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OF THE 


SABBAT 


WHE REIN™ 
| I. Morality, } fib 
The ©ll. Cina bs r . 
Sabbaths q)IIL. Begianing, ra d on 
(IV. Sanctification, ~~ 


Which were firft handled more largely 


in fundry SERMONS in Cambridg in New-E7¢- 
land, in opening of the fourth CommManpMENT. 

In unfolding whereof many Scriptures are cleared, di- 
vers Cafes of Confcience refolved, and the Mora! 


Lawasa rule of life toa Believer: occafional- 
ly and diftindly handled. 


By Tuomas Sueparp, Paftor of the Church of 
_ Chrilt at Cambridge in New-Englana.” 


What evil thing is this that ye do, and prophane the Sabbath day? did 


not your fathers thus, and did not our God bring all this evil upon 
ms, and upon this City 2? yet ye bring mre wrath upon Ifrael by 
prophanirg the Sabbath. Nehem. 13.17,18: 


Jfyehaliow the Sabbath to dono werk therein, then fhall there eit- 
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tain and Bear in Gold{miths row in Che ee ide. 
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| 
ter into the gates of this City Kings and Princes, Jer.17.24, 25. | 
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Sit ap itat a feventh part of time hath 
wert Deenreligionfly and univer(aliy 
obferved both under the Law 
and under the Gofpel , is with. 
out all Controverfie 5 the great 
doubt and difficulty which: now 
fe 2 remains concerning this Time, 
the Morality of it » whether it was thus univer. 
ly obferved in the Chriftian ‘Churches by’ un- 
riten Tradition , or by Divine Commiffion ; 
hether from the Churches Custome, or Chrijts 
~umand 5 Whetber as a Moral Duty, or as av 
panane Law: for although fome would make 
? eblervation of fuch a portion of time the foure 
A2 fruit 


a) 
i 
i 
ae 
hy q a " 
is | 
Fg ~~ t 
% 
iA ene 
eu i 
Re he 
me | 
A { 


fruit of the Ebionttes — uperftitions Doétrines : 
‘yet all the Ancient and belt Writers Le the pure ii 


a 


| 


3 ae 


times doe give uch honour to it, that whoever}, 
doubts of it, mujt either be utterly ‘ignorant y ov} 
wilfully blinded in. the knowledge of the Hifto-$ 
vies and Doétrines of thofe times3 and muft des\ 


their fubjtance into fuck foadowess and beatin 
cout. the beft of the Kernels. feeds his-guefis wu 


efuch chaffe and busks5 and although many oth 


of the {une womb, of bumane cuftome with t| 


EF 5 yet. wee fall finde the feventh dayes Ri 
to have another, Crows, of. glory. fet upon t 
bead of it by. thevholy men Fe God in thofe tim) 
‘then upon ihofe which {uperftition, fo. Joon hate’ 
and brought darth: r) fo that they. that reade. q 
Hiftories. of thofey times, a ‘obferving. two Sal 
baths in fome places’, Eafter 5 Whetjunday y 1 
givers Etknick. and: Hleatheni{h. dayes, will né 
no oiver Comment. on thofe Lents of Paul, wheil 
in he condemns the obfervation of Dayes 3 Mes 


6 


refacetotheReader; 
i Z 


ginning to flie abroad in the daylight of the A=» 
njtlesy might well out-facethe fucceeding ages, and 
multiply with more authority im darker times; yet * — 
, as that the feventh dayes reft (call. it what you. 
ill) ftill kept its place andancient gly, as in 

ye fequel foallappear. 

When therefore the good will of him who dwelt in. 

e burning bufb of the a’ flicted Primitive Churches, 

zve Princes and Emperours to be their Nurfing 
athers 5 pious Conttantine among other Chriftzaw 
diGis, injoins the obfervation of the Lords Day : 
berein ¢ if he was bound by bis place to bee a 


purifhing father) he went not beyond his Commij~ 
it, in [wadling and cherifhing this truth and ap- 
intment of Chrifty and not fuffering it to dye and 
vill through the wickedneffe ef men 5 the power of 
rinces extending to fee Chrifts Laws obferved-s 
ough not to impofe any humane inventions and 


burch Conjtitutions of their own. Its true indeed 
at this Princely Edict was mixed with fome inte 
vfediion and corruption, it falling too fbort in 
yne things, andextending too far in others 3 but 
eve is no jut caufe for any to ftumble much at 
is, that knows the fick head and heart by the 
eak and feeble pulfe and crafie temper of thofe 
outed, though otberwife triumphing tines. 7 
The Succeffours of this man-child (borne out. of} 
e long and weary throwes of the poor travelling 
burch) were inlarged generally in their care and 
nfcience to preferve the religious honour due to 
is day, until the time of Charles the Great, whe 
the latter end of his reign obferving bow greatly. 
Ae Sabbath was profaned (efpectally by the continu» 
ice and lewdneffe of Church-men ) did ‘therefore 
tl five National Councils (which 1 néed not bere 
eae 2 mention) 
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ie make the Sabbath a device of Fulco, er Peter Bruis;| 
ae) cae Euftachius, or the Book at Golgotha, and put thi} 
FA | Vifor of Novelty upon the aged face of it, as if | 
| were {earce known te any of the Martyrs in Queen | 
Maries time, but receiving ftrength and growth| 
from Mafter Perkins, was firft hatcht and received| 
life from under the wings of afew late Difciplina-| 
vian Zelots. ‘ a | i| 
And it cannot be denied, but that the Sabbath} 
(like many other precious appointments and truth; 
of God) did shake off her dujt, and put on ber comel\ 
- Baa | and beautiful garments, and hath been mueh honow't 
ved and magnified fincethe times of the Reformatin} 
ons the dotirine and darkueffe of Popery Clike tha} 
of rhe Pharifees.) not only obfcuring the Doctrine 0. 
Faith, but alfoof the Lav and obedience of Faith. 
Bo and fo bath obfcured this of the Sabbath; only here. | 
Pa > in they did excel their forefathers the Scribes anit 
a= Pharifecs, for thefe added their own fuperftition 
fy refting from things needful and lawful to thei | 
meerly external obfervation of the days but the} 
Cunto their eternal obfervation of the name of th! 
Day) added their abominable prophanations to itsiif 
May-games and May-poles, in fports and pajtimes' 
in dancing and revellings, and fleid it levely anit 
‘made it equal (in a manner) tothe ret of thei} 
Holy days; that as they came to foaffle out the fe) 
cond Gommandment almoft out of the Decalogue, 
in time they came to be blinded with that borreur ¢| 
darkwelfe, asto tranflate.the words of the Command, 
Ka | men, 
‘ i] 
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The Preface tothe Reader. 


ent into fome of therr Catechifms, Remember to 


eepthe Holy Feftivals, «and therefore thofe Vor=. 


bies of the Reformation whohave contended for all 


hat honour which is due to this day y are une 


fly afperfed for pleading for 2 Fepifh and Su- 


erftitious (tri€ine[sy when the caufe they handle is no 
‘her in truth 5 then to vindicate the Sabbath both 
1 the doctrine and obfervation of it from Papists 
vophaneneffes and therefore allthe world may fee, 
vat under pretence of oppofing in others a kinde of 
‘udaizing upon this daysthe adverfaries of it do no= 
bing elfe but maintain a groffe point of praétical 
operyy who are by Law mot ignorant and grofe 
rophaners of this day, and therefore when many of 
brifts fervants ave branded and condemned for pla- 
ng fo much of Religion in the obfervation of this 
ay, and yet Bifbop White and fome others of them 
rall aclnrwpledge as much as they plead for, if other 
eftivals be taken in with it ordained by the 
shurch, (as that they are the Nurfery of Religi- 
mand all vertu, a means of planting Faith and 
iving knowledge, of heavenly and temporal 
leflings, and the prophanation of them hateful 
) God and all good men that fear God, andto 
¢ punifhed in ‘Hote which fhall offend) they doe 
2reby plainly hold forth) what market they drive 
5 and what fpirit ads themin fetting up maus 
pits by Gods Pillars, and in giving equal honour to 
her Feftivals and Holy days, which thofe whone 
ney oppofe do maintain as due to the Sabbath aloney 
pon better grounds. : 

| The Day ftarre from on bigh vifiting the fir# Re 
rmers in Germany exabled them to fee many 
ings andfo to fcatter much, yea moft of the Po~ 
Hib and horrible darkneffe which generally over- 
| Arts Spread 
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groffe points of Familifne, aud Strengthued heveby\ 
ihe hands of Arminians, Malignants, and Prelats)\ 
astoprophane the Sabbath, fo io make ule of thei\ 
Principles for the intredudtitn of all humane inven=\ 
tions under the name and fhadow of the Church ih 
which af it hath power to authorize and eftablijh 
fuch & day of worfhip: let any man living then 
name whatinvention he can, but that it may much 
more gafily be ufhered in upon the fame ground : anii\ 
therefore though pojteraty hath caufe for ever to adi 
mire Gods goodueffe for that abundance of light ani'\ 
life weed out by thofe veffels of glory in the fill | 
Beh . : oe beginnings) 


refaceto the Reader: — 
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[eginnings of Reformation , yet-im this narrow. of 
Iie Sabbath it is no wonder if they fept a little bee 
fe the trath; and it is to becharitably hoped and 
| elievedsthat had they then forefeen what ill ufe fome 

Wy after ages would make of their, Principles 5 they 
| vould have been no otherwife minded then fome of — 
Wb ecr followers and friends, efpecially in the Churches 

If Scotland and England,who might well fee a little 
erther (as they ufe to fpeak) when they ftood. upon 

ech tallmens fhoulders. = | 

I Its eafie to demonftrate by Scripture and argue 
Wvent,as well as by experience, that Religion w jut 
is the Sabbatth is, and decays and growes as the Sabe 

ath is efteemed : the immediate honour and worship 

if God which is brought forth and fwadled inthe 

‘bree firft Commandments, is nur(t up and fuckled 
In the bofeme of the Sabbath: if Popery willbave 

Irroffe ignorance and blind devotiou continued among 

ts miserable captivesy let at. then be made (like the. 
| ther Feftivals) amerry and a fporting Sabbaths 

| 


| 


| 


'f any State would reduce the people under it to the 
Romifh Faith and blinde obedience again, let thent . 
veel ( for lawful pastimes and fports.) a dancing’ 
delet if the God of this world would have alb * 
Profeffours enjoy.a total immunity fromthe Law of 
Ged, and all manner of Licentioufneffe allowed 
heap without eheck of Gon{cience, let him then 
uake an every-day Sabbath: af there bath been more 
| of the powerof godlinelfe appearing in.that fmall ine 
| clofure of the Britifb Nation then in thofe vajt cons. 
Itinents ellewherey where Reformation and. moreexa 
tt Church-Difcipline bave taken place, it cannot 
prvell be zmputed to any outward means more, then 
f heir excelling care and confcience of .bonouring the. 
WS ablath, and altbough Master Rogers: iu his ae 
! i hep ace 
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face tothe 39. Articles inj 
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in former times being driven out of all tbeir other’ 
* Strong holds,did hope in time to drive out the Prelacy, ‘| 
and bring in again their difcipline ; yet thus much j | 
may be gathered from the mouth of fuch an accufer af 
that the worfhip and government of the Kingdome | 


See = 
a 


mo and Church of Chrift Iefus is accordingly fet for~ if 
be ward as the Sabbath is honoured; Prelacy, Popery, | 
a Prophaneneffe muft down and fhall down in time, if | 

A the Sabbath be exaéily kept. wane aise | | 

-. - But why the Lord Chrift fhould keep his fervants'| 
ee I i in England, and Scotland, to clear up and vindicate | 
ig | this point of the Sabbath, and welcome it with more | 
ee He. love then forme precious ones in forein Churches , } 
ft no man can imagine any other caufe then Gods own ¥ 
= i i Free Grace and tender Love, whofe wind blowes | 


where and when it wills Deus nobishzc otia fecit, | 
and the times are comming wherein Gods work will’ , 
better declare the reafon of this and fome other dif- } 
coveries by the Britifh Nation, which modefty and i} 


acme des 2 Nati 


| 5 : humility would forbid all fober minds to make men= i { 

ee | tion of now. | 
ile ti “That a feventh days rest hath (iberefore) been ¥ 
| ie { of univer fal obfervation, is without controverfies the | : 
a i morality of it (as hath been [aid ) is now the cox- ‘| 
hy é troverfies inthe Primitive tumes when the Quefti 1 
y ; on was propounded , Servafti Dominicum? haft + 
‘e ( thou kept the Lord: day ? their anfwer was gene- } 
| i: rally this, Chriftianus fum, intermitterenon pof- , 


fam, i. 1 am a Chriftian, I cannot neglect it: the ob- || 

fervation of this day was the badge of their Chriftiae l) 

nity. This was their practice; but what their judges } 

ment was about the morality of it is not fafe to en=.| 
| quire | 


| ‘The Preface tothe Reader. aa 
| uive from the TraGates of fome of our late Wri. 
Jers in this Controverfies for itis no wonder if 
D key that thruft tke Sabbath out of Paradife, and ba=’ 
nifh it out of the world until Mofes time, and then 
make it a meer ceremony all histime till €hrifts A= 
Wcenfion, if fince that time they bring it a peg lower, 
| ind -make is to be an humane {onftitution of the 
Church, rather then any Divine Inftitution of Chrifk 
Fefus 3 andkerein,thofe that oppofe the Morality of 
t by dint of argument, and out of candor and confci~ 
ince propofe their grounds on which they remain unfa- 
isfied, I do from my heart both highly and heartily’ 
vonour, and efpeciallytke labours of M. Primrofe . 
and Mafter lronfide, many of whofe Arguments 
nd Anfwers to what is ufually faid in defence of the 
Morality of the day, whoever ponders them 4 shall. 
iud them heavy 5 the foundations and finews of 
ehofe difcourfes Ihave therefore bad a Speed eye 
Jo 7x the enfuing Thefes, with a moft free fubmiffion of 
vhat is here returned in anfwer thereto.to the cenfure 
f better minds and riper thoughts 4 being verily 
er[waded, that who ever findes no Kuots or Diffie 
rulties to humble his fpivit herein, either knows not, - 
vimfelf . or not the Controverfie: but as for thofe 
vhofe chief arguments avereproaches and revilings 
If embittered and corrupt hearts, rather then [olid 
veafons of modeft minds, I wholly decline the 
\purfute of fuch creatures whofe weapons is their 
well, and not any ftrength, and do leave them to bis ' 
Tribunal who judgeth righteoufly y for blearing the 
eyes of the world, and endeavouring to exafperate 
iPrincesyand make wife men believe that this Dodtrin 
bf the Sabbath is but a late Novelty, a Doctrine. 
tending to an bigh degree of Schifme, a pbanatick, 
WFudaizing, like bis at Tewkebury,Sabbara 


a ee eer =m 


Co Mare So Soitea ais 

S| iy! 
aa Lord hath begun to doe fomething this way by thele} 

\ a late broyles ? the controverfie God hath with a Land, 
. a _as many times in defence of the. controverfies of bis Y 
se f faithful Witnelfes, the Sword maintains argitn’ : 
ce : — anent, and makes way for tbat which the Word could ¥ 
= wots thofe plants. which (not many yeers fince) mofk | 
Fe ie _gnen would not believe not to be of Gods planting bath ¥ 
BA Le - the Lord pulled up: the three innocent Fire=" 
be Ne | _ brands fo faft tyed to fome Foxes tayls, are now ¥ 
© oi | pretty well quencht, and the tails almoft cut off; this ¥ 
e zi caufe of the Sabbath alfo the Lord Fefus is now 
bai * handling 3 God hath cajt down the Crovens of Prin-'} 
\.% ‘| ces, ftained the Robes of Nobles with dirt and bloud 5 
| broken the Croziersy and torn the Miters in pieces ¥ 
— 4 for the controverfie of his Sabbath, \cr.17.27. kee’ | 
i \ hath already made way for his Difcipline aljo which ¥ 
ee 4 they feared the precife Sabbath would introduce a=} 
of gainyby fuch 2 way as bath made all hearts to ake,'f! 
Rie i jaft according to the words never to be forgotten, of 
ip Bi Mr. Udal iz, His Preface to the Demontiration of '} 


Difcipline.,-€2%e Council of Matifcon imputed the\! 
érruption. of the Goths into the. Empire, tothe pros} 
phanation of theSabbath. Germany may now fee} 
Cor elfe one day they. foallfee) that one great caufe'y 
of their troubles iss that the Sabbath wanted; its 
Retin the dayes of their quietneffe-England was at'} 
refi tall they troubled Geds Sabbatha The ere + 

. Tat | 


Ih 


| pS AN ON pee hag, oh gy lt hart Bene 
| ThePrefacetotheReader. 
Hut reigns the Government of bis bouje, the Laws 


I (his Kingdom, the folemn days of his worfhip muft 
he effablifheds -the caufe of bis firffering and af flitted 
Ervants (not of our late religious {corners at Ordia 
ancesy. Laws, and Sabbaths) who arenow at refé 
vom their labours, but informer times. wept, and. 
vrayedy and petitioned, and preacht, and writ, and 
Mi:ffereds& dyed for thefe things, aud are now crying 
Inder the Altary mujt and hall certainly be cleared 
sefore men and Angels: Heaven and earth fall paffe 
Aevayy before one tittle of the Law ( much leffe a 
hole Sabbath ) fhallperifh. 9 ao Bint 
| Bus while L am thus uufing, me thinks no meafure 
¥ tears are fufficient to. lament the prefent fiate of 
imes 4 that whenthe Lord Fefus was come forth to 
vindicate the caufe and.controverfie of Sion, there 
hould rife up other Inftruments of [psritual wieked= 
scffes ix bigh places, to blot our the name and fweet, 
emembrance of this Day frem off the. face of the 
Varth the enemies-of: the Sabbath are not fo much 
yalignant time-fervers'5 and afpiring brambles 
Iehom'preferment principally byaffedsto. kuock at: 
he Sabbath; but thofewho have eaten bread with, 
cbrift, Ca generation of profefing people’. do lift up, 
[heir heel againgt bis Sabbath: fotbat what could not: 
riierly be done againjtit by Angels. of darkness" the 
bid‘ Serpent takes another courfe to effect it. by feem= 
big Angels of lights horby a new device are raife 


. 3 a 


Lip to build the fepulchres of thofewho.perfecuted the 
rophet’s in former times, to jupifie all the books of 
portsse the reading of thenmyea al the former& pre. 
Vent profanatiousyyea fooffs & foorns againft the fab= 
bath day.For as in former times they bave Geremoni- 
Ielized it ont of the Decalogue, yet by buiman confistu~ 

ition have retained it in the Church; fotbefe of later. 
[ints have fpivituslized it out of the decalogueyye mn 
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of allthe Churches inibeworld. . For by ae hing thy 


€Ghriftian Sabbath to be only a, fpiritual Sabbath) 
Gin the bofome of God, ont of Heb. 46 they hereby) 
€ gbolifh a feventh days Sabbath , and make every) 
© day equally a Sabbath to « Chriftian man, This) 
Thope will be the laft, but it is the moft fpecious and}, 
fairet colour and banner that ever was erected tal, 
fight under againft the Chriftiaw Sabbath; and ish 
molt fit to deceive not only fome fudden men oj}, 
loofe and wanton wits, but efpecially men of fpiritus) 
ally but too fhallow mindes. Intimes of Light (as) 
thefe are reputed to be) Satancomes not abroad u-), 
fuslly to deceive with flefhly and groffe forgeries, and, | 
his cloven foot» ( fer every one almoft woulay 
then difcern bis baltings) but with more myftrcal :}, 
yet ftrong -delufions:, and invifible.chains of darks} 
nelje, whereby be bindes bis Gaptives the falter tu} 
the judgement of the great days And \ therefore} 
she watch-word given in the bright and fhining times) 
of the Apoftles, was, to Try the Spirits 5 and, ben} 
lieve not every Spirit; And.tke-heed of Spirits 
who indeed. were only flefbly aud corrupt. mens ye) 
called Spirits, becaufe they pretended to have.much| 
of the Spirity and their doctrines feemed only to ads\ 
dance the Spirits the fittelh-and-fairelt cobwebs, 
deceive and intangle the world in. thofe difcerning) 
vinses, that poffible could be {pun out of the. porfonfu, 


bowels of corrupt and ambitions wit. ORR BA, 
,\ The timesaré now come, wberein by the. refines) 
myftical divinity of the old Monks, not only,.the 
Sabbath, but alfo all the Ordinances of Chraft in thi) 
New Teftament are allegovized and {pivituallized ) 
out of the world: «And therefore tis no. marvel when} 
they abolifh the outward Sabbath becaufe of # Jpiri-) 
tual Sabbath in Chrift, if (through Gods righ- 

eyta : | \j edn 


ThePrefacetotheReaders 
€ judgement blinding their hearts) they be alfo 


i to reject the outward Word, because of an ine 
{7d word toteach them; and outward Baptifme 
d Lords Suppery becaufe of an inward Baptifme 
the Holy Ghoftyand fpiritual Bread from Heaq 
Ac the Lord Chrift Fefuss and alloutward Ordi« 
Wces. 5 Miniftries, Charches , becaufe of an ine 
4rd Kingdome aud Temple: and the Argument 
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1 and, have offered their lives in facrifice fog 


ty may not binder the true Light from flining - 
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-.  Phis therefore is the reafon why the love of man) 


baths or elle with Loofe confciences, thinking it law 


thinking that they aretyed and bound thereunto fro 


BBE et, of ‘all fle 
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‘ 


at this day is prowh cold toward the external Sab} 


baths becauje the internal and fpiritual Sabbath i} 


] 
+ 


now all in all: ‘And therefore many men wale. ei}, 
ther with bold confeiences , and will obferve no Sab}, 


full 10 obferve’ it (af men will enjoin it) but m 
any precept of God. That place of Hebrews 4.whit 
they. [0 much jtickto, wants not light to demonitra | 
that the Sabbatifme there may well agree m) 
onely with the internal y but the outward Chriftia}, 


Subbath s but fome of the enfuing Thetes will. {eri}, 


to clear np thefeshings. This onal) T fear 5, 10)) 
Beciiuje of thefe indignities done thus to Gods Sail 


oe, 


Baths, even by the under-workings: of Jome of Gor} 


‘ond people, Heit ile time balls, beret f nana} 
G2DLL [peaks se fhe igh band of he fore dip 
fare of a provoked Goa by plagues and con{ufion up) 


ei, will plead for-bis own Nam} 


wal for that in’ fpecial which is eygraven upon.t) 
forehead of bis ah Sabbaths. Jerualem roma 
with regret of Heart 5 mthe days of ber, affltia| 
and mifery, all ber pleafant things , and efpecza) 
bis.of the Sabbath, Lam: 1.7..1f the days of sir-r | 
aud guietielfe’ Cannit, make us te, relifh the 20) 
things of bis Temple in the fruition of our Sabbati} 
then doubt nof of itsbus that the days of our afficl | 
Wall’nake\a remuant. to remember that they we) 
plodlent wings © of alike mercies of Ged t6 1 
el, this is'réckoned to be one of the greate/ty that 
‘gave bis Laws to Tfrael-, Plal. 147.1932... A} 
of alt Lawsy this of the Sabbath 3 (For fo the rei}. 
nant of the Gaprevity acknowledged it, Nehem. | 
14. who perbaps had far lower thoughts of wt befih 
A 2s : ot hy 


Hf 
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be bondage. Audifthevery nrakingd of ii Reo 
Be fuch a {weet mercy, what-then is therejt and.peace 
fats the blefing and. comfort of it? for which lL. 
Bnbt-aot but many thoufands are admiring Godin 
heaven at this day And fhalla. fhadytwagir aticn 
{can every-day-Sabbath make us fell away yor 10s 
bing fuch ar Heavenly and: precious fewfon, and 
Peake it common? The Lord fefusweht bis Di/ci« 
esto pray that. their flght from: joebenn ght 
potcbe in winter,noron the Sabbath ~deyy Meotth.24. 
Bos accounting it a: great mifery that is people - 
qvould lofe the publich benefit (through a heraijlur- 
Bence of any) of one Sabbath: day. 3 (forte it fen 
th ov Chriftian Sabbaths 1 now difpure mors ture I 
pactwas.a Sabbathday, which it foemsorus tocon- 
Bee after Chrifts Afcenfion'to the # uther,and there 
orenot wholly, Céremozial) And foalbwe account it 
bo afflihion. or mifery to fight or. fltey 10-ride-or gn 
o work vor play, tobear. tke Wordinpublick 5 or 
<ayat home upon the Sabbath day:?sIsatio mercy in 
befe days toenjoy many Sabbaths, which was fa fore 
i milery in Chrifts account, and in the Apofiles dayes 
p lafe but one 2 Tf smans-heart be loft. int neceffary 
Wisubers of the week,.(upon.the Sabbath:) the Lord 
a wouttorecall it-wzain to hints if anyfear that 
betime of Grace zs pattythe continuance s|\ the Sazb- 
athsye (the fpecial feafons of grace) confntes bint 


ich és other impoffible to 
(a} or 
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: The Preface to the Reader. 
—— erfinful: the loudeft voice (one of them of the love of ,)) 
Chrift, which now founds in tke world continually in J, 
the ears of bis people, is this, Come into my bo=\}; 
fome ye weary finners, and enjoy your reft; and jj 
i: the next voice tothat is this of the Sabbath tocall usiy 
| off from all occafions y and then to fay to us 5 Come)}} 


a. to me my people,and reft in my bofom of fweerelt,, 
aa mercy all this day: Which call would not be a mer~ ty 
ee t 6y, if it were every days forthen our own occasions 4. 
= i muft be negletied, which the wife and fatherly Provi-§ 

; dence of God forbids; and fpiritual work only mina}, 


ded and intended, which God did never command :}, 
Nor fhould any marvel that the voice of the Law, 
foould contain fuch a voice of Lovey and therefore, 
fhould not think. that this controverfie aboutthe Lay). 
Cor for this one law of the Sabbath ts unfit and un=\, 
fitable to thefe Evangelical and Gofpel times : for. 
“ although the Law is dreadful and full of terrour as i 
c confidered without Chrift, and is to man faln a voice), 
“ a . 

of words, and a voice of terrour and fear , which}, 

genders unto bondage; yet as it is revealed with ré-), 
ferenceto Chrift, and a people im Chrift , fo every): 
m6 «CF Commandment doth {pirare amorem (as he {peaks} ' 
: ae i and breaths out Chrijts love, for which the Saint) 
f 
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ik cannot but bleffe the Lord with everlafting wonder, 
oe ( ment that ever he made them to kuow thefe heart, 

: fecrets of his goed will and love, efpecially thez wher, 

ha writes them in their hearts, and thereby gives sm) 
Loe to them the comfort thereof. And verily if it be fiel| 
— lu a fweet voice of love to callus into this Reft of thi} 
; | ul day, certainly if ever the Englith Nation be deprin|, 


at 


wed of thefe feafons (which God in mercy forbid) 1, 


will be a black appearayce of God againft them 4) 
the days of their iftrelfey when he fleall. feem to fou) 


thems out of bis Rejft in his bofome by ‘depriving thea) 
a 


The Preface to the Reader. 

I the Reft of this day. Whatwill ye do in thie (0- 
jmn day, inthe day of the feaft of the Lord? For 
p> they are gone becaufe of deftraction;Egypt fhall 
gather them,Mempbis fhall bury them, their filver 
Pall be defired, nettles fhall poffcfle them, thome 
tall be in their Tabernacles; the dayes of vie 
tation are come, the dayes of recompence are 
pome, L/raelfhail know it; the Prophet is a foo}, 
He fpiricual man is mad, for the multitude of 
Pine iniquity and the great hatred, Hof. 9. 55657- 
pet let men yet make much of Gods Sabbaths, and 

egin herve 3 and if it be tootedious todraw ucer to 
od every day, let thein but make confcience of trying 
I'd talting how good ihe Lord is but this one day it 
Boveek, and the Lord will yet veferve mercy for bis 
peoples Jer.7.24525,26.for keep thisskeep allslofe thiss 


fe all: which loft I fhouldfeernto plead for out of a 


Bothy aud groundlef affedtion to the day, and left any 
Wy thefe times fhould be worfethen the Crane and the 
wallow, who know their tives of return, Ihave 
nerefore endeavoured to clear up thofe four great 
Weficulties about this Day inthe Thefes kere follow~ 


} X. Concerning the Morality. 
2,. The Change. 

3. The Beginning. wit aati: 

1 4. The Sanctification of the Sabbath. es 
I Being fully perfwaded , that whofoever fhall 
ieeak one of the leaft Commandements, and 
ach men fo,thall be called leaft in the Kingdome 
It God. I do therefore defive the Reader to take 
Wong with him thefe two things. 

I) 1. Sufpending his judgement concerning the truth 
Ipd validity of any part,or of any particular Thefis, 
yrtal be bath read over the wholes for they havea 


: (a2) dependance 
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. The Prefacetothe Reader. - | 
: ewes 2 Ay 

dependance one upon another for mutual clearing of I 

> one another 5 and left I should bis coum apponesiy) 
: ‘re, and fay the fame thing twice, I have therefore, 
| . purposely left out that an one parts and one Thefis}, 
i which isto be cleared in another, either for proof of tty); 
i! or vefolution of objections agamnft zt 5 and although, 


= this dependance may uot fo eafily appear (becaufe 1}, 
4 Bere have not {0 exprefly fet down the method ) yet tht} 
a ‘pife-bearted I hope will eafily finde it ont, or elf}, 
oe i ae pick out and accept what they feeto be of God, ih}, 

4 eo fuch a confused heap; for tt was enough to my ends}, 
< a if I might lay in any broken pieces of timber to forss, 
* i word this building, which thofe that ave ableto waaly, 
E i deever inta this Controverfie, may pleafeto make iif A 
: i of Cif there be any thinginthem, or in any of thenr\.h. 
= in their own better and more orderly frames; for ay 

;. ¥ - bath been ana ftill is my eavneft defire to heavens, 


that God would raife up fome or other of bis precay, 


| 4 ous jervants to clear up thefe Controverfies more faby, 
ae ie ly then yet they bave been, that the xeal for God, 
Rat | Sabbaths uray vio be fire wethout Light , which pert, 
oe haps bath hitherto been too little through the wick, 
aa | et edneffe of former times, encouraging the books orn} 
ie eS # way, and fupprefing thofe of moft weight and wortiy 
| for the other. | “* ht 
eS & 2. To confider that I doe moft willingly give wa, 
bys a to the publifbing of thee things 3 which: Tcould i) 
} | many relpeds have much more readily committed ty, 
‘ i the fire then to the light; when 1 confider the grea}, 
i abilities of others 3 the need’ fuch as I am have th, 


fit down and learns the haxards ana knocks’ me, 
get onely by comming but into the field in Polemica), 
matters, and ibe unnfelulneffe of any thing. kerea) 
«for thofe in remote places where knowledge abound), 
and where to cajt any thing of this natare, 7s toca 

oo . wate 
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i | 4 f 

Water into the Sea 5 I confeffel am albamed theres 
ove to be feewin this garment 5. and. ther fore, that 
A have thus farye yeelded, bath been rather. to 
Weazfe others then my felf, who have many wayes 
Dpmpelled me hereunto 3 tbe things for fubjtance con- 
Beined hereinwere firft Preached in my ordinary 
nurfe upon the Sabbath days in opening tke Com= 
nandmentss; the defires of fome Students tn the 
olledgey aud the need I faw of vefolving fome 
Houbts arifing about tkefe things inthe hearts of 
Wine erdinary hearers among the people, cccafioned a 
ore large difeuffing of the Controverfies towbich I 
as the move"inclined, becaufe one among us (apne 
Wanted not abilities ) was taken away frout'ns, who 
ad promifed the clearing up of allikefe matters 3 
Wien therefore thefe thangs were more plainly and 
ily opened and applyed to the confciences of fome 


ore popular capacities as well as otkers I was 


Wen put upon it to.reduve the Dotirinal part of the'e 
Hermons upon the fourth Commandment, nto cer- 
iin Thefes for ike ufe of fome Students defirous 

ereof; when being (Cattered and conmiung to the 


, i 


Mew of fome of the Elders in the Country, I was 
) fome of then defired totake off fome obfcurity a- 
Wing from the. brevity and littleneffe of them by 


I thems which promifing to do, and then comming 
the bearing of many, I was then defired by all 
B:eElders inthe Country, iben met together to com- 
it thenr to publick view; which hitherto my heart 
Beth oppofed, and therefore fhould frill have fimo- 
ered them, but that fome have fo far compelled 
Me, as that I feared 1. fhould refit and fight againjt 
‘ody in not liftning tothem 5. in which many things. 
mirc left out, which perhaps might be more ufeful to 


| (a3) 


reater enlargements and a few more explications sy 
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a plain people , ‘which thenin the application ‘| i 
matters of Dodtrine were publickly delivered; andi 
fonte few things are added, efpectglly in that parting 
cular wherein the direciive pawer of the Moral lava) t 
is cleaved againjt the loofe wits of thefe times. Wey 
ave ftrangers bere (for the moft part) to the books 
and writings which ave now in Europe y but its) 
mach feared that tke increafe and growth of the 
many Taves and Errours inEngland, hath been by 
reajon of the fleepine(fe of fome of the honeft husband= 
men; and that thofe who are beft. able to pluck 
them up, have not feafonnbly flood inthe gap, and 
kept thei out by a zealous convicting and publick 
bearing witneffe ag aint them by word and writing, 
and that iherefore fuch as have with too much tens 
dernee and compliance tolerated Ervours 5 Evrour 
"pill one day evow up to thatkead,thatct will not tow 
lerate or fuffer them to freak truth, We have a 
Proverb kerey That the Devil is not fo foon rifen, 
but Chrift is up before hits 3 ad if any of bis pres 
cious fervants have flett and lve longer abea 
then their Mafter bath dose, and bave nor {pakea 
or printed foone enough for Fefas Chrajt in otket 
matters 5 vet obthat ix this matter of the Sabbath 
God would betimes awakens ane ihat thefe weak. 
i weffes might ftirre up their jivength: for I mel 
fear and forefee that if itbe-not done, there is an 
howre and a nick of temptation in. {uch a juncture o, 
times approaching » wherein the enemy wall come in| 
like a flood, and rife up from all quarters agacnh| 
the Dorine of the Sabbath, and then farewell al 
the good days of the fom of many if this be lof, 
which then men (hall defive to fee and fhall nor fei| 
them. I have therefore been the more willing to La) 
my own frame and weaknehe appear to tke world | 
| , Caticlan 02 glk 


5 | 
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Jif fo it be found) if this might be any means of 
Hoing the leaft good for keeping up the price of 
rods Sabbaths inthe bearts of any; Ihave there= 
ore-fpent the more time about the Morality of che 
Habbath, becaufe the clearing up of this, gives light 
| P all the reft. | 
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he seneral Contents of thet 
OT hefes concerning the Morality “| 


of ihe Sabbath. | 


EW “OD is the fuperiour difpofer of mans} 
= TN | «time. Theft. 
(e2~\ 2.Nian who is made next to God, oF 
to return to his reft at the end oli 
the larger circle of his life,is to resi} 
tum to him at che end of the leffen4( 
pa circle of every week. “The. 
. What a Moral Law is not. . | 10,18 
4. Hew-a Divine Law may be faid to be Moral. ° . 14) 
g. What a Moval Law is ftriGly taken. 16) 
6: A Moral Law confidered’ in a ftridt fenfe 1s not good B. 
meerly becanfe commanded, bur is therefore commant! 
ded becaufe it is good. 194 
+. What is that goodneffe ina Moral | Law for which i it if} 
ommanded. 21 i 
8. By what Rules may that cian be known, which ar€| 
~ four. “ 24,28 } 
9. Divers confe@aries flowing from the defeription of ¢) 
Moral Law. 
1. That Divine determination of fomething in a Law} 
_ doth not alway take away the morality ofit. att. 
2. That thefe are not moral laws on nly,which are knowt 
roall men by the light of corrupt nature. _ 26) 
_3..Thatthe whole Decalogue imvath the parts of it-t'} 
the Moral Law of God: Thef.30. where Objection! 
are anfwered to. --- 3 et 
10. Three forts of Laws which were among the Jewes) 
Moral, Cer emonial, Judicial. 3h 
11. The true ftate of the Queftion, whether, tHe Sabbath | 
be a Moral or Ceremonial Law. Ath 
12% pe agreement on all hands how far the Law of thot ) 
bbath is Moral. Me 
i3. Panel! ning general is agreed on, ad whether ic Nat 
unde r. this ge eneral, VIZ + afeventh day. 


The Contents. 

The chief means of “yefolvmg this Controverfie in 
opening the meaning of the fourth Commandment. 47 
. The things which are Moral in the. fourth Command- 
B.pent,are cither primarily or fécondarily Moral. 48 
BR. Thofe things which are primarily and generally Moral 
“a the fourth Commandment,are three; 

"ey. Atime of worbhip. 

B= 2.Aday.. 3s vie 

He 3. A feventh day determined. 

B.. Notthe worfhip it felf, but only the folemn time of 
Hit is required in the fourth Commendment. 53 
BR. ow holy duties are for time. a 56 
>. Inftituted worfhip is not dire&ly required in the 
fourth, but inthe fecond Commandment, wherein the 
B meaning of the fecond Commandment  occafionally 
B cleated againft Walleus. ‘5 59 


H>.° if the Moral worfhip it felf be not required herein, 

B much leffe is the whole Ceremonial worfhip. 63 

t. Neither the publick worfhip only, nor Jewifh holy 

I days required inthis fourth Commandment 4 

H>. Not a part of a day, but a whole days Moral by the 
. 6 


§ fourth Commandment. 5 
H 3.Gods wifdome did rather choofe a whole day together 
I for fpecial worfhip,then borrow a part of every day. 66 
W.. The fin of Familifts and others, who allow God no 
@ {pecial day,but make all days equall. 68 
Is. How any dayis faid tobe holy, and that though all 
B places are alike holy, yctall days are not therefore alike 
holy. 69,70 
H6. Anfwer tofuch Scriptures as feem to make all days 
B. alike holy under the New Teftament 12573-1079 
Wo. The chief reafon why fome abolifh the day of the 

Sabbath in the fourth Commandment, is, becaufe they 
abandon the whole Decalogue it felf as any Rule of 
| life unto his people. 19 
(3. An inward Sabbath may well confift with a Sabbath 
im cay. $0 
ilo. The great controverfie whether the Law be arule of 
We life to a believer, difcuffed in fundry Thefes. Sk 
i 0. The Spirit is nor the rule of life. 86 
Br. Not the will of Gods Decree, but the will of his.com- 
B mand istheruleofhfe. - ._.. ony 
B 2. The fundamental Errour of Antinomians. . 93 
3. The rule of the Law is Keptin, Chritt as matter of our 
a ; ae juftification, 
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-juftificationsnot fanctification. - 3 | 
34. How Chrift isour Sandification as well as our Jufti} 
fications ot 
3. Duties of. Chriftian thankfulneffe to God were Hy } 
performed by Chrift for believers under that notion o}|f! 
thankfulnefle,buc by way of merit. ; gail 
36. Whether a believer is to aét in vertue of a command 


in| 


I 


‘ 


af 
i 
37. The fin of thofe who affirm that Chriftian obedienceik 
is not to be put forch by vertue of a command. 10g}. 
38. To a& by vertue ofa Commandment, and by vertuti}t 
of Gods Spirit, are fubordinate one toanother. 10%! 
39. Whether the Law is our rule as given by Mofes ofl}, 
Mount Sirai, or only as itis given by Chrift on’ Mount} 
Sion. a 1032/8. 
40. How woPks and law-duties are fometime commends} 
ed, and fometime condemned. ~  1e5,ToGip. 
43. The new creature how it is under the Law. 1o%b 
42. How tite children of God under the Old Teftament'}) 
wereunder the Law as aSchoolmafter, and not thofe:} 
of the New. 103)6) 
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43. How the Gofpel requires doing, and how not, and) 
ahout conditional promifes in the Gofpel. T1olp 


44. Various motives to obedience from the Law and Gos}; 
{pel, from God as a Creator, and from Chrift as a Rel): 


deemer, do not a the Rule. ; Tmt}. 
45. Unbelief is not the only fin. 112))) 
46. Three evils arifing from their Do@rine who deny thé | 
directive ufe of the Moral Law. 110)}; 
47. The fin of fuch as deny the humbling work ofthe law. 
under Gofpel miniftrations. 114 
43. Their errour who will not have a Chriftian pray for} 
pardon of fin,cr mourn for fin. 115): 


49. Whether Sandtification be a doubtful evidenee , andif 
may not be a juftevidence, and whether the Gofpel &i| 
all the promifes of it belong to a finner asa fianer, and}, 
whether fight of corruption be (by the Gofpel )the fete! 
led evidence of falvation as fome plead for. 117) 

so. Whether the firft evidence be without the being, or | 
only che feeing of grace. 118 |, 

51. Fhe true grounds of evidericing Gods love in Chrift,)}, 
cleared. | 119)} 

52. Not only a day, nor only a Sabbath day, but afevench: 
day determined isthe laft thing generally Moral e ver 

ourthy | 
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‘ourth Commandment. © becca teensy SAP MOGHS 2 
That which is particularly Moral herein,is chis or that 
particular feventh day “na 
. The morality of a Sabbath may be as ftrongly and ea- 
‘ly urged from the Commandment of obferving that 
particular feventh day fromthe Creation,as the morality 
of 4 days ha 03. ( E25 
» It is notin mans liberty to take any one of the feven 
days ina week tobe the-Chriftian Sabbath. 126 
A determined time is here required, but not what na- 
ture,but what counfel fhall determine, and confequently 
this or that feventh day. 130 
The force of Gods example in refting the feventh, and 
working fix days, how far it extends. 132 
', No reafon that God muft have a feventh yeer, becaufe 
hewill have afeventh day. | 134 
). How 4 circumftance of time is capable of morality.137 
). The Law of the Sabbath is a Homogeneal part of the 
Moral Law, azdis therefore Moral: and whether it 
be Moral in refpect of the Letter. 138 

. Whether the Decalogne is faidto be the Moral Law 
‘Jin refpeét of che greater part only. 


: pak 139 
.. The Law of the Sabbath hath equal glory with ail 
the other nine Morals, and hath therefore equal mo- 
rglitys 140 
i. The Sabbath was given asa moral law to man in in- 
y nocency. 151 
... FheSabbath faid to be fandtified, Gen.z. not meerly in 
away of Deftination. or Anticipation. 162 
|. Adam in innocency might need. a Sabbath. 174 
5. Notypes of Chrift given to manin mnocency- 177 
i);. The Sabbath was no type in refpe& of its original in- 
} (ticution. 178 
IB The Heathens by the light of corrupt nature had. fome 
i) kind of knowledge of the Sabbath. 189 
};. Thre Law of nature diverfly taken, and what itis. 194 
».No argument to prove the Sabbath ceremonial, becaufe 
i) Chrift appointed no fpecial day for the Lords Supper. 
| | — 198 
ix. No argument to prove the Sabbath ceremonial,becaufe 
}) itis reckoned among the Ceremonials. 109 
}>.Chrift isnot faid tobe the Lord of the Sabbath,becaufe 
} it was Ceremonial. 200 
Wg. Though the Sabbath be made for man, yet it 1S not 
; agape tones therefore 
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therefore Ceremonial. sera ratenod ¢ 
74. A fond diftinétion of the Sabbath in fenfa myffico: 
~-teralt. ‘ . _ MEDGHDU SE ARs ale 
78. Although we are bound to reft every day from fin, ye # 


j | 
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we are not therefore to make every day a Sabbath. 26 
76.The Sabbath was not proper to the Jews, becaufe a 
only were able (as fome fay ) to obferve the exaé tint | 
of it. D Vis rt fe: \ coal 
97. An anfwer to. Carpenters and Heylins new inventer\h 
argumentiagainftthe Morality ofthe Sabbatl. -  20f| 
a det Mba | 
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The Morality of the Sabbath. ) 


: | wii 
Wherein the chief Arguments ufed} 
by Gomarus, Mr.Primrofe, Mr.Ironfide,\ 
Mr. Broad; with fundry others a- |] 
r. Broad, with fundry others a- |, 


gainft it, are briefly anfwered, therea- jf. 
fons for it more fully cleared : : 


’ 


' 


ti) 
Wherein alfo the great Controverfie, whether tht 
whole Moral Law contained inthe Decalogut}, 
be. a Rule of life toa Beleever . iS occafionally| 
and diftin@ly handled... anaes. 1 
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Thefis t.0 oni 
Imé isone: of the moft precious blef- 
fings,” which worthlefle’ -man in this 
world enjoyes', a jewel ‘of ‘ inefti- 
mable worth, ‘a goldenfiream diffol- 
ving, ° and as it were,¢ontinually run- 
nirig down:by us, out Of “one ‘eternity 
into anorher’; yet féldome: taken no- 
| "tice of until it is quite pafled-away 
mus 3 Man (faith Sdlmon’) knows not his time, Ec- 
ii.9.%2. Tt is therefore moftjuft and meet, that he whe 
cHthe difpofing of all other things leffe precious and 
»mentous,fhould alfo be the fpreme Lord ‘and Dilpofer 
all our times. EP OUNE YS IN LSE HERE 231 
OP SLIT a! Thefis 2. 

He whois the difpofer of all our times, is the foveraign 
ord of our perfons alfo,and is therfore the urmoft and laft 
dof both: for if our perfons and all’our timesbe of 
im,’ they are then to be improved for him,as he fees moft 

beg Cini 0 Thefis 2. | mer! : 
‘New although all creatures in the world’)are:.of God, 2» 
d for God,fo that being of him,they receive their beg * Deus que 


erefore™ preferved and govemed by himsas their utmoft effe qua finis 


God,and confequently is not in that manner for God,'as Jit effe datum. 
an is. rep anya ot sous 
4 Bee | Thefts? B¢2)s2. 229 36 wow Dei ds creat, 
For although all inferiour creatures are made /aftly for 4. 
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d; yet no other inferiour vifible creature is fet fo near firmat ds ftabi- ' il 
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therefore made,both lafily and nextly for God;and heng | 


dy for man,yet fo, as that they are firftly for the body’ 


man,they then cannot proceed any farther, and dothe 


The Morality of the Sabbaths | 
God, yet they are made nextly for man; but man havin 
nothing better than himfelf, between him and God , jf 


00 


it is, that no inferiour creature, which comes out and i if 


fueth from God, hath fuch a reflux and rerurn again bad 
unto God, as man hath 5 becaufe,in and by this reflux ant 
return intohim, mans immortal being is eternally pre’ 
ferved , like water running into the Sea again, fror : 
whence it firft came. \. : ip 
| Thefts §. 
For whatever is fet next, and'asit were contiguous | 4 
eternal, iseternal; Omne contiguum gterno fpivitualief al 
ternum (fay fome ) and henee itis chat the foul is eterna f 
becaufe itis made nextly for God , and asit were confi 
guoustohim. The body alfo fhall be eternal, becauf 
contiguous to the eternal foul: Bur no other inferior cre 


tures are thus eternal; For although they be made nex 


aa 


|; 


\ 


which is of i¢felf mortal, and not erernal, and’ therefor 
not being, contiguous to that which is {piritually eterna 
are nor fo themfelves 3 and the reafon of this is, becaul 
all inferiour creatures, as they come.out from God , TF 
their motion is toward man for whom they are nextl} 
made, and they go out {trait forward from God,as it wet i | 
in a ftrait line toward man, to the laft ead and term {) 
which firait line when they are come, in the fervicee? 
fore perifh and ceafe to be, withour refleGing,or returnig| 
back again immediately untoGod. But man being mad| 
immediately and nextly for God, hath therefore his mt 
tion fo roward God, as that he returns immediately unt 
him again, and is notled in aftrait line, but led (asi f 
were) about ina circular motion, and hence return} 
immediately to him, he is hereby eternally preferved 1] 
him,for whom he is immediately made,and unto whom hf 
is nextly contiguous, as hath been faid. Thy | 
-.  Thefis 6. 
Now althougl: in this rerunn of man to God, ¢fuppt]! 
fg icto be internal, regular and fpiritual) mansbleffe' 
being once loitis hereby recovered and preferved in Goy 
yer when man is left anro himfelf,the motions of his fou! 
out of this circle, in ftraying from God, are innumerablt'} 
and would be endleffe,if God who fet him next unto hin f 
felf, did not fometime or other, recal, return, tay 


< y 
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him back again(as it Weré in a heavenly circle into 
elf. ! | iy 


f 


Thefis. 7. 
ook therefore as when man hath run his race,finifhed 

ourfe,and paffed through. the bigger and larger circle 

is life, he then returns unro his eternal reft 3 fo it 
ntrived and ordered by divine wifdom,as that he fhall 
fpeciall manner return unto and inte his reft once 
aft within the leffer and fmaller circle of every week, 
Ao his perfect bleflednefle to come might be foretafted 

y Sabbath day , and fo be begun here: thar. look 
gan itanding in innocency, had caufe thus ro reuwn 
th) the pleafant labours.of his weekly paradife-employ- * 7%; bic ordi- 
ts, (as fhall be fhewn in due place) foman fallen , nem confidera, 
i more from his toilfome and wearifome labours, te 4!j4 creantuy 
ghis-reft again: And therefore,as becanfe all creamres propter homi- 
ge made for man, man was therefore made in the latt pen, ideo poft | 
e after them; fo man being made for God 5 and his j//q conditur 
W{hip,thence it is that the Sabbath (wherein manewas homo, 
raw mot near unto God) was appointed after the zy, vero ad 
tion of man,as * Peter Martyr obferyes ; For although Dei cultum , 
is not made for the Sabbath meerly in refped of the jgey flatim poft 


ev reft of it,as the Pharifees dreansed,yet he is made jifj5 creatio- 
he Sabbath in refped& of God in it , and the holizefie nem Sabbathi 
5.40 both which then the fonlis to have its weekly penedistio, dy 
lution back again, as into that Refi, which is the end fan8ificatio 
i our tives, labour, and in fpecial of all our weekly jndycitur. 


ur and work. Pet. Mart. in 


Thefts 8. eee prac.4m. 
js therefore our bleffed reitin the fruition of God at 

endand period of our lives, is no ceremony, buta 
Hious privilege, anda moral dury, it being our clofing 
Wi Cur utmoft end to which we are called : fo it canner 
Maat fuch a Law which calls and commands man in this 
Ho returnto the fame eft for fubfiance every Sabbath 

| fhould be a ceremonial , but rather a moral and 
Wetual Law: unleffe it fhould appear that this weekly 
path like the other annual Sabbath,hath been ordained 


and indeed the beginning of our reft 40 

there being little difference heeween this and shat 
ome, but only this, that here ourreftis hue begun, 
He itis perfected; here it is interrupted by our weekly 
irs,there it te continuedshere we are led into our: rots 
Us y 
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| 


by means and ordinances, but there we fliall bee pofle Ril 
with it,without our need of any help from them5 ~« 
God who is our reft, being then become unte us immed} 


£ 


ately Alin AM. « 


3 _ Thefis 9. ng ban hing 
Were it nor:for mans work and “labour ordained ap 
appointed for him in this life, he fhould enjoy a contint} 
Sabbath, a perpetual’ Reft- And therefore we fee, th 
when mays life is ended,his funne fet, and his work do: 
upon earth; nothing elfe remains for him,but only to ea 
into his perpecual and eternal Reft: -All our time show 
be folemn and faered tothe Lord oftime, ifthere-weret} 
common work ‘and labour here, whichneceffarily occaig 
ons common time; why then fhould any think -chat}: 
«weekly Sabbath is ceremonial, when, were it not fort 
lifes labour,a perpetual and continual Sabbath would th 
be undoubtedly accounted moral. Its hard for any to thi 
afervants awful attendance.of his Lord and Mafter at @ 
taixwfpecial times not to be morally due from him; Wi 
but for fome more private and perfonal'occafions allows 
him to attend unto, fhould at all‘times continually bet) 
ving of him.!i— . G SE WO8Q08 a | 
| Thefis YOoT3 26 ALTOS 
Phe word is &ypagor,and no Scripture phrafe, 8 the 
“fore not proper, fitly and fully toexpreffe ‘the queition| 
contreverfie,to-wit;whether the fourth commandment 
amoral precept.» The beft friends of this word find itd 
-pery, and can hardly tell what it is, and what they-wol 
have go be underftood. by it, and hence itis becom@y 
bone of much Contention, aft ‘mift'> and. fwampi ti 
fuch to fight in, who defire fo to contend ‘with 
Adverfaries , as that themfelves may notbee knowng. 
ther where they are, or on what ground they ftand 2%) 
it being a word generally taken up;’and commonly ub} 
it may not therefore be amiffe, to follow the market 1} 
fure,; and co retain the word with juft-and meet expliy 
tions thereof. i aiid NE eae | 


, NOC MEL ADR ST hes MAISTO Sf 
They who defcribe a morall. law, to be fuch a law 
not typically ceremonial, and therefore not durable} 
well and truly expreffe what itis not,’ but they doe 
pofitively exprefle whatiris. 3 | 
; Thefis 12. 2 
Some defcribe and draw out the proportions © 


, by 5 a 
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al Law, bythe Law'oi nature, and fo make it to heé 
Law,which every man is taught by the light of na- 
». “© That which is morally and univerfally juft ( fay 
me )which reafon; when it is not mif-led, and the in: 
ard-Law of nature difateth, by common principles of 
onefty , or ought to diate unto all men withcut any 
atward ufher: It is that(fay others which may bé pro- 
-dnoronly jaft but neceflary,by oes drawn from 
t¢ light of hature,which all reafonable men, even in 
ture corrupted, have ftillin thejr hearts, which either 
\ey do ackncWledge , or may apleaft be convinced of 
Jithout the Scriptures; by principles flill left in the: 
parts Of all men. But this defcription feems too nar- 
For 1. Although it be true that the Law natural is 
fof the Law moral, yetif the Law Moral be refolved 

} the Law of nature only; and the Law of nature be 
mk up and drawn into fo narrow acompaffe, as what’ 
principles left in corrupt man only fuggett and diate; | 
fic will neceffarily follow , chat many of thofe holy 
Is and principles are not the law ofnature;which were 
Wmoft perfect impreffions of the Law of nactuire,in mans 
| Creation and perfection, but now by mans apoftacy 
obliterated and blorted‘out , unlefs any fhall think 
} fe then the blinde Papifts,either that mans mind is not 
W corrupted by the fall, in lofing any of the firft im- 
ions of innocent natures or fhall maintain with them, 

§ the Image of God (cf which thofe firft impreffions 
ai ¢ apart.) was not natural roman in rhareftate. 2. It 
Hy then follow, that there is no moral difcipline, (as they 
Mit) that is, nothing moral by difcipline infor 
tively moral,but only by 

only to the judgements 
Mous and moft indiffer 
faced moral which is 


bythe 
f mans 


, “Thefts 13. Gilets, 
j-hey who define a Moral Law, to be fuch aLaw 43 


}'Petual and univerfal’, binding all perfous in all ages, 
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and 
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and times , doe come fomewhat nearer. co. the mark,ane | 

are not far off from the truth, and fuch. a defcription if! 

moft plain and obvious to fuch as.are not curieus:and tt, 

this fenfe our adverfaries in this caufe athirm, the Sabbath} 

‘ | notto be moral, meaning, that.icis nota Law perpet | | 
i all and univerfall, Others on the contrary, affrmmg the | 


= 
r 


| 


ined! 


a, | it is moral, intend. thus much,that it is perpetual and u: al | 
Ce a ~-yerfal, alaw which bindes all perfons, all times, and. It) 
ra P Ho all. ages, and herein lies the chief matter. of Controvet | 
iol 1 : | Ge at this day. Now in what refpect,and how far fort’ 
| a i the Law of the Sabbagit is perpetual, fhall be hereafte 
ve i fhewn; mean whileit may not be amiffe to enquire mor f 
4 a narrowly into the nature of a Moral Law. For thoug!} 
= vil a Law.primarily Moral is perpetual, yet perpetuity fee i} 
. oy ‘ to be an adjunct rather than .of the effence of a mora 
= a weit law, andthe difficulty will full remain untouch’d, vit | 
ae i eka co know when a law is perpetual, and what ts intern 
ae i and intrinfecal to fuch a law as. makes it perpetual, ¢, 
* morall; whereinto 1 would not fearch,left I fhould fea | 
oe to affe& curiofity, but that our critical adverfaries putt | 


cy i upon it, with whom there is nothing loft in cafe we g 

a. nothing by wraftling a little with them upon their_o i 
grounds, where for while we fhall come up to. them 
Thefis 14+ >> + ae 
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~ ee ‘ 1. More largely and, 

14. A divine law nay be faid to nerally moral... 
| be moral. two ways, 2. More ftridtly + au 

_ Specially moral.- <1] 


_. Jaws tobeadored: It isa moral duty that Gods will{) 
done; and hence it is that fo far forth as the will of GIT 
is in them,fofar forth to yield obedience rothem is am} 
ral duty, but the queftion is not about this morality, 1], 
what things arethus moral. :: SHOR 29 

| oo  Bhefeaatise G3 coat 

16. A law more firifly and. {pecially morall , which co 
cerns the manners of all men ’j: and of which we n¢ | 

fpeak, rnay bee thus, defcribed,v7zz.-it is fuch a2 Lay 
which is therefore commanded, becauls itis good, aij 
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not therefore good meerly becaufe it is commanded. | 

DW a A 2? “ Thefis 7; | 

This is Auftins defcription of it long fince, whom moft 17. 

q the Schoolmen follow; which learned * Camevon with Aug.-de lib: 
adry date Writers confirm,and which our adverfiries in arbelist. cas. 
‘s. controverfie plead hard for, and unto which the evi- » Camer. in 

n¢e of Scripture and teafon feems to incline: for laws Matth. 15 

-erly judicial and ceremonial, are good laws, Deut. 6. 

+24. but this was meerly becaufe they were ‘comniand- 

»& therfore it had been fimply evil to burn Incen fe,offer 

crifice, or perform any ceremonial duty in the worfhip 

God, unlefs they had been ‘commanded. What is there 

erefore in moral laws which is not in thofe laws? ve- 

y this ward goodnefé in them which others have nor, 

d becaufe of which goodnefs they are therefore com- 

mded: Fer to love God,to honour parents,to preferve 

2 life of man, to be mercifnl, and bountiful, and juft 

all our dealings, &c: ‘are inwardly gcod.and are there- 

e commanded, and ate therefore niotal laws : and 

nce wefee that when the Apofile would fet forth the 

ay ry & execllency of the moral law (for of no other law 
gyi ie peak, Rom. 7.7.12.) he gives thee titles to it; 

Bt itis holy, juft,and va0d; which holines,juftice & good- 

ie, he oppofeth to his own moral( not ceremonia!) wie- 

Winefle : Iam carnal (faith he) bur the law is holy juft 

Wy! good. And look as it was evil in it {elf for to havea 

qure contrary to the law, fo thé law which was con- 

ry to that nature, was good in it felfand was therefore 
mmanded; and therefore in this thing, moral laws are 
an higher degree good, than fuch as were onely cere- 

Wnial, which were therefore good meerly becaufe com- 

nded. The Prophet Micah therfore perceiving how for- 

rd many were in ceremonial duties & facrifices,in op- 
ition hereunto, he tellsthem, The Lord hath fhewed 
4°,0 man,what is good {peaking of moral duties,of fhew2 

i; mercy, and walking humbly with God, Micah 6.2. J 

fis not Sacrifice and Offerings good, as well as mercy 
4 walking humbly? Yesverily, but herein fies the dif: 

Hence (as our moft Orthodox generally make it.) Sacri- 


? and Offerings were nor per fe arid in themfelves good, 
Onely as commanded for higher ends, and to further 


ral obedience, Fer.7/22323. and 6.19,20. Ifa.1.145 16: 
ah So.’ 13,14, 18. but {uch moral’ obedience as the 

Bp ehet mentjons,v7z.co fhow mercy and to walk humbly; - 
: Ba WELE 
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were good in themfelves,and were therefore commanded, jj, 
of God, and here called by the Prophet good. The fumme,} 
of Moral obedience is love to God and man, Matth.2a.But }, 
what loveis this? furely ’tis in fuch things as are in theme 
{elves lovely , and-confequent'y in themfeves good, for 0-/f 
therwife ceremonial obedience fhould be a part of moral). 
| obedience , becaufe in performing fuch obedience as i}, 
|, yy at meerly ceremonial,we fhew our love to God alfo, it being}, 
= i # | 4a branch of love to have refpeét unto all Gods Command.) 
a ‘ments, Deut.6.1,2,3- with §, 6. Only herein our love 0 |. 
ward God appears in ceremonial duties , becaufe the an 
a , Laws are commanded, our love appears in the other, be} 
=e caufe the things commanded are alfo lovely in themfelves, 
a f The Image of God is good in it felf, as God himfelf 4, 
; . good in himfel§now the Moral. Law isan exact rule of nd} 
ae thing elfe but Gods Image, asis evident, Eph.4.24. vihebyy, 
ie the Image of God is made to confift in holinefJe and right, 
a oufnes,che firft Table being the rule of the one, the fecom, 
% Hh ‘Table being the rule of the other 5 and hence it followe:; 
5 a _ undeniably,that Moral Laws, refpedting only Gods imagt, 
: ) ‘Camer.Pral. in have refpect only to fuch things as are good in themfelve,, 
: ca). Mat.¥6. and wherem we refemble and are made like unto Gat | 
Some things (faith Cameron) are good in themfelves, ut 
\ - fuch things wherein Gods Image fhines forth, as he is ht 
ly,juft and good, €ol.3.10. Ephef. 4. 24. Some things al 
indifferent, neither good nor bad in themfelves,but meé 
ly as commanded or forbidden, which alfo bear not Goi Ly 
Image, unleffe it be (ub ratione entis,but not fub ratione bi, 
movalis,i.e. theyrefemble God as he 1s a being, but qi, 
as he is holy,juftand good in himfelf, the rule of whit: 
cefemblance is the Moral law,which therefore commani, 
things becaufe they are good. obs cm. 


Thefis ¥2. en ll 
God out of his abfolute foveraignty could have maj, 
Laws binding all perfons in all ages ( and in_ this, refp4 
Moral) without having any more goodneffe in them,cht 
meerly his own will, but it is his will and good p él 
fare to makeall laws that are Moral to be firft good) 
themfelves forall men, before he will impofe them up} 
allmen. And hence it isa weaknefs for any to affira 
that.a Moral. Law is not fucha Law which. is theri¢} 
commanded becaufe it is good, becaufe ( fay they )\f 
not the goodneffe of the thing, buc the foveraign wil 
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a which makes all things good; for itis the foveraign 
l of God (as is proved )to make every Moral law good, 
therefore to‘;command it,rather rhen to make it good 
a meer commanding of it. | | 
ie  Thefis 19. 
Che will of God is indeed the rule of all goodnefs, and 
fequently of all Moral Laws,but we know there is vo- 
‘as decreti, and voluntas mandati, the firit of which, viz. 
will of Gods decree (as it appears in the execution of 
makes a thing tobe good, whether it be creature or 
|: the fecond of thefe,viz. the will of Gods command, 
pyns the pradtife of fuch a duty, the rule and law to 
Je which is firft made good (if itbe a Moral Law ) by 
| wifdom and power of the will of Gods decree;fo that 
will of God appearing in both thefe;( viz. Gods de- 
>ing and commanding will) is the compleat rule cf ¢- 
y Moral Law : Sothat as no law is Morally good meer- 
ecatfe itis commanded,fo neither is ir thus good,unlefs 
1 it be commanded. Gods will in all Moral Laws,is firft 
ake them good, and then to command them, when 
y are thus far made good; both which together make | 
. Moral Law.. : 
i goin facie | -Thefis 20. ? 
‘is erue that fin is the tran{greffion of Gods Law; ther. 
Jothing therefore finful but it is the tranfgreffion of 
fie Law.and hence there is no obedience good,but what 
Honformable unto fome Law. But we mutt know that as 


Hi (greffion of any law doth not make a thing morally fins, . 


a 
i 


i for then to break a ceremonial Law would be a Mo- 
Gia) fo alfo obedience to every Law doth not make 
Hlacy Morally lawful and good (for then obedience to 

fzremonial Law, muft be a Moral obedience; ) Moral 

{\igreffion therefore isa breach of fuch a Law, which 
Hhids a thing becaufe it is evil, as Moral obedience is 
conformity ro fuch a Law which commands a thing 
nufe itis good: notthat any thing is Morally cv.] in it 
Hi before it be forbidden, for then there fhould be a Mo- 
Sine before, and withoutany Law toforbidit, which 
joft abfurd; bur becaufe a thing is evil in it felf, and 
Minerefore forbidden , it is therefore morally evil; 
Gi may and doth make it fundamentally evil before it be 
hidden, but it isnot Morally evil wntilit be forbidden. 
}: like may be faid concerning Moral obedience accord- 
Ko any moral law: No man fhould therefore think , 
i B3 : that 
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sth char-this defcription given ofa moral law-fhould give og! 
cafion to any to imagine ,-that fome things are moral! 
goodor evil, before any law paffe. upon them, -and thai 
therefore there are fome duties, and fome finnes, which 
are fo without and before any law of God. For we tee) 
that things good in themfelves mutt be commanded, elle } 
they are no: moral duties, yet withal they are therefor 
. commanded , becaufe they are good in themfelves.’ Ith 
true that by the verdi& of fome:of the Schoolmen, fomog 
duties are morally good, before any law commands them 
(as to love and magmnifie God.) and-tharfome fins (as to} 
curfe and blafpheme God) are morally evil , before ‘amt 
law forbids them’: but (to omit other anfwers) if fuclit 
~ fuppofitions may be rationally made Cwhich fome denyi 
_ yet it may be’ npon good grounds denyed, that a 
‘ duty can be morally good, or any fin ‘morally evil; unt 
fome law paffe upon them either to command ‘or forbie 
the fame. ’Tis indeed futable and meet m nature for mai 
to love God,and unfutable atid immeet to blafpheme anti 
, hate God; but fitch’ furableneffe or unfarableneffe 7a) 
they make things fundamentally good or evil, fo the! 
cannot make any thing morally good or evil , unlefle w' 
iuppofe fome Law; for ir would be in this cafe with ma! 
- ag’tisia brute creatures, who'do many things unnacuré 
ee to'eat up and deftroy their own young )which yet at 
net morally finfol, becaufe they'are not under any moreg 

% Alex: Hal:  [awsand * one ofthe moft ancient and beft ofthe Schoo 
p Ayt.3.9.32 men, though he thinks that the obfervance of the Sabb fk 
Ee before Mojes time was not fecundum vationem precepti, C) 
i debité fiev?, 1. wasnot actually commanded 3 ‘yet ‘that 7p 
_ was fecundum rationem honefti, hoc eft digné fieri, 1. Tt we 
; eongruous, and a thing meet and worthy to be obferve 
even frcmi'the firftcreation ; Bur will any of ont Ag! 
verfaries henee fay,that becanfe it was meét and worth't 
ro be olferved, that therefore ic was a moral law frovl 
the begimmmg of the world, while it had no command! 
is by them firppofed ) ro be obferved? For it muft he fome | 
thing meet and’ congruous, aad‘ worthy to be ‘obferve | 
of man; which when iris commanded, makes it to be! 
moral law, forthen the Law commands a thing that 7 
good, and becaufe “tis good itis’ therefore’ commandee 
which goodneife we mutta little more narrowly now 
gcire mto. FREES PROT SOIR EIS 


ey | ® 2 e o be q 
- Ifirbe demanded therefore, What is that goodnefs in 


The Morality of the Sabbath. 
5ral Law for which it is therefore commanded?'The An- 
eris given by Vafques, Suarez, Sinifinga, and moft of 
+ Schoolmen, and fundry of our own Writers, that it 
nothing elfe, but That comely furableneffe and meetnefje in 
» thing commanded unto’ humane nature as rationality or 
-o.mnan’ as rational, and confequcntly unto every man. When | 
ly, as Rational, 1 underttand as Mafter Ironfide doth , Iron: q.2.c. 8. till 
-. as right reafon neither blinded nor corrupted doth apr 
wire. When I fay as furable to man,and confequently to 
ery man, Thereby exclude all Laws meerely» Judici- 
and. Evangelical from being Moral’, the firft of 
ich are futable to fome men onely, the other are not 
ableto fome menasmen, but to man as‘corrupt™ and 
len; and therefore bind not all men, bur onely thofe a- 
mg whom they are fufficiently and actually’ promulga- 
l, as is evident, Rom.10.14. Joh.15.22.But Moral Laws 
futable to all men; and have an inward meetneffe and 
ngruity to be obferved of all men: For look as. when 
i): Lord gives Laws toany particular Nation,whether im- 
diatly by himfelf, or mediatly by man, he ever makes 
-m futable to the peoples peace and good of that Nati- 
I; fo when he makes Laws binding all masikind in all 
| sie he makes them futable to humane nature or all 
nkind therein. | And look as National Laws binde: not 
erly by the meer will of the Law-giver , but from the 
Hhoodnefs and furablenefs in the thing unto their com- + priego de 
gin good 5 fo here Moral Laws which concern all Nati- libs Chrift: lis 
5 bind not meerly ‘becaufe of the will of God (which ne ee oe 
ic felf is fufficientto:binde all men, if he had pleafed Vafqu oe. Tore 
out no more in Moral Laws ) bue alfo becaufe of *fome 5°. ok, ae 
i \daeffe in the thingsicommanded, which is nothing elfe ~~~ 
ii: fuch futableneffe as-is mentioned unto the common 
Hod ofman. What this furablenefs to humane nature iS, 
M- thall {hew in due place 3. mean while, F do not under- 
ad-by futableneffe to humane nature, the inclination of 
aiane nature now corrupted’ by fine 3. fer infufed 
1 fupernatural verttes' and graces (to which there- 
Me humane nature is not inclined Jare (as Vafques truly 
Mi ftrongly maintains) in fome fenfe natural and good 
# cthemfelves, not becaufe humane nature is inclined 
Mehem, but becaufe they are very congruous and confen- 
cous thereunto, and perfecting humane nature,as fuch, 
MA confequently furablethereunto. A: good is faid to be 
Wile dx delectabile im’ refpect of fome profit or delight 
| ‘ Bh pe which 


pie alll 
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Suarez metaph. which comes toman by it, » but Bonum, boneftum in ge ee } 
‘Difp.10.Seé.2 | 
Surifinga de 
Deo. Trad. 3. 


| Difp-1. Sedt32. nature itis exceeding comely and futable, whether 


rae ca 


The Morality of the Sabbath. a 


mors (as Suarez and his fellows call it) confifts in a kinof 
-of decency,comelinefs and {weet proportion between fuel 
an act, and fuch a nature as acts by right reafon; to whicel# 


profit or delight come thereby yea or anes. As nowill 
the divine nature, it’s exceeding beautiful ard comely fork 
it (and therefore good in it felf J. to be bountiful ant! 
merciful, and to do good unto the creature, alchough nv 
profit could come to. him tliereby.: It 1s,Gods nature; agit 
may {0 fay,fo to do; fotisin humane nature,its a comehipt 


thing to honour parents,reverence Gods Name, to be lod 


ving and merciful to all men,in heart, word and deed 3 th) 
give God a fit and the moft meet proportion of rime fei: 
-folemnervice-of him, who allows us many days to feryif 
onr own good); this is good nature, and being thus feemb 
andfutableto it; this and fuch like things are therefor | 
‘good.in themfelves, though perhaps neither ‘profit 0 
pleafure fhouldicome unto man hereby : © And. hence it! 
wellobferved by fome of the Schoolmen, mses | 
fon dorh not make a thing Moral, -but only judgech: am§ 
difcerneth what is Moral; forright reafon doth not mak 
a thing {utable, -but only feeth whether it be fo or no, 4) 
rhing may be futable before right reafon fee-it, yer whe 
‘tis prefented to reafon it feesit/fatable, as the. walkif 
-white before the eye fee it, yet whentheeye doth feet h 
itappears white alfo: It may bea meet and comely think 
ro give God a feventh part of our time, though no mati 
reafon can of itfelf find out fuch a meet proportion ,” yap 
when reafon feesit, it’s forced to ‘acknowledge a comelit: 
neffe of equity, and futableneffe thereinsas fhall hereafte 
appear. - | ; inked 
ig ays Thefts 22643 % oe || 
But here Jet it be obferveds chat although: all Morih 
Laws.are thus{utable tomans nature ; -yet they are. nt 
all alike futable thereunto, and.confequently not equal):} 
good in themfelves; for fome Lawsiare ‘more immediat)} 


ig a 


Wal.differt. dea furable and good, others mediatly: “And as Walleus wel 


prae.ca 3. 


 obferves out of Scotus, that there is a double Moralitih 
“the firft isde lege nature ftricte {umpta, i. e. fach lawss 
“‘arefo deeply engraven upon nature; as that thefe prifif 
“ciples cannot be blotted out, but by abolifhing of nij| 
“ture. The fecond is, de lege natura late fumpta,and the | 
_s* Laws do much depend upon the will of the Law-give} 
Se ea rom arg on Ave te) oy! SOUR : 6 hy 
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Hut yerchey are vety congrnous and futable to humane 

,ature, even from the light of thofe principles of nature. 

d hence I fuppofe it will follow, that the law for a fe- 

ath part of time to be dedicated to God, may well bee 

r0rall law , although it depends much upon the will of 

: Law-giver, and is not fo immediately written upon ~ 

ins heart, nor fo equally furable ro: human nature , as é 
e se of love and. crerremc a -—_ ra seven | 
. For (as Cameron well obferves ) that fome things whic Pral. in 
2 good ofthemfelves haye more of Gods Tora Seettip rice i " 
on them,fome have leffe of it:and hence it is that though : 
-morall lawes are good in themfelves, yet not equally 
: there is more unfuitableneffe to hate and curfe God, 
anto luftafter another mans houfe or fervant , and yet 
ith are evill in themfelyes and breaches of moralt 
les. | : 
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|  Thefis 23. 
Hence therefore it follows, that becaufe morall pre- 
pts are of fuch things as are goodin themfelves , they 
'e therefore perpetuall’ and unchangeable , and becaufe 
eyare inthis refpe& good in themfelves, to wit, becaufe 
Hey are fuitable and comely to mans nature as rational]; 
ence alfo they are univerfall : fo that perpetuity and u- 
i) verfaliry feem ro.be the infeparable adjuncts, rather than 
ke effence of a morall law: yet when they are called 
ii>rpetuall and unchangeable, we mutt underftand them 
Mi) refpedct of Gods ordinary difpenfation; for he who is 
Me great Law-giver may and doth femetime extraordi- 
acily difpenfe with morall lawes. Abraham might have 
IPd his Sonne by extraordinary difpenfation : Adams 
onnes and Daughters did marry one another by fpeci- 
1 commiffion, which now to do ordinarily would bee 
@icetiuous , and confequently againft a morall Law, as - 
, evident, Leviticus 18. Onely let itbe here remem- 
red, that when I call morall Lawes perpetual! and uni- 
erfall, that I {peak of fuch lawes as are primarily mo- 
Mall, which do firftly and originally faire with humane 
ature: for lawes as-are at fecond hand moral! and as 
> were accidentally fo, may be changeable as hereafter 
@nallappear. © . the 
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of time, will be? difficult to conceive , unleffe furth 


mane nature, and:confequently goodiin it felf? Forsre| 
folation of which-donbt,there is great filence generall yay 
moft Writers : Bifhop White endeavours it by giving thret'f| 
rules to cleare: up chis mift; but ¢ pace tanti viri Dah 
much fear that.he much darkens and obfcures the: truth 
herein, and muds the ftreams. For: 1. Becaufe the Saber 


-bathisnot fimply Moral , but hath fomething pofitive myn 
_ its he therefore makes it temporary,as appears m- his com: 


clufion of that diicourfe:: when as’tis evident by his owns 
confeffion, thar fome Lawspofitively Moral are general; 
and univerfal. ‘For Laws pofitively: Moral (he faich))}: 
* are either perfonall only , as was Abrahams comming)|| 
“ our of hisown Countrey,Gen.12.1. Someare for ong) 
“ Nation or Republick only, Exod.22.1.3.7- Some are 
“common and general fur all mankinde, as the Law off; 
‘Polygamy. © 2. °He feems to make Laws fimply and ins 
tirely Moral to, be fuch as are in’ their inward nature f 
Morally good, before and wirhoutsany external impoft, 
tionof the Law-giver : “Now ifby external impofition le), 
means the external: manner of Mofaical: adminiftration= of, 
the ‘Law, there is then fome truth in. what he affirms}; 
gor doubtlels before Ahfes time the Patriarchs had the law) 
revealed after anothermanner5 butifiby external impos) 
fition be meant external Revelation, whether immedis | 
ately by God himfelf mnroymans confcience, or mediately 
by man, then its moftfalfe that any: thing can be Morally | 
good orevil , much'leffe entirely and fimply fo, before) 
and without {ome fuch Law ; forthough: it may be good) 
and futable to man-before a Law paffe upon it,yet nothing, 
cant be Morally goodor-evil withourfome Law, for then} 
there thould bedfomeéifin which isnot the’ tranfgreflion, of}, 
a Law,,.and fome obedience which isnot directed. by any,|, 
Law, both which are impoflible and abominable. 3. He), 
“+ makes Moral Laws:by external impofition aad conflitus |, 
‘“tion.only, tobe fuch, as before the! external impofition } 
“sof them, are adiaphorous, and:good»or evil onely b ih 
“+ reafon offome cireumftance. When as we know that fom¢,}, 
fuch Laws as are moft entirely Moral, yet inrefpe@ of} 
their inward sature generally confidered,they are indiffes)} 
rent alfo: for notto kill and take away mans life isa Moa) 
rall Law intirely{o, yer, in the generab nate of it, iti8§ 

be ee ee 3 indifferent 
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ifferent,and by circumftance may becorhe either lawful 
nlawful3' lawful: in cafe of war or publique execu- 
1 of juftice § unlawful out of a’private fpirit and: per* 
revenge.” In one word, the whole drift of his dif 
irfe herein,is to fhew,that the Sabbath is not Moralsanid - 
|) he would prove becaufe the Sabbath is nor fimply and 
lirely Moral, (which isa moft feeble and weak confe- 
Ince) and thishe proves, “‘ becaufe the Sabbath we 
Jath (in refpect of its inward nature ) no more Holinefs 
jod goodnefs than any other day, all the days of the 
Jveck being equally good by Creation. But he might well 
bw that the day isnot the Law of the fourth Command- 
Int, but che keeping holy of the Sabbath day, which 
} ching inwardly good,and’ entirely Moral if wefpeak 


cheth that fome fufficient and convenient time>be fet 
irt for Gods worhhip.; if therefore fome day be ‘Moral, 
Jhough all dayes by Creation be indifferent ‘and’ equal, 
Jording to hisown confeffion, what then fhould hinder 
}) quota pars’, or the feventh part’ of time from being 
}ral? will he fay becaufe all ‘days aré equally holy, and 
od by Creation? then why fhould he’ grant any day” at 
} to be entirely Moral in refpe& of a fufficient and 
jivenient time to be fet apart for God? If he faich the 
land impofition of the Law-giver ‘abolifheth its Mora- 
IW, becaufe he bindes to a feventh part of time 3 then we 
B} |! thew that thisis moft falfe and feeble in che fequel. 
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§) There are therefore four rules to giride our judgements 
Jcht herein, ‘whereby we may know when a Law is fu- 
fi)ic and agreeable to humane nature, and confequently 
ibd in it felf§ which will be fufficient to clear up the Law 
Miche Sabbath, tobe truly Moral( whether in a higher or 
Iver degree of Morality it makes no matter) and thatit 
@inot a Law meerly temporary anid ceremonial. 

Ix. Such laws as neceffarily flow from natural relation, 
Nich between God and man, as well as between man and 
in; thefe are good in themfelves, becaufe firable and 
@ingruous to Humane nature: for there is a decency arid 
Het comelinefs to attend to thofe'rules ro which our re- 
lions bind us. - For from this ground the Prophet Mala- 
my calls for fear and honour of God as Moral duties,be- 
Hife they are fO comely and feemly for us, in refpect Hy 
it . pA the 
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fome day: “Nay, (faith the Bifhop Dthe Law ofnature 7p;,/, 
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 therelation between us, If I be your Lord, and Mafter\, 

and Father, whereismy fear? where 1s my honour? 

1. 6 love alfo between man and wife is prefled asaco 

ly duty by the Apoftle, from that near relation betwee: 
-them, being made one flefh Epbef.5. 28,29. there a 

{carce any who queftion the morality of the duties of che) 

fecond Table,becaufe they are fo evidently comely, fuitable } 

: and agreeable to humane nature, confidered relatively, ag 
é man ftands in relation to thofe who are or fhould be unt 
himas his owne flefh; and therefore he is to honour fir’ 
periors,and therefore muft not kill, nor fteale, nor lye, nor] 
covet,nor defile the flefh,¢yc. bur the morality of all rhe’ 
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7 ¢se..and if this God muftbe worfhipped. of man,in refpeq’ 
Sane of the mutual relation between them, then ‘tis comely. and 
meet to worfhip him with his Sowne worfhip, according tc j 
the fecond Commandment, and to worfhip him with all} 
holy reverence according to the third Commandment? 
andif he muft be thus worfhipped , and yet atall timet’ 
Cin refpeé of our neceffary worldly imploiments )cannot be | 
to folemnly honoured.and worfhipped as is eommely aah 
meet for fogreata God:, then ’tis very fit and comely for 
all men to have fome fer and ftated time of worthip, ac: | 
cording to fome fit proportion, which the Lord of time} 
onely can beft make, and therefore a feventh part. : 
time which he doth make, according to the fourth Cont 
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mandment. : y 
2. Such laws are drawne from the imitable Attribut | 
and Works of God, are congruous and fuitable to se ! 
nature: for what greater comelimeffe can, there be, of] 
what can be more fuitable to that nature which is immedi f 
ately made for God, then to be like unto God, and to ats| 


cend untothofe rules which guide thereunto? Hence.to bé | 


merciful]ro men in mifery, to forgive our enemies and’ 
thofe. chat do us wrong , to be bountifull to thofe that bef 
in want, to be patient when we fuffer evill, are all morall } 
duties, becaufe they are comely and fuitableto man, and] 
that becaufe herein herefembles and is made like untd') 
God: hence to labour {ix dayes and reft a feventh isa 

“mor 


all! 
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. , becaufea comely and fuitable duty, and that be- 
herein man follows the example of God, and be- 
es moft unlike unto him. And hence it is that a feventh 
re of reft cannot be urged upon’ man to be as much 
‘all as a feventh day. of reft, becaufe man hath Gods 
mple and patcerne im refting a feventh day, but not in 
ing any feventh yeare; God never made himfelfe an 
mple of any ceremonial duty , it being unfuitable to 
lorious excellency fo todo, but onely of morall and 
iruall holmeffe; and therefore there is fomewhat elfe 
feventh day that is not in a feventh yeare : andit is ut- 
y falfe to think (as fome do) that there is as much e- 
ry for the obfervation of the one as there is of the other. 
ind here bythe way may be feena groffe miftake of Mr. Pyim.par.a. 4 
rimrofe,who would makeGods example herein not te be ‘cap.7.Seé.135 
orally imitable ofus, nor man neceflarily bound there- 4,15. 
to:, it being not naturally end in refpect of it felfe 
nitable,but onely becaufe it pleafeth God to command 
an foto doe: asalfo becaufe this ation of God didnot. 
low from fuch artributes of God as are in their nature 
nitable, as mercy, bounty, &c- but from one of chofe 
§} tributes as is not imitable, and. which we ought not to 
Hloicate, viz his omnipotency. But fuppofe it did How from 
I} omnipotency, and chat we ought not to imitate his 
nipotency , and that we who are weakneffe it felfe 
not imitate omnipotent actions, yet its obvious to com- 
in fence , that fuch acts which arife from fuch areributes . 
Wjcannot be imitated of us, m rggpett of the particular 
24s which are produced by them, yet in the atings 
Hyfuch artributes there may be fomething morally good 
nich is imitable of us. As for example, though we are 
Hic to imitate God in his miraculous works (as. in the 
ening of Sodome and {ach like ) yet-there may be that 
tice and wifdome of God thining therein which we 
ght to imitate; for we ought to fee before we cenfure 
Hj condenme, as God did in proceeding againft Sodome. 
tis, in this extraordinary worke of making the World, 
nerein although we are not to goe about to make ano- 
Wer world within thattime as God'did, yettherein the 
hour and reft of God was feen, which is imitable of 
m3 which labour and reft.as they are morall du- 
$ fo they are confirmed bya morall example, and 
Merefore moft feemly and. comely for man to imitate from 


sh an example: “ And whereashe affirmes chat this 
| example 
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<< example was not Moral,becaufe it was not in it felf in| 
‘¢ table,being grounded onely upon Gods free-will : it 
reafon is weak; for to labour in ones ‘Calling is witho ‘| 
eontroverfie a Moral duty (as idleneffe is‘a Moral finne 
yet if one would’ ask why man jis ’to labour here, an] 
not rather tolead a Contemplative life in the vifion ar I 


\ he st 


fruition of Godimmediately? I fuppofe no reafon can 
given, but the good pleafure of God, who in his det 

wifdome faw it moft meet for man to {pend fome prope} 
tionable time in labour for himfelf, and fome in reft fy 
God, ‘-whereunto he gave man fuch an eminent examp | 

from the beginning of the world. Mafter Primrofe can 

deny,but that a convenient time for labour@nd reft in Q | 
neral,is Moral. ** But(faith he )if God had not declared hf 
” Swill by a Commandment particularly to labour fix da | | 
“and reft the feventh, the Jews would not have thoug! § 
*'chemfelves bound to‘ this obfervation from Gods ‘é 9 

‘ample onely 3- which fhewsthat there is no Morali! 

‘in 'itto binde the confcience for ever. But it may be 

well doubted,whether aéts of bounty and mercy(to whi. 

he thinks we are bound meerly from Gods example ) 
refpe& of the particular application of thefe acts, 

enemies of God and of our felyesas well as- to friends,bi 

} of binding vertue meerly by Gods example, unleffe y¥, 
: hada commandment thereunto: For iix Moral precep § 
. asthe thing is commanded becaufe it is‘good, fo Wet 
* Vid. Thefo: Morally good * unleffe it be comanded: but fuppofe th} 
p Wid. ENCS-9* Gods example of eee x dayes, and’ 'reft the feventl| 
fhould not have been binding as other examples, unl 
there had been a commandment for fo doing; yet this, 
no argument that this example is nor moral at all, 6! 
onely chat it isnot fo || equally Moral and known to’ | 
fo, as fome other dutiesbe; for ‘man may {pead tf 
much time in labour, and give God too fhortor too lit) 
time forreft : if therefore he-wants the light of a ca} 


1 
Ny 
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mandment or rule, to direct and guide him to the fitt 
and moft meet proportion of time for both,’ is he nora) 
‘hereby to break the rule of Morality, which confiits¢] 
hath been fhewn) inthat which is moft fatable, come} 
and convenient for man to give to Godor man? T) 
Commandment therefore in this’ cafe “meafuring out ai| 
declaring fuch a proportion, and whattime is moft cd, 
venient and comely for man to take to himfelf for labou| 
@t td give to God for reft, it doth not abolifh the Morali } 
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he example; but doth rather’ eftablifh and make it, 
ers out the moft comely and meet proportion of time 


§ abourandreft , andtherefore: fuch atime)as is:moft. 
gain it felf , becaufe moft comely-and: proportiona-: 
A, which being therefore commanded, is a Moral due: 


1man , and the example hereof Morally binding -1n 


. Such Laws which mans reafon may fee, either by in- 
i: light, or byany other exrernal ‘help and light tobe 
ij and good and fit for man to obferve , fnch Lawes are 
Boruous and futable to humane nature. *1 fay by any 
Wynal help, as wellas by innate light; for neither inter- 
i nor external light’ domake athing juft and futable 
Hoan, no more than the light of the Sun, or the light of 
| me ies do make the Kings high-way to the City; buc 
ily onely declare and manifeft the way, or that which 
Wa: fo in it (elf before: ‘Hence it comes to paffe, that al- 
fugh mans reafon'camnot fee'the equity of fome Laws, 
W-cedenter by innate light, before it be illuminated by: 
ide external light, yerif by thisexternal light the minde 
I. the equity,juftice,and holinefs offuch a Law,this may 
Hiciently argue the Morality of fucha Law, which was 
ij and good, before any light difcovered it, andis now 
Hovered onely, not made tobe'fo,:- whether by internal 
Ieexternal light: ‘* And hence Aquinas well obferves, 
What Moral Laws (which he makes tobe ’fuch as are 
Wongruous to right reafon ) fometimes are fuch, as not 
Bocly command fixch things which reafon doth rea- 
ily fee to be comely and meet 5: butalfo fuch Laws a- 
Mout which mans reafon may readily and eafily erre and 
> aitray from that which is comely & meet. And hence 
sthat although no reafon or wit of man ‘could ever have 
Bad out the moft juftand equal’ proportion of time , of 
Wat proportion is moft-comely and futable, or thata fe- 
Bch part of time fhould have been univerfally obferved 
poly to God; yerif any external light- and teaching 
lan above, hall reveal this time,and the equicy and futa- 
Mheffe of it, fo that reafon fhall acknowledge it equal 
fl good, that if we have fix ‘days for our felves, God 
field have one for himéelf, this is a {trong argument that 
i) a command is Moral, -becanfe reafon thus illuminated 
Hot bur acknowledge ‘it moft meet and equal ; For 
Mugh reafon may not by any natural of innate light 


dily fee that fuch a divifion of time'is mott furable, anc 
; yet 
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-..-yet may readily erre and mifconceive the moft futabll! 
and convenient proportion and divifion of time,its theif 
rad a iufficient proof of the Morality of fuch a command) 7} 
. tbe congruity and equity of it be difcerned confequenter on! 
: y (as we fay) and by external light. 
4. Whatever ‘Law wasonce writ upon mans heart it! 
pure nature is {till furable and congruous and convenien} 
co humane nature , and confequently good in it felf ani} 
* Moral. Fot whatever was fo writ upon Adams heart,we ¥ 
not writ there as upon a private perfon, but dsa commo | | 
perfon, having the common nature of man, and ftandin 
in the room of all mankind: Henceas nothing was wi’? 
then but what was common to all: men, fo fuch thing’ 
thus writ were good for all men.and futable to all men, | 
being moft injurious to God, to think that any thing ev’ # 
fhould be imprinted there: iftherefore it be proved the # 
the -Law of the Sabbath was theii writ upon mans heat'# 
then it undeniably follows that it is meet and futable t’ 
all men {till to obferve a Sabbath day ; and indeed to tt’ 
right underftanding ef what is futable to. man as man’! 
and confequently Moral, ‘there is nothing more helpful 
then to confider of oar primitive eftate and what was fi 
table to our nature then; for if thatywhich is Moral j! 
marriage is to be fearched for, in the firft and ancié’ 
Records of our firft Creation by the appointment of 0}! 
Saviour; I then know no reafon( whatever others obje6# 
but Morality in all other Laws and duties is there to 1! 
fought alfo 5 for although our original perfe&ion is no’ 
defaced and loft, anid in that refpe& is a merum non et 
(as fome call it). yet ir had once a being , and therefo' 
in this controverfie we may lawfully enquire after it,co! 
fidering efpecially that this being which once it had, m’ 
be {ufficiently known by the contrary being of univer} 
corruption that, isin us now , as alfo bythe light of t' 
Scriptures, in which the fearcher and maker of all hea’t 
declares it untous,and indeed there are many Moral dut} 
which will never appear good and furable to man, butt! 
ther hard and unreafonable ( becaufe impoffible) un'} 
we fee andremember from whence we are fallen , a‘ 
what once we had. ! Ay 
! Thefis 26. axe 
a6. Iftherefore a Moral Law command that which is futat' 
to humane nature, and good in it felf; chen it follow’ 
from hence , ( which was toucht before ) that dia 
nw . eter | 
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srmination of fomething in a law, doth not alway take 


Bay morality froma law, for divine determination is ma- 
@times no more buta plain and pofirive deelararion of that 


yc: Now that which points out and declares unto us the 
Brality of alaw, cannot poflibly abolifh and deitroy fuch 
gv: For a moral law cOmanding that which is fuitable & 
(as harh been fhewn Jit is impoilible thar theCémand- 


at by chis determination it fhould overthrow the being 
ach.a good Jaw, nay verily,particnlar determination and 
itiveneffe (as fome call it) is fo farre-from abolifhing, as 
gc ic rather addes to the being, as well as ro che clearing 
and manifeftation of fuchalagy. For if it be not fuff- 
mic to make a moralllaw , tharche ching be good in it 
M-, batchat alfo ic mut be commanded; then rhe com- 
Bidment which many times oncly determines to that 


go che being of .a moral law, 


| Thefts 270°, 

“here is fcarce any thing but it is morally indiffercnt,un- 
fic falls under fome divine determination : but divine 
feermination istwo fold, 1. Of fuch things which are 
facood, fit, or needful! for man to obferve without a 
amand, as Sacrafices and Sacraments; and fuch like: 
v herein, in fuch lawes, pofitive determinatioa may 
very well inconfiftent with morality ; and ic may be 
ty faid, that fuch a law is not morall but rather pofi- 


gs as are equall, good in themfelves, needfull and 
pble for man; and here particular determination and 
ality may -kiffe each other, and arenot to be oppofed 
‘to another:. and hence ic is, that if Gods Command- 
nt pofitive determines us to obferve any part of infli- 
dd worfhip (uppofe Sacraments or Sacrifices ) yer fuch 
es arenot,morall. Calchough ic be moral in generall 
vorfhip God. after his.own will; ) becaufe the things 
mfelves are not goodin themfelves, nor needfull: bne 
od fhall detrrmine us to obferve a Sabbath day; this 
‘rmination doth not take away the. morality of the 
femand; becaufe it bemg good init feite to give God 
/meeteft and fitteft proportion of time for holy Keft, 
‘the commandment declaring that this feyenth part, 
| “¢ or 
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ich is fuitable,juft and: good,and equall for man to abe - 


at which determineth & direcéeth to that which is good, 


Bich is good (and confequently determination )doth adde 


>and thus the learned fometimes fpeak. 2. Of fuch- 


a7, 
Vid. Courle of | 
conformity.pa. | 
rid: | 
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oro, isfuch atime, hencéircomes to paffe, thacth 


- hereof. Ir isa morall duryt6 pay tribute: to Cefar, to giv) 


4 . Thefis 28. ay 
It istrue that God-out of his abfolute foveraignty aij 
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time is good in it felfe, and therefore determination by 
commandment in this cafe, doth not abolifh the mora’ ith 
| 


to Cefar that which is Cefars: hence becaufe a man-mi 
give too mucli or to little to him, that determinat 
which direéts us to that particular which is Cafars due 
mot meet for him to receive, and us to give, thar is befti 
it felfe, and is therefore morall; fo prayer isa morall dig 
ty, but becaufe aman may be tempted to pray too oft 
elfe too feldome, hence determination of the fitteft 
this fitteft feafon,makes this or that morall. So'tis hereiy 
the Sabbath. I do willingly and freely profeffe thus fart) 
with our Adverfaries ofthe morality ofthe Sabbath; th) 
‘itis a morall duty to give God fome.time and day cf th 
ly Reft and worfhip, as “tis morall to give Cafar his dui 
andto pray to God: but becaufe we may give God: tt) 
many dayesor.too few, hence the determmation of t 
moft meet and fitteft proportion of time and particula:§ 
ly ofthis time, makes this and that tobe alfo morall Ifnj 
day at all in generall was good and fit for man to give} 
God, and God fhould notwithfianding command a 4 
venth day, then the commandment offuch a day with fue, 
pofitive determination could not bee morall any moj 
then the determination of facrificesand fuch like. By 
every day (fay fome of our Adverfaries) fame day (fay 
thers of them, )being acknowledged to be equall,'uft a 
good, and moft meet to give Ged, hence it is that dete) 
mination of a feventh day doth not abolifh but clear 
that which is morall, becaufe it points cut unto man_ th) 
which is moft mect and equall: Hence therefore it ft) 
lows, that a feventh day is therefore commanded, becat § 
it is ood, and not good meerly becaufecommanded. BD) 
termination alfo, declaring what is moft meet, dedly 
reth hereby that this commandmentis alfo morall, aig 
not meerly pofitive and-ceremonial : which not bemg wi; 
confidered by fome, this fourth commandment (havi 
fome more pofitiveneffe and determination then diversi} 
the reft)hath therefore been the chief {tumbling {tone ai 
rock of offence to many againftthe morality of it,by whi § 
they have miferably bruifed themfelves, while they. ha 
endeavoured to deftroy it,upon fo grofiea miftake., >) 


—— 


—— 
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d pleafiire ofhis will, might have determined us to » 
ica fourth, a ninth,atwenticth part of our time in 

ty reft more or leffe, as well as toa feventh; yer lecus 
Mider of God as aGing by counfell., and weighing and 
fidering with himfcife, whar is mcft meet and equall, 
i What proportion of time is moft fir for himfeif; and sen 
ich leave of better thoughts, when 1 fee better reafon) I 
pefe no man can prove Cunleffe he be made privy ro 
g vnknown fecrets of the wifdome of God) that any o- 
i proportion had been as meeras this now made by the 
geall determmation of God; there was nor therefore the 

er and foveraigne will of Gcd which thus determined 

@his feventh part of time , bur aio the wildeme of 
d, which confidering all things faw it moft meet and 
able for man to give,and God to receive from man, and 
refore being commanded, and thus particularly deser- 
| 1ed,becomes morall. 


/ 


| beffs 29. 
qi that commandment be moral which is therefore com- 
Baded becaufe it is good, theu hence it follows in 
Hy {ccond place, that fuch lawes onely are nor morall 
We’, which are kicwn to all men by the light of corrupe 
ure: For as hath been already faid, a law may be holy, 
Wy, good, fuitable and meet for all men to obferve, whic- 
tic the Hight ofcorrupt nature, by awakening cr fleeping 
Biciples (as fome call them) know it or no; and fuch a 
Melyncfle and fuitableneffe in fuch a Jawis fufficient to 
#citmorall. ‘There were many fecret morall finnes in 
J, which he never faw.ncr could have feen by thelight 
yy orreprnature,tnuil the law fell upon him wich migh- 
MW icacy and power, Romans 7. for God is not bound to 
ok his morall laws to what our corrupt minds are aGiu- 
My able ofthemfelyes tofee, any more than to what our 
Mupe wils are actually able to doe: If the light of na- 
i be imperfcdtin us fince the fall (whichno wife man 
Wbts of then there may be many things crucly morall, 
ch the light of nature now fees not, becanfe ’tis. im- 
Wcct, which in irs perfeAtion it did fee; and this. conti- 
acon of the great imperfection of the light of nature, is 
Wc fuihicient for ever to flop their mouths and. filence 
Wir hearts, who goe aboutto make .an imperfea lighe 
tj law ofnature, the perfed rule and onely meafire of 
Wal duties; and who make fo narrow a limitation of that 
ch is morall tothat which is thus imperfe@ly nacurall : 
| € 2 eee Oe 
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“eis not now lex rata,butlex data, which is the rule }4, 
moral! duties:the whole Scriptures contain the perfect mi 
‘ofall moral! actious, whether mans’ corrupted and impe, 
fe light of nature fee them or'no.It is acommon,but a md fy 
perilous, and almoft groundleffe miftake ofmany,imt i 
‘c@ltroverfie, who when they would know whiat ist 
‘and what is not fo, offuch thlngs as are fer down in 
‘Scriptures , they then flye to the light of corrupt nat 
‘making it tobe the fupreme Judge hereof, and there 
to examining of them, whether they are feen by the! 
ofnatute or no, which isno leffe folly than to fet up a 
-rnpt andblind Judge to determme’and declare that wilt} 
is moral,to makethe perfect rule of morality in Script 
+ 0 bow down it’s back to the imperfection and weakne) 
-ofnature,to pull ont the Suane in heaven from giving lig) 
‘and to walk by the light of adim candle,and a ftinki 
(anffe in the focket almoft gone ont; to make the horn-be, 
of natural light,the perfection of learning, of the dee 
‘matters in moral duties;to make Aritotles Ethicks as 


Hi 
i 


‘pleat a teacher of true morality,asAdams heart in innocel.# 
and in a word,to make man falne and ina manner perie 


“corrupt and miferable,to beas fufficientiy furnifhed Wf 
knowledge of moral duties, as man ftanding,when he}, 
‘perfealy holy and happy. Imagine therefore 1 


“the light of nature could never have found ont one day | 
“{even to be comely and moft meet for man to give untoG } 
“yet if fuch a proporcion of time be moft meet for man togh 
“to God, aud itappears foto be when God reveals it, itt 
and fhould then be accounted a moral law, although} 
“fight of nature left in all men could never difcern it. 4, 
Schoolmen, and moft of the popifh generation not cof 
deririg thefe things (which notwithfianding are for 
their own principles ) have digged pits for themfelve A 
~gade fares for fome of their followers , in abolifhi 
“fourth Commandment from being (in the true fenfe M 
moral, becaufe rhey could uot fee how fuch a. fpecial}| 
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nitty, thofe things which are thus commanded,becaufe . 
d,be Moral, then the whole Decalogue may. . 
pe appear to be the Moral Law of God, becaufe there , 
‘Law init , which is therefore good onely becaufe, 
commanded , but is therefore commanded, becaufe, 
good and {uitable to humane nature: When Lfay ,: 
ble to humune nature 5 I doenot.mean humane na- 
‘confidered abfolutely, but relatively, either in rela-- 
to God, or relation unto man: fornot only the light. 
ature, bucof common fenfealfo, bear. witneffe. that. 
y precept of the fecond Table, wherein man is confi. 
‘d in relation to man,is thus farre good. for how come- 
ad good is it co honour Parents, to betender of other 
s lives and comforts, to preferve ones felf and ethers 
1 filthy pollutions,. to doe no wrong but all the good 
ran to other mens.eftates ? . &c, Nor doe I think 
any will queftion any one Commandment of this ['a- 
o be good and fuitable co humane nature, unleffe itbe 
» Nimrod or Brennus(that profefled he knew no great-. 
Atice,than for the ftronger , like the bigger fifhes of 
Sea, to {wallow up the leffer in café they be hungry) 
me Turkith Zartar or Cannibal, or fome furfetted, 
eflor , transformed into fome licentious opinionift , 
fo grown Mafter of his own confcience , and that 
Haudacioufly ous-face the very light of nature and com- 
fenie, through the righteous judgement of God blin- 
- and hardning-his hearc: And if the Commandments 
Mine fecond Table be.thus far gocd in themfelves , are 
Mchofe of the firft Table much more ? Is love to man 
.en drawn out into-all the fix ftreams of the fecond 
le ) goodin itfelf, and fhall not love to God, drawn 
nthe four precepts of the firft Table , as the Spring 
Wo whence all our Jove to man fhould flow, much more? 
Hi che fireams Morally fweet; and isnot the [pring it felf 
Whic fame nature? Love to God, and love to man are 
HM common principles ( faith Aquinas wuly) of. the 
y of nature ; and. all particular precepts (faith he 
japs unawares.) are conclufions owing from thefe 
ciples, out of Mat.22. Andare.the principles good ia 
M@nfelves,and fuirable to humane nature, and do not all 
conclufions participate of thein, narure? For what are 
particular precepts. but particular unfoldings of loye 
:od, andioye to man? If all the, precepts or the fecond 
16 amelie is ak Batis O77 Poul aie 
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Table be morall, which do onely concerne D42. W 
fhould any of ché firft fall fhort of that glory, which d, 
immediately coucerné¢ God? Shall man hive fix , and aif 
ofthem morally good, aid Gad have but foure, and fom 
one or more of them norfo? Isit comely and good to hay, 
God to be our God in the firft Commandment, to worlhi 
him after !tis owne minde in thé fecond, to give hin b { 
worfhip with all the higheit refpet and reverence of hy 
Name in the third , andis it net as comely , good an 
fuirable, thar this grear God ahd Ring fhould have tom} 
magnificent day of fate td be attcaded on by his poore fe), 
vants avid creatures,both publikely and privacely,with [pig 
ciall refpe@ and fervice, as sift as himfelf fees mect , aly 
which we cannot but fe and confefle to be moft equal aly 
istt, according to the fourth Commandinent? Tf om | 
life muit bé divided inco labour and reft, is it not. \| 
quall and good if we have fix dayes, that God thon) 
have a fevenrh? If ie hrair beatts ‘could fpeake, Ay 
would fay thar a feventh dayes reft is good for ther 
Exod 23. 12. and fhall man (who hath more caufe a 
mecreyce 1 ofreft, even of holy reft) fay that it is not go.) 
for him even to reftin rhe befeme of God himfeife, 
which he is called his day? Take away a fabbath, wy 
éan defend us from Atheitine, Barbatifme, and all mann; 
of Devilifme and prophaneffe? And is ic evill thus, 
want it; and thall ir not-he good tohaveit? 1 confefle: 
God had commanded’ 2 perpetuall Sabbath, it had noc th! 
héen gond; bur fimple,toobfrve any fer Sabdach = but) 
‘Ged will have nian to labour fcr-himfelfe fix dayes , a 
this labour be morally gocd being now commanded; with) 
itnot then as good to oblerve a fever in reft to ¢ 
being allo commanded of im? recik ok a 
ar: St he PROS 1s ba eee ee | 
2Y. It is therefore at Jeaft an indigefted affertion of th 
Aqut.2q. who afirme,thar the Decalogue fers out the precepts oft 
68. Art.s. law cf Nature,and yer with all doth fuperadde certain pi} 
Zancis ind.  Cepts proper to the Jewifh people; in which laft refpl 
Prac. they fay all men are nor bound to the obfervance them 
x (aud they produce the fourth Commandment for prox 
Bat in refped of the firft they are? Bur although im ly 
application ofa law, fomethmg may be proper ‘to7 
jewihh people, yer Cwith leave ofthe learned) there! 
never a lawin it butitismorall and common to all: 4) 
roimake any law in-the Decalogue proper, is an affert)} 
Pee ae fpring | 
te | 
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oging from a falfe and blinde principle, vz. That 
hve onely is: morall which 1s naturall;: not naturall, 
fuitable to humane nature, but which is feen and 
jwniby the common light of corrupt nature without the 
pe Of any externall ufher or teacher. If alfo any lawes 
he Decalogue be proper , how will any finde our and 
ern morall lawes which concerne all,from proper laws 
ich appertaine onely to fome? For if God hath made 
1a mingling, and not fevered morall lawes by them- 
es, then man hath no law or revelation by any diftinct 
fevered lawes left unto him, to difcerne lawes proper 
peculiar, from lawes moral! and common, which how 
niciots it may be to mens fouls to be left to fuch 
ertainty, as°alfo how injurious to God, and croffe to 
aine ends in difcovering morall lawes, let the wife 
fider; for iftheyfay that we mutt fly for helpe here- 
p the light of corrupt nature, then as hath been fhewn, 
imperfeé light, and a blinde guide, and a corrupt 
fe muft be the chiefrule of difcerning that which is 
Hall from that which is pecu'iar and proper, for doubt- 
§; fuch a kind of light is the light of corrupt nature. 
| Thefis 32+ 

ome think that thofe commandments onely are mora]-. 
ood which the Gofpel hath declared and confirmed ¢ 
Mo and by this fhift they think to avoid the abfurdity 
ying tothe blinde guide of corrupt nature to judge 
iefe colours, viz. What is morall and what isnot. Mr. 
Brvofe therefore excludes the fourthCommandment from 
g morall, the other nine being ratified by the light of 
Gofpel, which this (he faith) is not: but if his mea- 
» be;that there muft bea generall ratification of lawes 
all by the verdi& of the Gofpel,then the fourth Com- 
idment.caimot be excluded from being morall,becaufe 
Wath a ratifcation in generall from the Gofpell: for 
rein we read that che morall law is bily, juft and god, 
7.7. and that Chriftcame not to defiroy the ieaft jor 
Mittle of the law, Matth 5. much leffela whole law of 
# fourth Commandment. In the Gofpel *alfo God promtii- 
fa) to write his Law upon our hearts, wherein the fourth: 
fAmandment is not excepted. Bur if his meaning bee 
, that the Gofpell muft particularly mention, and {fo 
ike a particular ratification (asit were) by name of eve- 
morall law, then his affertion is unfound; there being 
fry judiclall lawes of Mafes, of which fome are wholy 

| C4 “itp morall, 
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leaves of the Gofpel; he fhall not find that proportion #9 
time which himfelfaffirms to be Moral in the fourth Gon} 
mandment, tobe exprefly and particularly mentioned! 
the Gofpel; and therefore that alfo muft be excluded front 
being Moral ugon his own principles, as wellas what wh 
contend for in this Commandment forobe. © 9s 3 
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38 RED » “Some.of thofe who maintain the Law-of the Sabbatip 

ey) Brim. 2.Pal-C4- «¢ 9 be Ceremonial,. affirm thar “every Law in the Det’ 

ee ta 6.5.8. ttlogue isnot. Mcralupon this ground’, toswir,:ibecau} 
ee dls * Tronl.quaft. the Law is called Gods Covenant,which Covenant the 

B -4P-9- “< fhew from fundry in{tances,not only tocomprehend Mig 

— “¢ rals,but alfo Ceremonials: for they make it the exee' 
“Jency of the Decaloguz tocomprehend, as a fhore ef 
“tome, all)Gods Ordinances’, both Moral and Gef! 

“¢monial , which epitome 1s. more largely,openedind: 
“ writings of Mofes, where not only Moral, buralfo Cer: 
‘¢monial. Lawsare expreffed/and difperfed. And hen 
**chey thinkjthat asthe ocher nive are the fummaryal! 
. gf‘ epitome of all Moral Ordinances fo rhe fourth Cor’ 

%. mandment which was kept with the practife ofcerem'f 
“ niesswas thefummary and epitome of all theCeremart 
¢¢ all Ordinances,and hence the fourth:Commandmenct'f 
“ comes Ceremonial. But for-anfwerto this wily, noti¢: 
unjufily facher’d upon Auftin and Calvin by fome, ic m! 

- thus farre be granted, that as théword Law is fometiw't 
taken more {iricily for the Decealogue only, Rom. 32%) 
James. 8. and fometimes more largely , for the whe 
dodrine contained in all the-writings of the Old Tefif 
ment; whereinthe Gofpel alfois comprehended, Pfalit| 
7. Pf. ¥19. ¥531,57- to the word Govenant is fometint 
taken more firiGly for the Covenant of works, which 
contained compendioufly in the Decalogue only., writ)! 
the finger of God, in two Tables, Deut. 4. 13; 64) sEmy 
34.38). and fometimes more largely,for all the holy yi 
tings of Adofes, Exodus 24.7,8. and 34.10.) Levity 26.1% 
Fer. 34.13. Now although albrhe writings of wires | 
be calied the Covenant,’ as itis largely caken., and foil | 
Covenant comprehends not-only-Moral,. but Ceremo \ 

“Laws; yetthey.are never called. That Coyenant whk 
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, Writ by the finger of God in two Tables of ftoneand 
ny to Mo(es s: andin this ftrid fenfe the word Covenant 
nprehends no other Laws but Moral.nor. cary the places 


. texts which they alledge evince the contrary, for in» 


cplace of Exodusi24.7. itisnotfaidthat the Tables of 
Covenant, but the Book of the Covenant was read 
the audience'ef: alkthe people; :which Book; we rea- 
y ackyowledge tocomprehend : ceremonials as well as 
rals, but notthe Tables of the Covenant, of which the 
i-{tion now is: fo'alio when the Lord faith, Exod.3 4. 10. 
it he will make aCovenant,his meaning is,that he’ will 
jive his Covenant by writing (as it is there fer dowa 
che fame Chapter) in which writing itis very true that 
cre is mentiom made» of many Ceremonial Laws 5 but 
P)pofe this Covenant written by Mofes comprehends fin- 
y ceremonial laws,will ittherefore:follow that the Ta- 
-s of the Covenant written with the: finger of God did 
> ike? No fuch' matter,and therefore there is an * exprefs 
ference putin the fame Chapter, ver..27,28. between 
He Covenantswritten: by Mofes,: and the ten Command- 
ents written by the finger of God. But fecondly;: lerit 
i) granted thatthe Decalogue'comprehends fummarily all 
2 Laws which are particularly difperfed here and there 
the writings of :Mofes, yeticdorhnot follow,that there 
iix{t be one Ceremonial law written by the finger of God, 
iid lifted up-in che Decalogue to be the epitome and {um- 
Mary of all Ceremonial Laws elfewhere: explained in the 
Mcitings of Mofes 3 Kor all Laws,whether Ceremonial or 
dicial, may be referred. to the: Decalogue;as appendi- 
¢ tO it, or applications of it, and fo to. comprehend | all 
Wher Lawsas their fummary. (But {uch a fummary will 
) way enforce 4 neceffiry of making: any one of: them 
e epitome of; ceremonials, and, thesother nine of them 
ia the Morals; forwe know thatmany Judicial Lawsare 
#praprehended under Moral Laws, being referredvas ap- 
eidices thereunto by Calvin, Martyr, Chemnitiuss Ames, 
Wid fandry othexs}!.and. yet ic will nofollow from hence, 
Mat one of the: Laws in the. Decalogue muft. be a Judicial 
ddaw asthedunimary of all Judicials,. which are branches 
WM che Covenant,as well as Mafter Primrofe his Ceremo- 


als. Ly ve 
t fhould norfeem ftrange that rhatlaw which inthe ge- 


m@cralnature Ofit is Moral;may in theyparticular peciicongy 
the j O 


* $0 Funius, : ; 
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of itbe unto a thing ceremoniall, and in this refpedf 
cannotbe denyed, but that the moral law may comprehen'} 

_allceremonialllawes; bur it will not hence follow(as Mi 
Primvofe inferres ) that one law in rhe Decalogue mutt bf 

ceremoniall as the head and fummary ofall ceremonia'}! 
lawes, becaufe we fay, ceremonial! lawes may be con't 
prehended under fome morall law, as fpeciall applic! 
tions thereof: ex.gr. It isa morall law to worfhip, God at 
cording to his own will, and not after mans inventions, i} 
the fecond Commandment holds it forth: Now:in the ap! 
plication of this law the Lord points out his: own inftirute'? 
worfhip in fimdry fignificant ceremonies; facrifices, facr | 
ments,&c. which particular inftitutions (though cere nicl 
niall) are to be referred unto, and are comprehended ur # 
der the fecond Commandment, which is a morall law: for 

Gcd-will be worfhiped with his own worfhip acording 

this Commandment;then itsneceflary for the Lord to fhev' 

(and that under. his Commaudmtent) what thofe inftie 

tions’ be; wherein he will be worfhipped, many of whic! 

0: omarion which are therefore dire@ly comprehen’ 
ed here. | i : 


s byresee Thefit 35. cits + 
There is therefore no neceffity ‘of ‘making one law fr 


upon the like ground there muft be ‘one judicial! lay’ 
alfo asthe fummary ofall judicialls; nay one evangelical f 
Jaw alfo as the head of all Evangelicals, {prinkled hen} 
and there in Mofes his writings, of which we read, [ohn | 
43. Rev.1o. 6,7,8. with Deur.30. 12,13. Gal.3. 8. will | 
Gen.12.3. for judicials‘aud evangelicals are branches ce’ 
the Covenant as well as.ceremonialls if Mr. Primrofit 
his principle be true5 butif by his own confeffion nih 
of chem are moralls,and one of them onely rhe head ¢} 
- ceremonialls, how fhall judiciall and Evangelical fom | 
maries comein? which either he muftmake room fori | 
the Decalog ue,or acknowledge his foundation to be es | 
— wponwhich he hath .buileone ceremoniall law among thi] 


sine moratls. 5 f 2AK a 
Thefis 36. | 

It istrue, that among fren the fame body of lawes may) 

be framed up of divers articles, as Mr. Primrofe pleads;bui 

thatthe Decalogue was fuch a body as had -ceremonialy) 

| ¥ mixt | 


| 
y 
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- The Morality of the Sabbath. 

- with morals,it can never be made good by any colour 

oof, except it be that which we have fhewn will as 
agly enforce an Introduétion of fome-one judicial and 
cher Evangelical, Law into the Decalogue, as well as 
ceremonial 3 bur fucha confufion of Law and. Gofpel, 
ngelicals and judicials.,. ceremonials and. morals, the 
Ted God abhorres:: For it neither fuirs wich Gods wif 
neand end.in giving the law, nor yet with mans weak- 
<e( which God pitties ro make fucha jumbling and. con- 
ow of things together: for whocan then tell what law 
,orall; and .what Evangelical,and what ceremonial, un- 
e itbe (as was fhewn)by flying for light to the dictates 
-inftinét of nature; tofhew unto poor deceitful man | 
aclawes are moraliand what not, wherein the remedy 
ald have bee ab bad as the difeafe. | 


ide 

|, thatfo the more'Authoricy may be procured hereby P/t-part.2. 

is Mr. Primrofépleads ) unto all-Gods Ordinances,and cap.6.5.8. 

jerefore one of the céremonials was written in the De- 

alogue with Gods: own: fingety-and-honoured with the 

ike prerogatives:asithe morallawes were, which were 

nmediately Poken by God himfelf; Then(if this reafo- 

g be folid) why was not one Judicial and: another E- 

igelical precept alike:honoured.alfo.? For was thete 

ii: as much need. to.procure Authority to this as well as. 

Ceremonials? :andbyet we fee their Authority was 

liciently procured-without being fbuffled into the Deca- 

ueyandfo might: Ceremonials alfor.. . 

| | 2 Thefts 38.2220 | | 
There were three'fortsof Laws which are commonly 

Hown,and which wereimoft emimently appearing among 

Biews, eeeak _— ep 


1. Moral. 

2. Ceremonial, 

| 3. Judicial. 

al ~ Thefis 39. 

H\The Moral refpected their manners as they ‘were men, 
d are therefore called Moral. The Ceremonial refpected 
‘masa Church, and asfuch akind of Chaorch. The 

Hidicial asa Common-wealch,and as that particular Com- 

Bin-wealth. Moral Laws were to govern themas an hu- 

linefociery , Ceremonial-as a facred fociety, Judicial 
if eet ara Nae as 


‘Whe Morality of the Sabbath. 
ag acivil fociety :*Thus the Learned fpeak, and being: cay J 
oer 


ee Ts 
ae ely 


didly wnderftoods are true, oe. |t 
Dare Sassi, SHO Ii! Thefis gor Re oD. iy LL 
2s The Moral Law contained in thié Decalogue, is nothtir 
elfe but the Law of nature revived, or a fecond edition {} 
impreffion of chat primitive & perfect law ef nature,w hig, 
inthe ftate of “intiocéhey was ehgtaven upon mans he a | 
batnow again written upon Tables of ftone 5 ‘by the fit, § 
gerof God. «For ian being made in the Image of Gou } 
‘he had therefore the law of holinefs and righteoufnelsyi i 
which Gods Image’confifted, written in his heart;buthy, 
ovine by his fall broken this Tablesaid loft this Image, ne), 
‘ther knowing ordoimp: the willof God: through the: La ni} 
‘Of fin now'engraven off it's Hence the bord hathin mug 
pity made known His'Law again ,and® given usa faired 
y of it inthe two Tables of {tone} which are the cop § 
1 _ that which'waswritupon mans:heart at firft, becaul | 
\ ughe firft Tablecontains' Love to God in holineffe, the fecon, 
> | pase to man inrighteoufneffes' whietholinefieand right, 
~oufnefle are thetwo parts of Gods Image which wasonc, 
-engraven upon mans{oul, ivhis primitive and perfetti«, 
fate, Ephef: 4.240 Nor indeed: doilfee» how: that popit 


~Acgument:wilbbé otherwife anfwered,pleading fora: po, 
-Sibtliry mmantd — the Law perfectly in ‘his lapfed an: 
ofallew eftare in thisilife,for,fayrheyj!God makes no Law) 
cof impoflible) things 5 it: being -unyutt for God to, requis: 
candexact that tba man whichyhé:is not able to dos 
which it is commorilyand truly amfwered; That man ha) 
once power to keepthe Lawm his> innocent: eftate, any 
hence,though man be norable to keep it now, yet, Ge 
may require it, becaufe he once gave him power to kee! 
vitg and that therefore: it isno moréunjuft to exact fuch¢ 
shedience which hé:cannow perform ythan for acredita 
to require his money ofhis broken debrour, or fpendtheth) 
who is now failed’ (asthey fay )iandnor able to repay} 
Man therefore having once powenito-keep the Law, ani} 
now having no power, thisargnes.flongly that the Lang 
ofthe decalogue contains nothmg but what was once wih} 
_temas.a Law of life npon his-heartin his innocent -cftate 
» for fee not. how-Gods juftice cah bé-cleared, if -he exags 
-fach obedience’ in the, Decalogue twhich! is impofiible.1) 
man to give,unlefsithe very famelaw.and power | of obi 
_dience was writtes upon his hearcat, firft:and therefore | 
‘isa wild notion, of sheirs. whothinkocharthe Coyenang 4} 
| 7 ) wort 


q 


tis 


Lhe Morality of the Sabbath. - 
ks which Sod made with Adam,is not the fame for niav- 
ith the Covenant of works expreftin the Moral law; 
we fee that there is’ the fame Image of -holinefs and 


pveoufnefS required’in the Table’ of {tone, as the con- 


ion of this Covenant, which was once written upoa 
ysheart, and required in the fame manner of himiNow 
; law thus revived and reprinted is the Decalogue, be- 
fe moft natural and fuitable to hamane nature ,' whea 
yas made moft perfed, therefore it is aniverial and per- 
nal; the fubftance alfo of this Law being love to God 
man, holinefs toward God, and righteoufuels toward 
Hi, Matth.22.37539- Luke 1+ Hencealfothis Lawgnutt 

ds be moral, univerfal, and perpetual , unleffe any 
uld be fo wicked as toimagine it to be’no duty of uni- 
fal or perpetual equity, either'to love ‘God, or to love 
n, toperformrduties of holinefle toward the one, or 
ies of righteonfnefs toward the 6rher:Hence again,the 
ngs commanded in this law are therefore commanded 
Bcaufe they are good,and are therefore moral, unleis any 
ql chink that it is not good in it felf to love God or 

un,to be holy or righteous; and which is till obfervable, 
Were is fuch a love required herein, and fucha lovelinels 
c upon thefe laws,as that by vertue of thefe all our o- 
@idience in other things, which are not moral, becomes 
ely; for there.were many ceremonial obfervances, ia 


\God,as M. Primrofe truly concludes from Deut. 6.¥,2, 
5556. and Mat.22.37,38,40. but yet this love did arife 
my vertue of a moral rule,for therfore it was lovely to wor- 
ip God in ceremonial duties ; beeaufe it was lovely to 
eprfhip God with his own worfhip(of which thefe were 
ycts) whieh isthe moral rule of the fecond Command- 
qpnt. “ And hence M. Primrofe may fee his groffe miftake 
Min making one law of the Decalogue ceremonial, becaufe 
qhe fummary of the. Decalogue »being love to God’ and, 
Move to man, and our love to’ God being fhewn i eere- 
monial as well as in moral duties ,/ becaufe’ our love” is 
een and fhewn in our obedience to all’ the : Command- 
qynents of God, ceremonial as well as moral. For though 
pacre be love in ceremonial duties, it isnot fo much in re- 
ict ofthem(elves,as in refpe& of fome moral rule, by 
mrtue of which fuch dutiesare attended. | 

4 Thefis 41boe 


: | "The ceremonial law confifling chiefly of types and fha- 
pws offthings to come, Heb.8.5. and therefore being to 
| ceafe 


Mich and by which the people of God expreft their love | 


Par.2. ca. 6.1. 
12. 


_— 


| The Morality of the Sabbath. | 
ceafe when the body was come,Col.2.17. was not therefd' 
i perpetual (asthe law moral) but temporary, and of bis! 
we ing power onely to the nation of the Jews and their pp 
felyres, and not putting any tie upon all Nations, as qi 
morall law did. Every ceremonial: law.was temp<rary, lll 
every remporarylaw wasnot ceremonial (as fome fay)}'f 
_ is demonftrable from fundry judicials,which in their det! 
minations were proper to that Nation, while the Jewp 
poliry continued,and.are not therefore now tobe obfery 


: 420 . Thefis 42. | 
He iTudiciall lawes {ome of them being hedges and fel 
; ces to fafeguard both morall and ceremonial precepts, thi@ 
binding power was therefore mixtand various, for choi 
e which did fafeguard any morall law (which is. perpeill 
all) whether by juft punifhments or otherwife, doe iif 
morally bind all Nations: for as Pifcator argues, a 7 
rall law is as good and.as precious now im thefe times 
then, and there is as much need of the prefervation: 
thefe fences to preferve thefe lawes,'in thefe times, and: 
all times,.as well as then, there bemg as much dang’ 
of the treading down of thofe lawes by the wild beafts| 
the world. and brutifamen (fometimnes even in Churche! 
now. asthen, and hence God would have all Nations pi! 
ferve their fences for ever, ashe would have thar ff 
preferved for ever which thefe fafeguard 7 but on the oth! 
fide thefe judicialls which did fafeguard ceremonial] law! 
which we know were not perpetuall:, ‘but proper to tf 
Nation, hencethofe judicialls which compaffe rhefe abil 


- 


(ae 


i 


Pif. prafat. on 
Exod. 


4: are not perpetuall nor univerfall; the ceremonialls ‘ber! 
a" pluckt-up by their roots, to what purpcfe then thay 
ay their fences and hedges ftand 2? “As onthe contrary t! 
uz 


moralls abiding , why fhould not their judicialls a 
fences remain ?. The Jearned generally doubt not? 
afhrme, that Mofes judicialls binde ail nations, to fa 
forthas they contain any moral! equity in them, wit! 
morall equity doth appear, not onely in refped of t 
end ofthe Law, whew itis ordered for common and w" 
_  -werfall good, bur chiefely in refpeét ofthe law: which th: 
Vid. Pifc. pref. fafeguard and fence , which if it be»morall, it’s moft 
; os , iP ‘and equal, that either the famevor like judiciall fence (1 
ec 4 aM dePo! cording to fome fit proportion ) fhould preferve ir ftill;b! 
Met ae ‘caufe ’tis but juft and equall, that a morall and 
‘aaa -yerialllaw fhould be nniverfally:preferved vfrom whent 
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way, the weaknelfle of their reafonings may beob- 

d, who that they may take away the power of the ci- 

nagiftrate in matters of the firft Table (which once 
jad in the Jewifh common-wealth) affirm that fuch 

/power then did arife from the judiciall,and nor from 

morall law: when as its manifeft thac this his power 

seferving Gods worfhip pure from Idolatrous and pro- 
e mixtures, accordingto the Judicial lawes, was no 
-buta fence and fafeguard fer about moral command 
swith fences and prefervatives are therefore (for fub-. 
e) tocontinue in as much power and authority now, 
2y did in tho‘e dayes, as long as fuch laws continue in 
morality which chefe preferve : the duties of the firiz 
e being alfo'as much Morall as thofe’ of rhe f{e- 
, to the preferving of which Jater from burt and fpoil 
pect of their moralty, no wife man queftionsthe ex- 
of his power. % 
| Thefts 43. 
therefore the quettion be now made wherher the law 
a2 fourch Commandment be moral! or no,we muit chen 
Bmber that the true {tate of the queftion is not in-this, 
8 t,Whether the law of the Sabbath be a principle of the light 


ture , known and evident of it felf , or at leat fuch as 
Ml nan that hath the ufe of reafon may readily finde out 

ut fome externall revelation (as Mr. Ironfide injurioufly Tronf.queft.2e. 
Ms it, wraftling herein wich his own fhadow, with many °4?-8- 


. 


s of his fellowfhip in this controverfie..) For morality 
ath been declared )is of larger extent then fuch a: nata- 
mm. Buc the queftion is, wherher itis one of thofe lawes, 
his therefore commanded, becaufe it is holy, juftand 
in it felfe; whether man fee it by any previous light 
rrupt nature, I, or no; and being thus commanded as 
M2 law,whether it be nor therefore ofperpetuatand u- 
fal obligation, binding all Nations and perfons in all! 
in their hearts,lives,manners,to the obfervance thereof, 
part of that bolinefle we owe to God, and which God: 
rés of men according to rules of morall equity : 
the contrary, whether it be not rathera typical,cere- 
all, figurative and temporary precept, binding only 
perfons,or that one Nation of the Jews for fome time, 
the obedience of which law,Chriftians (in refpett of 
hwof God) are now exempted? 

| Thefis 44. 

r clearing up whereofit may not be amiffe retake no- 


tice 


| ‘The Morality of the Sabbath. 
“tice of the agreement (atleaft in words) ‘herein, on} 
-hands;even by thofe who oppofe that morality of the Sa't 
bath which we plead for. All fides agree in this,viz. THY 
the law of this fourth Commandmentconcering the $a'l! 
bath, is moral. But asthe differences about the meaning! 
‘Tu es Petrus are many,fo here the difficulty lies to knoy| 
bow, andin what fenfeand re/peé it may be called mogt j 
for M.Ironfide exprefly confents in this,viz.. “ That ally] 
“ Commandments of the Decalogue are moral , but eve | 
‘Sone in his proportion and degree, andfo (faith hep! T 
that of the Sabbath; iris moral for fubftance , bu 
“ for circumftance. | + Pye ae ri 
“6 Matter Primrofealfo( when he is awake )exprefly 
“ fefferh rhus much, viz. That the Sabbath is moral 
‘foundation,end, marrow, and principal fubftance 5 a 
‘¢rhat a tinted time is moral, and grounded on the prim | 
“ples of nature § and therefore the Gentiles(faith he 
<< their fet days of religion:and this (he tells us ) is ratifi § 
<< by the Gofpel , which commendeth to the faichfull i 
«¢ Affembling of themfelves together for Word and Sag 
ments, and confequently that they ‘have appointed tm, 
“to attend upon them,wherein the Word of God be fe | 
“and preached as under the Old Teftament every Sabl i 
“¢ day : nay,he yields yet more,viz. That not onely fia P| 
“ times, but that alfo there fhould be a convenient: prop 
“and fuitable frequency of time for Gods fervice,now un 
“the Gofpel,as under the Lawsand therefore affirms, t] 
_“the Jewifh annual Feafts,and new Moons,being but Of 
“4 year,or once a moneth,and fo being rare and feldon f 
“could not teach us the convenient and moft fuital] 
“frequency of Gods publick fervice, a the Sabbath al) 
« which returned weekly, and therefore-he faith,thatt f 
& Commandment runs not thus, viz. Remember to ke 
“the new Moons, but. Remember to keep holy the Sabb. 
“ day. So that byM.' Primrofe conceflion, not only a Ht} 
“but a flinted time, not only aftinted time, but alio fue" 
“ convenient proportion and. fuitable frequency of time, a 
“once in feven days, is morally holy by vertuc oft] 
“ fourth Commandment. | : = | 
: -“Gomarus alfo concludes,that the publick worfhip of ¢ 
Gom. Inveft. “ requiredin the fourth Commandment, calls for obfep | 
Orig. Sab. ca.g. “tion, not onely of certain, but alfo of fuffictent dayes) 
: “¢ worfhip; and what thefe fufficient daysbe, is to be 1 
“ chered fromthe fourth Commandment, viz: chav they) 


Prim.par.2.ca. 
6. Sed.15.19. 


| Paheas at ; 
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1ot more Yare and Jeffe frequent, then the weckly Sab- 
aths of the iaelites, becaufe, if God (as he fhews) 
hallenged a weekly Sabbath of a ftiffe-necked peo- 
ple laden wich the burden of many other Feflivals 
ud Ceremonies , how then fhould Chriflians freed 
rom their yoaks and burdens, have tliem leffe fre- 
nent ? * . 

Mafter Breerwood alfo to the like purpofe profefférh, 

at Chriftians fhould nor be leffe devout and religious in 

ebrating the Lords day, then the Jews were in Cele- 

ting their Sabkath , and his reafon (labouring with 

Hie {pice of a contradiion ) is this,viz. becaufe rhe ob- 

lition of our thankfulnefs to God is more then theirs,al- 

ugh the obligation ofhis Commandement to us in that 

alfis leffe : for I confeffe itz beyond my thallownefte 

ponceive,how the thankfulneffe fhould be more, and 

Commandment leffe 5 unleffe he will imagine fome 

n Popifh work, as exceeds the command. val. differs: | WA 

|’ aileus comes almoft quite over the threfhold unto us, My ale Gieree tlle 
j, Maintains upon folid arguments, “thatby the force 9° 2744-645, 

nod analogy of this fourth Commandment, all che true 

‘orfhippers of God are bound to the exaé obfervarion 

fone day in the circle and compafs of feven;and then 

produceth a cloud of witneffes,both ancient Fathers, & 

chief of our late reformers, teftifying to the fame mo- 

Ky of one day in feven, which himfelf mnaintains; that 

Hever fhall read him herein ,. would wonder how it 

Pld ever enter jnto the hearts of learned men(as White 4 

yers,Dow,the * Hiftorian,and many others_)ro imagine * Heylitte 

} 80 about to befool the world, asif the morality of 4 

Bjnth day was the lare and four fruit growing out of the 

Bibed and rigid ftock of fome Englifh Puritans and re- 

gincrs, wherein they are forfaken of all their fellowes, 

Bin in all other things they fo much admire -in other 

prmed Churches. Ir being therefore confeffed on all 

ds, that the Sabbath is morall (though I confeffé at 

"r times our Adverfaries unfay this,at leaftin their ar- 

Bhents ,) the Controverfie therefore onely lies in this, 

B) How and in what re(ped it (hould be fo 2 : 


ay ; Thefis 45: J 
| , WP rd - VK ‘ % tt , 
he general confent herein alfo is this,taswic, That the 
alicy oftheSabbath chieflyis in refpe& of fome stcrar 
[" D ity, 
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The Morality of ske Sabbath. 2 
lity , or ia refpe& of fomething which is more general 
in this Commandment, rather then in refpe@ of that paw, 
ticular day which the Commandment doth alfo point at}, 
for ifthe morality of it did lie in obferving that particule 
day only, how could there be a change of that day to an 
ther? For ifthe morality of a Sabbath was limited unig 
a particularity, or to that one particular day,it is then ii, 
- poffible that any other day to wie that firft is changed} 
{hould be moral by yertue of the fame Commandment 
but we fhall fhew in fit place , that the day 1s lawful}, 
changed,and morally obferved,and therefore that whic aI | 


in this Commandment firftly moral, mult of neceifity I 
fomewhat more general. ef 
| Thefis 46. aT 
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may be obferved, if one day ina rhotfand,or-once in 
life it be fan@ified; they do therefore many times con} 
nearer tous, to fomewhat leffe general thenaday,. U, 
to a ftinted, fixed and appointed day, and to fuch an a, 
pointed. day as contains fach a fufhcient proportion), 
time for God,with convenient frequency, no lefs freque| 
then theirs in the OldTeftament,which was every feven 
day,as may be feen Thefis 44. and truly thus much bet, 
acknowledged by them, one would think that the cont, 
verfie (with this fort of men) ‘was brought unto a comit, 
table and quiet iffue and full agreement , but it is itram)| 
to fee how contrary the language is ofthefe men fleepit, 
from what it iswhen they are awake: They firike fier, 
ly ata feventh day, and a determinate time, as impofhible,, 
be moral,when they mect with chemin the dark, and}} 
we fee acknowledge them (in effet )to be moral , wh, 
they meet with them fometimes in the light. ..g 
| TREES AG. a a aw, ech al 
_But becaufe’a feventh day may be accounted Convenie| 
byfome, and moral by others, and becaufe the deters, 
mation of it may be made by fome , either more /a%,| 
narrow, wiz. either to any in feven , which : 


Be fh 


the Church may appoint, or to.fuch a feventh day as ' 


g 


- Shall determine; It is therefore needful for the clearin 


\f 


The Morality of the Sabbath. 
chiscontroverfie, to feek out with an impartial and fo- 
W mind,the true meaning of the fourth Commandmentand 
W2nquire more particularly and exa&ly what is required’ 
t,) and what is commanded by vertue of it,which fome 
¢ men not taking a right obfervation of in the dark and 
ipeftuous times of controverfie , have therefore made 


erable fhipwrack, not onély of the rath, but alfo of 
mfelves, and fouls of others. 


| 


 Thefis 48. 


Che things which are morally enjoyned ‘in this Com: 
adment, are thefe two; a 
'. Somethings are Primayio, i. Primarily, firflly and 
re generally moral. 
2. Some things are Secundario; 7. Secondarily, deriva- 
tly and confequently moral. 
H\ ume, a day,a feventh day ofreft are in the firft refpe& 
ral, butin the other refpe& this or that particular fe- 
th day may be faid to be moral: Things primarily mo- 
Hare perpetual 5 things fecondarily moral are not ne- 
arily fo; Asfor example, To honour fuperiours and 
Hers, whether of Common-wealth or Family, is prima- 
‘moral,but to honour thefe or thofe’ particular fuperi- 
s,18 fecondarily moral, becaufe our honouring of them 
eth from that primary and general law of moral equity, 
. that if our fathers’are to be honoured, then in the fe- 
d place it follows, ‘that thefe and thofe particular per- 
> being our lawful fathers,are to be honoured alfo: To 
our our fathers whom God hath fet over us,is perpetu- 
Mo honour thefe or thofe particular fathers, is not perpe- 
fy, becaufe themfelves are not perpetual but changeable. 
ty7as' amoral duty to honour this particular King David, 
iy it ‘was not perpetual, for when David was taken away, 
My were not bound to honour King David any more, 
Wen King Solomon his fon became his fuccefiour: nor 
# it a ceremonial duty to hononr this or that particular 
Ne, becaufe it was changeable from one to another, buc 
Wvas a moral duty fo co'doe; wherein the law and 
: is*not changed ‘(it being primarily moral }) ‘bur 
ly the obje , which we are bound to honour fe- 
darily in refpeét of the general rule :' So ’tis in this 
rof. the Sabbath; To keep a day, a feventhdayes Sab- 
n, is perpetual, it bemg primarily moral, but to ob- 
| D 2. ferve 


The Morality of the Sabbath. | 
ferye this or that particular day, is of it felf changeable 
being fecoadarily moral : For if it be a morall ‘duty qj 
fandtifie a feventh day which God fhall appoint, then ip. 
moral (asic were) inthe fecond place to fanctifie thi, 
or that feventh interchangeably which God doth appoim, 
and yet it doth not follow that this or thatparticular fi 
-yenth is in it felfe Ceremonial, becaufe itis changeable: ‘4 
in fuch a change the moral rule is not changed, . bur tl) 
moral objec only, to which it is morally applyed; the di 
ty is not changed, but only the day: andin this refpeat], 
fhould not feem hard to make fome things moral whiq) 
are not perpetual; for laws primarily moral are proper} 
perpetual, buelaws fecondarily moral, not nece arily ff) 
but changeable, becaufe, as hath been faid, herein the}, 
is no change of the rule, but only of the object or applig, 
tion of the rule, which may be varioufly and yet morall 
obferved. i 
: Theis 49s || 
This diflinGion of things primarily and fecondarily m 
rall is taken from the trurh of things,and which thofe wa | 
{tudy this controverfie vvill fee chemfelves forced untol, 
the fhifts and fallacies of the adverfaries of the trach her, 
in; the Commandments of God are exceeding broad 4 
cording to Davids meafvre, Pfalm 119.96. and very cor} 
prehentive,and hence the generals include many partic 
lars, and fometime the particulars have a fpecial refpé, 
ro things more gencral,as is evidentin the fecond andf, 
Commandmenr,which Synechdoche, Mr. Broad.ackno, 
Eroad. Tract. ledgeth tobe in all ocher commands except the. Sabbat; 
de Sab.cap. 4+ wherein he will have no general underftood, but onely; 
commandment to obferve that particular day Only, thag, 
he may go one ftep further then {ome of his betters, a) 
utterly abolifh the morality of this command :,but.wh 
ther this Commandment is fo narrowly reftrained, -v 1 
appear more fully in fhewing thesruth of this diftinctir, 
out of the Commandment more particularly. ai 
4 Thefis 50. 4 
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Thofe things firft which are primarily and more,genera, 
moral, and morally commanded, are thefe threes... eT 
_ 4. That there be fome folemn-convenient time fer apa 
for Gods worfhip. io ahs = 
2. That this time be not any {mall pittance of time, by 

a folemn day of worfhip, bearing the moft meet propord: 


/ 


co thofe days man hath for himfelf. 


ioe | 
wee | 
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meer, but (a$ ’tis in the Commandment) the Sabbath 


eft day,which God himfelf interprets and determimes 


Mfeventhday. ~ 

me of our Adverfaries in this Controverfie, will not 
iowledge any fer time or day to be moral by vertue of 
Commandment,becaufe they think that That parnicn- 
Seventh day from the Creation is only commanded,but 
 abolifhed under the Gofpel; andit only 1s comman- 
they fay.) becaufe it is only expreffed and made men- 
of inthe Commandment; I confeffe rhac That par- 
Mar feventh is expreffed and pointed ar, butnot onely 
Icefled(as we fill fhew in fic place.) butfuppole ic 
Ne granted, that Tharfeventh only ts expreffed, yer it 
® not follow that therefore a feventh day , and conte- 
Mitly a day, and confequently a time of worfhip 1s 
Sh uded: for look as’tis in the fecond Commandment,we 
the worfhip of a graven Image is particularly forbid- 
§, and yet that which is more general , is alfo herein 
fidden, viz. the worfhip of God by humane inventions: 
MW why may not the like general be enjomed by 
Wmanding that particular feventh in the fourth Con 
Sdment? Others of our adverfaries, on the contrary, 
Bhowledge therefore, that in this particular feventh 
lich they make ceremonial )fomething more general] 
/morall is herein required, but this generall they 
Hc toa time or fome day of worfhip, bur a feventh day 
ich is more general! then that particular feventh, yet 
® generall chen a day or time, they fly from this as 
1 fome ferpent or bugbear, and will not-admit it as a- 
fring generally moral in this Commandment : But tt 
Miry obfervable in this Controverfie , that upon the 
mm: grounds on which they would exclude this gene- 
Mof afeventh from being moral , they may as well 
fude their own generals, viz. a time or a day from be- 
Snoral : for ifthey think itirrational , that becaufe a 
Biculat fevencth day is required, that therefore a fe- 
ih day more general cannot be commanded; why 1s 
Mpc as irrational upon the fame ground to excluce a 
},a day alfo? Surcly a feventh day lies nearer the bo- 
B: of a particular feventh, andis of nearer kin to it 
Whaday. AndI marvel that they fhould gather a to- 
Mo time and. day of worfhip, whichis more generat, 
Beccthena feventh our of that particular day, as noe 
| D'S js. polibly 


. That this day be not any day indefinitely which man - 
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ou fh ina manner eapreffe| 


far with our adverfaries, viz. Thata folemn time, anki 
aday of worfhip, are generally moral in this command)s 
but not only moral, but that a feventh. day alfo. whith 
God fhall derermine is generally, yea principally mog4} 
alfo in this Commandment. oy SES 


| Theis. $f Qseer ee. styrene 
Firtt therefore, That which is moft generally mora i D 
this command, is that which is called Tempus cultus,or th 


time of worfhip.; now this time muft either be indeterm) 
nate time, which neceflarily attends, all a&ts of worfhip) 


and duties of piety, or elfe determinate and folemn timt 
Indeterminate time is not required. here, becaufe to mak 
a fpecial conmandment about fuch a time, would be bot; 
needlefs and ridiculous , for if ir be impoffible thar 
duty fhould be performed without fuch ime,then whet 
ever that duty is required, the time which neceflarily a 
rends it muft be fuppofed and enjoyned in the fame con 
mandment,: Sone determinate and {olemn time is thet 
- fore herein generally,though not only commanded. 
eee Thelise$aes nig wie 
_ Tisa {cruple.to fome to know to what commandment: 
lemn time fhould be referred; to which the anfwer ise} 
fie; that the fame thmgs may be referred in feveral ri 
foeds unto feveral commandments, and fo may this: §) 
lemn time may be referred to the fecond Commandmei'f 
where fclemn worfhip (in refpect of the means of wo: 
fhip) is required, in fomerefpectto the firft Comman 
ment, which requiring us to acknowledge God as our 
veraign Lord and happinefs, he would have us ther 
to have fome full fcope of time to. be ferious and folemn’ 
taken up in the worfhip ofhim: But its referred to th 
fourth Commandment as it flandsin a general refer 
and relation toa feventh days Sabbath, wherein thi 
neral of folemn time isfwallowedup and preferved; ai 
verily,if the fix days labor be required in the fourth Gar 
mandment,in cafe ir be done in reference to the feven' 
daysref, much more all folemn time of worthip, as 
itands in reference to a Sabbath day. ) 4 
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ee Bheles.$20.5 Ges i 
he worfbip it felf therefore is not required in this 
hmandment, ifonly the time of worfhip be enjoined: 
if ignorance or prejudice did not biafs & {way mens 
ements from the naked and genuine meaning of each 
1mandment,it wouldfoon appear that the whole wor- 
of God ir felf, is contained jin theg three firft: Com- 
iments, and therefore nothing left that could pof- 
- be enjoined by the fourth,but only the time: L-know 
he of worfhip may in fome refped be called worfhip, 
|-he worfhip it {elf in all other refpects is not require 
}his but in other Commandments ; for if in the firft 
amandment we are ro have God to be our,God,by love 
im,truft co him, delight in him, &e. (which nature, 
:were,calls for, if God be cur God )then all chat which 
rall natural worfhip, isrequired here: andif devifed 
t, which are of humane invention and inftitution,then 
Gods inftituted worfhip muft be commanded herein + 
if vain and irreverent manner of worfhip be forbid- 
in the third Commandment, then all common worfhip 
ymecallit, or rather all that holy and reverend man- 
of worfhip which we owe to God is required in the 
>command 3 and ifall natural, inftitured and com- 
i worfhip or holy maaner of worfhip be required in 
chree firft commands,1 marvel then how any worfhip 
further then as a time of worfhip,may be called wor- 
) can be required in this fourth command ; The time 
cfore, and not the worfhip it felf is required herein : 
ifany worfhip be required, its either the whole wor- 
of God, or fome fpecial kinde of worfhip 3 if the 
: the worfhip, then there fhould be no worfhip of God 
Afiired diredly in the three firit Commandments, but 
i very fame which is commanded ia the fourth alfo, 
Blich groffe Tautology is moft abfurd to imagine in the 
-cfumme of thefe.ten words 5 but if anyipecial kind 
yorfhip fhould be required,and not the whole,then the 
bath day isfantified ro fome one kind of worthip, ra- 
ic then to the exercife of all kind of worfhip, which 1s 
6 falfe and prophane : for who will affirm that the Sab- 


tee ae a <n 


ich is publick, and not private allo 5 by external, and 
by internal worfhip alfos. by nacural worfhip m love 
ear of God,&c, and notwith infticuted inthe ufe of all 
B! 3 D 4 Gods 


ns of worfhip be forbidden in thefecond Command- . 
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Gods Ordinances, and that with all holy preparation a 
reverence alfo? / ae 
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mi 


ercife of holinefie and holy duties is here required as th 
end,and an holy reft asa means thereunto, and in this 
refpect it is true which Walleus obferves,viz-That it isin 
Wal.difJ. dc 4. a bare and naked circumftance of time, but the reft iti 
 prac.cap.5. - from Jabour, and the application of the day to hol aH 
! which is here enjoined 5 but doth it therefore follow thi! 
the worfhip it felf, and the holy duties themfelves abil 
here directly commanded? which he feems to maintai! 
no verily, no more then that works of mercy in the fil 
cond Table , are required in this. fourth Command it 
the firft Table, becaufe the exercife of mercy and 
as wellasof piety and neceffity is required alfo in 
Command. gern Ba sis aoe: | 
Tiefis 58. e 
{tis generally and frequently affirmed by thofe who fet! 
to fupport the morality of the Sabbath,to wit,that the a 
ercii¢ of woifhzp and holy duties at this time , is requift! 
for the duties fake, as at other times, the time is requif 
fer the times fake; Ly which words they feem to 
the bare circumfiance of time to be required here;but & 
affertion had need be underftood with much candor, ai’ 
the true explication of it; for in fome fenfe «its moft th 
which our Saviour affirms, thacman is notmade ford 
Sabbath or the time of it,Mark2.27, °° | 


fuch atime, isrequired in the fourth Command : the ey’ 
. 


| 
I 


Thefis 56. q 

This time therefore may be confidered two ways, 1A} 
{tradily. 2. Concretely. 1. AbftraGly , for the bait 
circumfiance of time, abftta@ed and ftript from all} 
ther confiderations, andfoitis very abfurd to imagh 
allthe holy duties of the Sabbath to be for the time j/ih 
if God and all his holy worfhip fhould give homage unt 
and atrend upon anaked empty circumftance. Time| 
this refpe@ is rather for the worthips fake. 2. €o} 


y 


eretcly , asit is wholly fangtified and fet apart for G@) 


The Morality of tke Sabbath. 45 
‘vis an holy time, fec apare for holy reft,that fo man’ 

rattend upon God: and in this refpect all holy durtes 
by this time, becaufe in this refpect they are for God 

isallinallin holy time: And therefore Wallews Wal, ibid. 
not put us upon fearch to fee. whether the holy reft 
he day be required in the fecond or auy other Com- 
d, for tis nor affirmed by any, that the naked circum- 
ce of time ishereonly required, without any holy 
, but thaca holy time of reft is herein commanded, 
therefore to be referred to this Command : hencealfo 
-moft falfewhich fome affirm, viz. ‘That the reft 
om ordinary labours on this day , as ir is connected 
ith holy duties of worfhip, without which they can- 
xt be performed, is asneceffary now, as when tlie 
ewith Sabbath was: in being; but otherwife out of 
vee ‘duties there is no holy time of reft commanded. 
‘fuch a refirainr'of\time to holy duties as makes the 
i}: holy for the duties fake, fothat no timeis holy but 
fhe performance of holy duties, and thefe duries( upon 
ow examination) only publick duties, doth but o- 
_agap for liceatioufneffe , voluptuoufneffe, fports, . 
y-poles, and Dog-markets , and fuch like prophane- 
(e, out of the time of holy publick worfhip 5 or what 
rat worfhip each man fhal think moft meet. For in this 
§\(e holy duties are for the time, beeaufe the whole day 
ag fandtified, holy duties are therefore to attend’, 
ii! in this refpeét are for this time and not the time for 
}m, viz. That when the time of the exercife of fome * 
ily duties doth ceafe, the time of holy reft or holy time 


Jitthen ceafe allo. 


I Thefis 57. 

| Nor fhould itfcem ftrange that holy duties fhould at- 
jd holy time, and be for the fake of fuch time; becaufe, 
Jhough itbe true that this time is fanctified, char man 
Bly perform holy duties, yet man is now called to the 
hi formance of all holy duties, tharhe may laftly honour 
Bi} in all holineffe in fuch a {pecial time: Which time if 
Bi, humane power only fhould put any holinefs in, and it 
}:refore fhould be attended on, what would itbe elfe 
|: an obferving of days and times? condemned. by the A- 
Inte, Romans 14. Gal.4. which dirty ditch of obferving 
‘hie they unawares fall into who plead againft a deter- 
re Sabbath , fanctified of God,-and yet would et 
| ers . fed oid 
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Yn bee quarto 
pracepto. ali- 


| quem peculia- 
" Fem fanélifica- 


tisnis modum 
mandavi qua 
malts pracep- 
tes non manda- 
tur, a nobis 
quoque extra 
controverfiam 
debet collocari, 
cum in his de- 
cem verbis 


i tautologia {u- 
| pervacua non 
committatur. 


Wal. Ibid, 
2.39. 
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fome time and day obferved by the appointment of met! 
For the oblervatiun of fuch days which God, hall 4! 
pout, cannot, be condemned. as an obferving of timd! 
bur the obfervation of days,which humane wifdome fh} 
think fir may, be qui¢kly reduced to fuch a tran{greffior 


ier 


a 
he 


amp iis Sedan opie RGIG S$ 8st - aie. | 
| Af any think that there is a peculiar manner. of holing 
and. of worfhipping God herein required, which is noty | 
quired in.any other Commandment; . it may, be readb 
granted, .ifby peculiar manner of fanctification, be mem 
a more fpecial degree and manner of exercifing the wht | 
worthip of God, in refped of fuch a time: burit doths' 
therefore follow, that any new kind of worfhip( which 
‘aus. hence pleads for )is required herein : for this high! 
degree and {pecial manner of worfhipis net the fubftan|| 
of any new-worfhip, it being only a: peculiar degree} 
worthip, and therefore varies nor the kind: And if} 
three firft Commandments enjoin the- werfhip it. fel} 
then they do command the higheft meafures and degre 
alfofeyerally; for where any duty.is required, the hight 
degree and extenfion of it is -alfo: therewithall require 
Henee therefore it ftill follows, that this peculiar mann 
of exercifing holy duties tpon this day,is ehiefly with. 
ference andfelation to thé time which God hath faad 
fied,that herein he might be ina fpecial manner worfhi' 
ped and ferved:And verily Walleus: forefecing the blow! 
had no other.way. to expedite himfelf from oaaking tf 
three firft Commandments, either tobe meer ciphers, ¢ 
the fourth Commandment from labouring with a needle’ 
Tautology,but by flying for refuge te this peculiar mannt' 
of holinefs,which he thinks is required herein, and noti' 
any\of the reft; but what hath been faid may be -fuffic’ 
ent co clear-up the ungroundednefs of this miftake. «| 
Bn oni Bent 21 sEhalat ho. ql 
A little errour is a great breeder,and begets many more’ 
and hence it is that Waileus among many others, that fF 
‘might make the. worhhip itfelf co be required in the fourt 
Commandment , difpures therefore againft thofe wh' 
place the inflicuted worfhip of God,dire@ly under the! 
cond Commandment, which if he could make good, BD’ 
had then the fairer probabilities to thew that the woifh' 
it felf was required dire@ly inthe fourch command; whit! 
principle,ific was. granted, would expofe the morality 
; | 


} 


The Morality of theSabbath, = tay 
abbath to forer blowes and bruifes then perhaps ap+ 
,at firft blufh: It maynortherefore be amifs, but be 
rof {pecial ufe for the clearing up both of the mea- 
and morality of the fourth’command,to demonftrate, ae 
she inftituted worfbip of God. (. whieh Wallcus calls, Wal. diff. de 
us externus Cy inflrumentalis falutis noftra, per auditum 4-Prac.cap. 5- Ii 
Gy facramentorum ufum,dge.) is diredly required in | 
whirmative part of the fecond command. 
| ois Thefis. 60... | 
ne clearing up of this depends much upon a right and 
underflanding hie 
| 5. @4. What the graven Image and 
wo things inthe likeneffe is. 
cond Command- 2. What is meant by thofe words 
ent. 5, ay (Love me and keeep my Command- 
| | _ ments.) 
é POON: 1.'1/Tae ye 
{t,Graven Images,after which the whole world almoft 
1 been enticed,& gone a whoring from. the true wor- 
Hof God,were worfhipped two -ways: 1. Terminative, 
When people terminated their worfhip upon the dumb — 
Nis themfelves,as if they were gods without looking any 
her ro any God. more fupreme.and glorious: This is 
fin of many of the ignorant fort of Papifts, by Bel- 
Wisin’s own confeffion, as alfo many of the brutifh fort 
Bi he blind Heathens: And this kiad of worfhip and ido- 
y isdire@ly forbidden,not in the feeond,but in the firft 
nmandment; and that appears upon this undeniable 
und, to wit, that if the firft Commandment exprefly 
ins us to have no other God but Jehovah, to truft 
pray to, love,fearno other God but Jehovah,then for 
‘to have and worfhip fuch Images as their gods which 
not Jehovah, is diredly forbidden here:Hence there- 
Mi: it undeniably follows,that by the making to our felves 
-aven Image,in the fecond Commandment, fomewhat 
» muft be underftood then, the worfhipping of images 
minatively as gods.2.Or elfe they were worfhipped re- 
\x2,i.Relatively,or in reference to the trueGod,as means 
Hil belps,in which,at which,and by which, the true God 
as worfhipped:And thus the learned and well inftructed 
pifts maintain their abominable worfhip of Images , 
ether graven or painted, croffes, crucifixes, &c. to be 
od & lawfulsfor fay they,we do not worfhip,nor are we 
icnfeleffe as to honour the Image,or Crucifix it capa 
| only 
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only as helps todevotion,to carry our hearts to God a 
Chrift, refembled by thefe Images : Thus alfo the Jews 
old, they did never worfhip the Images themfelves , bf} 
God in them and by them : They were not grown {0 foo, 
fo extreamly fortifh,as to think that the golden Calf wy 

the trne God himfelf which brought them a few weel} 
before ourofthe land of Ezypt, but ic was avifible he} | 
to carry their hearts to God only,and therefore the Fea 

was proclaimed to Fehsvah,Bxod. 32. 4,5. Micah’s idoli} 
trous mother profeffeth that the had dedicated 1100 fhe} 
kels of filver to Fehovab to make a molten image, Judg. 14 | 
3. fhe was not fimple(no not in rhofe confufed and bli a6 |, 
times ) to think tharthe image was’ Jehovah, nor did he! 

fon Micah think fo,and therefore he doth not fay, Now| 
know that the Teraphim will bleffe.me, but that Fehova | 
will now bleffe me, having fet up an image for his fervi “i 
Nay verily,the wifeft and beft infiructed among the Hea} 
thens did never think that the idols and images themfe. AT 
were God, but they only worfhipped God by them;whiel’ 
if any doubt of, let him but read Door Rainolds, who bt 
pregnant & moft eminent proofs demonfirates,that neithe. 
the Jews,nor the Heathens, in their deepeft apoftacies, dic 
ever worfhip their images any other ways then relatively | 
as helpsand means of the worfhip of the true God; anc} 
hereby fets forth the abominable idolatry of the Romiff! 
Church, for fuch a worfhip of their images , which ever} 
themfelves condemn in the idolatrous Jews and Heathens 
whe had as much to fay for their image-worfhip as thePa 
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| 
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i 
pitts have : Hence therefore it follows, thatif the graver’ 
image in the fecond Commandment, was not worfhipped a| 


4 
God, but only as a means deviled and invented by man t | 
carry the heart unto God,then(by a nfual Synechdoche in’ 
every command all humane inventions and inftitutions, @ | 
devifed means of werfhip,or of carrying the heart better us| 
to God,are forbidden in this Commandment; and if all 
humane inflitutions and devifed means of worfbip, be herein’) 
directly forbidden, then certainly A/l divine inftitutions @| 
mneans of worfhip, and confequently Al Gods inftiruted we he | 
Ship,in_ Miniftry,Sacraments,¢yc. is dite@ly commanded ib} 
the affirmative part ofthis fecond Command 3 and confer} 
quently notin the fourth Command: And if all Orthodox’ 
Divines condemn the .Popifh relative worfhip of images} | 
as directly crofs & contrary to the fecond command,| they} 
fee no realon why any fhould queftion, but that all the ine’) 
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edmeans of worfhip ( images as ic’ were of Gods 
devifing .) fhould belongto the affirmative part of 
ame Command. The fecond thing to be explained in 
Commandment, is, What is love to God and keeping 
's Cow mandments, which we read of in the clofe of 
Commandment? Love to God ishere oppofed to Hatred 
od, and thofe that Love him, to thofe that Hate,him: 
y this Hatred isnot hating of Godat large (for there 
hatred of God in every fin, Prov. 1..29.. and 8.36. ) 


n particular, when itappears ‘m this particular finne 


tang up of Images and mens inventions, forbidden in 
Commandment, which therefore fets down the, pro- 
punifhment for this fm:So by loye.of,G od, isnot meant 
By of Godat large ( which is feen, in keeping: every 
Mimand ) but in particular, when we love Godin his 
Ordinances and Inftitutions. Look therefore as hatred 
Mod in fetting up mans inventions and inflitutions 
Lich fuperftitious perfons think tobe much love toGod ) 
ere condemned. in the negative, pare of the Com- 
dment; foon the contrary, love, to. God in clofing 
Mm him aud feeking of him in-his own Inftitutions, whe- 
Word or Sacraments,&c. is here enjoined in the affir- 
ve part of this Command, and confequently not.(as 
'eus would have it jin the affirmative part of the fourth 
Bhmand,Keeping my Commandments. being fet down as a 
Bi of thislove,.and both together being oppofed to 
licd of God: Hence by Commandmeants,cannot be meant 
jeneral, all the ten Commandments..(as. fome ima- 


Bi upon miferable weak grounds, which 1 lift not to 
tion ) butin fpecial , Gods Inftirutions and Ordinan- 
j-ommanded in fpecial by him,to. which humane inven- 
iis and Images of mens headsand.hands, are commonly 
Bi-ripture oppofed, and are therefore condemned, be- 

dc not commanded, or becaule none..of- his Command- 
Bits, Fer. 7.31. Deut.12. 30531. Matth, 15.9. Ifthere- 
I (again) Gods Inflitutions aad Commandments. are 
Gi: enjoined in this fecond Commandement _ they 
hot be direGly required in the, fourth Command. 
Ife things being thus cleared ; the objections of Wal- 


om the negative part of this fecond Commandment 
omot be gathered fuch an affirmative part as this is,viz, 
hat God will be worfhipged by the Word, and Sacra: 
ts. Burt chat this affertion, chys; barely Peppa ‘ 
| SiGe oa - ae 


O] arceafily anfwered: For firft, he faith, ‘“* Thar objedt.¥. 
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but not proved, is falfe, appears from what hath ba 
faid concerning the true meaning of the negative parelt 
this Command: For if humane inventions,under the nat} 
of graven Image,be forbidden, then Divine Inftitucion ’ 
firch as Word and Sacraments be, are here commandet} 
and from that negative any ordinary eapacity may reat't’ 
sly fee what the affirmative is. He faith again fecon | 


Object.2. ty, © That if inftituted worfhip was éontained undenttt 

Y . “affirmative part of the fecond Commandment , ‘th? 
.) “this Commandment is mutable, becaufe God was ci 
fae ‘* worfhipped one way-before Chrilt, aad another “ih : 
ea “fince Chrifts but(fairh he )rhe fecond Commandment’ 


moral, and theretore immutable , and therefore fi | 
*‘mutable worfhip cannot be enjoined herein. But we a | 
* Kid. Thef.34 * formerly fhewn, that alchongh chis Commandment}? 
* moral anid immutable sin -refpe& of it felf, yer in Vf 
fpect of the application of it to this or that obje& or thi 
commanded , it may be in thatrefpeet mutable : For't 
isan immutable law that God mult be worlhipped wi! 
his own worthip,’ fach as he fhall inftiruze (and this’! 
the fumme of the fecond Commandmeiit it’ felf aa 
the things mnftitared €wherem there's: only an applica} 
on of the command_) may be mutable : © the fecond Cort 
mandment doth notimmutably bind to the obfervancé a! 
this or that particular ‘infticuted worfhip’ only 5 But} 
obferveGods inftituted worfhip,and to attend his appoint 
ments, which is the only moral Jaw and‘rnle’ in te?! 
firmative part of this*Command!:’'Hé'thirdly, objed' 
Objed.3. “That the worfhipping of God in Word. and” Sacrament | 
““&c.is never oppofed itt all the Scripturé to the -worfhr' 
‘“ping of Images. But chis’is falfe’ for Gods Tiftituti 
€ of which Word’ and''Sacraments’ ate ‘a parr) are ft} 
quently oppofed to hnmané inventions, the worthip @'| 
pointed by God to the worfhip dévifed by man: Images’ t 
Gods devifing, are‘oft oppofed to Images“of-mens Ov" 
inventmg; the voice of God'which was only heard wi' 
the ear, is oppofed to an Image or fimilitude whi 
might be feen, Deut, 4: 12. A graven Image, a tel 
eher of lies, is oppofed to the Lords teaching of trut 
and alfo to his, prefence ‘in his Temple, which wi 
the feat of inftitured worthip, Habak,2. 18, 16,20. °° Th! 
worfhip of Images which God‘would have abolifhed {4 
Oppdied to the worfhip of God by Sactifices and Céremt 
nies, ‘ih the place ‘which God fhould chute; Denter.12' 


pom 
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| k but yet he tellsus, That to. woxhip God in Images, 
Mo worfhip him in Spirit and Truth (which inward 
hip) are oppofite: as alfo the lifting up of pure hands in 
) place, John 4.28.1 Tim.2.8. He tells us alfo that, ac- 
edging of Godin his Immenfity and infinite Majeftys-are 
‘ed to Image-worfhip, ROM.1.20521,22+;1fa.\40.22.-Be 
: But will it therefore follow, that to, worfhip,,God 
rding to his own inftitutions, .is not toworfhip binin 
itandin Truth 2? Isit rather a carnalhthenia {pirimal 
Whip, to attend on God in Word and Sacraments 2,Nay 
\ot liftup pure hands inthe nfe-of Gods own infliteri- 
Is not Gods Immenfity and Majefty acknowledged & 
bin the ufe of hisoown Ordinances, aswell as. erea- 
Mas and providences?. I confefs the blinder fort. of, ;Hea- 
s might worthip ftocks and ftones,and. Images of cree- 
things, and four-footed Beafts, mm the: place of God 
elfrerminatiyely,and God might account of all their 


} 


p¢-worfhip as fuch,though ufed relatively, and-hence  ~ 
Boppofition may well be made, between. worfhipping ~~ 


Mao as.God, and an infinite God 5, and this. worthip (as 

i {aid ) falls then.umnder the firft. Commandment: but af- 
gaily this Image-worfhip which.the Apoftle condemns, 
Ml. 1.21,23.in debafing the infinite. Majefty,and limiting 
‘this and chat Image wherein they-did -worfhip, it,/is 
idden i beute, Only relative worfhip.)- in the fecond 


mand : Kor I think the A poftle in Rem.1.hath-aneye 


ial the. moft lafcivious Idolaters|inshe world, 
the Egyptians, among whom, principally.we read, of 
ie Images,of creeping things and four-footed bealissin 
| Tue hicks s and yet we know.that all chat bafe 


Bi{inp did fet out fomething or other of che Deity, which 
fic in(and fo relatively )they did. worfhip.Butd muftnet 
ac into. the Difcourfe. of thefe things here, fufficient 
dtoclear up this point, viz.,, That,Gods inftimed 
Bathip falls dire@ly under the fecond,. not fourth Com- 


| | ; Thelis 62. Ke 


_istrue, that the exercife. of. publickworfhip of many 


Bither, isto be.at this time upon the Sabbaths but doth 
Billow, that therefore. this publick, morfhip., it. elf falls 
Bictly under. this command? For if;,publick Aflemblies 

jasfome think.) apart of natural worbhip ;/ fo as: that 
Bi light of nature dire&s all men dwelling. together yas 
mcures,co worfhip God together publickly as a Geet 
then 


- forms of Churches,wherher Diocefan, Provincial, Na} 


the worthip of God are condemned dire&ly in the fect 4, 
“Command : ‘So all fuch Churches as are framed into a]; 
“ritual poliry,after the fafhion and pattern of the Word, 
“primitive infticution,are( with leave of Erajtus and his 


-manded; but if publick Aifemblies be confidered as di 
“Churches politically united and combined, publick 
~worfhip God, then fuch Churches confidered thus as 9 | 


— Wye 


‘The Morality of the Sabbath, =| 
then this worfhip falls direGly under the firft(ndt fo at | 


Commandment, where natural worfhip is direétly o 


| 


Z 
i 
p 


} 
tical, not myftical affemblies,do fall dire@ly under thq 
command,as parts of inflituted worfhip; for as all dev 


nall, Univerfal € being the inventions of man to furtl.} 


I 
14 
I 

F | 


{ciples Jenjoined in the fame Commandment,and therf|§ 


Gom. Inv. 
fent.¢5 Orig. 
 Sab.cap.5. 
Prim, par. 2. | 
| CAP.G. Sed. 5. 


~watd worthip,as well as by publick and external worth) 
“Is not private preparation, meditation, fecret prayer,aif 
converte with God,requited upon this day,as wel as pt 
-lick prayer & hearing the Word? If they fay that thefeg, 


' God ordained the inward and outward fervice, which he 


notin the fourth.Gomarus & Mafter Primrofe therefore 
much miftake the mark, & fcope of the fourth commahy} 
ment,who affirm, ‘That as in the three firft Commandm ‘ 


have every particular man to yield to him in private and fe,) 
rally from the fociety of men every day, fo in the fourth 

mandment he enjoineth a fervice common and publick , wh 
all muft yield together unto him, forbearing in the mean wh; 
alloher bufine(s. Bat why fhould they think that publ, 
worfhip is more required here then private? Will they, 
that the Sabbath is not ro be fanGified ‘by private and} 


= 


‘required indeed, but ’tis in reference to the publick, 2 
for the publick worfhip fake, it may be then as eafily” ih 
plyed, thatthe publick worfhip is alfo for the faké.} 


the private, that eachman fecretly and privately mig) 


‘pomted one for another , unlefSany will think thati 


~worthip is at this time required 5 fo they have as little 


mufe and feed upon'the good’of publick ‘helps; they’ t 
mutually helpful one to another , and therefore are @| 


more holines is required upon this day then while pubhi 
worfhip continues; which we hope fhall appear tob i 
piece ef profeffed prophanenefs : In the mean while,Jo 
as they have no reafon co think that private worfhip isi 
quired in‘ this command, becaufe ‘the exercife of priva| 


fon tothink thatthe publick worfhip it felf is herein € 
poined, becaufe the exercile of it is yo be alfo at fuch if 
19 | vm: t 
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| | The Morality of the Sabbath. : 53 
ine. - Itis therefore the time,northe worfhip it felf,either , 

blick or private, which is here direétly commanded: al- 

Hough it be true, that both of them are herein indirely 

| quired,viz. in relation co the time. 

a! Wg 


“‘Thefis 63. 


5 eyrigarg | | 
I Iftherefore the Moral worthip ic felf, whether publick; - 63. 
g-ternal or private,be not diredtly required in this fourth 
mpmmand , much leffe isthe whole Ceremonial worfhip 
re enjoined, as Mafter Primvofe maintains; for the Prim. par. 2.: 
hole Ceremonial worfhip, both in Sacrifices, Ceremo- CAap.6. Se3r4y$e- 
ics, Types,&c. was fignificanc,and were,as 1 may fo fay,, : 
ods images,or media cultus, means of worfhip, by carry> 
the minde and heart to God, by their fpecial fig- +. 
mications, andcherefore were inftitured worthip, and 
merefore directly contained under the fecond, and there- 
re not.under the fourth Command: And if there be 
t nine Commandments which are Moral, and this one 
by his reckoning ) i to be Ceremonjal, and the 
ed of all Ceremonials, and that therefore unto it all Cere- 
Wynial worfhip iste appertain, then the obleryation of a 
bbath is the greategt Ceremony , according as wee fee 
Wall other Commandments , the leffer fins are condem- 
d under the groffer, as anger under murder, and Iuft 
der adultery ; and inferiour duties under the chief and 
mincipal, as honouring the aged and Mafters,.&c. ui- 
Mic honouring of parents; and fo if all Ceremonials are 
ie. to this, then the Sabbath is the groffeft and grea- 
Ceremony one of them; and iffo, then’tis a greater 
me to fanctifie a Sabbath at any time, than to obferve 
mw Moons and other feftivals, which are leffe Cere- 
ouial , and are therefore wholly cafhiered, becaufe Ce- 
Mmonial ; andif fo, why then doth Mafter Primrofe tell 
Wi, That the Sabbath is Moral for fubftance, principal 
pe and end , dnd that its unmeet for us to obferve few- 
days than the Fews, in refpect of weekly Sabbaths ?* 
jy is not the name and memorial of the Sabbath aban- 
ned wholly and utterly accurfed from off the face of 
je Earth , as well as new Moons and other Jewith fe- - 
vals, which upon his principles are leffe Ceremonial 
Mian the weekly Sabbath? Ic may be an. audacious Fa- 
Jift, whofe Confcience is grown iron; and. whole 
Hjow is braffe, rhrongh a conceit of his immunity from, ang 
| . fF : mi Chris 
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de 4. prac. 


Wall. differt. is commanded: for thofe Jewifh holy days were princh| 


-—- The Morality of the Sabbath. » || 
Chriftian liberty in refpe& of any thing which hath Be e 
 fuperfeription of law or works upon it, may abandon alli 
Sabbaths together with new Moons equally : but thofe Ii 
now aim at, I fuppofe dare nor; nor I hope any pious}! 
minde elfe, who confiders but this one thing, viz. that 
when the Lord commands us to Remember to Reep thei 
Sabbath holy, he muft then (according to this interpreca+ 
tion) command us, that above all other Commandmentss§ 
we obferve his Ceremonial worfhip, (which they fay 1 | 
here enjoined )rather than his Moral worfhip,which they} 
acknowledge to be injoyned in all the other nine Co | 
mands, at the gate of none of which Commands is writ) @ 
ren this word Remember; which undoubtedly implies ‘4! 
fpecial attendance to be fhewn unto this sabove any other 
for as we fall fhew,keep this,keep all, break this, flight 
this, flight all; and therefore no wonder ifno other com)! 
mand hath this word Remember writ upon the portall of if 
which word of fence,denotes {pecial affeGtion and action: 
in the Hebrew language : but I fuppofe ir may ftrike the} 
hardeft brow and heart with terrour and horrour , to g( 
about to affix and impute fuch a meaning to this Com 
mandment,viz. That principally above all other duties i 


~ remember to obferve thofe things which are ceremonial § 


Thefis 64. 7 

it 
Nor fhonld it {eem ftrange, that Jewifh holy daye! 
are not here enjoined, where an holy time, a Sabbath das 


pally inflitured (as Walleus well obferves_) for fignificatt! 
on of Chrift and his benefits (as may appear from 1 a 
7. Luke'q. 19. —Hebrewes 10.5. )and therefore be’ 
ing fignificant, were parts of inftimted worfhip, belong} 
ingto the fecond , not fourth Command , bur the a 

4 p at 


} 
jo day (as fhall. be fhewn) jis int ‘its, original infticuti« 
i and confecration of another nature,g.not fignificant: = 
§ this may be:granted.,..that ceremonial, holy days may, °° °° 
fi-cferred to the. fourth-Command ,. as appendices of it; ag 
it i Calum, Uyfin, Dangus, and. others, aii at. no more,. iMye 
| nay_be granted, but.it will nor follow, from hence, that 
| therefore belong to.the fecond command indireélly., 
d aired to the fourth (which Mafter Primyrofe. con- 
acs for J but rather. diredly to the, fecond,,and redu-; 
tyely and indiredtly, as appendices.to the fourth which 
Wicndices, as they may be putto, fo they maybe taken off 
igins the Moral Commandment remaining entire +. even 
ave know. Calvin referres many..Geremonial duties as 
Wendices to fuch Commands, , concerning the Moralicy 
Vvhich, Mafter Primrofe doubts not: , and therefore for 
aco think that the Sabbath comprehends all Jewith Fe- 
ial days, upon thisground, viz. becaufe the Sabbath is 
Wed.with, and put inamong the reckoning of fuch Fe- 
Mls 5 Leviticus 23.. Ifaiah 1.-13, 14. hath no more 
mc init, than. by retorting the argument, and upon 
like ground to prove it to he Moral, becaufe it. isjoi- 
with Morall Commandments 4, as honouring of Pa- 
fas) Leviticus 19.3. and Prayer, Ifaiah 1.19. and by 
mown confeflion with the other ning, which are all of 
fn Moral alfo, Bini: a 
| 
| 
| 
| 
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i Thefis 68. ! 


Secondly, not onely a folemn time; bit more parti- OS. 

rly a folemn day, a whole day of worthip is here, alfo 

aired by vertue of this fourth Command; and. the 

Hd gives us good reafon for it, chat if he gives us 

\y: whole days for our own work, then (not fome part 

i day,) but aday, a whole day, according. tothe rea? 

and expreffe words of the Commandment, fhould 

qearked out and fer apart for his work and fervice: if 

ty Place, Latah 56.6,7. will nor demonftrate a feventh 

Ws Sabbath under the New Teftament,- yer ie {ufficient? 

Wad fully clears the point in hand, vz. that a Sabbath 

Wy is to be obferved by the fonnes:of the ftranger. or 

| hes ond os called {trangers to ence aeees | 
Uracl, Ephefians 2. 12: aiid indeed Walleus freely con? i474), 137° 
eth; and proveth, thatd whole day. is here required 5 ME: a. Fo bs 

M ifawhole day, lhope none will think chatthe time 4 °°"""*"?* © 
1 | E 2 One 
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The Morality of the Sabbath. 
out of publick Affemblies is common and prophane, if || 
whole day be holy; and therefore M. Primrofetels us, tha) 
the Gentiles having no other Law but the light of nature} 
have appointed fet days for the exercife of their religion! | 
and that'as the Fews had their fet days (which we knoy} 
were whole days) fo fhould Chriftians have theirs,for thet 
publick Affemblies under the Gofpel 5 which I hope mu}; 
be therefore whole daies alfo: it isalfo confiderable, thi 1 
ifthe three firft Commandments requiring Gods worfhig 
do confequently require fome time for that worthip(as b¢ } 
inganeceffary adjun@ toall ations whether Moral or  j 
yil, and without which they cannot be performed ) t e 
the fourth Command/mutt require fomewhat more p tt? 
cularly than atime of worfhip: and therefore they cht’ 
place the Moralitie of the fourth Command in requirih, : 
only atime of worfhip (becaufe fay they,a time of worfhit 
is neceflarie ) may upon this gromid wholly and perfedt 
abolith the fourth Ccmmandas fuperfluous and needleffi 
Hecaufe fuch a-time of worthip is required in all ot 
Commandments neceffarily. They may alfo -imagine: 
great a Morality in the Command of building the Temp | 
the place of worfhip, becaufe a place of worfhip is ni’ 
ceflarie as wellas'a time ; itis not therefore a time; bit 
fucha time as is preferved in-a day, even in a whole day} 
for worfhip,which is here commanded. = 

Thefis 66. it 

The wife God could have appointed fome part of ever, 
day ro be kept holy,rather than a whole day rogether;brf 
his wifdome faw this proportion of time’ every day to bef 
more unmeet,in refped of mans daily cumbers,which de? 
(o eafily intangle mans thoughts and affections, fo as wit! 
in fome fmall piece of a day, he cannot ordinarily nor | 
eafily recover and unloofe himfelf to find the end ofa Sa} 
bath (ervice,which is moft {weet and full reft in the bof’ 
of his God, as he may within thecompaffe of a whole | 
fet apart for that end: or fappofe he could {o do in a pi : 

and part of a day,yet Gods Name fhould lofe by it, a 
fhould not have the honour of fome folemn day, whit 
we fee do ferve to.advance the names of idol! gods, at} 
men on Earth itsmeet and jutt, that Gods Name fhoa' 
be magnified byus commonly every day, by ferting apa’ 
fome time which we may well fpare(as whet tothe fithe’ 
out of our callings,for God,and this doth honour him, but’ 
day, much more. | im a | 
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| Peas ao ave \o hefis67. 3° 1 wad 
Whey therefore who maintain thata feventh day is not) 
H-al,becanfe it is buta circumftance of time, may as well, 
| lifhytime:-to be Moral,or:any day to be Moral, becaufe: 
hy Cleric fall out whenic will jis but a circumftance of 
Bs which norwithftanding they account to be Moral in 
command; but we know, that much moralitie lies in. 
Iimftances, and why-a day fandtified may not be as 
3h Moral as.a dutie, I yet fee not. ip aryeale* 
B spin fofh yoda 68: se Ls 
i he Familifts and Antinomians of late,like the Manichees. 
iid,domake All days equally holy under the, Gofpel,and 


| 


imard of God , unleffe ic be from fome command of 
-colwhich the ourward.man:they think fhould not /tick, 
#pnform, or unlefs it be prore nata,or upon feveral occa- 
iis,which fpecial occafions are only to give the Alarums 
ijchurch-meetings and publick Chriftian Affemblies : an: 
Iicious affertion, croffe to the very light of nature a- 
Bg the blind Heathens, who have univerfally allowed 
| Deity whom they ignorantly worfhipped, the honor of 
if folemn daies 5 crofs to the verdict of Popifh School- 
3 and Prelatifts, whofe ftomachs never ftood much to- 
id any Sabbath at alls crofs to the fcope of the Law of 
fSabbath, which if ichath any general Moralicie (not 
Ried {carce to any of Mofes Judicials, furely one-would 
iit thould lie inthe obfervation of {ome day or daies, 
B chnot in ayth day,for which now we do not contenc. 
's alfo to the appointment of the Gofpel, foretold by I- 
, 5 Exekiel,I{a.56.4,6:Exe.43.27.made mention of by 
igSavior to continue long after the abolifhing of all cere- 
ies by his death, Mat.24.20. who therefore bids them 
| chat their fight may not be in the winter, nor on the Sab- 
Wh dayswhich whether it be the Jewifh orChriftian Sab- 
Iy).,1 difpute not,only chis is evident, that he-hath an cie 
He fpecial fet day,& w' was laftly ordain’d by Chrift, 
lb ferved in che PrimitiveChurches,commonly called the 
{iis daysas fhall be fhewn in due place,and which notion 
ev pretence of more fpiritualne/s in making every day 
bbath(which is utterly unlawful & impoffibleunieffe it 
: ree to negle& our own work all the week long,and 
bout which there canbe notrucSabbath ) doth really 
Hjermine the trueSabbath,in fpecial fet daies;& look,as to 
eeyery mada King & Judgeina Chriflian Common- 
| “op 
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The Morality of the Sabbath. 
wealth, would be rie introduaion of confufion, and cox: 
féqucntly the deftruaion ofa civil government,fo to crow 
every day-with equal honour unto Gods: fet days. and Sark 
baths which hé bath anointed andexalted abovethe.reft seh 
anarebyand confution of days, doth utterly fubvert ithe trys 
Sabbath : ro make every day a Sabbath , ws areal, debafi} 
dnd dethroning? of ‘Gods Sabbathio ow t20 ano te 
"ak 36 JOW VRRP DOT Theis 692°. ; ¢ S2ONES Oe 

*Tis true,that every day confidered materially.and 
fically, asa day, is equally holy: but this is no argumeyp 
fo prove, that therefore every-day is Morally SPheoloy# 
éally holy ;'for thofe things which of themfelves:are.cowi 
ynor, may by divine appointment. fuperadded tochem hie 

come holy, witmeffe the dedicated things of the Hemp) 
and fo tivin days and: times'5 under che Ojdi Teftamef 
we fee {ome days were more holy by Gods: appointms'} 
then others, and-yet all days: then were materiallyandit 
like holy. sis base : 4 HLOUG ‘wie ants jai-to tile! | 
“te aie 20" 3 ait YESY Tivefis TO.) OM PAB ei 28 | 
 'Tisttve, thatunder the New, Teftament,:all'places(} 
a fafefenfe )-are’ equally hely; but ir doch nor follow fin} 
hence (as cuir adverfaries would <infer). that therefore! 
times ave fox and Walleus himfelficonfeffeth thé argumi § 
to he invalid ? ff itwasnot eafie nor meer, burveny diff 
nant from divine dnd heavenly: waldome , ‘to appoint!t 
his Wotd all’ particular places where: his people/fhan} 
meet, theif # eétings being tobe in fo: many thoufand:! 
veral Countties, and various fituations, which : places: ! 
indeed for'tlieit general nature commanded: and necelf 
ry,but in refpeét of application ro.circumftances of thise} 
that place and Countrey, the-variation of-them:is.ald | 
endlefle, aidthetefore very incongruous and ufeleffe'l 
fet them down in the Words ‘bac it wasnorfo inrefp'} 
of folern timejor'a felemn day oft-worthip, forhereia:' 

Lord might éafily appoint aparticular day to be: obferv'l 
according tothe ‘rifing- and fetting’ of the Sune prop’ 
‘tionably throughout all- the-world:: and ‘the Script' 
hath exprefly foretold i refpe& of place , thar neitlt 
in Ferufalem, Fudea, nor Samaria., but that in-every pl! 
yncenfe fhould be offered up to: God, Malach. 1.11. 
it hath not fofpoken, but rather the contrary 5 inrefpet! 
time. B C30 fe STAT AGW | 
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Nor is any time Morally holy, in this fente, BH inf 
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The Morality of the Sabbath. 
atally holy,” or asan inftrument and means by which 
Pes seems any fpiritual and fupernatural grace (as 

amentsnow do, and fecrifices ofold did). but being 
| ified of God, they are holy feafons , in which, God is 
I, {ed tomeet and bleffe his people, rather than at other 
es and days of our own devifing, or of more common 
; referving onlythe. Lords Prerogative to himfelf, to 
“kat other times ralfo more or leffe as he fees meet. 
eed its true, that by our improvement ofour time,and 
ach times,the Lord fwéetly conveys himfelf tous, yet 
“tis not by timeit felf, nor by the day it felf, but as he 
veys:himfelf to us by holy things,and at holy places, ( as the 
» and Temple) foin holy times. 
| Bes as F Thefis 72. : 
there: are: indeed fundry Scriptures, which to one 
o is willing to have allidayes equal, may carry a great 
adth; and: make a {pecious fhew 5 and I mgenuoutly 
: | fefs,char upon a rigidum examen of them,they are more 
ighty:and: heavy than. the difputers in this. contro- 
faGe ufually feel them ; and therefore they doe more 
dacly caft them by and paffe them over : and it 1s to bee 
Wed, that thofe who do not think thatall days are e- 
Mii, yet will not acknowledg afeventh day to be Moral, 
MM not put weapons unawares into the hands of others, 
{ogthning,them thereby to deftroy the Morality of any 
Mand forolay all dayslevel, for I fcarce know an ar- 
ident or Scripturealledged,by any Germane writer, a- 
Ii, the Moraliry of afeventh day, but it {trikes diredt- 
Mcainft the Morality of any day,which yet they.acknow- 

ge-to be Moral. : 

eee Thefis 73: 

he faireft colour and ftrongeftforce from Gal. 4.10.and 
Ml 2.16. lies in the gradation, which fome fuppofe to be 
Hendedin both thole places. Ye obferve (faith the A- 
fitle). dayes, and moneths; and times, and years, Gal. 4. 
# Wherein the Apoftle feems to afcend- from the fef- 
da tothe greater, from: dayes, (: which are lefle then 
Waneths, and therefore weekly Sabbath dayes )to moneths, 
daion-moncetis, or new moons, to times, which are higher 
Hovmoneths, and by whichis meant their annual feafts 
thi fafts, ordered according to the xaiess or fitteft fea- 
Hs of the year} and from times he afcends yet higher 
Hycars, viz» their Sabbatical years, becaufe they were 
Mebrated once in many years; Seoe Dy feven, gape 
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fifty years: by which gradation it {eems evident, that th 
obfervation of daies, (whichare leffe tha moneéths | 
therefore of weekly Sabbaths, are -hereby'condemne} 
The like gradation is urged from Ce/.2: 16. where the ip) 
poftie feems to defcend from condemning the: greater |i 
the condemnation of the lefler: Let no.man judge you(: ait | 
the Apoftle) in re(pect ofan hely day, new Moon,er Saba 
daies : there holy daiesfeemto be their annual or Sabb i? 
tical daies, their new Moonsare leffe than them, b cif 
every moneth 5 ‘and thereforeby Sabbath daies (they ii 
ferre ) muft needs be meant the weekly Sabbaths, lefs chit 
‘new Moons: . Indeed {ome underftand by daies and. tim: 
(in Gal.4.)Heathenifh daies; but hee fpeaking of fu 
daies as are beggarly rudiments, under which nott}h 
Heathens, but the Children of the Old Teftament wep 
in bondage,verfe 3. he muft therefore! fpeak norof Hef 
thenifh but of Jewifhdaies. .I. know alfo that fome m4 
derfland that of Col.2.16. to be meant of Jewith and Gif 
remonial Sabbaths, which wereannual, buththisy the wit 
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To both thefe places therefore,athreefold’ Anfwer m’ 
be given: Firft, Admicthe gradation in them both , ¥! 
‘by daies, Gal. 4.10. is not neceffarily meant’ all week 
‘Sabbath ‘daies, for there were other poeta 1 
which the Jews obferved, and which the Jewifhteache'h 
urged, befidesthe Sabbath 3 to inftance only. in Circur) 
cifion which they zealoufly preft,Gal.3.3.which we kno! 
was limited unto the eighth day, and which they migit 
urge as wellas Circumcifion it felf. However’; ‘look: 
the Apoftle when he condemns them for obferving tim 
‘aatest,which fignifies fit feafons, he doth not there co! 
demn them for obferving aif fit feafons (for then we mvt 
not pray nor hear the Word ‘in'fit feafonis )’-bur’ he co: 
demnes the Jewifh’ Ceremonial times and: feafons 3 1:h 
whe 1\ he condemns the obfervation of idaies, the Apoft 
doth not condemn the obfervation of all daies (for: the: 
daies of fafting,and feafting mutt be condemned, as well 
as daiesof refling under the ‘New Teftament ) but | 
“obfervation of. Ceremonial daies, which the Jews. obfe: 
ved, and falfe teachers urged: and. indeed*the Apoft | 
{peaks of fiich daies as were: beggarly-elements and ty 
a 3 ~ -diment 


; 
| The Morality of tke Sabbath. 
rents?) now James {peaking of the Moral-Law,which 
Isprehends Sabbath daies, ‘he doth not call ita beggar= 
§ aw,butaroial Law, Len. 2.8; 12. nor doth hee make 
ieGion thereunto,to be the bondage of fervants (as that 
‘Gal, 4:9. Your the libertic of children, and therefore © 
led aroial: Law of libertie.o~ - yi . 
Bsecondly,fuppoferhe weekly Sabbath be here compre- 
Maded under daies , as-alfo. that by Sabbaths is) meant 
iickly Sabbaths,Co/.2.16.yer hereby cannot be means the 
riftian Sabbath, but the Jewifh:Sabbath:: or the A- 
r He condemns that Sabbath. and. thofe Sabbath daies, 
Which the Jewifhteachers pleaded for among the -Colof- 
dis 3. now-they never: pleaded: for the obfervation of 
i: Chriftian Sabbath, but were zealous) and {trong pro- 
irs for-that: particular feventh: day from. ‘the Creation, 
Hnichthe Jews their forefathers:for. many years:before 
Merved, and for the obfervatien of which, fome among 
Hof lare begin to ftruggle; as.at this day:Now,as was faid, 
Mit the gradation; we donorobferve. the Jewifh Sab- 
ich, nor judge others in-refpe of that Sabbath, no more 
Han for obferving new. Moons, or holy::daies «we do ut- 
I-ly condemn the obfervatton of that Sabbath if it bee 
iid, whiy do, we not obférve new Moons:and’ holy daies, 
ii well by {abftiruting orher-daiesin. their. room,as: we do 
Shriftiah: Sabbath inthe room of ‘that Jewifh Sabbath? 
N= hall give the reafon of iin its proper place, which 
Hnention nor here, left I fhould. bis: codtam: apponere. 
nefe places therefore are firong arguments for not obfer- 
Ming that feventh:day which. was Jewifh and Ceremonial, 
nethey give no {ufficient ground:for abandoning all Chri- 
jan Sabbaths under the Gofpel. py thetrofn 7 
i) Thirdly,,: there is-a-double obfervation of daies ( as ; e 
jjalleus and: Davenant well oblerve ) 1. Moral. 2:Cere- Daven. inCol.g Wii! oa 
Honial.:. Now the Apoftle inthe places. alledged fpeaks Wall.in 4. __ | 
Mainft the Ceremonial: and: Pharifaigal obfervation of prac. | 
lies, but not Moral:: -For.daies of fafting ‘are to be 
Wpferved.under the Gofpel: (che: Lord Chrift our Bride- 
oom being now taken from:us, -when our Saviour: ex- 
Mcfly tellsus; ‘that chen his Difciples, even when they 
udthe greateft meafures of * Chrifts fpirieual prefence, John 16.7. 
Hhould faft,, Matth.9.15,16.) But we are co obferve thefe 
Mies with Moral, not Ceremonial obfervation,  fuch as 
Bie Jews had, in fackcloth, afhes, tearing hair, rending 
iments, and many other Ceremonial trappings; we 
my é are 
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are to rend ‘our hearts, and: ety-mightily uneo God. upjl 
thofe days; which 4s the: Moralobfervance of them: So orf 
in refpect of the Sabbath, ‘no’ Sabbath day under the Gh 
fpel is to:be obferved with Ceremonial or Pharifaical off 
vation, with Jewith Preparations, Sacrifices, needlop 
abftinence from lawful work,’and fuch like :formalit ii 
but doth it hence follow, that-no'days. are to. be obfery 
Aagder the Gofpel with Moral'obfervation, im hearing t i | 
Word, receiving the: Sacraments, 'finging ofPfalms? ¢ 
There was no! Moratity in’ the new Moons; by vertue tif 
any fpecial' commandment ,'and therefore it is im vain | 
ask, why new Moons may. not beobferved ftill,as well}| 
Sabbaths,) provided that it be obfervatione morali? for chi ( 
isa RGonaie pitts obferving the Sabbath, and that by af 
cial commaiid,which is notin new Moons and: holy day! | 
and cheabere as‘weé utterly abandon all that which ww 
in the Sabbath: Ceremonial, fo we do and fhould” heart i 
retain. andioblerve that which is: Moral sheila 
ebfervance| ‘heteofs idosomobiow 2 eolube: ig bys 33 ri : 
ros On finda’ tala hepsgiyigg: < 1201 eee | 
rs. sf Bhenevweensedanelagike, jew sores Cerembnially holvg 
| as well asimeats Ceremonially unclean, now in that otheip 
place whiclothey-urge againft the obfer vation ofany day 
under the Gofpel; Romig beherein: days Geremonial ary 
compared: with meatsCeremonial,and nor Moral days wit)! 
Ceremonial imears, It is therefore readily: acknowledged: 
chat it‘wasvam error did weakneffe in fome,to think then 
felves bound ‘tocertain “Ceremonial days’,:as:well as 
was to abftain from certaiCeremonial meats 3: but wills} | 
hence follow;that is is a'pareofChriftian liberty & {tren 
to abandon all days as Cefemonial? ‘and: thatitis a: 4 
“ofChriftian weaknes to obferveany:day under.che Gofpeh 
this verily thath not the face of any reafon for.it-from thi: 
‘Scripturewhereiwthe Apoftle(doubrleffe )fpeaks of Cere’ 
 ‘monial, nob/Moral days, as(fhall: appear) our Chriftian} 
Sabbathsbe 2) ‘And lookoasitis duty (nor weaknefle 
fometime to abftain frohrfome meats, as in thecafe of ex! 
‘traordinary humiliation, as;wefee in Daniel,: Dan. 9. ant 
_ ys dodemay-be dury(not Weakneffe )ftill ro obferve fome)} 
TOO" days 5: Efaynocthe fevéenth ‘day, for that iso now the; 
squeftion, bur fome days até of maybe nevelfacyit to > be ob») 
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1 not,4ndifo think one day more holy than another, this 
: ot abominable fuperftition,, and) this is indeed to ob- 
ic daysy.and.of this the Apoftle-feems to fpeak,when he 


lo, Ye obferve days;Butwhen the Lord {hall put holinefs 
| ‘ one: day-more then upon another,we donotthen put 
# holineffe in the day,but God doth it, nor do:we place 
#: holineffe in one.day more-then in another, but God 
Accth ic firft,:and thisis no obfervation of days, which 
§) Apofile condemns in thofethat were weak; but of the 
BY! of God which he every where commands.) > 
B. sh ge sadoqvants ovRbehs se qoitie 21 2h) Sap. cagore 
@here is(asfomecall ic) Sabbathuminternum ¢oexternum, 
in internal and external Sabbath; the firft (if 1 may 
iifully ¢albic-a Sabbath )is tobe. kept every day, in a fpe- 
il reitfrom fins the fecondiis | to be obferved.at ‘certain 
Mhesand.on fpecial days; now ifthat other place,I/a.66. 
i. (which is much urged. for. the equality ofall days.) be 
ant of; aicontinualSabbath,fo that thofe words,fromSab- 
hte Sabbathsfthey; fignifie a conflant continual worfhip 
God.indefinitely,thenthe Prophet {peaks of an anternal 
bbath which thall\ in. fpecial be obferved under the Gofpels 
Hic this;doth not abolifh: che, obfervation of an external 
i bbarh.alfe,;.no more. then in'the times before the Gofpel, 
hen the people:ofGod were boundto obferve a continual 
ibbathand reftfrom fin, & yer were not exempted here- 
 fromiextemnal Sabbaths;onely becaufe more grace is pou- 
diout uponthe people of God under the New Teftament 
cn under the Old,& under fomeitimes and feafons of the 
Micw:Teftamens, andfome:peoples more then at and upon 
hers: hence this prophecie points. atthe times of theGo- 
iiclswherein Gods people fhall worthip God more fpiritu- 
iy and.continually then in fonmer times? Butuf by this 
Mhvale FromSabbath to Sabbath, be meant fucceffion, 1.one 
Wsbbath after another fucceffively,wherinGods people fhall 
joy bleffed fellowfhip withGod. fromSabbath toSabbath, 
Ni cceffively inthe worfhip of him,” one Sabbath after ano- 
ier s: chen this place isfuch a weapon.in theirowa hands 
jpainftthemfelves, as that it wounds to the heart that ac- 
Hi} :¢fed: conceit,that all days fhould be abandoned by thofe 
Minder the New: Teftament : But fuppofe that by Sabbath, 
: not meantithe weekly Sabbath(for then,fay ome, what 
vill you underftand by new Moons, which: are conjoined 
Wvich them? ) yet thefe two:things are evident,1.That Sab- 
jaths'and new Moons were fer times of worfhipping ee 
| under 
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The Morality of the Sabbath | 
under the Old Teftament.' 2. That it is ufual witht}, 
Prophets-to veil,(and not alway to type out.) the worthij, 
and fo the times of worfhip which were to: be under th} 
New Teftament,under the Ordinances of God obferved 
the Old,asmay appears [/s.19.19:Mal. .11-a8 alfo by Exy, 
kyels Temple,and fuch like: hence then it follows,that ali}, 
though this place fhould not evict a feventh daies Sabbat i 
yet itedemontirates at leaft thus much, ‘thatfome fet timé, 
and daies fhadowed out under the name of: new Moon 
and Sabbaths ,.are ro be obferved under the New Teftz, 
ment; and this is fufficient'to prove the point in hand)i} 
That-all-daies are nor equal under the Gofpel. 9) 71 


~ The Kingdom of Heaven indeed doth not confiftin mea 
and drink,as the Apoftle faith,Rom. 14.17. | iin the ules, 
external indifferent things;as thofe meats and drinks, aly} 
fome kind of daies were 5’ or ifia fome fenfe it did.yer no} 
chiefly in them, -as if almoft all religion ‘did chiefly confi | 
in them :>but'doth it fronv hence follow,that it confifts no f 
which aré commanded ? If becaufe the kingdom of ¢ iO 
confifts:in‘incernal peace 8 righreoufnefs;: and’ joy.-of ‘thi, 

holy-Ghoft, chat therefore all'external obfervances of times j 
and duties of worfhip are‘not neceflary to be attended by}, 
Gofpel-worthippers(as fome fecretl yimagin )then fareweh}, 
all external Preaching Sacraments, Profeffion’ and Confeb | 
fiow of the Name of Chrift, aswell as Sabbaths:: and {ei} 
fuch Artifts of licentioufnefs bring in all prophanenefs int) 
the world again,by a law ‘from:Heaven;: nor ‘condemning)}. 
the acts of the outward man,though never fo abominable, | 
in abfimence from which(by this rule) the kingdome dl} 
heaven doth hot confitt.Isit no honor to the King of glory 
(asit is to earthly Princes) to be ferved fometimes upon } 
fpecial Feftivals,in fpecial ftate, with fpecial & glorious at.) 
tendance by: his people,a$'well as after a common '& ufualy 
manner every day? We have feen fome who have at fir 
held communitie of daies‘only,to fall arlaftCchrough che) 
righteous judgment of God blinding their hearts.) to maine} 
tain communitie of wives; ‘and that becanfe the Kings 
dom of God hath(as they have thought )confifted no more | 

in outward relations Cs chat is’ between Husbands and, 


and daies. °° Thefisgg2: 202 1320 aa 
Bur this. is not the ordinary principle by which a re) 
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| The Morality of the Sabbathe 
maintain an equalitie of daies under the Gofpel : 
iis chiefly, viz. that the Bforal Raw is not to bee a 
tians rule of life, for we acknowledge it to'be no-Co- 
nt of life toa believer, that either by the keeping of it 
nould be juflified , or that for the breagly of it hee 
id be-condemned 5 but'they fay,that when a believer 
life by the Covenant of grace, the law 1s now not fo 
as'a rule of life to fuch a one; and then ‘tis no won- 
f they who blow out the light of the whole Moral 
From being a‘light totheir feet and a lamp to their 
;,ifthey hereby utterly extinguifh this pare of it, vz. 
Commandment of the Sabbath: This dafhing againft 
whole law,is the verie myfterie of this iniquitie, why 
- do-cafhier this law of the’Sabbath - and they do but 
themfelves behind’a thread, when they oppofe it by. 
+ weapons,who therefore abandon it, becaufe it alone 
tremonial,above any other law. 
| , Thefis 80. 
be Sabbath( bacon ye perpetual and moral, but not the: 
path day, the Sa 
did onely is perpetually to be obferved , but not the Sab- 


| is to be obferved only asan humane conftitution. But they’ 
}1d do well to confider , whether that which they call 
Invvard continual Sabbath be ‘inconfiftent with a fpecial 
P. for I am fure that they under the Old Teftament 
fe bound equally with us toobferve a continual Sab- 
} in refting from all fin; ‘and refling in God by 
ipsa Heb.4.1,2, yet this:did not ‘ex¢mpt them 
hh obferving a fpecial day: A fpecial dayis a ‘moft, 
jverful means to Sabbatize every day 5 why then may 
| a Sabbath and a Sabbath day confift together? “An eve- 
xy Sabbath isequally oppofite to a’ time occafionally 
i] asto a’ fet ‘day, which the Commandment enjoins 5 
therefore if it exempts a Chriftian from obferying a 
Way, it fers him free alfo from all obfervation of any 
| fer time; for if becanfe a Chriftian Sabbath ought to 
Fontinual’, and thar therefore there ought to bee no 
daies, ‘then there fhould’ not be-any occafionally ‘fer 
rsfor the'worfhip of God, becanfe thefe neither can 
-ontinualand if there ought to be no fuch fer times, we 
y then bid good night to all the publick worthip & glo- 
of God! in the'world’, like the man with ‘one‘eye to 
) who: put his orher quite out: And ifany here paceh 
? chat 


I day; a Sabbath is by divine ordination , but a Sabbath 
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Soe a pias: ~ a 
The.Morality of the Sabbath, 
charthere isnot the like reafon, becaufe holy.rime’and-d4! 
are not neceffary,but holy.dutiesare neceflarie,and. the! 
fore require fome occafional fet time for them: . I. anf i ; 
of | 
difpute on is,this ground and fuppofition only viz. Thar 
all fet daies are. to be abandoned , becaufe a Chriftia ' 
Sabbath ought to be continual and inward, then all ocdi 
fional fet timesalfo.are to be abandoned upon. the nt | 
ground, becaufe thefe cannot be continual and inward.) 
more than the other : _ as for them who think no hdl 
day neceffarie, but holy duties lawful every-day, we hai 
alreadie, and fhall hereafter clear up more fully-in its prtil 
perplace: Mean while itis yetdoubeful to meswheehif 
thofe who follow Mafter Saltmarfh and fome others, wi 
acknowledge the lawfulneffe of any occafional fet tim} 
for publick worthip,, of heariug the Word and Prayend 
dc. For he makes the hoje ef the Father ty be-the Chit 
Stian Sabbath, typified in the feventh day of the firft Creativ 
and he makes the fix days of work to bey type, not onely\it 
the Lord Fefus in his. ative and fulfilling adminiftratin' 
while he was in the flefh, but alfo to be a figure of the Chriffit 
an in bondage, or (to ufe his own words )of « Chriftianth| 
der active and working adminiftrations, as thofe of the lai 
and Gofpel are,. as all forms of worfhip;Duties,Graces,Pra veil 
Ordinances,dyc.. From whence it will follow , ( from ht 
principles, for I know not his practice) that all formy(} 
worfhip,Duties,Graces, Prayer, Ordinances, are then iit 
ceafe, as types,and.fhadows, and figures, when. oncethil 
fubftance is come,to wit,when they comein this life to | 
higheft attainment,which is the bofom of theFather whi | 
bofome is the true Sabbath of a Chriftian man, Now I CoH! 
feffe,chat the bofome of Godin Chriftis our. reft, and : 


Thatc.let the difference be granted, yet ‘that which ia 


Allin Allin Heaven,and our fweet confolation. and reft 
Earth, and that we. are norto reft in any means, Ordinary 
ces,Graces, Duties,but to look beyond them all, and'tobil 
carried by them abovethemall, to.him thatis betcer thai 
all, to God in Chrift Jefuss but to make thisbofome of Go! 
a kind of canker-worm to fret and eat out the heart am 
being,not only ofall Sabbaths and Ordinances of worthip) 
but alfo of all dutiesand. graces of Gods Spirit!; nay 55 
Chrift. Jefus himfelf,as heis manifefted in the. fleth,& 15 a: 
external Mediatour,whom, * fome lately. have alfo caft inté| 
the fame box with the reft,Being fent only (as -they. think, 
to revembybut not to procure theFathors love of delight,¢y a j 
a ; CA 


The Morality of the Sabbathe 
dl Jittle elfe then a meer form , and fo to ceafe when the 
ar comes*in the room of all’ forms, and {ois All im AN; 
§ dare {aysis fuch an high affront to the preciousbloud 
Acift, and ‘his glorious Name, and bleffed “Spirit of 
§ that he'who hath his Furnace ‘in Zion , and his fire 
Bu falems: will not bear ic long, without making their 
ments and plagues (at leaft fpiritual exemplary and 
Berfuljand leading them’ forth infuch crooked ways, 
ihe workers of iniquitie; when peace fhall' be upon 
B. Are thefe abftracted notions ofa DeityCinto the vi- 
gd contemplation of whofe amazing glory without 
# him as he is in Chritt) a Chriftian (they fay muft 
Binged: loft, ‘anid {wallowed up, and up to which he 
ifcend, éven to the unaproachable light the tre and 
@ Sabbath? Are thefe fay) the new and glorious 
breaking out in thefe daies ,_ which this age muft 
Hor? which are nothing elfe (upon narrow fearch ) 
| Monkifh imaginations , the goodly cob-webs of the 
a imagerie of 'thpfe idolatrous and fuperflitious hypo- 
J the Anchoritésy Monks’ and’ Friars ; who to make 
! lind and fimple world admire and gaze upor them, 
t out hereby, like Simon Magus; thar they were fome 
Ba ones’, even the very power’ and familiars of God. 
iy in thefe times of diftraGtion, * warre and bloud , if 
the Lord called for fackcloth , humiliation , repen- 
faith, graces, holineffe, precious eftéem of Gods 
f naticéds and of that Gofpel,which hath been the pow- 
God tothe falvation of thowfands,now is the time; & 
Gods people reje@ thefe things as'their A: B.C? and 
Miche new light of thefe times be the dreams and-vifions 
laverings of doting and deluded old ‘Monks? Shall 
mplicity of Gofpel-Minifterie be rejected; “asa com- 
ching, and fhall Harphiws his 7 heologia Myftica, Aue 
Abus Elutherivs, Facob Bebmen, Cufanus, ‘Raimundus Sa- 
Bi Theologia Germanica,and {uch like Monk-admirers,be 
» as the new lights and beacons_on the mouritains of 
elevated times? “Surely (if fo) God hath’ his time 
wates of pucting a better relifh to his precious Gofpel, 
fghe crofle of Chrift, which’ was wont in Pauls time to 
ainly Preached, without fuch Popifh paintings, and 
bein Gods'people knew how to reconcile their {weet 
Blin the bofome ofthe Father, and their Sabbath day. 
ee bi Thefis’ 8 pth Mh Dew Donia 
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The Morality of the Sabbath; 
greateft evil, then holinefs (which. is our conformitif! 
the law) is our greateft goed. If fin be mans. gre}: 
miferie, then holineffe ismans greateft happinefle + |if 
therefore no bondage for a Chriftian to be bound to} 
_ obfervance.of the law as his rule,becaufe.it,only-binds|:f 
faft to his greateft happineffe,and thereby. directs 8& kit 
him fafe from falling into the greatett miferie and.wo:}4 
ifthe great defign of Chrift in coming into the. worlds} 
not fo muchas to fave man from affliGion. & forrow( wh, 
are leffer evils) but chiefly from fin, (whichis the gh} 
teft evil’) then the chief end of his coming wasnot. | 
fome imagine ) to lift his people up into the love. andj 
{tracted {peculation of the Father above che. law of G} 
but into his own bofome onely, where. onely we have) 
Jowhhip with rhe Father above the Law of fin. ! 
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, _The bloud of Chrift was never hed ro deftroy all {i 
of finand fight of fin in, Believers, And along: | 
attendance to any rule of the law,by which means chi} 
fin comes to be feen : . but. he. died rather to make th} 
fenfible of fin, for if he died_.to fave men from fin GC 
evident, 1 Jebn 3.5.Tit-3.14..) then he died to make |, 
people fenfible of fm, becaufe hereby his, peoples he: 
are chiefly weaned and fever’d from it, and faved ou | 
ic (as by hardneffe and unfenfibleneffe of heart unde 
they chiefly cleave toic, andit to them )and therefore}| 
know,that godly forrow works repentance,never to be.) 
pented of,2 Cor.7.10.And that Pharaoh’s hardnefs of h | 
firengthned him in his fin again{t God unto the laft g | 
and hence itis alfo, that the deepeft and greateft {pir | 

mourning for fin is poured. out upon Believers, at 

God hath poured out upon them the Spirit of grace. 
is evident, Zach. 12.10, 11. becaufe the bloud of Ch| 
which was fhed for the, killing of their fin, now my, 

Ahem fenfible of their finne, becaufe its now fprink | 
and applyed to them, which it was not before,for ee : 
fee all their fms aggravated, being now not onely fin, 
againft the law of God, but. againft the bloud and~ 
of the Son of God : Itis therefore a moft accurfed dog 
of fome Libertines, who imagining that (through | 

bloudfhed and righteoufnes of Chriftin their free juftifi 
tion ): God fees no fin in his juftified people , that | 


: 


I 
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e themfelves are to fee nofin, becaufe now they are ju- 
ed and wathed with Chrifts bloud ; and therefore left 
Hy houldbe found out to be groffe liars, they mince 
| matter, they confeffe that they may {ce fin by the ei¢ 
fenfe and reafon, but (faith being croffe to reafon ) 
y are theréfore to fee the quite contrary, & foto fee no 
min themfelves Ly the eie of faith; from. whence it fol- 
rs, that Chrift fhed his bloud to defiroy all fight and. 
-e of fin to the eie of faith,though not to the cie ofrea- 
§. and thus as by the cie of faich they fhould fee m0 fin, 
ig it will follow ) that by the fame blond they are bound 
ze no lawsno not fo much as their rule, which asarule 
Wadex fui Cy obliqui, and in revealing mans dutie declares 
fgfin. Iknow that in beholding our free juftification 
fahe bloud of Chrift,we are to exclude all law from our 
B{ciences asa covenant of life,not to fee or fear any con- 
Monation for fin , Or any fin able to take away life : 
§ will it hence follow, that a juflified perfon mutt fee no 
Hiby the eic of fagch , nor any law as hisrule to walk 

to difcover fin and is this the end and fruit of Chrifts 
faci too? Surely this doctrine, ifirbe not blafphemeus, 
fgit may be known to be very falfe and pernicious, by 


ig Old rule of judgiog falfe Dodtrines, viz. if either they 
1 to extenuate fin in man, or to vilife the precious 
M-¢ of Jelus Chrift, as this Do@rine doth. 


Thefis 82. 
We: fine be the tranfgreffion of the Law(which is a truth 
#ycten by the Apoftle with che beams of the Sunne;1 Joh: 
iy) thenofneceffitie a Believer is bound to attend the 
Hv as his rule , that fo he may not finne or tranfgreffe 
Mm rale, Pfalm 119. 141. for whoever makes confcience 
nne, cannot but make confcience of obferving the rule, 
Hy (ohemay not fin, and confequently whoever make 
ronfcieuce of obferving the rule doe openly profeffe 
i eby that they make no confcience of committing any 
mc, which ispalpableand down-right Atheifme and 
phanenefs3 nay, itis fuch prophanenefs(by fome mens 
‘ciples ) which Chrift hath purchafed’ for them by 
fpbloud 5 for they make the death of Chrift the founda- 
of this libertie and freedome from the Law, as their 
5 the very thought of which abominable do&rine may 
‘¢ an heart, who hath the Jeaft tenderneffe, with hor- 
Sand trembling. Porquius therefore a great eres 
. EF a 


. The Morality of the Sabbath. = | 
and the Beelzebub of thofe flies in Ca'vins time , fhuts hit} 
Eaiedo. Lis fore eies againft this definition of fin, delivered by thi | 
oar Apottle, and makesthis onely to be a finne, v7z. to feq.F, 
Graal know, or feel fin, andthat the great fm of man ist . 
think thathe doth fin, and that this is to put off thi}, 
oldman, viz. Non cernendo amplius peccatum, t. by not leq}. 
ing fin. So'that when the Apofile tells us, that fin is th 
tranfgreffion of the Law, Porquius tells us, That fin is th 
an feeing and takingnotice of any fich tranfgreffion 5 furell § 
a aes. if they that confeffe fin fhall fmd mercy, then they tha), 
Soe Pe ie will not fo much as fee fin, fhall finde none at all: A Be} 
liever indeed istodie untothe Law, and to fee no ij, 
in himfelfin point of imputation(for fo he fees the truth}. 
there being no condemnation to them in Chrift Jefus by} 
thus to die unto the Law, andto fee no fin inherent}, 
himfelf, againft che Law,this is impious, (for foto feem}. 
Gin and die unto the Law,i$ an untruth,ifthe Apofile ma}, 
bebelicved, 1 John 1:10.) Thofe that fo annihilate a Chi}. 
flian and make him nothing, and God afl, fo that a Chri ih 
an mift neithe: {cire, velle or {entire any thing of himfelf,bi}, 
he muft be melted into God, and die to thefe (for then the), 
fay heis out of the fleth) and live in God, and God mufél | 
bimfelf , and fuch like language,which in truth 1s nothin}; 
elfe but the fwelling leaven of the devout & proud Monk |, 
laid up of late inthat little peck ofmeal of Theelogia Ge}. 
manica,out of which fome rifen up of lare have made thé}} 
cakes, for the ordinarie food of their deluded hearerst | 
fay thefe_men had need take heed how they ftand upe}. 
this precipice , and thatthey deliver their jdgement Wi} 
rily; for although a Chtiftian is to be nothing by feeeit} 
and loathing himfelf for finne, that fo Chrift may bea} 
inallto him3 yer foto be made nothing, as to fee,knov}, 
think, feel, will, defire nothing in refpe& of ones fell}, 
doth inevitably lead tofee nofin in ones felf, by feet}. 
which the foul is moft of all humbled, and fo God ah} 
Jefus Chrift is moft of allexalred; and yetfuch a kin}, 
of annihilation the old Monks have pleaded for, & prea} 
ed alfo(as I could fhew abundantly from out of their ow} 
writings ) infomuch that fometime they counfel men Bf 

topray, becaufe they mutt be fofar annihilated, as a; 
velle ; and fometimes they would feign themfelves us } 
ble to bear the burden of the fpecies of their own pité 
ers in their cels from one end of them unto anorher, bee@ | 

forfooth they were fo far annibilated (as neither to véi 
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| “The Morality of the Sabbath. 7 
neither to fcire or know any thing béfide God,’ whom 
y pretended tobe a// unto them, and themfelves no- Vid. Tauler 
ng, when God knows thefe things were but brain bub- vira, 
sjand themfelves in thefe things asarrand hypocritesas 
‘earth bore, and the moft fubtle underminers of the 

ce of Chrift, and the falvation of mens fouls. 

| Thefis 84. . 

A true Believer, though he cannot keep the Law per- 

tly, as his rule, yet he loves irdearly, he blames his 

n heart when he cannot keep it,bur doth not find faule 

‘h the law astoo hard, but cries out with Paul,The law 

poly ana good, but I am carnal3 hee loves this Copy, 

ugh he can but {cribble after it: when therefore the 

{tion is made,viz. Whether a believer be bound to the 

was hisrule? the meaning is not, whether he hath 

ver to keep it exadtly as his rule,or by what means hee 

feek power to keepit; but the queftionis, whether 

ein itsfelf a Believersrule; for fo tobea rule is one 

ig ,. bur tobe able to keep it, and by what means we 

uld keep ic, whether by our own ftrength or no, or 

}power from on high, is another. 

| Thefis 85. 


ifthe Apoftle had thought tharall Believers were free 

n this diredtive power ofthe law,he would never have 
}{waded them to love,upon this ground, viz .becaufe all 
| Law is fulfilled in love, Gal.s. 13,44. for they might 
Jn have caft off this argument as weak and feeble, and 


7 


Je truly faid (ifthis principle were true )what have we 


Hlo with the Law? 
| ‘Thefis 86. 
“here isthe taward law written on the heart,called the 
Wy of the Spirit of life, Rom 8. 2. and there is the outward 
ty revealed and written in the holy Scriptures, now the 
Hernal and outward Law is properly the rule of a Chri- 
qn life, and not the internal and inward Law (asfome 
ceive) for the outward Law is perfedt,in that it perfe- 
} declares what is Gods will and whatnot; but the in- 
i: Law (as received and writin our hearts ) is im- 
e& in this life, and therefore unfit to be ourrule: 
+ inward law is our adual (yet imperfe@t) conformi- 
tothe rule of the Law without, itis not ‘therefore the 
}: it felf : The Law within is the thing tobe ruled, Pf. 
14-Pf.119.4,5. The outward Law therefore is the rule: 
42 Law of the Spirit of life (which is che internal Law) 
| ee Fa u 


The Morality of the Sabbath. ely 
is called a Law, not in refpect of perfed dire&tion( which}, 
ig effential tothe rule) but in refpedt of mighty and effey f 
fee a ual operation, there being a power in it as of a {trong} qi 

if oe Law effe@ually and fweetly compelting to the obedience). fj; 
os ae of the Law:For as the Law of fin within us( which the A> 
pottle calls,theLaw of our members,and is contrary to the A 
Law of our mindes, or the law of the Spirit of life within §; 
us) isnot the rule of knowing and judging what fin is} 
but che law. of God without,Romans 7.7. and yet it 1s cal} 
led a Law, becaufe it hath a compulfive power to act and, ‘ 
encline to fin, like a mighty and forcible law 5 fo the law. 


Vi ie 


‘of the Spiric of life, the law of our mindes, is called 1 


law, not thar itis the rule of a Chriftians life , but thatm, 
compels the heart, and forceth it like a living law to the, 
obedience of that dire@ing rule (when itis made knowh, 
toic) from wichout: It is therefore a great miftake t¢ 
think, chat becanfe God tranflates the law without intoa), 
believers heart, that therefore this heart-law ts his onl}, 
_or principal rule of life, or to imagine that the Spitit, 
without the external law is the rule of life; the Spirit #; 
the principle indeed of our obedience, whereby we com; 
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form unto the rule, but it is not therefore the rule it fe ft | 
It is ttue indeed, 1. That the Spirit inclines the heat, 
‘to the obedienceof the rule; 2. It illuminates 
minde alfo many times to fee it by fecret fhinings of pré 
venting light , as well as brings things to their remem}, 
brance, which they knew before: 3. ItaG&s them ab}, 
fo fometime, fo as when they know not what to pray}, 
it prompts them,Romans 8.216.When they know not wha} 
co {peak before their Adverfaries, in that day its given tt}. 
them, Matth.10. 19. Whenthey know not whither &), 
go, nor how to go, its then a voice behind them , amy} 
leads them to fountains of living waters, Ifaiab 30. 21}. 
Revel. 7.17. Butall chefe and fuch like quickning a@J, 
ofthe Spirit, doe not argue it to be our rule , accordii,), 
to which we ought to walk, but onely by which, or 0} 
means of which we come to walk, and are enclined, @}, 
rected and enabled to walk according tothe rule, whicht| 
the law of God without.For the Pilot of the fhip is not tht} 
compafs of the fhip, becaufe that. by the Pilot the fhip i}, 
__ Guided: nor doth it argue that the Spirit is our rule, be, 
~~~ @ Cante he guides us according to the rule : It is not effent 
to the rule to give power to conform unto it,but to be tha 
according to which we are to be conformed: And therefor 
Sa it 


ee 
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icrazy argument to prove the law of the Spirit to bee 

rule of our life, becaufe ic chiefly gives us power to 
form unto the rule; for if the law be that according to 
ich we are to be guided, although it fhould give us no 
ver, yet this is fufficient to make jt to be our rule. 
| Thefis 89. Sato} | 
ne Spirit of God which writ the Scriptures,andin them 
rule of the holy law, is in the Scriptures, and in that 
-, as well as ina believers heart; and therefore to for- 
2 and reject the Scriptures, or this written rule, is to 
ake and reje& the holy Spiric {peaking in itas their 
-5 nay, tis to forfake that Spirit which is the fupream 

e, according to which all private {piritsmay,all the a- 

gs,diates,movings,{peakings of Gods own Spiric in 
ire to be tried,examined, and judged. To the law and 
‘teftimony,was the voice of the Prophets in their days, 
8.20. The Lord Chrift himfelf refers the Jews to the 
ching of Scriptures concerning himfelf, ohn 5. 39. 
» men of Bereah are commended for examining the ho- 
infallible didtates of Gods Spirit , in Pauls Miniftry , 
Bprding to what was written inthe Scriptures of old. | 
Bi therefore but a cracking noife of windy words for any 
Biay chat they open no gap to licentioufnefs by renoun- 
1: the written and external law as their rule, confide- 
} thatthey cleave toa more inward and better rule, 
1 The law of the Spirit within ; for Cas hath been 


| a Jthey do indeed renounce the holy Spirit fpeaking 

he rule,viz. the law without, which though itbe no 

| : of the Spirit Cas fome objet) yerit is that rule ac- 
#iing co which the Spirit guidesus towalk , and by 
ich we are to judge whether the guidance be the fpi- 
} guidance or no: | 


| Thefis 88. ; 
Nome fay , That the difference between the old Teftameut 82. 
iNenfation and the new,or pure Gofpel and new Covenant, % Sakrmarin, 
,to wit , Thatthe one , or that of Moles, was.a Mi- Sparkles, 'p. 
Bkery from without , and that of Chrift from within: and 243. 
re they faysthat the meer Commandments or letter of Scrip- 
» , is not a law to a Chriftian why he fhould wath ut hily 
es, but the law writien oa onr hearts, the law of life. 
1 if thisbe the difference between the old, and new 
Nament difpenfation, the Miniftry of he old and the 
niftry of the new,then let al believers burn theirBibles, 


Shaft all the facred writings of the new Teftament & old, 
] : r unto 


yi, 
unto fpiders and cobwebs in old holes and corners,and | 
ver be read, fpoken, or meditatedon , for thefe exten) 


spreached,or why they writ the Gofpel for after times (hj 
that was the chiefend of their writing, asit was of thipl 
Prophets in their times, Tfaiah 30.8.) that men might hy 
lieve, and believing have eternal life, and know het 
by that they have eternal-life, John 20.31. 1 Fobn 50 
For cither their writing and preaching the Gofpel wash) 
an external and outward Miniftry(which is croffe to comfy 
mon fenfe Jor it was notChriftsMiniftery,which is blafpht 
‘mous to imagine: & it is a vain fhift for any tofay, Thatuh 
though it was Chrifts Miniftrie, yet it- was his Miuifiigl 
as under the Law,and in the flefh, and norin meer gleif: 
and fpirit : for itsevident, that the Apoftles preachinytr 
and writings, were the effe& of Chrifts afcenfion and ght: 
ry, Ephef. 4, 8, tr. when hewas mottin the Spirit, af. 
had received the Spirit thache might pour it out by th 
oumward Miniftrie, Adis 2.33.and it isa meer New-nothii h 
and dream of Mafter Saltmarfh-and others , to diftingt! 
between Chrift in the flefh, and Chrift in the Spirit, | ag), 
the one Chrift had a divers Miniftrie from the other: 
when the Comforter is come( which is Chrift in the Spitit 
what will he do? ‘he will lead (its faid junto all truth, fi) 
16.13. But what truth will he guide usinto? Verily toi 
other( for fubftance)) bur what Chrift in the fleth had fy 
ken, and therefore its faid, that he fhall bring all things) 
your remembrance, whatfoever I have faid unto you,johng| 
26.and therefore (if I may ufe their phrafe ) Chrift int | 
Spirit leads us to what Chriftin the flefh faid5 inwak 
Chrift’ leads the faithful to the outward Minifterié)! 
Chriit; Chriftin the Spirit to Chrift {peaking in the Lette) 
the Spiric of truth to the Word of truth, the Spirit with 
ro the Word without, by which we fhall be judged atti}, 
laft day, ohn 12.48. and therefore certainly are'to bet} 
pulated by itnow. ©” a 
Rae Sy ae Thefis 89. 44 
Itistrue, that the faithful receive an union or af} 
nointing of the Spirit,which teacheth them all things; bi} 
is this teaching immediate or mediate 2? If immediate, W 
~ doth Fohi tell them that he writ to them that hereby 
might know they had eternal life? 1 Joha 5.13. but if i€l 


mediate yeiz. by the Word externally preacht or writ; hy} 
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external Word ftill is to be our rule, which the aaoine 
ofthe Spirit helps us to know : Itis true, the Apoftle 
t, 4 Fobn 2.27. that they being taughtof the Spirit , 

otneed that any man fhould teach them; what then? 
their teaching therefore immediate? No verily,for the 
{tle explains his meaning in the words following,viz. 
xwife, and after another way and manner, then as 
Spirit taught them, for fo the words run, You need not 
any man fhould teach you, but as the anointing teacheth 
all things,and is truth. or if Minifters are to preach _ 
write in demonftration of the Spirit,then thofe that 
‘them andare tanght by them, need no man to teach 
a otherwife , than asthe fame Spirit in the fame de- 
{tration teacheth themall things: It might be truly 
thatthe men of Bereah did need no man to teach them 
wife than asthe Spirit, in comparing and fearching 
Scriptures , did teachthem the things which Paul 
e. And Calvin well obferves upon this place,that the 
e of the Apoftle in thefe words, {s to confirm his Do- 
fc which hee writ tothem, it being no unknown 
Mz ,bue a thing known to thei by the anomting of the’ 
it,which either they had received by former Miniite- 


| 
i 


° the Word, or which now they might receive by his 
ing : As therefore the Spirit leads us to the Word, fo 
Word/leads us ro the Spirit, burnever toa fpirit with- 
Mand beyond the Word, I mean fo far forth as that the 

vara adminiftration of Chrift in the flefh, or in the 


-d, or Letter, muft ceafe, and be laid afide, when the 
ard adminiftration of Chrift in the Spirit comes. 
my] Thefis 90. 
s as weakan argument to imagine, Taat we ave not to 
d and guided by any outward commands, in our obedience 
A God ( becaufe God is to work all our works for us, 
Mibecaufe we are not to live, but Chrift is te livein us) as 
Jnink that we are nortolookto any promifes without 
Blo dire& and fupport our faith , becaufe Chrift is al- 
» fulfill and accomplifh allthe promifes for us: For 
¢queftion be, by whatare we tolive? The Apoftles 
Biver is full, Gal.2.19, 20. that as he did not live but by 
faith of the Son of God, fo are we: But if the queftion 
According to what rule are we tolive, and wherein 
we tolive? The anfwer is given by David , Pfalm 
Bl. 45.8. Thou haft commanded us to keep thy precepts dili- 
Bly, Ohthat my heart were directed ta. keep thy Statutes. 
iE: F 4 Deal 
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is the rule of fairh by which we live? The anfweris,t 
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The Morality of the Sabbath = 
Beal bountifully with thy fervant that I may.live and keep t| 
Word,ver.17.Let thy mercy come to me that I may live, 4 
thy law is my delight,v.77. So that if the queftion be, W. 


ere Ean IP 
ae nee 


| 
Gofpel, Phil.3, 16. Bucif the queftion be, What is the np 
of life irfelf ? The anfwer is,the Moral Law} and oft 
later isthe controverfie. Ng begga 


+ 
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Thefis oT. 5 : 6 a Mo 
The commanding will of God, called Voluntas mandatt sy" 


to be ourrule, and not the working willof God, Volq| 
tas decreti, orthe will of Gods decree :. for weg |} 
not fin by fulfilling the one, bur we may fin: in fulfil 
the other. Gods fecrerand working will was fulfilled whit 
Fofephs brethren fold him into Egypt,and when Nebuchalt 
nezzar afflicted Gods people feventy years’, as-alik 
when the-Scribes and Pharilees caufed Chrift to be crulll 
fied; yetinall chefe things they finned and»provoklif 
Gods wrath againfithem; How?» Was itin crofil 
and thwarting Gods working will,or.the will af Gods Dit 
cree? Noverily, for its expreflely faid, that Chrift wh 
crucified according to the determinate counfel and wit 
of God, Adis 4.28. It was therefore by eraffing Gof 
commanding wilh Icis therefore ahellifh device of 
bertines to cyempt men from all Law, ard from the fey! 
of all fin: Becaufe (fay they ) ali things good and $l 
come from Gods vill,and all things that are done are wroug' 
by him, and all that he doth is good , and therefore all fim) 
aliions ave.good, becaufe God works thems; for what ha‘? 
we tordo to take the nieafure of our ways by his work}f 
_will?Gods will is his own rule to work with, not our pill 


| 


“to work by: Our actions may be moft fintul, whenth 


working in and about thefe may be moftjuft and holy3t} 
thoughGod purpofeth to leave the creature to fall and? 
yet he fo purpofed it , as that lit fhould be’ only thromth 
their cwn faule that fo they fin: Andalthougha Chrif} 
anis tofubmit humbly to che juft difpenfations of Git 
when he leaves ittoany evil,yet Gods working will inuh 
fuch diipenfations mutt nor be ourrule, for then we mil 
will not only our own finne, but our own affliGion ati 
perdition for ever, forall. thefe are contained under ih 
working will: Iris therefore a moftfubtle and pernicio!} 
practice in many,who when they are overtaken with av 
fm,or hampered with fin,they wath alloff from themfeh| 
and lay all the blame(if any be_) upon God himfelé, yin; 


. 


= 
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Lord left me,and he doth not help me, and he muft doe 
| ihe hath undertaken to do all, if therefore I fin, upon him © 
Whe blame , ovif there be any upon them, ats but little : 
i: why fhould any judge of the evil of their fin by Gods 
| Fie will,for chat is not your rule, but the command- 
will of God , according to which Samuel convinced. 
I./, (when he was left of God to {pare Agag ) that his 
Hobedience againft the commandment was rebellion,and 


phe fin of Witchcraft in the eyes of God, 1 Sam.15.23+ 


Thefis 92. 


; ching for him , as*well as to promife to do any 
Ming for us: When the King of glory hath given us out 

es by promife, its then the next part of his Since grace 
Mjfavour tacommand usto ftand before him and at- 
Hid upon his greatneffe continually. They that fee how 
Wily they deferve to be forfaken of God, and given over 
their own hearts Iufts, and to beforever fmningand 
i(pheming God in hell , where God will never com- 
ind them to think of him’, fpeak of him , do for him, 
Jay to him more, cannot but account itan high and fpe- 
J favour of Jefus Chrift rocommand them any thing, or 
Mi chem do any thing for him; apoor humbled prodigal 
{haccount it great love to be made an hired fervant 5 
bn Baptzft will count it an high favour if he may but un- 

: Chrifts fhoe-latchet , and be commanded by him to 
be the meaneit work for him: David wondred at Gods 
Mace toward him, that God fhould command him, and 
‘fome meafure enable him to offer willingly, Lord , 
Mich he) what are we ? Udothercfore marvel how any 
Mn pretend that they are acted by the love of Chrift, and 
Mbt by the law of commands, confidering that there is 
M much love in this for Chrift to command , and how 
ey can profefs their relifh of preaching Gods free grace 
id love,and yet cannot away with {weet and gracious ex- 
H>rtations preffing to holinefs and holy duties, i the re- 
-aling and urging of which there is fo much free grace 
1d heart-love of Chrift Jefus; firely if the love of 
hrift is to lead us, then the commands of Chrift (where- 
. hedifcovers one chief part of his love) are to guide us, 
nd'be arule of life unto us. The man who in his cool 
id deliberate thoughts imagines that a Chriftian under 
1¢ rule of the law; is a Chriftian under bondage , bee 
iF | juftly 


(t is a great part of Chrifts love to command us to do " 
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jufily feared that himfelf is ftill under the bondage of fi! 

_ and Satan’, and never yet knew what the true love gy 
Chrift Jefus is to this day. eee | | 
mn ‘i 


yal 
this, in imagining the great difference between the Lay 
& Gofpel to be this,viz. That the Law requires doing, t J 
the Gofpel no doing , and that all believers being unde} 
the Gofpel,are therefore under no Law of doing = but-wy4'\ 
muft know,that as the Gofpel exaéts no doing, that ther :} ef 
by we may be juft,(o it requires doing alfo when by Chrifi{ 
Jefus we are made juft:: For if the Gofpel command us tell 
befely as God is holy,1 Pet.1.15. and perfect as our he pee 
ly Father is perfect, Matth.3.48. chen the Gofpel doth 
not only require doing, bur alfo as much perfe@ion of det i 
ing asthe Lawdoth; the Law and the Gofpel require 
the fame perfection of holineffe, only here is the differs 
sence (which many have not obferved) the Gofpel dor hit 
not urge thisperfection, nor require itof usas the Law 
doth ; for the Law calling and urging of ic that fo hereby) 
we may be made juft, ictherefore accepts of nothing bub 
perfection , bucthe Gofpel requiring ic, becaule we ae, 
perfectly juft already in Chrift,hence though it eommands'fi/ 
‘us as muchas the Law, yerit accepts of leffe , even chae ll 
leaft meafure of fincerity and perfection mixed with th ial 
gteateft meafure of imperfedion. rit 
: Theis og cgsioantens * 
The Law (fay fome of the Antinomians) is to be: ke pt 
as an eternal rule of righteoufneffe, but their meaningitt 
then is, That believers are thus to keep it in Chrift whd! 
hath keptit forthem, and ifthey meant no more but th at 
Chrift hath kepr it for righteoufneffe ro their juftification me 
they {peak truly: but their meaning herein is nor only ii fi 
re{pec& of their juftification, butalfo in refpe& of. thei hh 
fanctification, for they make Chrifts righteoufneffe to b eG thin 
materially and formally their fandtification: hence theyiti 
fay, A believer hath repented in Chrift, and mortified fin mi\n: 
Chrift, and that mortification and vivification is nothing but @ af 
believing that Chiift hath mortified fin forthem, and been 
quickned for them, and that That fanélijication which is. inmiiy 
herent in Chrift, and not that which is inherent inus, #* anevia | 
dence of our juftification.But this principle which confoun dg) It 
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a Chriftian juftification, and fandtification, as it-cafts ries | 
feed of denying all inherent graces. in a believer, 0 46 hh 
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s the bafis of refufing todo any duty, or conform to 
Law inour ownperfons: for ifthis principle be true, 
hichno Orthodox Writer doubts of )viz. That we are 
-¢k for no righteouthefs in our felves to our juftificati- 
becaufe we are perfe@ly juftand made righteous for 
- end in Chrift,then it will undeniably follow,that we 
‘not to feek for any holinefs and fanctification in our 
Jes, becaufe we are perfectly fandified alfo in Chrift 
iis,who hath repented, and believed, and mortified fin 
ifedtly for us in his own perfon 5 Look therefore asthe 
KteGtion of Chrifts righteoufneffe to our juftification, 
Juld make a Chriftian abhorre any perfonal righteouf- 
‘ie of his own to his juftification, fo if we be perfedly 
tified in Chrift,then perfection of Chrifts holinefle to 
} fandtification fhould make a believer not onely re- 
nnce the law,but to abhor all perfonal holinefs through 
| Spirit ro our fanGtification, and then‘a Believer muft 
norto feek any love or fear of God in his heart,which 
ot painted but profeffed prophaneneffe, and the inlee 
: per accidens, but per fe, to all manner of loofeneffe and 
ckedneffe in the world. 
Thefis 95. 

We deny not but that Chrift is our fandtification as 
ll as our righteoufnefs, 1 Cor. 1.30. but how? not ma- 
ially and formally, buc virtually and meritorioufly,and 
vith meet explications Jexemplarily : our righteoufnefs 
our juftificationis inherent in him,but our fanctification 
inherent in our felves, yet it isderived from him, and 
refore it is virtually and meritorioufly onely in him: 
hence itis, that weare never commanded to juftifie 
rfelves, unlefSitbe inftrumentally and facramentally, 
nen as we arecommanded by faith to wafh our felves, 
1.1.16. andas Paul at his baptifme was commanded to 
ith away his fins, Ads 22.16. but weare frequently and 

undantly exhorted to repent, believe, mortifie our affedti- 
: upon earth, to walk in newneffe of life, to be holy an 
| manner of converfation, (yc. becaufe thefe things are 
rought by Chrift in us to our fandtification , and) not 
ronght in Chrift for us as our righteoufnels co our juftifi- 
rion. 
| ee Thefis 96. 
‘They that are in Chrift are faid to be compleat inChrift, 
J.2. 10. and thatthey receive all grace from his ful- 
fle, Joh, 1616. fo that itfeems that there is no gee in 
ho ig er eae them- 
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themlelves, bur itis firftrin him, and confequently thy 
their fandtification is perfeGed in him: but we 
know, thatthongh the perfection and fulnefs of all 

‘is firft in Chrift, yet that believers have not all in hi 

ter oneand thefame manner, nor for the fame end: f 
our righteoufnefs to our juftification is foin him as ney! 
‘to be inherent in us, in this or in the world to come, b 
our righreoufnefs to our fanétification is fo far in himyy) 
that itis tobe derived and conveyed unto us, and hen}. 
‘it is formally in our felves, but mericorioufly and virtual 1 
onlyin him: even as our refurrection and glorification} |, 
-laft day, are nor fo in Chrift as never to be derived to il 
eer then the refurrection were paft already) but theyalt: 
‘fo in him as that they are to be conveyed to us, and thet |: 


Safes ch ner a ae 
-fore they are meritorioufly and virtually in him, and ' 


‘are meritorioully and virtaally rifen in him : a Chriftiq, 
> therefore niay be compleat in Chrift,and yet not be pett 
- dily formally fandtified in Chrift , our fanctification bein |. 
‘compleated in him after another manner , and.for oth 
ends than our juftification. ‘ 


Ht 


‘i 


j a 


Thefis. 970 « See A 
The chief end of Chrifis firft comming was to lay dow, 
his life a ranfome for many in way of fatisfa@tion and me |. 
“rit, Phy.2.8. Matth.2o. 28. now by chis fatisfa@ion h i 
_did two things, 1-He brought in fucha righteoufhefs & 
fore God as might merit mercy and make us juft : Noy 
:this is whollyin Chrift out ofour felvées; but becaufe ther! 
_ was a righteoufnefs: of new obedience and thankfulnd | 
to’ be wrought in usfor this love,therefore,2. By the fami 
“Yatisfaction he hath merited (not that this new obediend| 
might juftifie us or make us accepred) but tharit mig 
-be accepted though imperfed& and polluted with fn 
1 Peter 2.5,6. as-alfo that ic might be crowned andt i 
compenced : -Now hence it follows, that the Lord Jefit|’ 
hath not performed our duty of thankfulnefs and new| 
obedience for us ( fub hoc formali) or as of thankfulneff| 
for though Chrift was:thankful and holy for .us, yet i 
was not under this notion of thankfulnefs for his own'' 
lovetous, for thisis perfonally required of us, and #!' 
founds very harfhto fay , that Chrift walked in all ho if 
thankfulnefs to himfelf, for his love tous; but he wa f 
thus thankful for us, fub vatione meriti,or in way of mefi 4 
it being part of chat farisfaGion which juftice exacted. A 
that which might fatisfie juftice, and merit any mercy, 
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| — The Morality of the Sabbaths” 
did for us in himfelf,but he did not believe and re- 
et perform duties of thankfulnefs for us, becaufe 
ind fuch’ like are not to fatisfie juftice, but follow as’ 
of that fatisfa@ion , and therefore are wrought 
hus, and fo are perfonally required of us , and, 
‘ore when a Chriftian finds a want of thefe things in 
lf, heisnotto comfort himfelf with fond thoughrs 
> imputation of thefe in Chrift onely unto him , 
- is tolook up to Chrift Jefus for derivation of thefe 
I Chrift into himfelf; otherwife by making Chrift his 
fication, only in way ofimputation , he doth really 
by Chrift from being his fandtification; for if Chrift be 
fighteoufnefs only by imputation , then if Chrift be 
n@tification,it muft be by derivation from him,which 
Hmuft needs deftroy who make him their fole fandifi- 
by meer imputation. . 
hefis 98. 

‘rimmal errours, like ftrong wine, make mens judge- 
sreel and ftagger, who are drunken therewith: And 
>the Antinomians {peak fo varioufly in this point, that 
aow not where to find them, or what they will fand 
or fometime they will fay that a Believer is free from 
mw in all its authority and offices, but this being too 
§-, at other times they fpeak more warily, and affirm 
i, Chriftian is to obferve the law as his rule perfo- 
, thus far forth, viz. To doe what is commanded, but 


’ 


! by any authority of the law to the direéions thereof 5 
pirit,they fay, is free,and they are under the government 
> Spirit,which is not to be controled and ruled by any law: 
ifby vertue ofa command they meant, by vertue of 
Hown natural firength and abilities looking to the 
Mnand, fo its true, that a Believer is not fo bound 
it by vertue of the law.for then he was bound to con- 
Hto the law Pharifaically , for what is our ftrength 
Wyeaknefs and fin? “but if by vertue of a command 
Imeanthus much, viz. that a Believer is not bound 
e commanding power of any law to conform thereun- 
aly the Spirit will conform his heart thereunto , fo 
he fhall do the things (perhaps) which the law re- 
‘s,but not becaufe the law requires or commands them 
:done: Ifthis, I fay, be their meaning (as durely it 
stobe ) thenthe myftery of this iniquity is fo spore 
chat 
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) vertue of a command: the Spirit , fay. they , will Town. Anf. 
and conform their hearts to the law . but they are not to Tayl. 


Pal, 19.12. 
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that he that runs may readit: Forhence it undentd’ 


follows , that in cafe a Believer ‘fall into any finne |) 
whoredome, murder,theft, witchcraft,&c. Thefe wie 


_adts,thongh they be fins in themfelves( becanfe they ar¢! 


gainft the Law.) yet they arenot finnes unto him, becat 
he is now fet free from the Law, and not bound to the! 
bedience of it by vertue of any command: for where th f 
is no law, there is no tranfgreffion; and if there be ne TT 
which binds him,there is no tran{greffion then at leaft{# 
tohim : They are finnes indéedin themfelves , but not w| 
him, they are finnes (asfome fay) to fenfe, but not to fal 
Sinnes in the converfation, but net to confcience , finnes bef't 
men (becaufe they may croffe their Laws) but mt fins} 
fore God, who exempts them from all Law: And it is in vt 
here to reply, that they may_be finnes to him, beca 
they may be againft theLaw of the Spirit which is his ru’ 
for we have already fhewn,that although the Spirit ber? 
principle by which we obey,yet it is not our rule accord!' 
to which we are to obey: Indeedit is an high aggrava 
on of fin when it is againft the Spirit,but to crofs the Sp! 
doth not firftly make thefe things finful, nor could #’ 
be finnes unlefs they crofs fuch a fpiricas {peaks ing? 
by fome holy Law, the very effence of finne lying int 
tranfgreffion (not of any Law )but of the Law,i.the knav'? 
Moral or Evangelical Law. Again, if thefe and fi't 
like be fins, becaufe they are only againft the La | 
the Spirit, then it is no fin to bow down before an Ima il 
to commit filthinefs, theft, dsc. fuppefing that the Spi’ 
fhall fufpend his a& and not reftrain; nay, then itw 


1 


follow, that fins of ignorance( of which the Spirit hath y'f 
convinced a Chriftian are no fins, nor to be repented} 
which is exprefly crofs to the holy praétice of David.W 
Rknowes bis errours ? Lord cleanfe me from my fecret finn | 
If fin therefore be the tranfgreffion of the Law(wheth' 

the Spirit work upon a Chriftian or no) then certainly, 
he be under no commanding power of the Law,he cant! 
be guilty, or be faidtocommit any finne , and thent'} 
il 
i 


conclufion is this, That every Believer neither hath1 


or fhouldiay,he doth fin,no not when he commits mure | 
aduleery,and the fouleft enormities in the world : Whi} 
Doéirine ; though fo directly and exprefly againft a 
light of Scripture, the confeffions of all the Saints, yea ‘| 
the light of nature and common fenfe , and is the vel 


filth of the froth of the fume of the botromeleffe pin y | 
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there are who are not afhamed to own ir, the very 
a> and depth of a perfect Familift, confifting in this, 
when aman can fin and never feel it, or have any 
wrfe or forrow for it, and when one hath attained to 
meafure , He is then Deified, and then they profefs the 
2ad doth petere fandum anime (as they call it) when 
ving that he hath ne finne, he can there fore neither fee it 
elit. From which depth of darkneffe the God & Fa- 
of mercies deliver his poor people in thefe corrupting 
5, and I wifh that thofe who defend this kind of a 
‘vers immunity from the Law, did not lay chis eorzer 
- of hell and perdition to their followers; I am fure 
ead them hereby tothe mouth of this pit, who up- 
\isprinciple , refufe either to mourn for fin, or pray 
ardon of fin, or toimagine that God afflicts for fin, 
2 now freed from the mandatory power of any Law 
bd, they being now not bound to act by vertue of any 


nand. 
» Thefis 99. 

God-did work upon Believers as upon blocks or brute 
urés,they might then have fome colour to caft off all 
dance to the direétive power ofthe law,and fo leave 
P the Spirits Omnipotent and immediate acts; as 
icarres,who being irrational and uncapable of aéting 
iy rule, they are therefore a&ed and run their courfe 
me mighty Word of Gods power,and therefore attend 
ale 5 but believers are rational creatures, and there- 
capable of acting by rule, and they are alfo fanctified 
raga from the power of their corrupt nature , 
therefore have fome inherent power fo to a& , for if 
be not now dead in trefpaffes and finnes, they have 
fome new life, and therefore fome inherent power 
t , according to the rule of life; the Image of 
M renewed in them, is (inpart ) like tothe fame 
‘e which they had in the firft Creation, which gave 
fome liberty and power to a& according to the will 
m that created him: And if the firft Adam by his fall 
eyes tous, not only condemnation , but alfo an in- 
at power of corruption, then the fecond Adam, the 
| Jefus, much more conveyes unto all his pofterity, 
onely juftifieation , but alfo feme inherent power 
race and holineffe, which is begun here, and perfe- 
Hin glory; for as fin hath abounded, fo grace a- 
deth much more: and yet fuppofe they had no inhe- 
| rent 
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rent power thus to. act, yet they have an adherent poy m | 
the Lord Chrift Jefus, by faich in whofe name they | 
and fhall receive power toa: And therefore, althoy| 
God works in us, both to will and to do of his good p f 
fire, yet this hinders not, but that we are to work out { 
falvation with fear and trembling, by attending the r i, 
by vertue of which we are bound to work, both by#, | 
ting forth that power which we have already receiy 
from God, as alfoin fetching in that power we have} 
yet received, but is referved daily in Chrifts hands for 
to enable us thereunto. aa 
| Pe . Thefis 100. ; ; 
Ifthey thar fay a Believer isnot toact by vertuee 1 | 
command, do mean this only, viz. That he is not to ad 
vertue of the bare letter and external words & fyllall| 
of it, they then fpeak truly, for fuch kind of a@ing| : 
rather witchery than Chriftianity, to place power 4] 
wertue in bare charaGers and letters, which thongh mi : 
ty and powerful by the Spirit, yer axe empty and pow 
leffe without it: But iftheir meaning be,thac we are! 
to act by vertue of any command in any fenfe; then | 
affertion is both pernicious and perilous; for the Li) 
Jefus being the @pavov Ssinzixey,or firit fubje& of all g i 
and gracious efficacy and power, hence its true, we, 
not to make the command of God the firft principle} 
our obedience, for this is proper unto Chrift by the Spi 
Fohn 5.40. Fohn 16. 13,14. 2 Tim. 2.1. Ephef. 6.)| 
Rom.8.2. ' But becaufe the Lord Jefus conveys by his $f 
rit vertue and efficacy through his Word, not only wé i 
ofpromile , butalfo words of command (as is evide 
Fer.3.22. Ads 2.38.41. Matth.9.9. Pfal.19.8.) Hal 
itis, that a Believer is bound to a@ froma comman| 
though not as froma firft, yet as from a fecond pr| 
ciple , though nor as from the firft efficient , yet as ff\| 
an inftrument inthe hand of Chrift, who in command. 
of the duty works by it, andenables ro it; and thereft’ 
we fee Abraham comesout of his own Countrey, beca'} 
called and commanded of God to follow him hee ka’! 
not whither,#eb.11.8. And Peter caft his net into the! 4 
meerly becaufe he wascommanded, Luke 5.5.And Da 
defired,Oh that my heart were directed to keep thy, P 
cepts, becaufe God had commanded; Pfal.119.45. Fhit| 
is a vertue, a vis or efficacy in the final caufe , as well a5 
the efficient,to produce the effet, and every wite agen) 
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| bogey by vertiie“ot for the fake of his utmoft'& laft 

+ YNow the nakéd ‘Commandment of rhe Lord,may be 
fhould be the'chief motive and laft end of our dbedi- 
4 to His highnefs3. for:'Whatever is done meerly be- 
ac! OF Gods command;"is done for his glory (which 
Ty fhould-be ofr urmoft end in all our obedience: )And 
ééitis, thatthar obedience jis moftabfolute and fin- 
( (whether it be in doing or fiffering the will of God)’ 
chisdone meerly in refpe& of Commandment &'will 
rod; When the foul can truly fay; Lord , 1 fheuld 
*rfixybmic to fuch a yoke but meerly for thy fake, and 
uafe its thy will and thou doft command it : What is it 
pve Chrift? but to feek to pleafe him and to give con- 
ment to hin, What isic to feek to give conrentment to 
|, but to give contentment to’his heart or his will? 
what is his will,burr che will of his commandment? If. 
-efore it be unlawful to a@ by vercue of a command, 
litisunlawful, 1.To love Chrift, 2-To be fincere be-, 
-Chrift. 3.Or to aé& for the glory of Chrift’And hence 
that let aman do the moft glorious things in the world’ 
Hof his own fuppofed good end (as the blind Papifts 
n their will-works and fuperftirions) which’ God ne-, 
commanded, nay,Jet him do all things which the law: 
rod requires, give his goods to the poor, and his body. 
ac burnt, and yet nor do thefe things becaufe-comman-- 
| eee then quit himfelf from hypocrifie and him-- 
com being a deep hypocrite in all thefe ifhe can:’ 
ely thofe who ftrain at this gnat,viz. norto do aducy. 
nufe commanded , wil! make no bones of fwallowinz: 
ya this camel, viz. not to forfake fm ; becaufe ’tis 
idden , and whofoever fhall forfake fin from any other 
and, fhews manifefily hereby that he hath little con- 
Bunce of Gods command; I know the love of Chrift. 
aid make a Chriftian forfake every fin, but the laft re- 
rion arid reafon thereof, is,becaufe his love forbids us’ 
ontinue in fin; for toaé& by vertue of a command, is- 
toact only as a creature to God confidered asa Crea-_ 
but by vertue of the will and commandment of God’ 
Redeemer, with vvhoma Believer hath now to do. 
| ~ Thefis. tor. 
'oa& therefore by vertue ofa command,and by vertue 
vhrifts Spirit, are fubordinate one ro another,not oppo- 
/one again{t another , as thefe men carry-it. This 
rion being ever remembred , that fueh ating be not 
ene G to 
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& to make our felves juft , but becaufe we . are alread al 


| inChrifts nor that hereby we mighe get life, but beca 
: ~ we have life given us already 3; not to,pacifie Gods ju 
ie  ‘butto pleafe his mercy, being pacified toward 
ay is n. Thef. de Chrift already; for as Funins well obferves a great 


rence between placare Deum, and placere Deo, 7. hetwed 


es Sales pacifying God, and plealing (io for. Chrifts bloud of 


can pacifie Juftice when itis provoked, but when reve’ 
ging juftice is pacified , mercy may be pleafed with ff 
fincere and humble obedience of fons, Col.t. to. Hebal j 
21. when a believer is once juftified , he cannot be m 


more juft, by all his obedience, nor leffe juft by all his: 


in point of juftification, which is perfected at once: but 
who is perfedtly juftified, is but. imperfedly fanctified, ap’ 
BA in thisrerpe& may more or lefle pleafe God or difplea' 
\ Rim, be more juit, or leffe juft and holy before him: ||! 
is, confefs, a fecret but a commen fin in many, to feek} 

_ pacifie God (when they perceive or fear his anger ). 

fome obedience of their own, and foto feek for that)’ 

themfelves chiefly which they fhould feek for in Chrit 

and for that in the Law which is only tobe found in gh! 

Gofpel; but corrupt practifes in others fhould not bree'l 

(as nfually they doe) corrupt opinions in us, and to cai 

off the Law from being a rule of pleafnng God, becaufe 

isno rule tous of pacifying of God: For if we fpeak 4! 
revenging(not fatherly )anger, Chrifts bloud can only pe 
 cifie that,and when thar is pacified, and God is fatisfie 

our obedience now pleaferh him, andhis mercy accepts} 

2 veh pleafing, the rule of which is the precious Law «4 

God. 4 

Thefis 102. | 


They that fay the law is our rule asit is given byChri 
but not as it was given by Mofes, do {peak niceties, at | 
ambiguities ; for ifthe Lord Chrift give the law toa Be’ 
liever as hisrule, why fhould any then raife a duft, an 
affirm that the Law isnotour rule? For the Law may 6! 
confidered either materially, or init felf, as ic contain’ 
the matter of the Covenant of works: and thus confidered 
a Believer is not to be regulated by it,for he is wholly fre’ 
from it as aCovenant of lifesor it may be confidered finally 
or rather relatively, as. it ftood in relation and. reference’! 

unto the people of the God of Abraham,who were alread"! 

‘ under Abrahams Covenant, which was a Covenancof fie’ 
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din this latter refpeé the law,as it was given by Mofes> 
Ws given by Chrift in Mofes, & therefore the rule of love 
| by man (commanded by Mofes) is called the law of 
Wcift,Gal.6.2. For the law asit was appl yed to this peo- 
pdoth not run thus,viz. Dye all this, and then I will be 
WY God and vedeemer( for this is a covenant of works) but 
as, Viz. I amthe Lordthy God (viz. by Abrahams Cove- 
Bt) who brought thee out of the land of Egypt, and houfe 
pondage, Therefore thou fhalt do all this. therefore the 
| delivered by Mfofes, was delivered by Chriit in J0- 
#, then there is noreafon to fet Chrift and 4hfes to- 
ner by the ears, ‘in this refpe@'I now fpeak of, and 
firm that the law, not as delivered by Jffes, but as 
en by Chrift, is our law and rule. 
| } Thefis 163. 
‘he law therefore which contains in icfelf abfolutely 
fidered(which Luther calls Mofesifofi ffimus the cove- 
t of works, yet relatively confidered asit was delivered 
By 2fes to apeople under a Covenant of brace (which 
@fame Author calls Mofes Aaronicus’) foit isnot to be 
gficered only as a Covenant of works, and therefore for 
af (0 affirm that the law isno Covenant of works, as it 
Wiclivered on Mount Sion, and by Jefiss Chrift , and that 
Hy 2 Covenant of works only, as it is delivered on Mount 
b:?,and by Afofes, isa bold affertion, both unfafe-and un- 

id + For if as it was delivered on Mount Sinai , it was 
vered to a people under a Covenant of grace, ther 
asnot delivered.ro them only as a Covenant of works, 
‘hen a people under a Covenant of grace, may again 
bye under a Covenant of works, to difanul that Co- 
antof grace; burthe Apoftle expreffely affirms the 
F contrary, and fhews that the Covenant made 
M) Abraham and his feed ( which was to be a God 
nem; Gen.17.79. ) and which was confirmed before 
rod in Chrift, the law which wasfour hundred and 
ry yearsafter , cannot difanul, Gal.3.17.. Now that 
Pyrple were under a Covenant of grace when the law 
delivered on Mount Sinai , let the Preface of the 
Commandments determine, whereia Gods firtt words 
words of grace, I amthe Lord thy God,ds'c. and there - 
thon fhalt have no other Gods but me,&c. I know 
“8, Zanchy, and others afirm,that the law is abroga- 
aS it Wasvinthe hands.of Mofes, but not dsiris im 
) a * E G 2 , the 
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| , e, viz. To be hit God,and the God of his feed,Gens'7-7°. 
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Saltmarfh. 


Wen) Overflowing of 
Wh Chrifts bloud. 
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the hand of Chrift, but their meaning is at fometime in td 
{pea of the manner of adminiftration of the law und 
fes,and when they {peak of the moral law fimply confid}} 
red,yet it never entred into their hearts, thatthe lawl 
delivered on Mount Sinai, was delivered only as a Coy 
nant of works,as {ome would maintain. 
Thefts 104. of 
But there is a greater myftery iatedded by ihuets in 
phrafe, as given by Chrift,for their meaning is this, tov 
As Chrift by bis Spirit writes it in our hearts, not any ® if 
arule.as written by Mofes: A believers heart (faith Me fl q 
Saltmarfh ) is the very law of Commands, and the t) 
Tables of Mofes, and inthis refpect it becomes net( faith hey 
. glory of Chrift to be bebelding to any of the light upon® 
es face. It feems then that the law written is not to7 
Selatan ae but only fofar as it is written int 
heart, a moft accurfed affertion; for how and why d 
~ Chrift Jefus himfelf refifttemptation to fin? was), 
not by cleaving tothe written Word? Matth. 44:10. ay, 
was notthis done for our imiration? why did David ay) 
Chrift Jefus bi to do Gods will? was it not.this, bj, 
caufe it was Written of them that fo they fhould doe? Pf} 
40.7,8. Didnet the Jawin their hearts make them th | 
cleave to thé written law without? Why did Paul perfwac} 
children to honour their parents? was it not,‘ beca | | 
this was firft Commandment with promife? Ephef. 6. i 
had it not been more Riaeseleay fpoken to perfwac, 
them rather to look to the Jaw of Mofes written on the | 
hearts within, to direét them hereunto, rather than tor, 
behclding for any light upon Mofes face to direct che 
herein? how comes it to paffe that Paul Preacheth no 
ther thing but what was inthe Old Teftament of Aff | 
& the Prophets,who were onalythe Interpreters of Mofes, 
Aéls 22. 20. How isit that Chrift himlelf borrowes lig! | 
from Mofes , Ffalms, and all the Prophets, to clear 0] 
his refurrection and ‘fuitering, Luke. 24..27.,' 32. itp. 
light muft be borrowed from the face of Mofes ? if indee! 
we were perfect in this life as we fhall be in heavel. | 
there would then benoneed of the Writings of they t 
poftles, Prophets, or Mofes, of Law or Gofpel , but ¥ 
~ being but imperfedly enlighmed, its no leffe than € 
tream ingratitude and unthankfulneffe ro. preferre @ 
own imperfe& and impure light,before that perfect, fpe ‘ 
leffe and heayenly Law and countfels of God without us 
F whi f \ 
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Wich when the moft perfect believer doth fee,he maycry 
with Paul, The Law is holy, but Tam carnals. what is 
» but painted Popery,to make theSpirit within to be the 
ceam judge and tuperiour to the Spiric of God in 
§ written Word without? only they fhrine it upin the 
ies private Conclave and Kitchin, or fomewhat worfe, 
athefe in a company of poor, imperfect, deluded, and 
haps corrupted men : its true, the Covenant of grace 
‘idly taken) in the Gofpel, needs not to borrow any 
i frem the Covenant of works in the Law , but yer for 
this the grace of God appearing inthe Gofpel, will 
e us to walk worthy of God unto all well-pleafing ac- 
ding rothe Law, Tit. 2.12,:3. and tomourn bitterly 
-we are fo unlike the will and image of God revealed 
ne Law,Rom.7.23,2 4. : 
| - Thefis 105. 
& Apoftle Pau/,as he fometimes condemns works and 
time comends them,fo he fometimes rejects the Law, 
fometimes commends the Law, fometime he would 
e believers die roche Law, andfometime he exhorts 
m to live in all holy obedience to it; the Apoftle 
acfore muft fpeak of the Law under various confidera- 
s, or elfe muft {peak Daggers and flat contradictions, 
therefore of neceffity we are to confider the Law 
alway under one refped& , but varioufly; for confider 
aw asa Covenant of works, or asthe way unto or 
er of our juftification , and fo works are condemned, . 
the Law is reje€ted and abrogated, and fo we are to 
ea Law,but confider the Law asa rule of life to a 
n juflified already, and fo the Law is to be received, 
works are to be commended,and we are to live there- 


D. 


| Tiefis 106. 

When the Goipel nakedly urgeth believers to good 
ks-and obedience to the Law , it 1s then confidered 
as arule of life, but when we meet with fuch 
plures as fet the Law & Chrift,the Law and grace, the 
y and promife,the Law and faith,&c. at oppoficion one 
nft another,then the Law in fuch places is ever confi- 
das aCovenant of life, from which we are whcily 
d.and unto which we fhould be wholly dead, that we 
be married unto Chrift,Rom.7.4.hence therfore their 
jings are feeble and weak, who would prove a Chri- 
1 to be wholly free fré the direGive power of the law, 
) : : G 3 becaufe 


Fle Morality of the Sabbath. =| 
heeaufe a Chriftian isfaid notto he mder the law bur wh! 


der grace, Rom.6.14. and becaufe che Law was given Ih) 
Mofes, but grace and truth came by Jefus Chrift, Joh. 1.1}, 
and becaufe the inheritance is not by the Law,but by pri 
mife and by faith, Gal.2. 12, 18. for thefe and fuch If! 
Scriptures fpeak of the law as ftanding in oppofition ‘| 


7 


Chrift, and therefore fpeak of it as of a Covenant of. if} : 
by which men feek to be juttified : from which(we gra 

a believer is wholly freed,& unto which he isnot bouny§ 
nay, he is bouad to renounce it,and caft out this bond-x i | 
man, bur all chis doth not prove thar he is free from it 
his rule of life. : 7 


Va 
ua. 


ae: Thefis 207. eyeciaall 
The Law and mans finful heart are quite oppofire © 
to another, Ro.7.9,10,11,13.but when( through the gra 


Mi 
if 


of Chrift the heart is changed, fo as there is anew natt 


or new man ina believer,then there is afweet agreeme 


’ 


berween this new nature andthe law , for(faith Paul 
delight inthe Law of God in my inward man: it is therefoni 
a moft falfe affertion to fay, rhat the oldman of a Be i 
ver is to be kept under the law, butthe new man or mn 


a 


nature is above all law, for though the new nature be 

bove itasa legal covenant, yet it never comes to be wil 
lingly under iras a rule until now : an imperfe& new j 
ture is infinitely glad of the guidance of an holy and me 
perfect lawsPfal.ito. 140.0 2 oo aM 


Taefiss to8 > Soh 
lcisvery evident, that the children and fons of Gel 
under rhe New Teftament are not fo under the law asth 
children and fons of God were under the Old Teftamen| 
for the Apoftle expreffely tells , Gal.3.23. that before th 
faith came,we(i.the children of the Old Teftament)w 
fit up and kept under the Law,and were under it as 
der a School-mafter, v.24 and thefe of whom the Apoft } 
thus {peaks “are not only wicked and carnal Jews , bij 
the dear children of God, and heirs of eternal life)| 
thofe times , as is evident from Gal.4.1,2,3. but the 44 
pofile fpeaking of the Sonnes of God in Gofpel-times| 
fince faith is come and revealed, {peaks as exprefly chat 
are now no longer under the law as under aSchoolmafi 
Gal.3.25. and that now when the fulne(fe of time is come 
God fert his’ Son,t) redeem them that were under the ldn| 


i 
D | 


ll 
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that we might receive the Adoption of Sons, Gal. 4. 35 4514) 
which thenghit be true of all men by nature, viz. Gk 
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ily ate under the law,yet an impartial clear eye will ca- 
i) diftern that the Apoftles difpute is nor of our being . 
Werthe Law by nature meerly , but of being imder the 
¢ by peculiar difpenfation,which was the fiate not only 
| ie! with Church, but of the children of God, heirs of 
promife¢and confequently fuch as were believers) in 
| Church, in thofe Old Teftament times; we are not 
‘eforé now in thefe New Teftament times. under the 
| /ag they were,the great difficulty therefore remains to 
w how we are not under the law as they were.Thofe 
> fay wee are not under the Ceremonial law asthey 
re; do fpeak truly, butthey do not refolve the difficulty 
4is place 3 for certainly the Apoftle fpeaks, not only of 
Ceremonial law, but alfo of that law which was given 
vufe oftranfgreffions, Gal. 3. 19. and which fhut up 
ic only the Jews )but all mea under fin,ver.22. which 
1g the power of the moral law chiefly,the Apoftle muft 
-efore intend the moral law, under which the Old 
lament Believers Were fhut up, and we now are not: 
- doubt therefore ftill remains, viz. How are we not 
runder the moral law? Willanyfay thaewe are not 
: imder the malediGion and curfe and condemnation 


, butthe Jews underthe Old Teftament were thus 
ef it; éven under the curfe ofic: This cannot be the 
ning,for alchough the carnal Jews were thus under is, 
-he faithful ( whom the Apoftle calls the heire and 
d of all, Gal. 4.1.) werenor thus under it , for belie- 
, Swére as much bleffed wich faithful Abraham , as 
fem NOW  ¢aP.3:9- How then are we not under it 


neywere?® Is it in this,-that they were under it as a 
of life ro walkby, and {fo are not we? Thus indeed 
F setnithe place, but this cannot be its for the Apo- 
inthis very Epiftie preffeth them to Love one ansther, 
3 n this ground, becaufe All the Law ts fulfilled in love, 

.§.13,14. and this walking in love according to the 

as walking ifthe Spiric , verfe 16. and they that 

; walk in the fpirit-, according to the law, are not 

th the Apoftle) under the law, which cannot, with- 
flav’contradi@tion, be meant of not being under the 
s or diredive power of ie 5 and it would be a mifera- 
weak motive to preffe them to love , becaufe all the 
is fulfilled in love, if the law was not to be regar- 
| as any rule of life or of loves for they might upon 
1a prownd éafily-and jaftly objeC,and fay, Whas have 
: 7 G4° we 
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_ we todo vvith the law? If we therefore as well as the 
thus under the law asa rule of life, how, are vve,naty 
der as they were?, Isit becaufe they. .vvere..nder.it as} | 
preparative means for Chrift,.and not we 2 They.vye: 
under che hnmblingand terrifying preparin work’. 
but not we: There are fome indeed who think that thisil} 

_ of che Law under,the Gofpelis but a back-door, oranI}q 
dian path, or a crookt-wvay,.about., to lead. to..Jehi 
Chrifts..bur certainly thefe men know not.what they fa 
for the text.exprefly tells us,. that the Scripture hathe 

_ cluded (not only the Jew)).but.Al/ under finne ,, that\! 
the promife by faith might be given to them that, beleen 
Gal. 3.22.So that the law is fubfervient to faichyand roth 

_ promife, that {fo hereby not only the Jews,: but-all 
God faves might hereby feel their need,and fly. by faith) 

the prom:le made in Jefus Chrift; and verily, if Chrifk li 

the end ofthe law to everyjone.that.belicyes, Romie} 

then the law isthemeans (not of it felf, fo mnch as byt! f 


rich grace.of. God ) not. onlyito, the? Jews; ‘but to, all) 


* 


thers to the end of the world to, lead them to. this, ei} 


Chrift Jefus.:.. If therefore the. faithful. umder, che N 
Teitament,are thus under the preparing work of the lay, 
as well as thofe under the Old, How. yvere they 


fo under. thelaw., as we are, not, and we not under. 

they were? J.confefs the place. is more full of. dificu! 

than is ulgally-obierved by Wrivers-upon. it, only for. 
clearing up of this doubt,omitring many things, J anfy 
’ brictly, That the children of the Old Teftament were 
der the law and the pedagogy of it,two wvays,after, ¥vhie| 
the children of che New Teftament,are nol under ir nop 
but areredeemed from it. bre: eddlswer SLO 
1. As the Moral law was accompanied. with anumbegi\ 
burdenfome ceremonies, thus weare noc; under, it, cht 
they were under it5 For we. know, this law vyas put int} 
the Ark,and there.they yyere to.lookwpon it in that-rype 
if any man then, committed any, finne againft.ity | 
ther througitinfirmity, ignorance, »or-pretumptions, tHe 
vvere to have reconxie to the! Sacrifices .and-high, Pri 


A ya 
yearly , and co. their, bloud, and. oblations:,.They..¥ 


to. pray ¢ which vvas a Moral ydury,),, bug; it, mutk 
with incenfe and im fuch.a place : ‘They.vvere to be thank 
ful (another Moral duty.) bugat mutk be .teftified, by, ah) 
oficring up of many Sacrifices upon the Altat,.dce - The 


¥vere to confefle their fins, (a moralrduty. allo). 
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| 

| : be over the head:of the,Scape-goat, dye.; Thus they - 
eunder the law ,),but,vve are not: And as’tisufual 

Ache, Apoftle rhus to {peak of the law in other places of 
Soripture,, fofurely he {peaks of-it.here,, for hence it 


nat: inthe. beginning. of this difpuce,. cap. 3619. hee. 
diks.ofthe moral law-which was given becaule of tranf- 
Tions}; andyetantheglole of it, Gal. 4.3. he feems 
ealsonl of the ceremonial law, which he calls the e- 

ents of the world,under wvhich the children were then 
fpondage,as under Tutors and Governours5 which. im- 
sthus much,,-thatithe children of the Old Teftament 
-e indeed.under the moral:law, but yet vvithal-as thus 
ompanied yvith. ceremonial rudiments and elements fit 
Seales in.their minority : Butnow inthis elder 
ofthe Church, although we are under the, moral law 
Uh neta are not under. it as, thus-accom- 
i , 


ea. > SLES pet: . FEIOW ; 
». Inrefpe@ ofthe manner and meature of -difpenfati- 
of the; moral law,which although it had the revelation 
he Gafpel conjoyned with ic (for Mofes writ of Chrift, 
in §.46..and. Abraham had the Gofpel preached to him, 
1.3.8. and. the unbeligving Jews had the Gofpel prea- 
-d,Heb.4.2.)Dyetthe law was revealed & prefied more 
arly and ftrongly,;,with more rigour and terrour, and 
-Gofpel was revealed more obfcurely-and. darkly in re- 
«of the manner, of external difpenfation, of them in 
M{etimes 5 there-vvere three thingsin that manner of 
penfation, from:which(at leaft, ex parte Dei revelantis) 
h aremowsreeds seomirenlverive aces 
, Then there vvas much law urged, externally, clearly, 
1 little Gofpel fo.clearly revealed, indeed Gofpel and 
rift Jefus was the end of the moral.law and the fub- 
ace-of all. the -fhadowes of the ceremonial law , but 
Ml: external face of thefe things wvas fearce any thing elfe 
¢ Doing and/Law, by reafon of which there 1s a-veil 
ead oyer the hearts of the Jews in-reading the Old 
ftament unto this day, as is evident, 2 Cor.3.13.fo that 
: infide or end of the moral law being Gofpel, and the 
-fide & means appointed torhis end being law, hence 
: Gofpel vvas then leffe clearly , and the law was more 
arly cevealed in thofe times; to fay that‘Jefus Chrift 
1is-benefits,or eternal life were then difpenfed undera 
wenant of yvorks, or fub cinditione perfetta obedtentia (as 
ne eminent Worthies affirm) is fuch an. errour ger 
he Tes wile 


a 
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- wile md able’ nién might caf y fall-into by feeing hg! 
‘much law was revealéd and urged: in *thofe times a 
though the law fimply confidered ‘in it felf contained tf! 
matter of the Covenant of vv orks, yet confidered relatiy 
ly in refpect of the people of God, arid'as they were ung! 
Abyahams Govenant grace, fait Was given to them 4} 
rule of perfeé righteduineffe, by both’ which chey mip’ 
the betrer fee their own weakfiele and unrighteoiifin f 
and fly to Chrift; and therefore'the Apoftle, Gal. 3.) 
calls the promife which vvas madeé to Abraham, the Co ) 
nant,aiid pives not this title to the laWw,bur calls it the lal 
which he faith could not difanul the Covenant ; confrt 
med in Chrift:: -and althotigh it ‘be propounded ‘to the § 
in way of Govénant,Exod.19.8. yet thisis to be wider foc) 
(as fome think) of Evangelical keeping Govenant i}! . 
of Legal; or if of Legal, yet thei it is not propoundé't 
fimply as a Covenant of works, to convey Chrift | 
them, but ex Aypothefi,or wpon fuppéfition, “that if theydi | 
think to be Gods people,and Have Hint'to be their God, 
doing (és unis obfetves the canal’ Jews did think ant 
hope fo to have him,and ¢s that youn?:man thoughe, Mai 
19.17. aS Ghamier obferves ) that then they muft keepa't 
thefe Commandments perfetly ; and to be accurfed ‘| 
they did ot continue therein: fF dare nor therefore fay 
that Chriftand erernal life were difpenfed in a Covenai| 
of works, under which Govenant thé Jéws' were fhat4)| 
old Teftatient tittes:but tather this,that the law vvas mor} 
itrongly preffed a5 a yoke upon cheirfhoulders, and thal 
this law vvhich contains the Covenant of works was mort 
plentifully revealed and infifted on, and the Gofpel ‘moti 
fparingly aid darkly: but nowin Gofpel times the da i 
ftar is rifefi (though in few mens hearts) yer in the do! 
érine and clear revelation of it therein, and there ot} 
the Gofpel is:called the myftery hidden from ages and geme| 
rations paft, but new is nade manifeft to bis Saints, Gol.1 | 
26: which cannot be fitantasif they had no knowledgt! 
of ir, for Abrabum faw Chriftsday, and theré is a cloudiei} 
Winteffesin the Old Teftament Who died in faith, Heb 
it. butnorfuch clear knowledge of if as now: they vvere| 
therefore then under the law as fervants (becanfé fo madh | 
working aud doing vvaé urged and chiefly revealed ) bu 
indeed vvere fons and heirs: but vee now are: not {0 
ander it, but are as fons having che Lotd Jefus ane 


i 
i) 
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our farhers face in him-clearly revealed, and faith in him! 
Fine eel a eS bs 5 
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Wty and moft abundantly urged. in his blefled Gofpel : 
chus the Apoftle tells; us m:chis Text, Gal.4.x, with 
. that the heirsof the Promife under.thé Old Tefta- 
t vvere as fervants, but-by Chrifts comming wve are 

as fons; look alfoas they: are faid to be under ‘the 

r, notasif theyliad no Gofpel revealed, or no: ufe of 

Gofpel-;, but only becatife the Gofpel.vvas moté dark- 

-vealed, | andthe Law niofe plentifully urged, fo vve 

‘aid nor to be under the Law, notasif there vvas no 

7, ornoufe of the Law belonging to us, but becaufe 

- the: Gofpel is more clearly revealed, and the Law 

extemally fo propofed -andimpofed as it vvas upon 


. The Law wvas aSchoolmafter, Tutor and Governor 
‘ad them: unto Chrifttocome , forfo the Apoftle tells 
a thisplace, Gal.3.23. that before faith cames we were 
upunder the Law , unto the faith which fhould afters 
1 be revealed: Thusthe Ceremonial Law pomted to 
ift to come, the Moral Law difcovered mans fm and 
iry,and need of Chrift vvho vvas to come; nay, all the 
mifes vvere made vvith reference to Jefus Chrift to 
but now the fulnef[eof time being come’,. that the 

ne of Godis come, now weare no longer under the law 
c thissmanner, neither Ceremonial or Moral Law 
of any ufe to us to lead us unto Chrift te come, for 
ift is already come: and hence it is, that Believers 
My are {faidto be rather under the Gofpel than under 
‘Law , and Eelieversunder the Old Teftament to be 
er under one cow ri oie boa oe > becaufe 
ough thefe had the efficacy of Chrifts Redémptionyyee 
y vvere not aGually redeemed, beta epldaeemer 
snot yet come into the flefh, and in this refpe® 
y vvere under the rigour of the Law,and hence it wvas 
ichat they fhould be handled as fervants., and the 
w and curfe thereof principally revealed: bat now 
‘ift being’come, and having aually redeemed us , 
ing been (not only virtually but actually ): made 
nreoufmeffe and a curfe forus: now  thereforé is the 
e that vve fhould fee Chrift Jefus vvith open face, and 
rv principally concerning faith.and the fathers ‘love in 
\ now Chriit is revealed chiefly (bemg come che end 
e Law,. then the Law’ vvas revealed chiefly (Chrift 
hg not yet come) ae the means to’ this end®: look 
}efore asthe promife before Gagiftyofwhich theApoitie 
ae oo £ Shah {peaks 
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13.37 ,18519,21,22. vvas fulfilled in: Chrift be 
com ivines {peak ) rather than abolifhed and. 
bolifhedas it'vvas a promife of grace'to come: fo then § 
tal lawisratherfulfilled thai abolifhed in Chrift bei, 
come," and:yet as it did-lead unto Chrift to come, it 11 
bolifhed tous now miderthe Gofpel. 50s 
- 3. The:law being principally revealed, and-yet fo 4 | 
vealed aito lead unto Chrift-Jefus to come, : hence arifa | 
a thirdthing: of the law, fromevvhich vve are now deliv, 
fted,viz.they-were therefore under more terrour and fa! 
of the law, than we are(on Gods part revealing the Gofp | 
more clearly) in thefe times; and therefore faith they J 
poftle, Gal.4.4, 5,6. that when the fulneffe of time cammhl 
God -fent bis ‘Sonne to redeem us from under the Law, th 
we might receive the adoption of ‘Souncs , and thereby th 
Spirit of; Sons,crying, Abba, Father :. could not they wi | 
were Sons under the Law call God Father? yes verily.) 
 doubtlefs thon art our Father, fay-they, + I/4.63..17. bi} 
' they having leffe light, they ‘Had more’ fear and leffe% |, 
the Spirit:of Adoption; Tfay ftill (ex parte Dei revelantys 
than: wehave in thefe days: We are not therefore fo undé}, 
the law, 2..the fear and terrour of the law as they vvene.| 
the fumme ofall chis:is, thatalthough we are not fo un} 
der the law, .p. fo accompanied, and. 2. fo difpenfed, 4) 
they vvere under:the Old Teftament, yer this hinders mt, 
but chat weate under the diredtive power of the Law@}; 
wellas they.) 3...) aPOAS TH a a a 
ot Ydomatied bis -‘Thefish2og3sy ef gee 
The Apoftle fpeaks of alaw:.writcen and engrave 
{tones;: and. therefore ofthe moral Jaw, which is nowa,|, 
bolithedby Chrift in the’ Gofpel,: 2 Cor. 3.657, 11, 13:0 
the-moral law’ therefore abolifhed as a rule of life now, 
no-verily, but the meaning ofthis placeis (as the forme, |, 
Gal.3.25.) for the Apoftlefpeaking of che moral Jaw bj} 
a Synecdache,. comprehends the ceremonial law alf@,.) 
both ' vvhich: the! falfe: Teachers. in thofe times urged@i)} 
neceflary: to falvation aridjuftification at leaft rogethel | 
vith: Chrift,againit vvhom the Apoftle, here difpuresy, 
the moral: law therefore is abolifhed firft as thus acco 
paniedivvith'a yoke of ceremonies, fecondly , as it v 
formerly difpenfed, the glorious;and greater light of the 
Gofpel now obfcuring the leffer light. under the law; ang,f 
therefore the Apoftlesver.1e. dorh not fay, that there was, 
Ro glory, fhiningin rhe gw but it. bad no comparative. 
& VROGS - , eae 
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“in this refpedt, byreafon of the glory which exec!- 
nd laftly,the Apoftle may {peak of the moral law,con- 
ed as a Covenant of life vvhich the falfe teachers ur- 


ster vv hich killeth,and the Miniiters( vvho were cal- 


etter,which although it vvas Virtually abolifhed to the 
ving Jews before Gofpel times (the vertuie of Chrifts 
1 extending to all times) yet it was not then abolifhed 


co fulfil this Covenant for us to the urmoft farthing of 
» and fuffering vvhich is exadted, and now it is abolt- 
both virtually and a@tually, that now vve may vvith 
face behold the glory of the Lord as the end of the 
or righteoufnefs to every one that doth believe. 

. Thefis 110. 

Gofpel under which believers now are, requires no doing 
(ome) for doing is proper to the law; the law promifeth 
ot requires cnnditions:but the Gofpel (fay they)promifeth 
vk the condition,but requires none, and therfore a believer 
v wholly free from all law: but the Gofpel and Law are 
, two vwvays, 1.Largely,the Law for the whole dodtrin 
ined in the Old Teftament , and the Gofpel for the 
# ¢'dodrine of Chrift and the Apoftles in the New Te- 
“nt. 2.Stri@ly,the law pro lege operum (as Chamier di- 


iw of works {tri@ly taken is that law w‘* reveals the 
I of God & eternal life upon condition of doing or of 
it obedience:the law of faith ftrictly taken 1s that do- 
which reveals remiffion of fins, reconciliation vvith 
by Chrifts righteoufnefs only apprehended by faith: 
theGofpel in this latter fenfe excludes all works,% re- 
¥s no doing in point of juftification & remiffion of fins 
ic God, but only believing:but take the Gofpel largely 


cl requires doing;for as ’tis an a& of Gods free gtace to 
ic a man vvithout calling for any vvorks thereunto; fo 
hh a&t of the fame free grace,to require vvorks of a per- 
W{tified;&that fuch poor finnersfhould ftand befoge the 
»fGod on his throne,to minifter unto him,& fervé him 


#) & for any to think that the Gofpel requires no condi- 
l].is a fudden dream againft hundreds of Scriptures,w™ 
din conditional, yetevangelical promifes, & againft the 

\ | judge- 
i ree 


a ot ot 


which refpeét he calls ic the Miniftry ofdeath,and 


lazarei and Minei,as Bullingey thinks) the Minifters of Bulling. in Joc 


lly until Chrift came in the flefh, and actually under- 


1 eas theGofpelpro lege fider,i.for the law of faith: Chamier de o- 
| per. Neceff.c.3 


Ihe whole dodttine of Gods lov e & free grace, & fothe _ 


phteoufnefs and holinefs all the days of our lives, T7t.’ 
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The Morality of the Sabbath, 
_ judgementof the moft judicious of our Divines,who 
pure againft PopifhWriters cannot but acknowledge 
only thus,viz.conditions & promifes annexed to obe 
are one thing( faith learned Pemble )& conditions anne} 
to perfect obedience are another: the firft are in theGof{, 
the other not:works are neceffary to falvation(faithChd; 
er \neceffitate prafentiznot efficienti¢, and hence he ma 
two forts of. conditions, fome antecedentes vvhich vvork 
merit {alvation,and thefe are abandoned in the el, 
thers(he faith are confequentes,which follow the ftate|, 
_ manjuftified, and thefe are required of one already ju 


th 


1h} 


| 


is required in us; but becaufe every condition is pro c 
no verily,for requiring the condition isthe means to ww} 
it (as might be plentifully demonftrared_) and means; 
end fhould not be feparated. Faith it felf is no ante 
condition to our juftification or falvation, take antece 

yn the ufual fenfe of fome Divines for affeGing or mer 
condition,which Junius calls effentialis conditio : but 
antecedent for a means or inftrument of juftification,8é\: 
ceiving Chrifts righteoufiefs, in this fenfe it is the ont 
tecedent condition which the Gofpel requires therei 
caufe it doth only antecedere or go before our juftifi 

(at leaft in order of nature )not to meritit,but to rece 

not to make it,but to make ir our own, not as ther 

our righteoufnels, or any partofit, buc asthe only 

of apprehending Chrifts righteoufnels, whichis the - 
caufe why God the Father juftifieth,& therefore as Ch 
sighteonfnefs muft go before, as the matter and mo 
caufe of our juftification, or that for yvhich vve are juf 
ed; fofaith muft go before this righteoufhe s as anin it: 
ment or applying cafe of it, by which we arejuftifier, 
that is, by means of which we apply that righteoufnel, 
which makesus juft. *Tis true, God juftifies the ungodly | 
but how? not immediately without faith, but mediatel| 
by faich,as is moft evident from that abufed text, Rovmt.he 
When works and faith are oppofed by the Apoftle in-pe hy 
of juftification, affirming that we are juftified by faith a) 
by works,he doth hereby plainly affirm, and give that) 
faith yvhich he denies to works; look therefore as he dt) 
nies vvorks to be antecedent eonditions of our justificati 


: Fk hei, a 83 | 
| TeMorality of he Sabbaths 
arms the contrary of faith, which goes before our ju- 
ition , as hath been explained : and therefore as doe. 
ve hath been accounted good Law, or the Covenane 
prks, fo believe and live hath been in former times ac- 
led good Gofpel,or the Covenant of grace, until now 
° this vvild age hath found out new Gefpels chat Paul 
ne Apoftles didneverdreamof. 
| Eo ROE. PDEs scetsp tie sie 
ervant and a fon may be fet ro do the fame work,and 
the fame rule given. them to act bysbut rhe motives to 
1eir work,and the ftripes and punifhments for negle& 
ir Work , may be various and divers ;,.afon may be 
f to it, hecaule he isa fon and beloved; a fervanc 
¢ bound to do the fame work,becaufe he is hired & 
ave wages; ifthe fonneglect his work, his punifh- 
is only the chaftifement of a father for his good; if 
ant be faulty,he isturned quite out of doors : So al- 
h Believers in Chrift,and thofe that are out of Chrift 
livers and various motives to the obedience of the 
God,yet thefe donot vary the rule; the law of God 
rule ro them both, although they that be out ofChrift 
geothing bue fear and hope of wages to urge them, & 
hat are in Chrift fhould have nothing but the love 
Lather.and the heart-bloud mercy ofa tender Savior 
edeemer to compel them : the one may be bound to 
pat fo they may live, the other may be bound to doe, 
ae do live; rhe one may be bound to do, or elfe 
nal be juftly plagued, the other may be bound to do 
ne, or elfe they fhall be mercifully corrected: Itis 
ore a meer feeblenefs to think(as fome do) that the ~ 
’ rule is changed,becanfe the motives to the obedi- 
fit,and punifhment for the breach ef it , are now 
a Believer )changed and altered; for the Command- 
Hirged from Chrifts love,may bind ftrongly, yea moft 
y to do the fame thing which the fame Command: 
propounded and received in way of hire,may bind 
[0- Thefis 112. 
Apo’ that there is nofin but unbelief( which is afin a- 
e Gofpel only )dy therefore theve bemg no fin againft a- 
\Chiaft having by bis death gbolifh'd all them) the law 
be a yule to them. An aduleerous and an evil generati- 
le drunk with the cup of the wine of the wrathof 
ad firong delufion,do thus argue: Are drunkenaefie, 
ABA yg, Cheating,vvitcheraft, oppreffion, theft, 
| | bugecty. 


a ae 


Be 


snfequentty nok be repented yf 
unbelief Ts there no day of 
judge men Cnot only f 


a 


earts, whatever hath 


Jews and Gentiles become guilty before God, that fot 
~ gmay believe in the Gofpel(as ‘tis Rom.3.21,22,23,244) | 
they are all guiltleffe until unbeliefcomes m ? There, 
fin indeed vvkich fhall condemn a man in cafe he fhall| | 
lieve; but vvill it follow from hence,that there is no fim}, 
man but only unbelief? A fick man fhall not die in cafe, 
receive the Phyfick vvhich will recover him 5 but dob; 
follow from hence, that there is no ficknefSin him, 0 
fuch ficknefs wvhich is able to kill him, but only his Wi 
refufing of the Phyfick? furely his refuting of the Phy. } 
is not thé caufe of his ficknefs which was before, nob}, 
natural (for that his ficknefS is.) but only the moral 
of his death.Sin is before unbelief comes, a fick finneE | 
fore a healing Saviour can be rejeéted; fin kills the fon, 
it were naturally,unbelief-morally;no fin fhall kill ora) 
demn us if we believe; but-doth ir follow from hencé}, 
there isno fin before or after faith ,becaufe there is nog, 
demning fin unlefs we fall by unbelief?No fich matt 
yet fuchis the madnes of fomeProphets inthefe ti 
to abandon, not only the directive ufe of the law}, 
alfo all preparing and humbling work ofthe law, and, 
make mens finning the firit foundation & ground of @l| 
believing,do therfore either abolifh all the being of ailj,| 
befide unbelief, or the condemned ettate ofa man for | 
yea for any fin,until he refufe Chrift by unbelief; for 
lifhing which pernicious do¢trias it had been wel for 
if they had never beenborn. Thefis 113: , | 
One would wonder how anyChriftian fhould fal into} 
pit of perdition,to deny the directive ufe of the'law tt 
inChrift,if either they read P/-219.with any favor, OF | 
Epiftle of Fobn & Fames with any faith;in which the 
highly commended, and obedience thereto urged as) 
happinefs & chief evidence of the happinefs of man}, 
that certainly the root of this accurfed doctrine is itt, 
loofe heart, whichis grown blind and bold,’ ai@Ri 
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firft isa fhameful negle@(in fome affefing foolifhly 
ime of newTeftamentMinifters ofa wife & powerful 
hing of che law,to make vvay by the humbling work 
or the gloricusGofpel,&the affe@ionat entertainment 
bf:for through the righteous judgment of God,when 
nce beginto abandon this ufe of the law asa rule, 
Holifh much more readily this ufe of the law to pre- 
ten thereby for the receiving of Chrift:I know there 
ne who acknowledge this ufe of the law to be our 
utnotto prepare; but how long they may be ortho- 
the one,vvho are heterodox in the other,the Lord 
nows; for] find thar the chiefa rguments againfi the 


Moftrike ftrongly apaintt the other alfo : Irsan‘eafie 


ocaft blacks before the blind, & to caft mifts before 
-¢ of the cleareft truth, and to make many fpecious 
of New Teftament Mini firy,free grace & Covenant, 
this fuppofed legal vvay & preparing vvork; butaf- 
y they that have found & felt the fruit and comfort 
humbling vvay (for vyhichI doubt not butthat 


Wds & thonfands are blefting God in heaven that e- 


"y heard of it) do certainly & affuredly know, thar 
nen(at leaft doGrines in this point )are not of God : 
ord in thefe mens mouths beidg flat contrary to. the 
al,& the for ever to be adored vvork of God in their 
When the Spirit comes, his firft vvork Cif Chrift 
- believed ) even vvhen he comes as a Coniforter, is, 
ince the world of fin, Job.16.9,10. vvhich vve know 
ay by the law,Rom.3.20.and fhall sc hinitteie pe 
etter but ofthe Spirit) refufe to begin here ? Elpe- 
a thefe times of yyanronnefs, contention, confufion, , 
iS <thighacily ayes | * famine, 


Ao 


| The Morality of the Sabbath. = 
| famin,fword,& bloud,vvherein every thing almoft ries 
Eta joud for fackcloth, ‘and therefore not for tiffany and fill 


ee Sermons: Asif this corrupt & putrifying age ftood on y . 
need of fugar to preferve& keep them {weet from fmellit, 
As if fublime notions about Chrift & free grace, Coven 
of grace,love of the Father ,the kingdom vvithin,&Ch { 


an excellencies & priviledges, ‘wvere. the only things i 
age fioed in need of,& not many need of fearchings Wi} 
candles, terrors, fhakings, fenfe of fin, or forewarnings, 
vvyrathto come:As ifchis old vvorld did need no Nog 
foretel them of flouds of fire and vvrath to come: OF 
che mien of Sodom & Princes of Gomorah, thould do we 

4 _ mock at Lor for bidding him to haften out of the city. 

caufe God vvould deftroy it:As ifthe fpiritof Paul int 

times fhould not know che terrors of the Lord, & the 
perfwade men,2Cor.§.4re,11.but only the love & free gi 
of the Lord fefiis,and therfore to exhort men, nay rath} 

therfore to relate to men ftories& notions about freeg 4 

general redemption, the myftery of the Fathers loves i 

the Chrift in youand inthe fpirit (not the perfon of Ci 

or Chrift in the flefh) the hope of glory: ‘What vvill\; 

Lord Jefis one day fay tothefe fleepy vvatchmen,that), 

ver tell che fecure vvorld of their enemies at the dogt, 

find divers colors and pretences for this courfe of daubh, 
= ; 1.Some fay this favors of an Old Teftament fpirit, which 
wont to wound dx then to heal, to humble and then to raifer 
preach law and thenGofpels but now we aveto be Minifit h 
the New Teftament,and let no law be heard of 1 confels thy 
that preach the law asthe means of our juftification, 
thé matter of our righteoufnes without Chrift,or-roget 

s wvith Chrift,as the ialfe teachers did,2Cor.2.6.may WE] 

called(as Paul calsthem )Minifters of the letter,not Off 
Spirit,of the OldTefiament,nor ef the New but to pre, 
Chrift plainly & vvith open face the end of the law, 8 
preach the law as the means to prepare for, and adva 
Chrift in our hearts,can never be proved to be the old. 
ftament Minifiry, or to puta veil upon mens heartsit. 

_ they cannot {ee the end of the law (asthe Old Teftam 
veil did,2 Cor.3.14. ) but it istotake away the veil - 
conceit of mans own ftrength & righteoufnels, by! 
his curfe,that fo he may fly to'the end therof the Lo.Jé, 
and embrace him for righteoufriefs : For the Apoftled, 

- wor call them Miniflers of the letter & of the Old Teft) 
caufe.they-did preach the law tothe humble & cm 
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| igation of it to per- 
perfonal & perfe& obedience to it, that fo he may be 
alfo from the maledi@ion and curfeof it, if he be not 
oft Bur that whichis of perpetual! ufe in itjis not only 
irective power ofit,but this preparing and humbling 
e of i for if all men by nature, Jews and Gentilesjare 
) be pufft up with their own righteoufnefs, & toilets 
felysin their own righteoufnefs,ana fo to feel not uc! 
of Chrift,then this humbling work of the law to flay 
bf all their fond conceits & foolith confidence in their 
ighteoufneffe,and to make.men feel the horrible na- 
>of fin,by revealing the curfe aad malediGion due to 
moral & perpetual ufe:And hence itis, that though 
ofpel ftridtly taken(as is intimated Thefis 110. \hath 
ie properly inir, becaufe thus it reveals nothing 
conciliation through Chrifts righteoufnefs applied by 
vet the Gofpel largely taken, for that do@rine which 
s the glad tidings of Chrift already come, fo there is 
rinit, becaule in this refpect che Gofpel makes ufe 
law,and confirms what is moral & perpetual there- 
‘he fin and terrour which the Gofpel(largely taken) 
ufe of out of the law,are but fubfervient to the Go- 
Wictly taken,or for chat which is principally or more 
‘ly Gofpel, for thereby the righteoufnels & free grace 
veofthe Lord Jefas,and precioufnefs and greamefle 
} are the more clearly illuftrated : The law of it 
unds and kills, andrather drives from Chritt then 
hrift; butin the hand of the Gofpel, or as Chrift 
s it,fo ir drives rhe foul untoChrift,and(as hath been 
is the means to that end: and ’tis a moft falfe and: 
nsdoGrine to affirm that love only draws the foul: 
ift, unleffe it be underftood with this cautien and 
viz-love as revealed toa finner,and condemned a 
| H 2 IRS 
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fin; which fin and condemnation a the law makes know’ 
fo the Gofpel makes ufe of to draw unto Chrift + Ifinde}! 
the Gofpel did vulnerare ut vulneraret; 7. wound that itmy 
wound & terrifieonly(which the law doth ) chen it fal} 
Chamier) was all one with law( w* Bellarmin pleads fq’ 
but when ic wounds that it may heal, this isnot contraf' 
but agreeable to the office of a good Phyfiican, whofe chy! 
work isto heal, and may well fait with the healing Mi) 
firy of the Lord Jefus;& hence we fee, that althoughChy’§ 
was fent to preach thé Gofpel, yet he came to confirm t)’ 
law in the Miniftry of the Gofpel,and therefore fhews t 7 
fpiritual fins again{t the law more clearly, and the heq 
plagues for the breach of it more fully, then the Scribe Hl 
Pharifees : he that is angry with his brother isa murder’ 
and he thatcals him fool is in danger of hell fire, Mat.5. 4 
Peter was no Minifter of the Old Teft.becaufe he firft ¢¢) 
vinced and prickt the Jews to the heart for their murder] 
Chrift Jefus. Paul was no fuch Minifter neither (when f 
he would evince our juftification by Chrifts righteouth § 
only ) in that he begins and fpends fo much time mp) 
ving Gentiles and Jews to be under fin & wrath, norwi | 
ftanding all the excufes of the one,and priviledges of 1] 
other3as appears in his 3. firft chap. tethe Rom. buth } 
in they were Gofpel preachers. Nor can it with any ¢¢ (t 
of reafon bee thought that the Prophets inthe Old Te} 
were herein Minifters of the letter,viz.-when they didf’ 
wound and then heal, firtt humble by the law, and @] 
revive by the Gofpel. M. Saltmaifh hath been (> blint} 
with thisnotion of the Old Teit. Miniftry , that tom] 
this ufe of the law in preaching the Gofpel , or to 
forth the promifes of grace tothem that are qualified W} 

the grace of the promife (as the Old Teft. Prophets@' 
is to give (as he thinks) the wine of the Gofpel but i 
hot, as the covetous gentleman did to his guefts, anda'| 
cher(whom I fpare to name) profeffeth, That the oldT 
(becaufe iturgeth the lav to humble) containeth little g) 
news,but much bad news;but now whenChrift {aith,Go 5 fe) 
the Gofpel,thereby he would have them (he faith.) Adin 1 
of the New Teft. to preach glad tidings (nothing but Gofp’ 
but no bad tidings( not a jot of the lave until men pofitivel 
jet the glad tidings of the Gofpel. ‘1f thefé men fpeak | 
then neither Peter in his preaching,nor Paul in his writt’ 
nor Chrift himfelfin hisMiniftry were Minifters of theN 
Teft. but did oyerheat their wine,& preach much bad] 
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s to the people of God: Verily if this ftuff be not rep en” 
f,the Lord hath a time to vifit for thefe inventions. 
Some objeét, Gal.3.24,25- That the children of the Old 
W were under the law, astheir pedagogue to lead them to 
Wt; but now(the Apoftle faith we are no longer under this 
l-mafter,who are Sons of God in the New Teft. Be it fo 
lathe Sons of God under the New Teft. are paft the ter- 
wg of this Schoolmafter: is it not therefore the work of 
: few Teft.Miniftry to preach the law unto fervants and 
Ms to fin and Satan in New Teft. times? No (faith the 
Authour_)for this is to preach bad news this 1s no good 
Bto fay, Thou art condemned for thefe things, for the Gofpel 
thus, Thou poor drunkard, thou proud woman, here is a 
pusGod that hath loved thee,¢y fent Chrift to die for thee, 
inifters to make it known to thee, and here is everlafting 
tion by himonly, becaufe thou art afinner; thou art now 
vom damnation: fear not that,Chiift bath loved thee,ther- 
bey himsif not thou fha't not be damned,that is done away 
ly, dc. 1 would know whether a proud woman, 
oor drunkard,a villain,who never yet believed,are in 
© of condemnation,l or no? Ihave read indeed, that 
B is ne condemnation to them that are in Chrift, Rom.8.1. 
ever of any fuch freedome to them that are out of 
t, unleffe ir was only in deftination and merit; and E 
read that we are by nature children of wrath, while 
Hin fin,Zph.2.1,2,3.but never of this,viz. that we are 
our while we be in our fin, much lefs that we are to 
7é this,becaufe we are fuch:1f therfore fuch perfonsbe 
rate of wrath and death,and condemnation,}s not this 
he old falfeProphets,crying peace,peace, & falvation, 
e there is no peace? There is no peace te the wicked,fairh 
7,Ifa.48.ult.Ia.$9.u/. This is truth before they reject 
ofpel,is it not? This the law faith(fay fome) true,but 
M: this confirmed by the Miniftry of the Gofpel alfo? Zo. 
‘He that believes not, the wrath of God abides upon 
oer ke ed 74y,it was upon him before he did believe, 
when he believes not,it abides where it did : Muft the 
ters of the NewTeft.therfore preach lies & falfhoods, 
ell proud women, & poor drunkards,and villains, be- 
hey refufe the Gofpel by unbelief,that the Lord Jefus 
them ,& that they need not fear condemnation, when 
vripture hath fhut up all men under it,that che promife 
th might be given to thofe that believe,and them on- 
Thatis this Gofpel Miniftry but to tell men they are 
e,andnot fick to death, but healed before shey come 
| A - £0 


a 


| 


— 


— os 


i 
en 
| 


105 


~The Morality of the Sabbath, = 
_tothe Phyfician,the Lord Jefus? furely that is Gofpel M i 
ftry which advancethChrift,not only in werd, but in poy I 
in the hearts of poor finners;but doth chisMiniftry adva 
the Phyficians cuftome and honour,which where it con 
muft firft tell all the crue of wretched drunkards , pro} 
perions &-villains, that they are already well and w no RY 
loved and pardoned, bleffed and faved, before ever-th® 
come to the Lord Jefus? fuppoie therefore ¢ as fome tf 
fay )that fervants & flaves tofin may have the Law preaq 
to them,yet the fons & children of God have no ufe ofit: 
that refped now; ‘us true, I grant.not as the fervants 1a 
-- under the N.Teft.nor yet as the fons of God had under: 
Old,for the children of God under the Old Teft. had me: 
of this Schoolmafter to lead them to Chri{t ro come, ai} 
ad Chriflum typicum, 1. to Chriftryped out in facrificesi@ 
oblations,high Prieft and Altar,and fo it led them toChh: 
afar off,and as it were a great way about; bur it dorhnh 
follow, thar there isno ufe of the law therefore to be) 
Schoolmafier fli to lead untoChrift immediatly & a reap: 
come ; thofe rhat are feryants to fin-under the New Teh 
have need of the law to fhew them the condemnatio | 0 
curfe under which they lie by nature,and are now actual 
under : but thefons of God,( for whom Chrift is made} 
curfe) arenot thus nuder it,and therefore have not thighe 
of it,but only-to.fhew that curfe and. condemnation Wily 
they do of themfelves deferve; and-therefore the holt 
poftle,when he was ia Chrift, and did live unto God. y 
fhews us how he-did live unto God,.viz. by dying tow} 
law,and how he did die tothe law, and that was byt} 
law,i. asit did fhew him his condemnation; he did live}}; 
God in his j nftrfication;as it did fhew him his fin,& walt 
and weaknefs,it made him die unto it, and expe ne 
from it,and fo live unto God in his fan@ification; for feb: 
words are, I through the lawam dead tothe law, that Ii) 
live unto God,Gal.2.19.the iffue therefore is this,thati 
doctrine be taken {triGlly pro lege fidei(as Chamier ca 
or that dottrin which fhews the way-of mans righteoull 
& juftification only, there indeed all the works of hela}. 
all terrors and threatnings are to be excluded,and not 
élie-but peace,pardon,grace,favour, eternal reconésliatt}. 
to be believed & receivedjand therefore its no New Tei} 
Miniftry to urge rhe law,or to thunder out any terror 
for in this fenfe its true(which is commonly received al § 
in the law there are terrors,bne in the Gofpel none; Bil 
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|Gofpel be taken largely for all that do@rine which 
\gs glad tidings of Chrift already come,and fhews the ~ 
- of God in the largeft extent of it,and the illuttrations 
confirmations of it from the law,then fuch fervants of 
Chrift, who hold forth the law to make way for 
e,and to illuftrare Chrifts love,muft either be accoun- 
ewTeftament Minifters,or elfe(as hath been fhewn) 
{t Jefus and his Apoftles were none. 
| Thefis 145. TS ce 
¢ fecond isa profeffed negle&,and cafting offthe work 
entance and mourning for fin; nay,of asking pardon 
n:for ifthe law be norule to fhew man his duty, why 
Id any man then trouble himfelf with forrow for any 
prificbe no ruleto him, how fhould any thing be fin 
m2and if fo,why then fhouid any ask pardon of it,or 
raunder it? why fhouldnot a marirather harden his 
F like an ‘Adamant, and make his forehead braffe and 
even unto the death,againft the feeling of any fin? but 
-doditine is more crofle tothe Spirit of grace in Go- 
himes,then this? which is 4 Spirit of mourning , Zach. 
0, 41. what dodrin more croffe ro the command of 
*t from heaven,then this? who writes from heaven to 
church of Ephefus, toremember from whenee fheis 
ind repent,Rev.2.5.what dodirine more croffe tothe 
iiple of holy. men,then this? who after they were con- 
sthen repented and lamented moft of all, Jer. 31-18, 
H Cor-7.9,10,11. what doctrine more croffe to the {al- 
in of fouls,the mercy of God,and forgivenels of fin’ for 
promife runs,if we confeffe our fins, he is faithful and 
# forgive usour fins,t joh.1.9. what doctrine fo crofs 
» Spirit ofthe love of Chrift fhed abroad in the heart, 
when a mans fins are greateft( which is after convet- 
ibccaufe now againft more love and more nearneffe to 
|Chrift ). thar now.a believers forrow fhould be leaft 
i ifh-and macerating?forrow indeed is loathfome, but 
§) forrow is fweetand glorious, doubrlefs thofe mens 
' mefs is exceeding great , who know not how to re- 
Je joy and forrow in the fame fabje& , who cannot 
lone eye behold cheir free juftification,, and therein 
rejoyce, and the weaknefs and imperfection of their 
i fication with another eye,and for that-mourn. 
i. Thefis 116. : 
Ve third thing is, a denying fan@ification the honour 
aithful and true witnefs, or clear evidence of our ju- 
| H 4 fift- 
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flifications for ifa believer be notbound to look unto tt! 
law as his rule,why fhould he then have any eye to his fa! 
&ification? which is nothing elfe but our habitual conform) 
to the law,as inherent corruption is nothing elfe bur he 
tual difagreement with it: although fan@ification be nop) 
of our righteoufnefs before God,and >in this fenfe is no ey: 
dence of our juftification, yet there is fcarce any cleauf 

Pod " cruth in all the Scripture then this, viz. that it is an eb 
: ae: rait4 dence that a man is ina juftified eftate; and yet this le | 
‘Th 38. "9" which denies the law to be a Chriflians rule of life, hay 
Thet, ¢ 6 foured fome mens fpirits againft this way ofevidencing, |i 
anlar abe bea doubtful evidence (faith Dr.Crifp) an argument, not}! 
. evidence,it is acarnal and an inferiour evidence , the laft ait 
the leaft not the firft evidence; it is an cvidence,if juftificat| 
be firft evident fay Den and Saltmar(b_) fome men may 
led to thefe opinions from other principles then a pkif 
denial of the diretive ufe ofthe Law, but this I fear} 
undermofi; however let thefe two things be examinedif 
a. Whether fandtification be a doubtful evidence.) 
2. Whether it be a carnal, inferiour, and may not ‘ 
firftevidence. » RRS | oh 
Thefis It7. . 1 
If to be under the power and dominion of fin & Origh 
corruption, bea fure and certain evidence of a@ual ¢ 
demnation, fo that he that faith he knows ‘Chrift and he 
fellowfhip with him, and yet walks in darknefs,and kee 
not his Commandments,is a liar, 1Joh.1.6.8 2.4.why i 
not fandtificaticn then (whereby we arefet free from 
power of fin )be a fure and certain ‘evidence of our adi 
jeftification? for hereby we know that we know him, if 
keep his Commandments, 1Jo.2.3.whereby it is manifeft th 
the Apofile is nor of their minds who think the negative: 
he true,viz.thar they thar keep not Chrifts commandme | 
are ina ftate of perdition,bur they will nor make the z ni 
mative true, v7z. that chey that keep his Commandmeit 
may thereby know that they are ina ftate of falvation’: 
Jefus Chrift be fent to blefs his people in turning them ff 
their iniqurties, ACt.3.u/t.theni they that know they aret 
ned from their iniquities by him, may know cerrainly # 
they are bleffed in himsand if they be not thus turnedsthi 
may know certainly that they are yetaccurfedsIf go 
hath the promifes of this life, and that which is to ¢ 
¥ Tim.4.8. and ifthe free grace and a@twal love of Go 
revealed clearly to us only by fome promife, how then} 


{ 
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tification(fo near akin to godlinefs )excluded from be- 
iny evidence? is there no inherent grace in a believer 
no inherent fanGification can be a true evidence? ve- 


gchus fome do think;but what is this but an open grace- 
iprofeffion, that every believer is under the power of 
Mrent fin,if he hath not the being of any inherent grace? 
pe be any inherent grace, yet it is(fay fome )fo mixt 


#4 corruption,& is fiich a fpotted & blur’d evidence,that. 
Ainan can difcern it? I confefs fuch an anfwer would wel 
ome a blind Papift who never knew where grace grew 
§ fo they difpute againft certitudo falutis certitudine fidet, 
en the conclufion’of faith arifeth from fuch a propofitid 
.theWord of God,and the affumption the teftimony of 
s Spirit to a mans own experience of the work of God 
isheart) but it ill befeemsa Minifter of the Gofpel 6f 
‘ift to plead for fuch Popifh ignorance in a Chriftian as 
fee nofarther then his own buttons,& that cannot dif- 
1 by the Spirit of God the great and wonderful change 
n darknes to light,from death to life,fromSatan to God, 
vifible work of God,and graces of theSpirit of God,the 
igs(which theApoftle cals love are freely given to them 
yod,t Cor.2.12. Peters was imperfed,blotted, & mixed, 
et he could fay, Lord,thou knoweft I love thee, jo.2 1.17. 
poor doubting mottrning man in the Gefpel had fome 
1,8 was able to fee it,and fay certainly, Lord, I believe, 
i) ny unbelief. Could Paul difcern( without extraordinary 
Lifton ybaesite he {peaks as an ordinary Chriftian) an 
er man,and alaw in his mind, delighting in the law of 
syet mixed with a law in his members,leading him ca- 
reinto the law of fin,and cannot we? & yet theDr. doth 
fuch ftains upon fincerity,univerfal obedience, love to 
brethren,ds'c.and heaps up the fame cavils againft the 
h of them in the fouls of the Saints, as the devil himfelf 
Pilly doth by finful fufpitions and fuggeftions, when God 
him loofe for a feafon to buffet his people,that fo they 
never know(ifit were poffible )what great things the 
4d hath done for their fouls:and whoever reads his book 
| find that he makes a believer fuch a creature as cannot 
certainlywhether he be a fincere-heattedman or an er- 
hypocrite,whether he be under the power of fin&Sata- 
uot:whether one man can be difcerned from another to 
}t faint or a devil,or whether he hath any charity &love 
Them that are Saints from them that are not‘and fo goes 
jut to befogl and non-plus and puzzle the people of 
.2 Pecan od 
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God(as the flory relates ofthe German woman,defi rong" 
rid the houfe of her huftandjwho firft making him druy|| 
and cafting him into a fleep, did fo fhave him, & drefs hik 
and cut and clip him, that when he awakened, he kn¢’ 
not what tothink of himfelf,or tofay who he was : for} mn 
looking upon and in himfelf, he thought he was the w 
mans husband,and yet by his new cut and habir,he alt ( 
believed that he was a Friar,as. his wife affirmed:Sandi 
cation is an evidence alway in it felf of a juftified oftaea 
though it be not alway evident unto us,and therfore. “ih | 
though a Chriftian fees his fanctification and graces to ¢ 
and cannot fee them,but is doubtful about them,{uppol fe i 
morrow? fhall he therfore reject it as a doubrful evideng 
whieh is ever clear enough in it felf, though nor alwa} i i 
our difcerning?for I would know what evidence can th 

be ofa juftified eftate., but partly through dimneffe. aslf 
weaknefle of faith( which is but imperfect, and therefo}# 
mixt with fome doubtings alla mans life, fometime o rt 
ther), and partly through the wife and adored. Provide) | 
ces.of God, to exereife our faith, but that fometime or 
cher. it cagnot be difcerned? is the immediate cftimonil: ! 
Gods Spirit (which fome would make the only evident | 
alway evident,and the fhinings, fheddings,and adtings of! 
never fufpended,but that by fome means or other they W' 
be ac a loffe? why.chen fhould fan@ification be exclude} 
asa. a doubrful svidenpesbecaufe fometime it is,and at oulie j 


ving the conceived uncertainty of all Goah evidences, hay't 
therefore found.out a. ftrange Catholicon :for, thefe: fir’ 
times, a fure way of evidencing and fetling all menis cor’ 
fcieaces in a way of peace and unfhaken. aflurance of th' 
love of Chrift;and therfore they make( which I name wif 
horror the fight of corruption & finful perdition,throug'} 
the promife of the Gofpel,. the certain and ferled evident} 
of life and falvation, which opinion, the leaft I can faye | 
it,is that which Calvin faid in che like cafe,to be exundamtil 
an. mundum furorts Dei fagellum.Wo.tothe dark mountail| 
of Wales, and the fat valleys, towns and cities in Bnglaga| 
and fea-coafts and Iflands in America,if ever this delufio’ 
take place: and yet this flame begins. to catch, and thisin’ 
fection to fpread, and therefore J find M. ‘Saltmarfh,, 

W.C.to {peak eut,and openly toewn that which the Ka! 
milifts in former times have either been ashamed or.afraic’ 
toacknowledge,and thatis this,viz.) has the hak of he 
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1 do belong to a finner,quafinner,or as a finner; and that 
law fpeaks good news to a righteous man,quatenus a righ- 

s mans but the Gofpel quite contrary, it is te aman quate- 

a finner,not a avegeneate man,or as_an humble man, or as 
int or as a believer,but asa fmner 5 and hence they infer. 

W: a Chriftian will never have any fetled peace, but be off 
Hon, as a bone out of joint,in and eut, areed toffed with the 
bee knit to Chrift, if they lay holdon Chrift and Gods 
under any other. confider ation then as to finners: and there- 
though they fee no good in. themfelves, though they be not 
bled,broken-hearted finners( as ene Preacher tells them )noy 
ving finners(-as another Preacher tels them) yet. if they 
bemfelves finners,they muft knew afinner is the proper ob- 
of the Gofpel,dy.therefore this is ground enough to believe: 
atif the Devil tell aman that beis no Saint, if the foub 
Wol -am afinner,tf the Devilfaythou arvt.an hypocrite, I 
un bypecrite.ss but a finner till, though 1 be not a broken- 
ted, this will be(they fay Ja-vefuge of peace to retreat.un-_ 
n all temptations; .and when men have learnt this lef- 
heir fouls will not bein and out any more,but have cenftant 
es forthough they have no intereft in.Chrift as Saints,yet 
haveveall intereft..inthe promifes of Chrijt as finners. ¢ 

e alfo they fay,that no Minifter is tothreatenor declare the 
2 and wrath of God againft drunkards and finners as fuch, 
_firft, Chrift beoffered in the Gofpel, and they refufe-him, 
that if any do thissthey are Minifters of the Old Teft. not 
e New. Sic definit in pifcem mulier fermefa; let us there- 
fee what chaff and what.corn, what truth and what 
ood there is in this new: Divinity. Iristrue, %.That 
Golpel reveals the free grace Slove of God, the death 
shrift,and falvation by him for poor finners,and that all 

) ethat are or fhall be faved, .are to,acknowledge and 
ravate-Gods love toward. them,in.cafting his eye upon 
Hin when they were finners, notwithftanding.all their 
}; this the Scripture every where holds forth, Rorm.§.. 
} 17im.1.15.2.’ Tis true alfo,that the Gofpel makes ..an 
: of Chrift, and falvatioa and, remiffion of fins to all 
Jers, where it comes,yea,to all finners as finners, .and ' 
uferable, yea, though they have finned long by unbe- 
Jasisevident,Mof.14.1. Rev.3.7. Jer.3.22.Ua-55-k- 
re invited to come unto thefe -waters freely without 
hey or price: thefe things noman doubts of that knaws 
Gofpel; but the queftion is not whether remiffion::of 
Jand reconciliation in the -Gofpel belong to finners!but 
lb eae whe- 
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‘whether they belong to finners immediatly as fine | 
wherher they are merited by Chrifts death , and. offei, 
‘out of his rich grace immediatly to fiers? but whetl| 
they are actually and immediately their own, fo as @ 
may challenge them thus as their own, from this as frou! 
full and fufficient evidence, viz. becaufe they are finng,} 
and becaufe they feethemfelves finners ? for we grant ti, 
Jefus Chrift came into the world actually to fave fing, 
yet mediately by faith, and then they may fee falvatig; 
that he juftifieth alfo the ungodly;but how?immediatlyy, 
but mediatly by faith,Rom.3.5. & that where fin aboun|,) 
grace abounds; to whomrro all finners? no; but mediath} 


all thofe only who by faith receive this grace,Rom.$.19)4 
that theGofpel reveals no actual love & reconciliation ti; 


- mediatly toa finner‘as a finner,but mediatly to a finnel 


_ this rruth(faith Peter) do allthe Prophets witmeds , thi, 


-a believing and broken-hearted finner;and the Scripture} 
fo clear-in this point, that whoever doubts of ir,muft cei) 
tire cum fole,and we may fay to them, as Paul to the Gai4 
thians,0 fooli(h men, who hath bewitched you that you: {hon 
‘not fee this truth ¢ For though Chrift came to fave finne, 
~yet he profeffeth that he camenot to call the righteou 
but the fick finners, Mat.9.13.though God juftifieth #; 
ungodly, yet ’tis fuch an ungodly man as-believeth in hn; 
whofe faith is imputed unto righteoufnels,Ro.3.5. thou: 
race abounds where fin abounds, yet ’tis not to all fmne)} 
(eo then all fhould be faved.) but to fuch as receive abu 
ance of grace by faith; Rom. 5.17. although God hoh, 
forth Chrift to be a propitiation for finners,yet its exptt,} 
ly faid to be mediatly through faith in his bloud, Rom.3.2 
2§. although the Scripture hath concluded all under ft 
that the promife might be given,yet it isnot faid to b 
mediatly given to finners as finners,but mediatly to alf 
believe; and in one word, though it be true that Chri 
ed for finners and enemies,that chey might have remifiit, 
of fins,(then procured and merited for them) yet we ii} 
ver-actiially have,nor receive this remiffion(& confequen,} 
‘ly cannot fee it Jas our own, until we do believe 5° for uml 


a 


‘whofoever believeth in him fhall receive remiffion of fins,AG, 
40.43.8& hence it is, that as all the Prophets preached ti 
actual favour of God only to finners'as. believers, fo the A, 
poftles never preached itin New Teftament times orhel. 
wife; and hence Peter, Ad.2.38. doth not tell the forrow 


fal Jews that they were finners,and that God loved the 
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satChrift had. died for them,and that their fins were 
Syned, becaufe they were finners, but he firftexhorts 
H to repent,that fo they might receive remiffiG of fins; 
Goch Paul tell any man that falvation belonged to 
Mbecaufe he is a finner,but if thou believe with all chy 
§ chou fhaltbe faved, Rom. 10.5 ,6,4.if the love of God 
Bvealed to a finner as a finner,this muft be either,1 by 
zimeffe of the law; but this is impoffible, for if the 
of God be herein revealed only toa finner as a fin- 
then the love of God cannot; but the law curfeth e- 
funer,Gal.3.10. Or 2. by the light and witneffe of 
ofpel ; but this cannot be, for it reveals life and fal- 
in only toa believer,and confirms the fenrence of the 
againft fuch a finner as believes nor, Jobn 3. 17- 36 
ut believes not is condemned already, not only for unbe- 
(asfome fay_) for this doth but aggravate condemna- 
but alfo for fin, by which man is firft condemned be- 
he believes, if the Apoftle may be believed, Rem.3.19- 
fa man be not condemned for fin before he believe, 
he is nora finner before he believe,for look as Chriit 
s condemnation in his death, juft 
fin. 3. Or elfe by the wimeffe’ 
¢: but thisis flat contrary to 
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nd therefore Lamreconciled. Ifthis be the bortom of 
| this 
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ie this Gofpel-Minifiry and preaching free grace(as doubt’ 
ee ‘tis infome ) then 1 would fay thefe chings only... 


1. That this doctrine under a colour of free grace ¢ 

Ste “ aaahad asmuch vilifte & take off the price of free-grace in Chi 

: death,as any I know5for what can vilifie this grace ofCh; 

more,then for Chrift fo to fhed his bloud,as that Pete ra 

Abraham in heaven fhall have no more caufe to thank 14 
Chrift for his love therein,then Judas and Cain in he I} 

being equally fhed for one as much as for the other. iil 

2. That this isa falfe bottom for faith to reft upon, 2’ 

. - ‘gather evidence from: for 1. if Chrift hatb died for all te 

- will then certainly fave all : for fo Paul reafons,Rom.8.)' 

and 6.10. he hath given his Sor to death for tis, how foal 

not but with him give us all other things ? and therefore’! 

will give faith,and give repentance, and give perfever an ? 

: and give eternal life alfo; whichis moft falfe. 2.1fhe¢ 

not pray for all, then he hath not diéd for all, ob. 194 

which Scripture never yet received {carce the fhew ot 

_ rational anfwer,though tome have endeavoured it with’? 

wilineffe. 3 

3. That whereas by this dorine they would clear’! 

the way toa fullandfettled evidence and Chriftian a if 

rance, they do hereby utterly fubvert the principal for! 

dation of all fetledneffe, and affurance of faich , which" 

this,viz.that if Jefus Chrift be givem to death for me,th'} 

he will certainly give all other things tome, ifwe we' 

reconciled to God. by the death of his Son,much more ff 

we be faved by his life,if Chrift hath died ds vifen for ws, 

then fhall condemn2who fhall then feparate us from Geds lov t 

Rom. 8.32. Rom.6.9,10.. But if they hold no fuch print) 

ples, I wouldthen know howany man can have eviden'' 

. of this, w7z.that God loves him,and that Chrift hath di¢} 

for him while he is a finner, and as he is finner 2 or 0 | 

‘any Minifter of the New. Teftament:can fay to any my! 

(under the power of his fins and the Devil )rhat hed 

condemned for his fins, but that God loves him} and th 

Chrift hath died for him,without preaching falfheods, n 

. lies,and dreams of their own heart? for 1. God hathi : 

foved nor elected all finners, nor hath Chrift died to q 
finners. 2. If every man be ina ftate of condemnati¢ 

before he believe the Gofpel, then no man can be faidt' 

be in a {tate of reconciliation, and that God hath Ic ! 

him until he refufe the Gofpel, but every manis in a ft tt 

of condemnation before he believe,becaufe our Savior . " 

_ prem’ 
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ly cell us,that by faith we paffe from death to life, Fub. 
i. and. he that hath not the Son,hath not lifes: Fohn 5.12. 
therefore if thofe be Minifters of the New Teftament, 
@ firit preachto allthe drankards and whoremongers 
Gvillains ia Parifh,chat God loves them, and that they 
econciled by Chriits death, and thatrhey may know 
! sr they are finners, then /et the heavens pear, and 


rth know, that all fuch Minifters are falfe Prophets, 
cry Peace, Peace, where God proclaims wrath; and 
they acquit them whom God condemns: and if they 
Ninifters ofthe Old Tettament fpirit, who firft thew 
their condemned eftate , and then prefent God as 
+h againft them,while they be in their fin,that fo they 
prize and fly to favour and free grace, then fuch are 
fiers of the Old Teftament and not of the New , be- 
: they preach the truth; and af preaching the truth 
o Old Teftament Miniftry, no wife man then I hope 
defire the new wine,for the old is betrer : while the 
fleeps,and God is filent, and con{cience flumbers, all 
peafis and. wild finners of the world(and many Prea- 
5too.) may think chat there is no terrour in°God, no 
H: or wrath upon themfelves in the midft of the fage, 

rafe, and power of all their fins; but when this Lion 
,and God awakens,and confcience looks above head, 
fhall chen fee how miferably they have been decei- 
they may flight fm,abolifh condemnation, talk ofand 
fier at free grace now,and believe eafily,becaufe they 
inners, but certainly they fhall be otherwife minded 
-Som men may have good ends in preachingGods free 
e after this manner in the Gofpel, and make the Go- 
a revelation of Gods a@tual jove to finners as finners 5 
make a Chriflians evidence of it nothing elfe but the 
of his fin, and of his being under the power of ir, but 
dothey think what Satan the father of this falfe do- 
ie aims at,which are thefe four things chieily. 
‘That fanGification, faith,¢oe.might be no evidence at 
» aChriflian ofa good eftate , for this they fay is a 
rful evidence,and an unfetling way of affurance 5 be- 
they will hereby be as bones out ofjomt,in and out; 
pled to day, and then comforted, bur hard-hearted to 
tow, and then araloffe: whereas tofee ones felf a 
ir, that isa conftant evidence , for we are alway fin- 
| and the Gofpel proclaims peace -to finners as fin- 


2, That 


‘The Morality of the Sabbath; | 
2.That fo men may keep their lufts and fins,and yet kq. 
‘their peace too, for if peace be the portion of a man 
the power of fin and Satan § look then,as he may hay is 
why may he not keep it upon the fame terms : And theh§ 
fore W.C. faith, That if confcience objeé , thou art any 
crite( perhaps truly ) yet an hypocrite is but a Sinner, 45 
Gods love belongs to finners as finners: Andif this bet 
what doth this doctrine aim at, but to reconcile God a} 
Belial, Chrift and Mammon? not only to open the dai 
to all manner of wickedneffe, bur to comfort men ther a 
3. That fo he may bring men in time purpofely to} 
the more freely,that fo they may have the clearer eviden'§ 
of the love of God; for if Gods love be revealed to finn\| 
as finners, then the more finful the more clear eviden| 
he hath of Gods love; and therefore one once intangli 
with thefe delufions, was inticed ro commit a groffe wif} 
Kednefs, that more full aflurance might be attained. _\f 
4. That fothe true Preaching and Miniftry of the G,} 
{pel of Gods free grace might be abolifhed (at leaft defij 
fed )which is this,v7z. Thou poor condemned finner, he} 
is Chrift Jefiis,and with him erernal remiffion of fins4 y 
reconciliation, if thou believe and receive this grace oft 
ed humbly and thankfully; for thisis Gofpel, Jat. 28.1) 
Mark 16.16. Rom.10.5,6,7,8. Rom.3.24,25. Ads 8 3h 
And hence M. W. C. hath thefe words, That if the Gofj| 
hold forth Chrift and falvation uponbelieving (as many,fai 
he, preach_)it were then little better tidings then the law. 2} 
wretched and unworthy fpeech, that when Jefus Chr} 
himfelf would fhew the great love of God unto the worl 
Fohn 3.16. he makes it out by two expreffions of it,1.Th | 
the Father {nt his only Son; 2. That whofoever did bi 
lieve, in him (or if they did believe in him) they fhonil, 
have eternal life; The Lord fhews wonderful love, thi. 
whoever believe, may have Chrift and eternal life b' bi} 
lievings but this do@rine breathing out Gods deareft lov i 
by this mans accountis little better chen law,which breat : 
out nothing but wrath: But why doth he fpeak thus? B| 
caufe (faith he) it is as eafie to keep the Ten Commandment 
a to believe of ones felf : Very true, as to-believe of omig 
felf; but what is this againft the preaching and hol dir 
forth Chrift and falvation upon condition of believing'| 
For is not this preaching of the Gofpel the inftrumencam 
means of working that faith in us,whichthe Lord ree aire 
ofus inthe Gofpel? And miuftnor Jefus Chrift ufe th! 
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1s for the end? Were nof thofe three thonfand broughit 
shriftby faith,by Peters promife of remifliou of fins 
their repentance?, Were not many filled with the 
@shoft when they heard thisGofpel thus preached up- 
| di tion of believing? Aé.10.43.Doth not the Apoftle. 
hac the Gofpel it che power of God to falvation, be- 
therein is Chrifts righteoufnefs revealed (not to fin- 
\s finners ) but from faith to faith? The condition of 
sis impoffible to be wrought in us by the Spirir, but 
ndition of faith (though it be impoffible for us to 
itin our hearts) yecit is poffible , cafie, and ufvab 
od to work it by tequiring of ir, Zer.3. 22. which is 
sjudice to Gods free grace, becaufe ‘faith is purpcfely 
cdand wrought, becaufe it chiefly honours and ad= 
th free grace,Rom.4.16. The promife is of faith that 
nt be by grace s If Mr. W.C. will not preach Chrift 
oclieving/, how will he or any man elie preach it? 
hey tell all men chat God loves them,and that Chrift 
lied for them, and that he chat gives grace and fal- 
will work faith in them? Truly thus W.c. feems 
im; bucifthey fhall preach fo to all finners as fin- 
id tell them abfolutely God will work faith inthem - 
| fyppofe tharche Church walls and plentiful and 
iit experience would teflifie againft this falfhood 5 
© Scripture teftifies fufficiently, chat every man fhall 
ve faith co whom the Gofpef is preached : Now I do 
1 the God and Father of Lights co pity his {traying 
‘Ss, who are led into thefe deep and dangerous delu- 
Ne feeble miitakeofthe true difference between 


‘se 
| 


New Teftament Miniftries,and that he would pi- 
»eople for whofe fins God hath let loofe thefe blin- 
id-hardning doétrines, by means cf waich they are 
d toreceive that asthe Gofpel of truth 5 which is 
cer lie, and to take that as an evidence of falvation; 
a truth the evideuce of perdition and condemnati- 
hath been fhewn. - 
| Thefis 118. were 
fecond thing remainsto be cleared, whether {an- 
on may not be a firft evidence, and therefore more 
carnal inferiour and latt evidence, as M. Saltmar{b 
: For if it be(nora doubrful )bur a clear and certaim 
re init felf (ashath been proved) why may it nor 
tevidence? why may nor the Spirit of God who 
Hn 2 perfon juftified, firftreveal ir as an ae 
i 4 ena 
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The Morality of the Sabbath. — 
that he is juftified? What mortal man can limic theS} 
God, to what.evidence he fhall firft bring into th 
. feience of a juftified eftace? For let fanétification beta 
imthelargeft. fenle,,for any work: f faving grace wrou 
inthe Ble@ (whether in vocation to faith, or m fait 
fication which ¢ftridtly taken _) follows our juhti fica 
faith and take evidence not for evidence of the o 
(for Chrift Jefus in his free grace mutt be feen firf 
ground on which faith refts) bur for evidence of tef 
to the fubject,and. then I thus argue,that this firft evid 
Of fpecial adnal lovein beholding Gods free grace. 
finner , . : 


ws’ 


~ 


1. Withduc the being of fairh and other}, 
Ny ncesiicit & 
Iniscithere’ Or) 2. Without the feeing of chem only. 
eye looking up only to Chrift andy 
1, Place Yea’ oh Low a 
- Bur chisfirfe-evidence is not without the being of ‘ 
afc holineffe; for ther iefhould be toa manactua ly, ! 
dex the power of finyand his filthy lofts, and»the.d i 
which hath becivalveady proved in rhe former Thefisit 
- aineer delufion : shere being noftich word of the: 
‘Which reveals Gods free love and atual reconcili 
2 finer aé 2 fianer, and-as under the powenef his fig 
che Gofpel rather. réveals the quite conwarys and | 
firm the witneffe of the Spirit clears thisup, 1s to pf 
ateftimony of the Spirit contrary ro the teftimony Of 
word; and yet IMirongly far, and do fully believes 
chisis the firft evidence which men pleadfor, viz 1. 
Godslovetoward them, while they: neither fee grage | 
any change of heart in them: or have grace, but ane } 
under the dominion oftheir fine. 55> pun 
And on the other fide,:fany affirm that this evident 
noe without the being of-grace, but only withouc: 
ingvof ic, fo thata Chrifuans fuftevidencers the feem,, 
Gods free grace out of himfelf, withour feeing any# | 
or grace in himfelf, and feeing.nothing elfe but fin inj : 
felf, this'l confefsis nearer the. truth; but it sane 
which leads a man to.a precipice, and, near unto they 
for if this be fo , then théfe things ‘will _unavomda 
follow... '. are Loe wepade: aoe 
1. Thara Chriftian muft (eethe:love) of God: tow 
himin Chrift, and-yerimuftnordee him(tlf to be Hey 
‘fon to whomethis love only: belongs! ferl+Gaccordamg, 
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}  - He Morality of the Sabbath. 
very Opinion irfelf ) ic belongs only to a believer,and. 
that hath the-being of grace, and nor to a fainet as 4 
Brame ttt: Opt pe hie iegtae © oy 
» Thena Chriftian-muft not fee the love’ of Chritt and 
grace ef God by that propofition or teflimony of the 
it which reveals it, and thar is this, Tu ‘fdelis, thou 
ver called and fanctified, art freely ‘beloved: and 
aman muft noe (ee ‘his eftate good: by the light of the 
+5 nay, thusa Chriftian muft feceive the teftimony 
te Spirit which affures him thae“he js) foved with 
tuderftandmg the meaning of the ‘Spirir , which ‘is 
thou fmner.as fach )but thou believer art belovedinédr 
that liaft no grace, bur chou that Haft the being of it 
cloved. | ARRAN DS Sa 
‘Then the firft evidence is buile upoil a meer weak- 
r> Hay,wponan untruth and falfhoed; for it is a meer 
mneffe not‘to fee that which we fhonld feé, viz. the 
of faith and grace in the heart, if which refpe the 
fe isfealed, ‘and if any man by nor feeing it fhall 
-and fay, there is no grace, no fairh, no fanGificath- 
pad now he iGes'Gods love to fiich ‘a one, and he 
thimfelf to be fiicha one, when he fees Gods free 
» and hath this firft evidence, ‘itis a falfhood and an 
th, for itis fippoted td be théfe ‘in’ thé béing of ‘it 
iswhile 5 fuppofé therefore char fome Chrifligns at 
firft return and'conv.erfion to God’or afterwardshave 
B indfaich, bat-fee irnorin their affiavance of Gods 
(the eminency of the olyect and‘ good of it fwallow- 
> their thoughts and hearts from attending them- 
yet the'queftion is quo jure’, they do not fee ,’ nay, 
1 not fee & take notice of the being of them in them- 
2's not thisa meer weakneffe and fafhood which 
y made the miyftery of this fit evidence’? “and int 
omewhat like Cn fanus his fumma fapicitia which he 
peo be this; wiz.’ Attingere illid’ quod ef inattingibile 
gibiliter, That a Chriftian mult fee atid touch Gods 
ove, and yet neither fee , nor conch’ not’ feel’ any 
ein himfelf , or any being of graces whéa in truch 
eres in which refped alfo Gods'free staté'and love 
aled.: io RLS : | 
f this'be the firft evidence, théii'no Minifter,no nor 
oftle of ChrittJefus, can give any firft evidence. of 
ove by the ordinary difpenfation of the Gofpel; for’ 
eb a Miniftef may fay, Thou area finer , aa 
eee ins oe . the 


. es 


nae "Ss Se Se nh oS eR Oe Soe Pee aS: tt 
aly 


j at ees aS, op ae . 
The Morality of the Sabbath. — 
the Lord Jefus may fave thee, yet he cannot fay upon q, 
-ground,that therefore the Lord Jefus will fave hi n, |) 
then every fianer {ould be faved: No Minifter can fa}, 
any unbeliever, Chrift hath redeemed thee , there 
believe, or fay abfelurely Thy fins are pardoned, for | 
he fhould preach contrary to the Word which expreff. 
tellsus, Thathe that believes not is already conde 
No Miniftercan fay, God will work faith in all you}, 
are finners, as hath been fhewn; but rhey can fay, 1 
believer art pardoned, thou that art fanctified, art red) 
ciled,éyc Iris therefore ain evil fpeech of one lately; 
print, whocalls That 2 baltard affurance, avifing fromy, 
m fpirit, which fick proceeds fromthe fight of any gn, 
and thence concludes they ave juftified and fhall be faved. \, 
I would chus argue, that this work of grace (fup 
love to rhe Saints, hemger and thirft after righteoufng 
univerfal refpedt to all Gods Commandments, dye.) 
either common to hypocrites and unfound , or ¢lie|4 
peculiar tothe Eleét and fincere: If the firft, the, 
cannot be either firftor fecond evidence; it can be | 
evidence atall either without or with feeing, firft, () 
free love tofinners as finners, ifthe fecond, then éi 
Gods promife (made to fuch asare hungry and hum, 
and have a work peculiar to Gods Eleétin them 
be falfe (which is blafphemous to imagine ) or elfe 
foever itis feen, whether firft or laft, it muft need: 
moft bleffed and fweet, and fure evidence: for wy 
we fay that fuch a work of grace may bea firft cvider 
we do not mean, as if the work fimply confidered i 
felf could give in any evidence, but only as rhe freey, 
mife of grace is made to firch as have fuch a wor 
grace; this promife we fay to fuch perfous , whenfo, 
they fee this work, gives in full and clear evident) 
their bleffed eftate : Andif the word of grace to a| 
ner asa finner,may give ina firft evidence (as fomel, 
gine ) then much more may it give in evidence, wh, 
there is not only the word of grace , but alfo the Spirit} 
gtace, yea the work of grace to affure the confcien, 
and for any to affirm chat faich and fanGification areg | 
evidences, if juftification be firft evident, is but a quit) 
frothy wit; for ic may beas fafely affirmed on the con, 
ry, that juftification is a-good evidence, if faith and! 
ification be firft evident; for ris not thefe fimply, 
promife whichis our cyidence , which is never ¢od)| 
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j asfuch : 1 fhall therefore conclude thefe things 
Wh fhewing the true grounds of effectual evidence of the 


Me of Chritt. 

i Thefis 139. 

Whe free grace of God in Chrift(not works) is the only 

i} foundation of juflifying faith, or upon which faith is 

t, Rom.3.24,25. 1 Pet. 2.4,5,6. Mat. 16.18. This 

grace therefore mutt firft be revealed by the Spirit 

MSod in the Miniftry of the Gofpel inorder unto faith, 

1.10.14,1§. Ephef.1.13- which general revelation of 

grace , fome make tobe the firft evidence on which 

Mh refts, and thus fay ic is true; but now this free grace 

a vealed two ways. 

a. Inthe free offer of it to be our ownby receiving it, Ads 

M3. Gal.2.16. 

9. Inthe free promife of it revealing it as aur own alrea- 

having aQually and effectually received it, John 1.12. 

W.5.1,2. 1 Fohns.12. 

Bhe free offer of grace( containing Gods cal! ,command- 
t and befeechings to believe aud he reconciled) gives 
ght to this poffeffion of Chrift, or to come and take 
fo poffeffe Chrift Jefus by faith, Fer 3.22. 1 Cort. 

om. -5,6. The free promife of grace (containing re- 

2d immutable purpofes and actual affuraaces of pre- 
and future grace . gives us right to the fruition of 
| i or to enjoy Chrift as a free gift when ‘tis offered; 

command & defire of the donor to receive it tobe our 

» gives right and power to poffeffe ic: and when it is 

ived , his promife to us affuring us that itis and fhall 

inue our own, gives usright and priviledge to enjoy 
dmake ufe of ic. For by two immutable things (the 
ife confirmed by oath) we have ftrong confolation 

have fied for retuge to the hope before us, Heb. 6.17, 

Ho. The free offer is the firft ground of our faith, why 

eccive Chrift to be our own: but the free promife is 

irft ground of the affurance of faith, why we are aflu- 
ind perfwaded that he # our own already : for the Go- 
containing three things, 1. The revelation of Chrift. 
ne offer of Chrift. 3. The promife of Chrift to all 

: that receive this offer: Hence faith (which runs 

[lel with the Gofpel, the proper objeé of ir firft {ees 

tt, fecondly, receives Chrift, thirdly, is affured of 

ove of Chrift having received him. 
lefree offer of geace being made to the foul, becarfe 
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iis poor-and finful,curfed and miferable,and that rhe ref 
-~ it would receive Chrift, hence itis that in this refpedt]| 
foul is not bound firft to. fee fome good in it {elf and fo 

reccive him, bue-rather ts bound (at firft breathi 
God uponit ), rather to fee no good, 4. nothing. bu 
and perdition, death and darknefle, enmity and. y 
neffe,and tlierefore to receive him,Lu.14.21.Rev: oy 

| Gal.3s2%-R0.41,3 2. H0f.13.3.Butthe promilé of free g 
heing atually given to the foul (and not declared on 
it is in the free offer, becaufe ic hath received Chrift | 

_ ready by which he is a@ually its own) hence itis, hat 
this refpect, the foul is bound. to fee fome good or fav 
work of gtace in itfelf firft, and fo embrace and rece) 
the promife and Chrift Jefus init: So that although 
receiving Chriit to be our own, weare to {ee no goodhy 
our felyes wherefore we fhould receive him or belie 
him, yet inreceiving him as our own already , we mh| 
firftiee fome good (the work of free grace in us ) o 
we haye no. juft ground thus.to receive him: No mai 
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foundation of chem all. ~ For though the ‘common ke 
God (asthe bare offer of ‘grace is.) may be mani 
without having Chrift, yet fpecial a@ual love cann 
aually our own; ‘without having and firft recei 


him: And ifthe Spiritof Ged convince the world. 
Cand confeguently of condemnation). while they dor} 
believe, Joba 16.9. 1 wonder how it-can then convih) 
tiem Of pardon of fin and reconciliation, before they d 
believe? unlefie we willimagine irtobea lying. fpit 


which isblaiphemous. Thele things not confidere 
hes Ba ‘kak g ** - ~ ee 


Mvidencing, and hath been an in-let of deep delution, 
ppen gaps have been made herehy to the loofe ways 


depths of Familifm and grofle Armiiianifmand chere-’ 
being well confidered of, are fufficient to clear up the’ 
, of thofe faithful fervants ofthe Lord (who date nor 
illows; norcry peace to the wicked, much Ieffe +o 
firs as finners)) both from the flanderous imputation of 
§ miniftrations after an Old Teftament‘manneér, as alfo 
aidlog works the ground of faith, ‘or the caufes of af- 
ce of faith; the free offer being the ground ‘of the 
/and the free promife the caufe and ground of the o- 
Briefly therefore, ; ain) D4 
B The free offer-of grace is the firfk evidence to a poor 
inner that he may be beloved. 
The receiving of this offer by faith (relatively confi 
in refpe& of Chrifts fporleffe righteouthets) is the 
svidence fhewing why he is beloved, or what hach 
td God a@ually to love hime 
| The work of fanGification (which is the fruit of our 
ving this offer )is the firtt evidence fhewing that he is 
ed. ; 
-herefore a condemned finner be asked whether God 
love him,and why he thinks fo? he may arfwer,be- 
Jefus Chrift is held forth and offered to fuch a one : 
-be further asked, why or what he. thinks fhould 
God to love him? he may anfwer ,-becaufe I have 
ved Chriftsrighteoufieffe offered, for which righte- 


‘i fake only I kuow Tam beloved , now I have re- 


a 


dit: Ifhe be asked lafily, how he knows certainly 
he is beloved? he may anfwer fafely aad confidently, 
fe Lam fan@ified : Iam poor in fpirit,therefore mine 
+ kingdome of Heaven: I domourn, andtherefore t 
Me comforted : 1 do hunger and thirft, and therefore 
li be fatisfied, doc. We need intime of diftreffe and 
pration all thefe evidences, and therefore it is greateft 
ome to.pray for that Spirit, which may clear them ail 
into us, rather than to contend which fhould be the 


ad thus we fee that the whole moral law is our rule of 
and confequently the law of the Sabbath , whieh is 
auch of this rule 5 We now proceed.to fhew the third 
ch, of things generally and primarily moral. 
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arias A Sebcdheh ete aie: Sinead EP | 

Thirdly,not only a day,nor only a reff day, but the ret) 
or Sabbath day( which is exprefled and exprefly interp 


ted in the Commandment to be the feventh day,or a fer 


day of Gods determining,and therefore called The Sabbath) 

the Lord our God.) is here alfo enjomed and commandd 
as generaily moral. For ifa day be moral, what day 
it be? Ifit be faid, thar any day which humane wifdd! 
thall determine, whether one day in a hundred or ath 
fand, or one dayinmany years; if this only be gener} 
moral, then the rule of morality may be broken, beca) 
the rule of equality may be thus broken by humane del| 
mination :- For it may be very unequal and unjuft to g_ 
God one day in an hundred or a thoufand for his worfl, 
and to aflume fo many befide to our {elves for our o} 
ufe. There is therefore fomething elfe more particuh’ 
ly, yet primarily moral in this Command, and thatis}| 
S.bbath day, or fuch aday wherein there appears aii 
qual divifion, anda fit proportion between time for 
and time for work, a time for God, and atime fer ma Pet 


that is a feventh day which Goddetermines: A fitpa 


portion of time for Ged,is moral,becaufe equal, mance 
not determine nor fet out this proportion, God. theref 
only can and muft; A day therefore that he fhall det 
mine isimora], and if he declares his determination t: 
feventh, A feventh day is therefore moral. Gomarns 
feffeth that by the Analogy ofthis Commandment,note 
day in athowlfand, or when man pleafeth , but rhat¢ 
cay in feven is moral, at leaft equa!, fit, and congruo 

ovterve the fame - and ifthe Anglogy he fpeaks of a 
feth vitute mandatt divin, or by virtue of Gods Comm: 


aement, the caufeis in eff_& yielded; butifthis Anale: 
he mide virtute Libertatis humane, fo that humane libet( 


| 


niay do well to give God one in 7, becanfe the Jews) 


%, and why fhould Chiiftians be more feant? then 


rot but humane liberty may affume power to it {lftoin 


poie monechly and annual holy days as well, becauf 


Jews had their mew Moons and yearly Feftivals; andi 


Analogy thereof, why may not Chriftians who have 
gfac¢ poured out upon them, and more love fhewn. 
Ficm under the Gofpel, hold fome meet proportion 


them therejn alfo, as wellas in Sabbaths? But it can ni 


sy 


ver be proved that Gad bath lef any humane wifdor 
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. The Morality of the Sabbath. 
ty to make holy days, by the rule of Jewith proper- 
1: Befide, if humanewifdome fee it meet and con- 
ws to give God at leaft one day in feven , this wif- 
and reafon is either regulated by fome law, and then 
iby vertue of the law of God, that he fhould have oue 
in feven, or "tis not regulated by a law, and then 
| + left to a loofe end again, for man’ to appoint what 
he fees meet in a fhorter or a longer time, his own 
Mon being his only law 5 and this neither Gomaruws nor 
§words of the Commandment will allow, which fers 
Wfixeth the day, which we fee is one day in feven, 
Mich not man but God fhall determine, and therefore 
A: The Sabbath of the Lord our Ged. 


| Thefis 121. 
She hardeft knot herein to unloofe; lies in this,to know 
ther a feventh day in general which God fhall deter- 
a, or that particular feventh day from the Creation be 
§: only commanded; the firft feems (in Mr. Primrefe 
#chenfion) towrithe and wrack the words of the 
Simandment; the fecond (if granted) abolifheth our 
# {tian Sabbaths. phe 
| | Thefis 122. 
| or clearing up of this difficulty therefore, and leaving 
Jifpute of the change of theSabbath to tts proper place, 
ay be made good, that not that feventh day from the 
; bs fo much as a feventh day which God fhall de- 
jine, Cand therefore called the feventh day) is pri- 
ily moral, and therefore enjoined ia this Command- 
\t, for which end let thefe things be confidered and 
together. . 
. Becaufe the expreffe words of the Commandment 
ot run thus, viz. Remember to keep holy That feventh 
but more generally,the Sabbath day; ‘tis in the be- 
‘ing 5 and fo’tisinthe end of this Commandment, 
bre it is not faid, that God bleffed That feventh day , but 
Sabbath day, by which expreffion the wifdom of God, 
‘points to thar particular feventh day that it fhould be 
tified: fo ir alfo opensa door of liberty for change, if 
| thall fee meet, becaufe rhe fubftance of the Command- 
¢ doth not only contain That feventh day, but The Sab- 
day, which may be upon another-feventh, as well as 
a that which God appointed firft; and that che;{ub- 
c¢ ofthe command is contained ia thofe firft words 
| : —- Remembet 
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The Morality of the Sabbath, | 
Remember the Sabbath dey to keep it holy, may appear fi 
the repetition of the fameCommandment,Deu.5.82.wht! 
thefe words,'“As ‘the Bord thy God commanded thee, |) 
immediatly inferted before the ‘reft of the words of f 
Commandment 'be fet down,to fhew thus much} that tif: 
in is'containédthe fabftarice of the fourth command’ |} 
words following being added only to preffe to the di 
and to point our the particular day; which atthat 
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God would have them to‘obferve. — | fe iI 
- 2. Becavfein the explication of thofe words [ theg 
bath} ir is not called That feventh, but The feventh, foy' 
the words rtin, Six days fhalt thou labour, but the fe it 
day % the Sabbath of the Lord thy God , the meaning! 
which is thus much, to wir, that,man taking’ fix dayes}' 
himfelf for labour , that he leave the feventh tobe 
Lords: nowunleffe any can fhew that no other day} 
that Seventh-could be the feventh for reft, nor no other} 
days buethofe fix going before that feventh could belp 
fix days for labour, they can never prove tliat this f on 
Commandment hath only arefpeé to ‘That particular? 
venth, and it is no fmall boldneffe neceffarily to th 
where God hath left free: for we know,that if God W} 
man may take other fix days for labour, and leave anoth 
et for God, then thofe fix days and that Seventh a) 
pe eal hs erage ries 
3. The change ofthe Sabbath undeniab'y proves th 
much -(Cifit can be proved_) that the morality of thisico)! 
mand didnot lie in that particular day only: for iftt| 
only was moral, how could itbe changed? and if ite 
not lie only inthat Seventh,wherein then did it morég 
nerally lie? was itin a day more largely, or in a Seven | 
day morénarrowly ? now lerany indifferent confcieh' 
bé herein Judge , who they: be that. come neareft tot! 
truth, whether they that fly fo far from the name Sevent| 
whichis. exprefly mentioned in the Commandment 9 


they that come as nearitas may be? whether :theyth'! 


plead fora Seventh of Gods appointing, or they tharple: 


for a day (but God knows when) of humane infticution | 
and its worth confidering;why any fhould be offended 


the placing of the morality of the command in a Sevent 
more then at their own placing of it in"a day; for in urgh 


the letter ofthe Commandment ro that particularSevent! 


toabolifh thereby the morality ofa Seventh day, theye| 
withal therein utterly abandon the morality of a day 91f\| 
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| | The Morality of the Sabbath. 
at Seventh day only be enjoined in the letter of the 
Aoandment, and they will thence infer,thata Seventh 
fore cannot be required, kow can they npon this 
ic. draw out the morality ofa day ? : 
a Becanfe (we know_) that ratio legis eff anima legis, is 
a-afon.of.alaw isthe fou] and life of the law: now let 
Aconfidered, why God fhould appoint the Seventh ra- 
chan the ninth or tenth or twentieth day, for fpirita- 
f ? and the reafon will appear not to be Gods ‘abfo- 
Avill meerly, but becaufe divine wifdome -having juft 
ares and ballances inits hand, in proportioning time 
lecn.God and man, itfaw.a feventh partof time (ra- 
hana tenthor twentieth) co be moft equal for him- 
Mo take, and for man to give : and thus much the 
W's ofthe Commandment imply, viz. thatit is moft. e- 
fman hath fix, that God fhould have.the 7th: now.if 
ye the reafon of the law, this muft needs be the foul & 
Bince of the moralicy of thelaw,viz.Thata. Seventh 
je given to God, man having fix, and therefore it 
isnot in That Seventh day. only: for the’ primary 
ny why God.appointed this.or that Seventh, was not 
Bifeic was that feventh , but becaufe.a.Seventh was 
qual in the eye of-God foriGod. to take co ‘hiifelf, 
aving the full and fitteft proportion of fix days roge-_ 
or himfelf; and becaufe a feventh was the fitteft 
ition. of time for God, hence this or that-individual 
3 teaches feventh in the fecond place fall ourtobee 
J, ‘becaufe they contain the moft equal and fitteft 
jortion of a Seventh day in them; ,there was alfo ano- 
reafon why That Seventh was fandified, viz. ‘Gods 
in at, but this reafon.is notprimary , as hath been 
and of which new we fpeak. ; | 
» Becaufe ifno other Commandment be in the Deca- 
@:, buticiscomprehenfive, and looking many ways at 
, why fhould we then pinion and gird up this only to: 


| 


atrow compafie of that Seventh day only? 

Becanfe our adverfaries in this point are forced fome- 
ro acknowledge this morality of a Seventh with us: 
ave beard the j udgement of Gomarus herein , Thefis 
and M. Primrefe, who {peaks with moft weight and 
> inthis controverfie, profeffeth.plainly, Thatif God 
jus fix days for our own affairs, there is then good reafon 
nfectate a Seventh to bis fervice, and that in this reafon 
is tapuifeft juftice and equity which abideth for eur to 
i a ? dedicate 
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The Morality of the Sabbath, | 
dedicate to God precifely a feventh day after we bave bel’ 
ed fix days upon our felves : it cannot be denied faith | 
but that it is moft juft; Now ifit be by his confeffioy’ 
juft, 2. moft juft. 3. manifeltly juft. 4. perpertually jh 
give God precifely one day in even: the caufe is then} 
‘ded: the only evafion he makesis this, viz. tbat t 10H | 
be moft juff to give God one day in feven, yet its net morel| 
then to give God one infix, or fiver four, there being 1 
ral juftice m the number of leven move then in the mu 
Jfix or four : but the anfwer is eafie , chacif man may 4 
unto God fuperftitioufly too many, or prophanely| 
few : and if the appointment of God hath declaredit 
for a feventh, and that the giving of this feventh b 1] 
jutt and equal, then let ir be confidered, whether |} 
not moft fatisfactory to a fcrupling confcience , to al 
God a feventh day which he hath appointed , whicl 
‘confeffed to be moft juft and perpetually equal,and co f 
quently moral: and ifthere be amoral and perpetual| 
quity to give God one dayin feven , then tis no ma’ 
whether there be any more natural equity therein, t'| 
in one in five or fix: the difputers of this world | 
pleafe themfelves with fuch fpeculations and fhifts, | 
the wifdome of God, which hath already appointed ||| 
day in fevers rather than in fix or ten, fhould be ado!’ 
herein, by humble mindes, in cutting out this prop ort 
of time, with far greater equity than man can now ff 
dily fee. ' hes | 
7- Becaufe deep corruption is the ground of this opi 
On, the plucking up of Gods bounds & land-marks of 4 : 
venth, is to putthe itakes into the Churches hands to, 
them where fhe pleafeth 5 or if fhe fet them ara fever 
- whereGod would have them,yet that this may be fubm! 
ted to,not becaufe God pleafeth,but becaufe rhe Chur el 
pleafeth ; not becaufe of Gods will and determinitio a, 
becaufe of the Churches will and determination, that ‘ 
it being once granted, thatthe Church hath liberty toc’ 
termine of fuch aday, fhe may not be denied liberty’ 
making any other holidays, or holy things in the worf i 
and fervice of God; and chat thisis the main {cope al 
roat of this opinion, is palpably evident from moft oft. 
writings of our Englith adverfaries in this controvera 
Thefis 123. 7 | 
Ateventh day therefore is primarily mcral, yet (as! 
formerly faid Thefis 48.) there is fomething elfe bi | 
cor 
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| The Morality of the Sabbaths 
nandment which is a ncany areas, This or that 
ular feventh day; Iwill not fay that itis accidentally 
1) .€asfome doe) bur gather fecondarily, and. confe- 
acly moral ; for ir isnot moral firftly, becaufe itis this 
i dat fedentty but becaufe it hath a feventh part of 
W. divinely proportioned and appointed for reft, fal- 
ntoit, and of whieh ic participates: to give alms to 
cedy isa moral duty, and primarily moral; but ro" 
his or that quantity may be moral alfo; but itis fe- 
Warily moral, becaufe it Hows ex confequenti,only from 
I'l; for if we are to give alms according to our ability 
Mothers neceffiry, then this or that particular quantity 
W(uiting their neceffity muft be given: which isalfo a 
i duty, fo’tisin this point of the Sabbath. 
] Thefis 124. 
ence it follows, that this Commandment enjoins two 
t 5. More generally, afcventh. 2. Mgre particu- 
this or that feventh, and in {pecial thatfeventh from 
vreation, this or that feventh are to be kept holy, be- 
ofa feventh pare of time appointed falling into 
B: A feventh day alfo isto be kept holy by vertue of 
commandment; yet not in general, but with fpecial 
nd refpeé to that particular feventh , wherein this 
-alisinvolved and preferved. That fevench from the 
wp is commanded, becaufe of afeventh falling into 
a 


feventh alfo is eommanded, yet with a fpecial 

o that feventh wherein it is involved :_ And there- 
‘tis a vain objeGion to affirm, that if a feyenth hee 
anded, that then no particular feventh is; or ifany 
cular feventh be fo, chat then a feventh is not 5 for 
Sommandment we fee hath refpect to borh; for what 
tre more frequent in Scripture then for general duties 
wrapt up and fet forth in fome particular things, in- 
es, and examples, and confequently both command - 
gether ? and after narrow feareh into this Command- 
, we fhall find both the general: and sarticular fe- 


‘manner exprefly mentioned. 


Thefis 428. 
henthofe that plead for the morality of rhe fourth 


emoral, becaufe it is part of the Decalogue and fee 
; : in 


1, not only inferring one the other, butboth ofthem = 


mand, in refpe@ of afeventh day, would prove jes: | 


A 
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| ‘The Morality of the Sabbath. — 
in the heart: of it, with a fpecial note ofremembran 
fixed to it, &c... Mr. Ironfide and others do ufually dai} 
- fuch reafonings out of counteaance,with this anfweb,' 
That by this argument, Thateparticular feventh from 
Creationis moral, which we fecis changeds for (fayh' 
that alfo. is fet inthe heart of the Decalogue , with a fj 
note of remembrance alfo. But the-réply from wha 
» been-faid iseafie; viz. That tharalforis indeed mor Vy 
ly tis fecondarily moral,not primarily 5. and therefotel| 
we have dhewn_) was mutable and changeable, the pt 
ry morality ina Jeventh inmmutably remaining 3 then t 
duty of obferving a feventh day isnot changed , but’ 
the day. If Mi. Primrofe could prove that there is net)’ 
elfe commanded im: this fourth. Command, but only,|' 
} . Particular feventh from the Creation, he had then end 
= & to fhew that(this day being jaftly changed rhe Com} 
i nea 5 Comentis not moral or perpetual;,, buc owe of chis part} 
Prim- part. 2. Jargth which is now changed, himfelfacknowledgeth|| 
CAp.6.S.24  ourofit nih be gahered the morality of adaysand | 
‘ not of the feventh day alfo.as. well as of a day?’ Hef} 
that it is@bold atiertion to fay, that this genus of afe ve 
is herein commanded: But why ist noe as bold to: 
the fame of a day? for out, of-that-parricularsf 
whence he would raife the, genus, of a days we ‘may 
cafily, and far more rationally; colle@ the geass 'ofa i 
venth, days... .: PA ee | 


it 
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Nor will it follow, that becanfe-a feventh is moraht 
therefore any one of the feven dayesin a. week may! 
made a Chriftian Sabbath; For, 1. We do not ‘fayst' 
atis any feventh,. but. feventh determined. and appointee’ 
Ged for holy reft, which is. herein commanded:. 2.77) 
Lord hath, in wifdom appointed fuch.a feventh as than 
amay have (2a whole days together to labour in: and. he'' 
it follows, thardivine determination without croflngt’ 
wildom,, could not poftibly fall upon any other days in’ 
Cycle of ‘feven , but either upon the laft of feven, wh' 
was the Jewifh, or the firft of feven ‘which now iS)!" 
fhall be fhewn_) the Chriftian Sabbath. -2.. As: God h 
appointed one day in feven for mansreft, fo in his wild 
‘she fo ordersir, as that it thall bealfo a day of Gods re!’ 
and that és not to be found inany. day of the week: 
gther in the laft of feven, wherem the Father reftedsn 
‘i; the fir of fevenswherein-the Son refted from his, we 
0, ‘ i : 
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pose — m 
) ‘Lhe Morality of the Sabbath. 
re ones | hehe waboe ons tee iid visa) 
is true, that the Sabbath day, and that feveiith day 
ithe Creation, areindifferently taken, fomerimes the 
for the other, the one being the exegefis, or the’ ex+ 
tion of the other, asGea: 2,253) Exod. 1é 29. and 
Ayhere;. but that isfhould be only fo under ftoodin chis 
gmandment, Credat Fudaus apella---non' egoyas he faid 
Mother cafe; Ifee noconviéing argument ito clip the 
W's of the Scripture fo fhort, and’ to! makethe Sab> 
a day and that feventh day of equal dimenfions; Als 
en it cannot be denied, but that in fome fenfe the Sab- 
a clay is exegetical of the feventh day, becaufé che coms 
@imenc hath a fpecial eye to,that feventh from the cre- 
§, which is fecondarily moral, yet not excluding that 
ah is more generally contained in that particular, and 
sen commanded, vizy a feventh day;; or Khe Sib- #: 
‘Aye Pes aboisi FS fe grb hea hs 
| Fhefis 128. eg Or ES ide 20 
a. Primrofe would prove-the: exegefis, Thatiby the Sale ~« 19 
| ry is meant that feventh day only fromthe’ Creations p.i > le 
We God aéfually bleffed and fandified that: Sabbattr dapy 4, 5° 5.5 - ; 
Be God cannot adtually-blefle «a feventh:, being ancuntix ise" . 
, indefinite, and uncertain indetermined time sThetrmé 
h he)» only wherein he-refted, be only anally: blefjed:; 
1 was notin a feventh day indetermined, : but that des 
ned feventh day: Butall thismay be'readily acknow- 
rd; and yee the truch remain-firm 5 for thar particular 
th being fecundarily moral, hence as it was exprefly 
Mianded, fo it was actually and particularly blefled, 
5 in this feventh a general of a feventhis.included;::fo 
mth is:alfo generally bleffed and fandtified. ©: Other- 
10w will Mr. Priarofe maintain the morality of a day 
irfhip out of his Commandment? -for the fame obje- 
ia may be made againfta day, which himfelf-acknow- 
thjasagaintt a feventh day whicl: weimal atain; for ae 
pefaid, that Thatday is here only moral ». whereim 
ually. refted; but he did not refit mayday mdefi= 
, and'therefore a‘day isnot moral. 3 iler-hinrunlogié 
not, and his anfwer. m defence of the moraliry of: a 
rilk help him-torfee! thesmoraliry of a vfeveithoatlo » 
-particular:iday: indeed’ wherein’ God adtually anc 
vlarly refted, he-pasticularly-blefléd; but:there was 
nthday-alfo more geaeral which he: generally blef 
fox hegenerally bleft the Sabbatleday; he acreent 
ee any 


| 
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larly bleft chat Sabbath day, and in bleffing of that he| 
virtually and by Analogy bleffe our particular Cl 
Sabbath alfo, which was to come : As Mdfes in his 
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. bleffing of the tribe of Levi, Deu. 33.7,.10. he did) 


ally and by Analogy bleffe all the Minifters of the Goff, 
not thea in being: And look as when God commang 
themto keep holy the Sabbath in ceremonial duties,| 
did therein virtually command us to keep it holy in Ey}, 
gelical duties; fo when. he commanded them to ob 
that day, becaufe it was aQually appointed, and fan 
ed, and bleffed of God, he commanded us virtua! 
analogically therein to obferve our feventh day alfo 


he fhould actually appoinr and bleffe this other. : 


Thefis 129. : 

The diftribution of equity and juftice, confifis noraly,| 
in pungo indivifibili, 7. in an indivifible pomt , and aj 
meafure; fo asthat if more: or lee be done or given 
way of juftice, that then the rule of juftice is thereby | 
ken, ex. gr. its juft to give alms and pay tribute; yernél, 
juit, as.that ifimen give more or leffe, that then they bra 
a rule of juftice; fo ’tis in this point of the Sab'a 
feventh part of time is moral, becaufe it is juft and eq 


_ for all men to give unto God, who have fix for one giv, 


them to ferve their own turn, and dotheir own wo 
yeticisnotfojuft, but that if God had required the 
bute ofa third or fourth part of our time,but it might fia | 
been juitalforo have given him one day in three orf} 
or four, for in this cafe pofivive determination doth not, 
much make as declare only that which is moral: Al) 
therefore if Mr. Primrofe thinks , that a feventh paft | 
time isnot moral, becaufe it is as equal, and. juft | 
dedicate more time to God, and that a third or four, 
day is as equal as afeventh, it is doubrleffe an ungroun | 
ed affertion 5-for fo he affirms, That although it be mo 
to give God one dap in feven, yet no more jujt thento dea 
to himone day in three or fix: » And fuppole it be fo,ye 
doth not prove chat afeventh day is not moral , becal, 
it is as equal to give fix as feven, no more than that it 
no moral duty to give an alms, becaufe it may be as. 

to give twenty pence as thirty pence to a man in we 
furthermore he chink thatitis.as equal and juft to gi, 
God more days for his fervice, as one in feven, out of fil, 
Mane wifdom, and by humane confecration,not ed 


eas 
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The Morality of the Sabbath. ies ae 
ion, then it may be doubted, whether one day in tw® 
ee or fix is as equal as one day in feven 3 for as hu- | 
> wildom, if left toit felf, may readily give too few, 
may fuperflitioutly give too many(as hath been faid:) 
F four, or three, or fix be alike equal in themfelves to 
roGod, asone infeven, then if he thinksit amoral’. 
tovobferve any fuch day incafeitfhould be impofed 
onfecrated by humane determination, I hope he will 
€ offended at us if we think ica moral duty alfo to 
vea feventh day, which we are certain divine wife 
hath judged moft equal, and which is impofed on 
divine determination: we may be uncertain whe- 
heone isasequal, as weare-certain that a feventh. 
p 01% * Thefis 130. , 
‘ions of worfhip can no more be imagined to be done 
utfome time,then a body be without fome place,and 
ore in the three firft Commandments, where Gods 
ipisenjoined, fome time together wich it is necef= 
commanded; iftherefore an y time for worfhip be re- 
-inthe 4. command( which none can deny ) ir mutt 
2 fuch a time as is connatural and which is necefs 
‘yed.tothe a@ion 5 but it muft be fome folemn and 
ume, which depends upon fome {pecial determina- 
\ot which fiature , but which Counfel determines 
ninatiation. therefore by Counfel of thattime which 
ired in this command , doth not abolith the mora- 
» but rather declares and eftablifheth ic. God ther- 
ho is Lord of time, may juftly chailenge the deter: 
on of this time into his own hand, and not infringe 
rality of this command, confidering that hee is 
ble and fit than men or Angels,to fee, and fo cat out 
{t equal proportion of time between man and hint 
10d therefore hath {equeftred a feventh part oftime 
Wactified,rather thana fifth, a fourth , or a ninth, 
ply becaufe it was this feventh; ora feventh; but 
: in his wife determmation thereof , he knew it to 
moft juft and equal divifion of time between man: 
nfelf; and therefore 1 know no incongruity to af- 
hatif God had feen one day in three or four » Or 
o be as equal a proportion of tinie as one day in fe- 
athe would then have left ic free to man to take 
uecrate either the one or the other (the Spirit of 
p< ufually reftraining where there is a liberty) and 
Nother fide, if he had feen a third 90r fifth, or ninch, ” 
mtieth part of time more equal thenafeventh, hee 
i i K would 
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would have fixed the bounds. of labour and reft oute 


: 


a : 
“0 Sa 
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— feventh; but Having now fixed them to a feventh, a fev ' 


day is therefore moral, rather than a fourth, or fixth,}| 
nnith day, becaufeiristhe moft equal and fitteft prow 
tion of time (all things confidered ) between.God)] | 
yan ; the-appointment therefore of a feventh,. rathenit}, 
a fixth, or fourth, is not an.a& of Gods meer willoaly], 
our adverfaries affirm, and therefore they think itmoty, 
ral ) but it was and isan aé of his wifdome alfo, a | 
ding to a moral rule of juffice, viz. to give unto God 4 
which is moft fit, moftjuft,and moft equal; and there}, 
although there is. no. natural juilice (as Mr. Primrofed, 
it) in adeventh fimply and abitradly confidered, ral 
then in a fixth, or tenth, yetifithe fhoft equal propor | 
of time for God be lotted out ina feventh, there iS 1} 
fomething natural and moral in it rather chenin any 0 
partition, of time, viz. to give Ged that proport i 
time which is moft juft and moft equal; andin thist 
a feventh part of time is commanded, hecaule: it is 
(according to the defcription of amoral law ) aid: 
ly good becaule it is commanded. if 
Thefis 1385 no 4 
Tis crne,.that in private duties of worfhip, as toulh 
the Scriptures, meditate, pray,¢re. the time for thele 
the like duties is left to the;wiland: determination oft, 
according to. general rules of conveniency and feafona| 
neffe fet down.in the Word 5, mans will ( m_ chisile)) 
is the meafure of fuch.times.of worfhip; but therev | 
the like reafon here, in determiningtime for a Sabbat, 
if chatfhould. be-left co mans liberty allo > becaulest 
(private duties are to be done in chat time, wich, 
ceflarily annexed tothe duties themfelves., whictt 1 
is therefore there commanded, where and when thé) 
iscommanded: . bur the time for a Sabbaths nor fit, 
time as naturally will and. muft attend the action , Guy 
{uch a.time as countel, (not nature ) fees, moft meet | 
efpecially That counfel. which is moft able to make, 
moft equal proportions of time, which we know.is mi) 
the liberty or ability of men:or Angels , but of God!) 
felf,, for do but once imagine. a time required, out @ 
dimits of what naturally attends the adion, and 1twh) 
found neceflarily to be a time determined by counfels , 
therefore our adyerfaries fhould:p ot think. ir as fre) 


Ss ‘ere 
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Wurctimes for private duties, 


nit £0'4. o-AEhe fi 190. 


‘teafon of propofing:Gads example in’ 


arch Command , as is-evident from the Command- 
B ‘elf: (the firft was to perfwade , the fecond was 


® as togive the feventh, or a feventh appointed for 
ft,untonGod 5 for fo the example (peaks, God labo- 
clays, and'refted the feventh, therefore’ do ye the 
2.0 To dire& the people of God to That pafticalar 
1 y which ferthat time when the Law wag siVen; 
blerve, and that was that 

e fx dayés Jaboud 2° arid: 

re for any to make Gods example of reft ow That 
n day, an argurtient that God commandéd' the’ ob“ 
nof ‘that Seventh day only, isi groundleffe affer+ 
’ there was fomething more generally aimed’ at by 
gorth this example, uz. to perfwade nien hereby’ 


fix days , and give God the feventh, which he 


ppoint, as well as to dire@ to tliat! patticular day 
or chat time (its granted) italfo pointéd nto3 
cfore let the words iw the Conimiaidment be oBé 
Bend we fhall finde mans “duty 

0,U7z. to labour fix cays, 


‘particular 
3 or tharthat 


Ys OF tO every particilal acci2 
rcumftarice therein “If indeed nan wasto labér 
in memorial only of the fix days of Creation, and 
Prd day in’ memorial‘only of Gods-reft' and 
' from Creation; iemight then ‘carry a fair’ face} a9 
kample poititedat the obfervation of that particu 
th only! but look as“ our’ fix days Jabobr 1s: ap=! 
| K 2 pointed 


change the Sabbath ealons , from the féventh to_ 
thy.orfourthy-or tenth day, ge. as to alter and 


&. 1 Toperfwade man foto labour fix days to-. 
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pointed for other and higher ends, then to rememb 


fix days work of God, it being a moral duty to atte 


‘callings therein; fo the Seventh day of reft 1s appo 
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for higher and larger ends (as Didoclavius oblerves ) 
only toremember that notable reft of God from all 
works, it beinga moral duty to reft the Seventh day i 
holinefte. ba | 
Thefis 133. | 4 


w 


et Fat “1 aM 
Te was but accidental, and not of the effence of the : 
bath day , that chat particular Seventh fromthe creq) 


Ny 


fhould be the Sabbath; for rhe Seventh day Sab ath 

ing to be mansreft day, it was therefore fuitable to! f 
wifdome to give man an example of reft from himfelf; 
encourage him thereunto (for we know how ftrongli, 
amples perfwade) now reft being a ceflation from lal 
it cherefore fuppofes labour to go before; hence Goad} 
not appoint the firft day of the Creation to be the Sably 
becaufe he did then but begin his labour; nor cowl 
take any.the other days , becaufe in them he had ni | 
nifhed his work, nor refted from his labour, thet}; 
Gods reft fell outupon, the laft of feven fucceeding 1,4 
labour before; fo tharif there could havé been any} 
day as fit then forexemplary reft, as this 5 and asi, 
ward it fell out in the finifhing of the work of redet 
on, it mighthave beenas well upon fuch a dav as tit 
it was notthen fo: and hence the reft-day fell asitl} 
accidentally npon this: and hence itis, that God} 
ample of refton thar particular day doth not necéll, 

bind us to obferve the fame feventh day : moral ex 
not alway binding in their accidentals( as the cafe is! | 

‘although. it be true tharin their effentials theyay 
doe. | Re Se 

Thefis 134. 


1346 _ There is.no firengeh in that reafon,that becaufe 
in feven is. to be confecrated unto God, that there 
wal. differt. -yeerindevenis.tobe fo alfo, asof old it was am 
cap.r: fon. Jews 5 for befide what hath been faid formerly, viz 
Annal. Explic. one yeeran feven was meerly ceremonial, one day ,) 
im Lev. 25. ven.is notfo-(faith Walaus ) but moral 5, God gav/ 
example. (whofe example is, onely in moral thing, 
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refting one yeer in feven, but he did of refting 0 (| 
feven. I fay, befide all chis y it is obfervable wht 
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The Morality of the Sabbath. 
tesherein, The Lord (faith he) challengeth one 
feven jure creations, by right of creation; and hence 
resit of all men created: but he challenged one yeer 
en, jure peculiaris pofleffionis, 7. by right of peculiar 
fion, the Land of Canaan being the Lords land ina 
ar mamner, even a type of Heaven, which every 
Country is nor} and therefore there is no reafon 
I men fhould give God one feventh yeer, as they 
give himone feventh day: By the obfervation of 
iy infeven (faith he) men profefle themfelves to 

‘Lords, and to belong unto him, who created and 

hem 3 and this profeiiion all men are bousd unto: 

‘obfervation of one yeer in 7, they profeffed theres 
t their Country was the Lords, and themfelves the 

tenants therein, which all Countreys (not being 

f Heaven) cannotnor ought todoe; and. there- 

re isnot the like reafon urged to the obfervation 

yenth yeer, asofafeventh day. 


| Thefis 135. 
Wx therefore as ’tis in the fecond Commandment, al- 
the particular inftituted worfhipis changed under 
{pel, from what itwas under the Law, yet the ge- 
uty required therein of obferving Gods own infii- 
vorfhip is moral and unchangeable: {0 ’tis in the 
| 9 oi omg where though the particular day 
ged, yet the duty remains moral and unchangea- 
»bferving a feventh day; there is therefore no rea- 
bine that the general duty contained in thispre- 
not meral, becaufe the obfervance of the particular 
putable 5 and yet this is the faireft colour, but the 
(t refuge of lies, which their caule hath,who hold 
Wh day to be meerly ceremonial. 
i] 
| Thefis 136. 
be a moral duty to obferve one day in feven, ther 
ervation offuch a day, no more infringeth Chriftian 
then obedience to any other moral law, one parr 
shriftian liberty confifting in our conformity to it,as 
iidage confifts m being left to fin againft ir; and 
Wire that argument again{t the morality of one day 
| is very feeble, asif Chriftian liberty was hereby 
'd. 
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It was meet that God fhould have {pecial fervice}y 
man, and therefore meet for himifelf to appoint a fH 
time for it: which time though it be a circumftance,) | 
fuch acircumftance as hath a fpecial., apernes inti 
bufineffe,not only humane,bur alio divine, and therel}, 
ic be naturally, ic may be alfo ethically and. morally ¢} 
contributing much alfo to whatis morally good ;,aud. 
fore the determination of fuch a time for lengrh, freq) 
cy, and holinefle, may be jufily taken in among they 
Jaws: hethat fhall doubt offuch a powerful intlu 

- fpecial time for the furthering of what is {pecially. g) 
may look upon the art, skill, trade, learning, nay,gre 
felf perhaps, which he hath got by the help. of 
provement of time : a prophane and religious heat 
{een and accounted of accorcing to their improvemell 
time, more or leffe, in holy things: Time is nott 
fore fuch a circumftance as is goodonly becaufe com) 
ded, (as the place ofthe Temple was) but it is com 
ded becaufe it is good, becanfe time, nay, much tims 
terated in a weekly feventh part of time, doth mu 
vance and fet forward that whichis good... | | 
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That Law which is an homogeneall part of the mi 
law, is moral: but the fourrh Commandment is fuchi! 
of the moral law, and therefore itis morals I domo) 
that that Law which is fer and placed among them 
laws inorder of writing (asour adverfaries too fr 
ly miftake us in.) thaticis’therefore moral , for # 
might be faid as well, that the Sabbath is ceremont 
caufe itis placed in order of writmg among thing 
monia!l, Lev.23. bueifit be one link of the chain, 
.an effenuial part of the moral law, then its undo 
moral, bur fo itis, for ics part of the Decalogu 
parts whereof all our adverfaries we now contend) 
confeffe to be moral; and to make this fourth cereal 
ail, which God hath fet in the heart of the Decalogut| 
commanded us to remember to keep it above any ti 
Law, feems very unlike to truth, to a ferene andl) 
mind, not diflurbed.with fach mud, which ufually| 
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The Morality of the Sabbath. 
Je bottom of the heart, and turns lighe into darkneffe: 
| ne one ceremonial precept fhould be fhuffled im a- 
2 che reft which are of another Tribe, Linage, and 
suage, hath been by niany attempred,but never found- 
eared unto this day: furely if chis Commandment 
pt moral, then'there are but nine Commandments left 
ofthe moral law,which is exprefly contrary to Gods 
mt, Deut-4..0  ¢ : 
lafirm'that allthe commands of the Decalogue are moral, 
very onein his propertion and degree, and that this of the 
ath i thus moral,viz. in refpect of the purpofe and mtent 
\ Law-giver, viz. That fome time be fet apart , but not 
‘in refpeét of the letter in which itis expreft : it is m 
fenfe formerly explained, true, burin his fenfe who 
avoursto prove the Sabbath ceremonial, while he 
itismoral, is both dark and falfe: for 1fit be faid to 
oral only in refpe& of fome time tobe fet apart, and 
ime’ an individuum vagum, an indeterminate time, 
ad the verges of afeventh parte of time; then there 
more morality granted to the fourch Commandment, 
#to the Commandment of building the Fentple, and 
ving the New Moons, becaife in Gods command to 
the Temple’, the general purpofe and intention of 
aw-giver was that fome place be appointed for his 
ck worfhip , and mcommanding to obferve New 
is that fome time be fet apart for his worfhip , aad 
‘re was no more neceffity of putting Remember to 
the Sabbath holy, then to remember to keep hicly 
New Moohs: Andlook asthe commandment to ob- 
"New Moons, cannot inreafon be accounted a moral 
nandment, becaufe there is fome general morality in 
x. for to obferve fome time of worthip , fo neither 
dthis of the Sabbath be upon the like ground of 
H general morality mixed init; and therefore for Mr. 
de to fay, that the law of the Sabbath ts fet among 
eft‘of che moral precepts, becaufe it 1s mixtly cere- 
aly having in it fomething which is moral, waich o- 
ceremonial commands (he faith) have nor, is pal- 
y untrue; for there is no ceremonial law of obferving 
WW{li Moons and Feftivals, but there was fomething ge- 
ly morall inthem, viz. That Cin refpect of the pur- 
Hand intention of the Law-giver ) fome time be fet a- 
Hor God, juft as he makes this of keeping the Sabsath. 
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Thefis 139. . 
co 1) 
‘i 139. To imagine that there are but nine moral precepts p 
pf Prim.par.2.c.6 deed 5 and that they are called ten in refpect of the grfi 
we ter part according to which things are ufually denomif’ 
ted, isan invention of Mr. Primrefe., which contaip 
pernicious and poifonful feed of making way forthe raz} 

out of the Decalogue more laws then one: for the fa) 

anfwer will ferve the curn for cafhiering three or fq | 

more, the greater part ({uppofe fix): remaining: mor} 

according to which the denomination arifeth: » Fort! 

though ic be true, that fometime the denomination: is}! 

cording to the greater part, viz. when there is anecel 

ty of mixing divers things together, as in a heap of Ct 

with much chaff, or a Butt of wine where there be ni! 

Ices, yet there was no neceflity of fuch a mixture 4) 

jumbling together of morals and ceremonials here: 

Primrofe tells us that he doch not readin Scriptureschat\} 

the Commandments are without exception called mo t 

and therefore why may there not (faith he ) be one ce. 

monial among them? But by this reafon he may. as‘w| 

exclude all the other nine from bemg moral alfo; f 

read norin Scripture, that any one of them is ityled || 
thatname, Moral: And although ithe true which} 

faich, That Covenants among men confift fometime: to} 

ther of divers articles, asalfo that Gods Covenant (tah 

infome fenie). fometimes did fo; yet the Covenant?’ 

God made with all men, (as we fhall prove the Decalog 

is) ought not tobe fo mingled, neither could. ir bees 

without apparent contradiction, viz. That here fhould; 

a Covenant which bindeth all men in all things to obfer 

it, and yet fome part of it being ceremonial , fhould 1)) 

bind all men in all things it commands : nor: is there! 

deed any need of putting in one ceremonial law, confia| 

ring how eafily they are and may be reduced ‘to fund; 

precepts of the moral law as appendices thereof, withc: 

fuch fhuffling as is contended for here, = W] 

bs aes 35 ml 
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; ; Le | 

If this law be not moral, Why is it crowned witht: 

fame honour, chat rhe reft of the moral precepts are ?)| 

its dignity be vot equal with the reft, Why hath it «4 ) 

ie . pees wah 4 3 . , oo 4 exalt. 
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}.d fo high in equal glory with them ? Were the other 
soken immediatly by the voice of God on Mount Si- 
ath great rerrour and majefty before all the people ? 

y they written upon Tables of ftone with Gods own 

aw twice ?.. Were they put into the Ark as moft holy 
icred ?, fowas this of the Sabbath alfo: Why hath 

7 {ame honour, if irbe not of the fame nature with 
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ir adverfaries turn every ftone to make anfwer tothis 
mm argument; and they tell us that its difputable and 
queftionable, whether this law was fpoken immedi- 
»y God, and not rather by Angels: Bur let it be how 
Wl be, yet thislaw of the Sabbath was fpoken and 
en, and laid up as allthe reft were, and therefore 
rs fame honour as all the reft had, which we doubt 
> be moral; and yet I think it eafie to demonftrate, 
Bhis !aw was immediatly fpoken by God, and the rea- | 
Bagainitit are long fince anfwered by Funius, on Heb. Jun. Paral, 
3. but its ufelefle here re enter into this controver- 
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sr do I fay, that becanfe the law was fpoken by God 
Wdiatly, that therefore irismoral; for he fpake with 
ham, Job, Mofes in the Mount,immediatly about other 
ers then moral laws 5 but becaufe he thus fpake, and 
lamanner openly, and to all the people, young and 
Jews, and Profelyte Gentiles then prefent, with fuch 
* glory, and terrour, and majefty; Surely irftands 
‘faith holy Brightman) with the majefty of the unl- B. afanyfc. of 
] Lord,who is God not only of the Jews, but alfo of ¢4},, 
Mentiles, fpeaking thus openly (not privately ) and 
oufly and moft immediatly, to prefcribe laws to one 
le only which were fmall in number, but wherewith 
ations alike fhould be governed : Mr. Ivonfide indeed 
xsthat the Lord had gone on to have delivered all 
other ceremonials in the like manner of fpeech from 
Mount, but that the fear and cry of the people (that 
rould {peak no more to them )ftopt him but the con- 
7 is moft evident, viz. that before the people cryed. 
the Lord made a {top of himfelf, and therefore is faid 
dno more, Deut.5.22, . It was a glory ofthe ae 4 
| | above 
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The Morality of the Sabbath, | 
above alliother meflages, inthac it was immediatly fpf] 
by Chrift, Heb.1.2. & 2.3. and fo Gods immediat pul}! 
tion of che moral law puts a glory and honour upon}! 
bove any other laws; and therefore while. Mr. Tro 
goes about to put the fame honour upon ceremonial If 
he doth not a little obfeure and caft difhonour upon th 
that are moral,by making this honour to be ‘common ¥| 
ceremonial and not proper only to moral laws. - -}} 
Ke 4 of 
Thefis 143.089 aa 
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Nor do I fay,that the writing of the law on ftonear| 
it to be:moral (for fome laws not moral were med} 
_ writ on ftone by Jofbuah, Joth.8.32.) but becanfe it} 
writ immediatly bythe finger of God on fuch Tablt! 
fione,and that not orice but twice 5 not ‘on paper or pal! 
ment, but on ftone, which’ argues their continuance 5 |! 
not on {tone in open fields, but on fich“ftone as was | 
up inthe Ark, a place of moft fafety, being moft fac} 
anda type of Chrift who kepr this law, and upon w | 
heartit was writ, Pfal.4e.6,7. tofatisfie juflice , and! 
make juft and righteous before God,all that fhall be fay | 
of all whom, the righteoufheffe of this law, accordi if! 
juttice,was to be exaéted 3 what do thefe things arg 
but ac leaft thus much, thavif any law was to be perpé 
ated, this furely ought foto be? Mr. Primrofe tells 
that the writing upon ftone did not fignifie coatinual 
of the law, but the hardnéffe of their ftony hearts, wh 
the law writ upon them was nor able. to overcome 5a 
‘tis true , that the ftony Tables did fignifie {tony heal 
_ burits falfe that the writing on {tone did not=fignifie ¢ 
tinuance alfo, according to Seripture-phrafe: For allj 
children of God have {tony hearts by nature; now © 
hath promifed to write his Law upon fitch hearts as ( 
by nature ftony, and his writing of them there implies 
continuance of them there; fo that both thefe might fla | 
together, and the fimilitude is fully thus, viz. The wh! 
Law of God was writ on Tables of ftone, to conti! 
there: fo the whole Law of God is writ on ftony: hea' 
by nature,to continue thereon, ce 
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ind generally honoured by Godt: the ten Commande- 
ats being Chriftian pandects and common: heads of all 
i-al duties toward God. and men; Under which gene- 
Wj; all the particular moral duties in the Commentaries 
Whe Prophets.and Apoftles, are virtually comprehended 
iW contained; and therefore Mr. Piimrofe’s argument is 
fax, who thinks that this honour put upon the Deca. 
ae doth not argue it tobe moral , Becaufe then many o- 
> particular moral laws fet down in Scripture, not in Ta- 
-of ftone, but in parchments of the Prophets and Apoftles, 
id not be moral : For we donot fay that all moral laws 
ticularly were thus {pecially honoured,but thar all and 
y moral laws fummarily were thus honoured; in which 
amaries, all the particulars are contained , and> in that 
pe& equally honoured. — It may affect ones heart with 
at mourning, to fee the many inventions-ot mens hearts 
plor out this remembrance of the Sabbath day; they 
At caft it out of Paradife, and fhut it out of the world | 
Wil Mofes time; when in Mofes time its publifhed as a 
7, and crowned with the fame honour as all other mo- 
laws , -yetthen they make it to be buta ceremonial 
r, continuing only until che comming: of Chrift 5: after 
ich time it ceafeth to be any law at all, unleffe the 
Burches confiitution fhall pleafe to make it fo; which is 
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BE very thing indeed which was publifhed by Gods im- 
Mi diat voice in promulgating of the law, isnot moral and 
Jnmon to all; but fome things fo {poken may be peculi- 
Suid proper to the Jews; becaufe fome things thus fpoken 
re promifes or motives only, annexed to,the law,to per- 
ide to the obedience thereof; but they were not /aws; 
# che queftion is, whether all laws {poken and writ thus 
mediatly were not moral; but the argument which 
ne produce againft this is, From the promife annexed to 
9 fifth Command, concerning long life, and from the motive 
cedemption out of the houfe of bondage , in the preface to 
Commandmetns,both which( they fay )were (poken immedi- 
y, but yet were both of them. proper unto the Fews > But 
spofe the promife annexed to the fifth Commandment 
‘proper to the Jews, and ceremonial , as Mr. Primrofe 
‘ads, (which yet many ftrong reafons from: Ephef. 6. 2. 
y induce one toa deny ) what is this to the. eetiin 
i, Bey | or ee whic 
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which is not concerning Promifes, but Commandments\ 

Laws : Suppofe alfo that the motive in the Preface off’ 
“Commandments literally underftood is proper to 

Jews 3 yetthis is alfo evident, that fuch reafons and || 

tives as are proper tofome, and perhaps‘ ceremoni}| 

may be annexed to moral laws, which are commor | 

ail; nor will it follow, that Jaws are therefore not cq4 

‘mon, becaufe the motives thereto are proper : Wet 

dwell in America may bee perfwaded to love and fe! 

God (which are moral duties) in regard of our redet 

tion and deliverances from out of the vaft fea-ftorms| 

once had,and the tumults in Europe which now are,wh 

motivesare proper to our felves. Promifes and moti 

aanexed to the Commandments, comeinas means to i 

higher end, viz. obedience to the laws themfelves3 4 

i) hence the laws themfelves may be moral, and thefe 4 
) Wal.diff.de 4. fo, thoughimmediatly fpoken,becaufe they be not chig' 
i prac.c.3. nor laftly intended herein. I know: Walleus makes 
I Preface tothe Commandments a part of the firft Co}! 
mandment, and therefore he would hence inferre, th 
fome part ( at leaft}) of a Commandment is prof! 
to the Jews but if thefe words contain a motive pri’ 
_' fing to the obedience of the whole, how is it poffible th 
they fhould be a part of the /aw or of any one law 2 Bt 
what force of a law can there be in that which onely d’ 
clares unto us who it is that redeemed them out of Egy} 
bondage? For it cannot be true, which the fame Al 
thour affirms ) thatin thefe words is fet forth only wl 
that God is whom we are to have to be ourGod in the a 
Commandment; but they are of larger extent, fhewr 
us who that God is whom we are to worfhip, according (| 
the firft Commandment, and that with his own’ worth’ 
_according to thefecond, and that reverently,according t' 
the third, and whofe day we are to fan@ifie, according t' 
the fourth, and whofe will we are to ‘do inall duties'¢ 
love toward man, according tothe feveral duties of th’ 
fecond Table: and therefore this declaration of God!’ 
no mor@a part of the firft then of any other Command 
ment, and every other Commandment may challenge { 
a5 a part of themfelves as well as the far{t. .4 
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Itis a truth as immovable as the pillars of Heayen, Thall 
ee Gor | 
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J hath given to all men univerfally a rule oflife to con- 
them to their end: Now if the whole Decalogue 
Mot it, what fhall? The Gofpel is the rule of our faith, 
Jaot of our fpiritual life, which flows from faith, Gal. 
i). 7ob.§.24. The law therefore is the rule of our life 5 
1 if nine of thefe be acomplear rule without a tenth, 
ude that one , and then who fees not an open gap: 
Te for all the reftto go out at alfo? For where will 
man ftop, if once this principle be laid, viz. Thatthe 
Wie lawisnot therule of life? May not Papifts blot 
the fecond alfo, as fome of Caffanders followers have 
Je all but twos and as the Antinomians at this day doe 
and have they nota good ground laid for it, who 
I hence fafely fay, that che Decalogue is not a rule of 
forall? Mr. Primrofe, that hee might keep himfelf 
4, a broken head here, fends us for falve to the light of 
gre, and the teftimony of the Gofpel,both which (faith 
# maintain and confirmthe morality of all the other 
imandments, except this one of the Sabbath. But as 
fail appear that the law of the Sabbath hath confirma- 
i from both. (if this direction was fufficient and good ) 
a may be in the mean time confidered why the Gentiles 
4) were univerfal Idolaters, and therefore blotred out 
| light of nature (as Mr. Primrofe ‘confeffeth ) againft 
Mecond Commandment, might noc as well blot out 
Ich of that light of nature about the Sabbath alfo3 and 
Mh how fhall the light ofnature be any fufficient difco- 
9) wntousof that which is moral, and of that which. is 
' ~ | Thefis 147+ 
Hsicre isalaw made mention of, Fam. 2.10. whofe 
-s are fo infeparably linked together , that swhofoeyer 
Jaks any one is guilty of the breach of -all5. and 
Bfequently whofoever 1s called to’ the | obedience 
is called to the obedience of all , and. 
fequently all the particular laws which it contains 
homogeneal parts of the fame Totum or. whole: law : 
‘tbe demanded, Whatisthislaw? the anfwer is writ 
h the beams of the Sun, that ’tis the whole moral law 
tained inthe Decslogue: For 1- The Apoftle {peaks 
Huch a Law which not only the Jews, but all the Gen- 
Is are bound to obferve: and for the breach of any 
}: of which, not only the. jews but the Gentiles alfo 
Pre guilty of the breach of all,!and therefore it caonot 
} meant of the ceremonial law which did neither bind 
ie ; — Gentiles 
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Gentiles or Jews, at that time wherein: the Apoftle wf! 
2. He {peaks of fuch a Law asi called a royal Law, 4 
a law of liberty, v.8.12. which cannot be meant of) 
ceremonial law in whole or ip: part, which is ‘called. 
law of bondage, not worthy the royal and kingly fp} | 
of a Chriftian to ftoopto,: Gali4.9. 3. Tis thar law} 
the works of whichall»men.are bound ro manifett tt ] 
faith, and by which faith ismade perfedy v.22. wh i 
cannot be the Ceremonial nor Evangelical; forcthat is 
law of faith > and therefore its meant of the: law: moi 
4.’ Tis that law of which; Thow fhalt- not) -killnor. com} | 
adultery are parts, v.11. ‘Now thefé lawsare ‘part of | 
Decalogue only, and whereof: it may beaidy he‘ that + 
Thou fhalt not commit adultery, {aid alfo, Remember to’ bf 
the Sabbath holy : and-therefore the wholé Decalogh 4 
ii & not fome parts of it only, is the moral laws fonv when!’ 
WPrim.part.2..c. it ismanifeft,chat che Apotile:doth nor fpeak(as Mr. i 
iko. S. 1g. fofe would interprethim) of offending againft the Wa’ 
Ls at large, and of which the Ceremonial Laws were a pal. 
bus:of offending againff chat part of the: Words rowit;t}' 
enoral lam, of which, hethat offends againft ariycone is guil 
of the: breachof ally hence alfo,, his orher anfwet falls)|! 
the dift, zz. that the fourth:command is nospart of tH) 
law,: and therefore the noriobfervin gof it isno fin’ und ‘ 
~ the New: Teftament,becaufe it was given only to the Jew! 
andnottous: for iffitibe-a part ofthe Decalognes »\| 
which the Apoftle only: fpeaks; then’tis:a meer beggin 
of the queftion, ro affirm: that it is no: pact of che: Law't" 
Chriftians : but we fee the:Apoftle here {peaks of a 
Law,andthe Royal law, and the Royal lamof. Liberty: bh 
meaning therefore muft: be of fome fpecial lawiwhich he! 
calls nar? €Eoy 1, The law: now! if-he thus {peaks ¢| 
{ome fpecial law, whabcamit be butthe whole, Decalogue’ 
and:not.a part of itonly:? cas when he fpeaks of the Go’ 
pel xarségoyin, hemeanssiorfome part, butthe whol! 
Gofpelsalfox andif every part of the: Décalogue is: nc! 
moral, how fhould any; mam know fiom any: law or rot’! 
of God: what was moral, and what novscandiconfequent! 
ly whats finfaljand what'nor ifirbe faid;by:the light’ 
nature:5':we have proved-thar this isi a blind vand corrup'| 
~ Judge, as irexiftsinccorrupt man = if ip berfaid by: the! 
light of! the Gofpel, this» was then! to fecupalizhe unte'| 
Chriftians- to: difcern it: by} but none tothe Jews while} 
they: wanted:the:-Gofpel; asdifpented:to-us:now 3m 


Lhe Morality of the Sabbaths 
Jaws alfo are not mentioned in the Gofpel,’ it being 
iccidental roit to fet forrh the Commandments of 
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WChrift, came to fulfill and not to deftroy the Law, 
5. 17 then the Commandment of the Sabbath is 
polifhed’ by Chrifts comming 5» if not one jot,prick 
lc of the law fhallperifh, much Jeffe fhall a whole 
Werith or. be deftroyed by: the comming of Chrift. 


true indeed, that by Law and Prophets is fometimes 
¢ their whole dodtrine,both ceremonial , moral, ‘and 
mietical, which Chrift fulfilled perfonally , but not fo 
Ms place of Matthew 5 but by law is meant the moral 
and by Prophets thofé Prophetical illuftrations. and 
precations thereof, in which the Prophets do abound: 
| The Lord Chrift {peaks of that law only , which 
mocver fhould teach mento break & cait off;he fhould 
it in the kingdome of Heaven, Mat.5.19.but the Ape- 
lid teach men to caft offthe Ceremonial Law,and yet 
never a whitlefs in theKingdom ofheavé.2-He {peaks 
t law by conformity to which all his crue Difciples 
j! exceed the righteoufneffe of Scribes and Pharifees: 
lat was not by being externally ceremonious or mo~ 
aac by internal conformity tothe fpirirualnefe of Gods 
which the Pharifees then regarded not.’ 3.’Chrift 
5 of che leaft Commandments,and of thefe leaft Com- 
Mments,pule Jor co]ora? TETeP Tey GAMLISwY, NOW What 
i thofe leaft Commandments be, but thofe which 
erwardimterprets of rafh anger , adulterous, cyes , 
iiite thoughts, love to-enemies? ‘dsc. which are Called 
Win oppofition tothe: Pharifaical’ Doctors ‘conccits in 
times, who urged the groffe duties commanded; and 
‘mned) men’ only for groffe fins forbidden 5 *\ as jf 
in confifted ourcompleat conformity to the Taw of 
and therefore by the leaft of chofe, Commandments 
antno. otherthen thofé- Which. he: afterward’ {ets 
@ im his fpicitual interpretation of the law, ver. 21. 
# a one of which Cammandments are ceremonial, 
Horal laws; and alchough« Mr. Primrefe thinks that 
is no connexion between the feventeenth,and the o- 
Hexpofitors. verfes of thelaw which follow, a who- 

oCye? 
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whofoever ponders the Analyfis impartially,’ fhall fil, 
“otherwife : even from the 17 verfe to the-end: the}, 
clufion of which 1s, to be perfect as our heavenly Fath\ 
perfect, who is never madea pattern of perfe€ion to |) 
ceremonial, but only in moral matters: ’tis true ind 
(which fome obje&) that there is mention'made of }} 
and Sacrifice, ver. 23. which were ceremonials;j; 
there isno law about them, bur only a moral law of |! 
is shereby preft with allufion to the ceremonial’ pra@l: 
thofe times : he fpeaks alfo about divorce, but this ig! 
accidentally brought to fhew the morality of the Jal! 
adultery; the law of retaliation wants not good witnh 
to teftifie. to the morality of ir, bue f rather chink! 
brought in to fer forth a moral law again{t private’! 
venge. Our Saviour indeed doth not {peak particu} 
about the law of the Sabbath, as he. doth’ of killing 
adultery,¢yc. buriftherefore it be not moral , bed 
not {poken of here, thenneither the firft, fecond 5 O 

Command are moral, becaufe they are not exprefly oj, 
ed in this Chapter 5 for the {cope of our Saviour wa 
{peak againft the Pharifaical interpretations of the la\ 
curtalling of it, in making groffe murder to be. forbid); 
but not anger; adultery to bee forbidden.,- but not |}! 
which evil they were not {fo much guilty of in. poin) 
the Sabbath: but they rather made the. Phylacteri¢) 
it too broad by overmuch ftriGneffe, which our Sa ! 
therefore elfewhere condemns,but not a word tendit 
abolifh this law of the Sabbath. | : ' 
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If therefore the Commandment is to be accounted! 
ral, which the Gofpel re-inforceth; and commends v'! 
us (according to Mr. Primrofe principles) then the fou’ 

Commandment may well come into the account of fuel 
are. moral, butthe places mentioned. and cleared om| 
the New Teftamentevince thus much: The Lord Ji 
comming not to deftroy the law of the Sabbath, but te’ 
ftablifhit: and of the breach of which.one law he t: 


is guilty, is guilty ofthe breach of all: 


| 
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If the obfervation of the Sabbath had been, firft im} 
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tpon man firice the fall, and in fpecial upon the people 
ie Jews at mount Sinai, there might be then fome co- 
and reafon to cloath the Sabbath with rags, and the 
ja-out garments of Ceremonialnefs: but if it was impo- 
Wpon man in innocency, not only before all types and 
Wmonies, but alfo before all fin 3 and upoti Adam as a 
mon perfon, asa Commandment nor proper to that 
€, nor asto a particular perfon and proper to himfelf: 
the morality of itis moft evident; our adverfaries 
*fore Jay abour them here, that they might drive the 
ath our of Paradife, and make it a thing alrogether 
own to the ftate of innocency: which if they can- 
vake good, their whole frame again{t the morality 
¢ Sabbath, falls fatto the ground; and therefore it 
no {mall confequence to clear up this truth, viz. That 
110 innocency, and in him all his pofterity were com- 
ed to fanctifie a weekly Sabbath. 
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g¢ would think that the words of the Text, Gen. 2; 
gvere {0 plainfco prove a Sabbath in that innocent e- 
q that there could beno evafion made fromthe evi- 
of them; foritis exprefly faid, that the day the 
refted, the fame day the Lord bleffed and fanctified; 
ge know he refted the Seventh day immediatly after 
@cation , and therefore he immediatl y bleffed and 
gied the Seventh day alfo: for the words run copu- 
oh he refted the fame day , and he bleffed and 
1ed that day; but its ftrange to fee not only what 
evafions men make from this clear truth 5 but alfo - 
curious Cabilifmes and fond interpretations men 
of the Hebrew Text; the anfwer to which learned 
Whath long fince made; which therefore I mention 
| Thefts 1§2. : 
> words are not thus copulative in order of ftory, but 
eroftime: I fay notin order of {tory and difcourfe; 
things far diftant in time, may be coupled together 
$ copulative particle And; as Mr. Primrofe truly 
» Exod.16.32,33. 1 Sam.v7. $4- bur they are coup- 
d knit together in refpe@ of time ; for it is the like 
which Mofes immediatly after ufeth, Gen. §. 1,2. 
ts faid, God created man in his Image , and bleffed ‘ 
| L ther, 
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them, and called their names,¢sc. which were rogethe | 
time; fo’tis here, the time Godretted , that time 
bleffed; forthe fcope of the words, Gen. 2.1.2,3. i} 
fhew what the Lord did that feventh day, after the ful, 
ing of the whole Creation in fix days, and that 1s, He} 
fed and fanéified it. Yor look as the {cope of Maj}, 
making mention of the fix days orderly, was to fhew k 
God did every particular day; fo what elfe fhould be 
{cope in making mention of the feventh day, unleffe it f 
to fhew what God did then on thar day? and that is}! 
then refted, and bleffed and fanctified it, even then in]} 
{tate of innocency. : 


‘Fe austeten ta 
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God is faid,Gen.2.1,2,3-to bleffe the Sabbath as hel 
fed other créatures, but he bleffed the creatures at | | 
rime they were made, Gen. 1.2 2,28. and therefore hel 
fed the Sabbath at that time herefted 5 Shall Gods w) 
be prefently bleffed, and fhall his eft be then witho } 
ny? Was Gods reft a canfe of fancifying the day n}| 
hundred yeers after (as our adverfaries fay ) and}, 
there not as much caufe then when the memory of|| 
Creation was moftfrefh, which was the fitteft time tq: 

Prim.pay.2.c.1 member Gods work in? Mr. Primrofe tells us , that}, 
S14. creatures were bleffed witha prefent benediction, bee, 
they did conftantly need it5 bur there was no nee)! 
(he faith) thac man fhould folemnize the feventh} 

foon as ‘tis made3 butas we fhall fhew, that man didi) 

need a fpeciai day of bleiiing, fo’tisa fufficient ground 

_ believing that then God bleffed the day when there}, 

~ a full andjuft, and fuficient caufeof blefimg, w i \ 

Gods refling 3 it being alfo fuch a caufe as was), 

peculiar to the Jews many hundred yeers after, bure,, 

mon to all mankind. : tt 
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1$4. The Reft-of God (which none queftion to bea i 
cency immediatly, after the Creation) was either a 0) 
ral reft (as I may:call it) chatis, a:bare ceffation e | 
bour, or an holy reft, z.a reft fet apart in exemplum, 01, 
example, and for holy ufes 5 burie was nota natural | 
meerly: for thenithad been enough, to have faids | 


er 
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end of the fixe day God refed; bue we fee God 
's ofa day, the feventh day. God: hath refied witha 
al reft or ceffation from Creation ever fince the end 
i}¢ rfl fixe day of the World until now ; why then is - 
i}, chat God refted the feventh day? Or why is itnot . 
| er faid, that he hegan his reft on that day 5 bur that 
Jimited toaday? Certainly this argues, that he {peaks 
Enaturalreftmeerly , or that which ex natuva réi 
ws the fmifhing of his works foritsthen an unfit and 
oper {peech tolimit Gods reft ‘within the circle of & 
nd therefore he {peaks of an holy reftthen appoinred 
Ay ules asan example for holy reft; which may well 
sited within the compaffe of a day 5. and hence it 
uably follows, that if God refted in ianocency ¥ ith 
urefts then the feventh day wasthen fan@ified, it 
the day of holy reft: 


g 


Thefis 4&6, 


Be not be fhewn that ever God made himfelf an Cae 
qcf any a@tsburthat inthe prefent example there wap 
] ¢ prefent rule, binding immediatly to follow that 
Wie: if therefore from the foundation of the world, 
ede himfelfan example in fix days labour and ina 
W) days reft, why should not this example then and 
a time.of innocency. be binding? there being. no 
Bc which God fets before us, but ic fuppofeth a rule 
WS usimmediatly thereunto? The great and moft 
924 could have made the worldin a moment or in ani 
Bo yecrs, -why did he make it then in fix days} and 
che feventh day, -but that it mightbe an example to 
Bits evident that ever fince «the world begany mans 
3 to be fpent in labour and ation which God could. 
Pointed to contemplation only nor will any fay 
slife fhould be fpent only. in Jabour ,’ and ‘never 
hy fpecial day of rett ¢ unlefle the Antinomians who 
fin againft, the light of nature) if therefore ‘God? 
‘emplary in his fix days labours) -why fhoulé any 
ut that he was thus alfo'in his feventh days reft? 
Out unto man moft vifibly'Cas it were’) théreby 
itday he thouldrett: A meet tise for labour was 
duty fince-man was framecatpor earth, God ther- 
‘esmian am example of it imitmakirig the wotld. iii 
>: A meet time for holy reft, the end of all holy 
| L2 and, 
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‘and honeft labour, was much more moral (the end | 

| _. better then the means) why then was not the examp | 
Tronf, Q.1.6.4- this alfo feen in Gods reft? Mr. Ironfide indeed i 
. : ftand here, and confeffeth his ignorance In conceiving | 
Gods working fix days fhould be exemplary to man im inn 

-¢y; it being not preceptive but permiffive only to man in hy 

poftafie. But let a plain analyfis.be made of the motiy4' 

fed to preffe obedience to the fourth command , andr’ 

fhall find (according to the confent of all the Orthy| 

not prejudiced in thiscontroverfic ) that Gods examy 

working fix days in creating the world, isheld fortl 
motive,to prefle Gods people to ep all their work wy | 

fix days alfo; and the very reafon of our labourf! 

reft now ,. is the example of Gods labour and}: 

then, as may alfo appear, Exod, 31.17. And to fay! 

chofe words in the Commandment ( viz. Six days|' 

fhalt labour Jare no way preceptive but meerly promi}' 

is both croffe to the expreffe letter of the Text, |' 
contrary to moral equity to allow any part of the fix) 

for finful idleneffe or neglect of our weekly work, {i 

forth as the reft upon the Sabbath be hindered here 


i 
lh 
.. The word Sanéified is varioufly taken in Scripture’ 
various things are varioufly and’ differently fanétifiec’ 
in this place when God is faid to fanétifie the Sabbath} 
2.253). it mutt be one of thefe two ways : either, 1} 
infufien of holineffe and fan@ification ‘iitto it, as holy) 
are faid to be fandtified: Or, 2. By feparation ofit 


Thefis 1§7. 


common ufe,and dedication of it to holy ufe, as the’ 
ple and Altar are faid to be fan@ified. Hl 
Thefis 1§8: is 

God did not fan@ifie the Sabbath by infufion of an|| 
bitual holineffe into st, for the circumitance of a fev 
day is not capable thereof,whereof only rational creat’ 


men and Angels are. 


1 Thefis 189. °° - ef 
Te.muft therefore be faid to be fan&ified in refpect | 
{eparation from common ufe, and dedication ro holy’ 
as the Temple and Tabernacle were , which yet ha. 


inherent holineffe in them. 


j 
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iw if the Sabbath was thus fandtified by dedication; it’ 

oe either for the ule of God,or of man, i. either that: 

| sight keep this holy day, orthat man might obferve 

in holy day to God; but what difhonour is it to God 

4: him upon the obfervation of an holy day? and 

fore it was dedicated and confecrated for mans fake 
fe, thatto he might obferve it as holy unto God. 


| Thefis 164. 


is day therefore is faid to be fan@ified of God that 
night fandctifie ic and dedicate it unto God; and 
‘follows, that look as man could never have lawful- 
licated it unto God, wirhout a precedent infticution 
God, fo the inftirution of God implies a known 
| and given by God unto man thereunto. 


| | Thefis 162. 
| i therefore evident,that when God is faid to fan@ifie 162. 
qbbath, Gen.2.2, 3. that manis commanded hereby Jon.in Gen.2. 
Mctifie it, and dedicate it to the holy ufe of God: 

Wicare eft fanélificari mandare, faith Funins: And ther- 

a Mr. Primrofe and others defire to-know where 

| emimaneth the obfervation of the Sabbath in Gea. 

ghey may fee it here neceflarily implied in the word 


t : And therefore if God did fandtifie the Sabhath 


jatly after the Creation , he commanded man to 
e irchen; forfothe word Sandtified is expreffely 
waded by the holy Ghoft himfelf, Deut.5.15. Wee 
# ot therefore feek for wood among trees, and en- 
Mwhere and when and upon what ground the Patri- 
pefore Mofes obferved a Sabbath, when as it was 
\ly dedicated and fandtified, 7. commanded to bee 
ed,from the firft foundation of the world. 

: 


| | Thefis 163. 


adverfaries therefore dazled with the clearneffe of 
he fhining forth fromthe Text,Gen.2.2. to wit, that 
»bath was commanded to be fandtified before the 
ofly to their fhifts,and feck for refuge from feveral 
| K 3 antwers 5 
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anfwers 5 fometimes they fay ’tis fandified by way of! 
flination, fometimes they tell us of anticipation, fomed | 
they think the Book of Genefis was writ after Pe ! 
many uch inventions; which becanfe they cannot p}_ 
bly ftand one with another, are therefore more fit to 
and.perplex the mind, then to fatisfie confcience 5 and | 
deed doe argue much uncertainty to be-in the mindd 
thofe that make thefe and the like anfwers, as not kn]! 
ing certainly what tofay, nor wheretoftand: yetl}, 
examinethem. OS i a 


Thefis 164. of 
To imagine that the Book of Genefis was writaft 
dus,and yet to affirm that the Sabbath in Gene/is is {ait 
be fanctitied and bleft, only in way of deftination, i}) 
caufe God deftmated and ordained that it fhould be, 
ified many yeersafter, feems to be an ill-fayoured|, 
mifhapen anfwer, 8& no way fit to ferve their turn whl 
vent it: for ifit was writ after Exodus , what need| 
there to fay thatit was deftinated and ordained to st 
tified for timeto come? when as upon this fuppol | 


\ 
yi 
i 
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the Sabbath was already fandtified for time paft,as apy 
in the ftory of Exodus 19.20. And therefore Mr. Pra 
tranflates the words thus, that God refted, and hath\| 
fed and hath fandified the feventh day, as if Mofes|, 
of itas a thing paft already 5. but what truch is there}, 
to fpeak of a deftination for time to come? I know Fl) 
fo renders the Hebrew words, as alfo the word Rel 
but we know how many ways fome of the Hebre 
fes look, nor is itany matrernow to troubleour fe 
bout them; this only may be confidered; That iris at, 
uncertain fhift to affirm thatGenefis was writ aftep|| 
dius, Mr. Ivonfide tells us he could give ftrong reafoni 
it, but he producethnone 5 and as for his author, 
from human teflimonies,we know it is not fitto weig 

truth by humane faffrages; and yet herein they doe 
caftthe fcale for Genefis tobee writ after Exodus; 
although Beda, Abulenfis, and divers late Jefuires di) 
firmit 5 yet Eufebius, Catharinus, Alcuinus, a Bapide)| 
fundry others, both Popifhand Proteftant’ writers, 
better. judgemented herein; and their reafons for G4) 
tobe the firft-born,as it is firft ferdown, feemto be| 
firong: The cafling of this caufe therefore depends, 


i 
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W {uch uncertainties; and yet if this diforder were 
red, ‘ir'will do their caufe no good, as, ifneed were, 
tbe made manifeft, : 
| 
7 
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| ; Tronfide confefteth, That Gods refting and fanéify- 165. 
4 Sabbath , ave coetaneows , and acknowledgeth the ! 
Mxion of them together at the {ame time, by the copulative Tronf.Q.1.-.4. 


Mand that as God adfually refted, fo he aétually fanttificd 
iy: but this fanctification which he means is no- 
| elfe bur deftination, or Gods purpofe and intention 
qoctifie irafterward: fo that in effe& thisevafion a- 
ts to thus much, viz. that God did adually purpcfe 
| ‘aifie it, abour 2500. yeersafter the giving of the 
B, but yet did not actually fanctifie ic , and if this be 
heaning, it is all one as if he had faid in plain terms, 
that when God is faid to fandtifie the Sabbath, he did 
Miideed fandtifie it,only he purpofed foto do; and al- 
hMr. Primrofe and himfelf tells us that the word 
fie fignifies in the Original fome time to prepare and 
1, fo it may bee faid that the word fignifies fome- 
to publifh and proclaim : if they fay thar this later 
4 be the meaning, becanfe we read not in Scripture 
‘fuch proclamation thatthis fhould be the Sabbath , 
xe may be faid (upon the reafons mentioned) cort- 
he their deflination of it thereunto. - Again, if to fan- 
the day be’only to purpofe and ordain to fandtifie ir, 
the Sabbath was no more fandtified fince the Crea- 
then ab eterno, and beforethe world began, for 
God did purpofe that it fhould be fandifed: bat 
in@ification here fpoken of feems to follow Gods 
p, which was intime, and therefore it muft be un- 
Bod of another fandification then that which feems 
before alltime. Again, as God didnot blefie the 
ithin way of deftination, foneicher did he fandifte 
way of deftination: but he did not bleffeit ia way 
Witination, for let them produce but one Scripture 
le the word blefied istakenin this fenfe, fora pur- 
ply toblefle: indeed they think they have found 
’ purpofe to fan@ifie in the word findified, Ifa. 13. 
at where will they find the like for the word blefied 
for asthe day wasb'effed, fo it was fanétifid, and 
think that the Afedes and Perfians in Ifa, 13.3. are 
| L 4 not 
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not called Gods fanified ones, becaufe they were dq! 
- pated to be fandtified for that work;bur becaufe they: ¥ 
{o prepared for it,as that they were actually feparared}| 
Gods Word for the accomplifhment. of fuch work: |) 
our adverfaries will not {ay , that God did thus fang) 
the Sabbath in Paradife by his Word: and yet fupp 
they are called his fandtified ones in way of deftina il 
yetthere isnot the like reafon to interpret jt here, fo} 
[/a.13. 3. God himfelf is broughrin immediatly {peaki 
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before whofe eternal eyes all things to come are as ¥ 
fent, and hence he might call rhem his fanaified om 
but in this place of Gen. 2. 2. Moefes(not God immedia; 
fpeaks of this fanifying in way of Hiftorical narrati 
only; this defination which is {tood fo much upomy 
buta mees imagination. oo 


Thefis 168. 


4 
aly 
Tt cannot be denied but that it is a ufval thing in Sep 
ture to fer down things in way of Prolepfis and Ai ial 
tion, as they callit, 7. to fet down things aforehand’ 
the hiftory, which many yeers hapned and came afd! 
order of time, but there isno fuch Prolepfis or Antiql 
tionhere (as our adverfaries dream_) fo that when Ga! 
faid to fanctifie the Sabbath in Genefis , the’ meat 
fhould be, that this he did 2500. yeers after the Creat) 
for this affertion wants all proof, and hath no orherg | 
ro bear it up , then fome inftances of Anticipation | 
other places of Scripture : the Jefuites from fome un} 
‘ryexprefiions of fome of the Fathers, firft farted 
anfwer, whom Gomarus followed, and after himf 
others Prelatically minded: but Rivet, Amesand 0 
have fcattered this mift long fsce, and therefore If 
leave but this one confideration againft ir, viz. Ti 
rhrovghout all the Scripture we fhal not find one Pole} 
but that the hiftony is evident and apparently falfe,umli| 
we do acknowledgea Prolepfis and Anticipation to | 
the ftory: fo chat neceflity of eftablifhing the cruth 
the hiftory, only can eflablifh the truth ofa Prolep 
the hiftory : I forbear to givea tafte thereof by an 
ticular inftances, but leave it to trial; bur in this plae 
ledged of Gen.'2. 2. can any-fay that the ftory isap 
rently falfe, unlefle we imagine a Prolepfis? and thes 
bath robe fist fandtified in mount Sinai, Exod. 204)! 
; 4 ‘ ml! 
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ie God fanGifie it in Paradife, as foon.as Gods reft, ne 


qaufe and foundation of fandifying of it, was exifting? 

Jiny fay with Gomarus, that the Sabbath was firft fan- Gomar. Inv. 
d, Exod.16. becaufe God blefled them fo muchthe 9,4 dy Orig. 

| i iocewsich Manna, whenas inthe Gommandmentit og, 156, | 

Wcxod.20. the rea(on of it isplainly fer down to bee” —* 
srefting on the feventh day , and fanctifying of it long 

ae? | . 
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jereis not the Jeaft colour of Scripture to make this 169. 
ing and fandtifying of the day to be nothing elfe but prim. part.2. 
s magnifying, and liking of it in his own mind, rejoy- cap.2. § 1. 
and as it were glorying imit , when he had refted 

his works, and yet M. Primrefe cafts this block in 

way for the blind to ftumble at, fuppofing that there 

ld be no fuch Anticipation as he pleads for: for fure- 

God bleffed and fandtified the day, it was areal and 

FeGual fanGification and bleffing, but this magnifying 

plorying init, in Gods mind, isno real thing in the 

ed God, he having no fuch affetions in him, but what 

Ndto be in himthat way isever by fome fpecial effe&s: 

imple and pure effence of God admitting no affedti- 

| per modum affedius fed effectus, as istruly and com- 

ly maintained. betta he’ 
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> God fanatified and commaned Adam to fandifie the 168, 
path, it was either chat he himfelf fhould obferve it Prim. part.2. 
onally, or fucceffively in his pofterity alfo: now there ¢.2.$ $. ; 
» reafon to think that this isa command peculiarly bin- Prim. part. 2. 
« Adam himfelf only, there being the fame caufe for ca-2. $ 19. 
ofterity to obferve.a Sabbath, as himfelf had, which 
Godsexampleof labour and reft; and if this was 
nto his pofterity alfo, then it was amoral duty, and 
a point of meer order ptopet toAdam to attend unto:yet 
vimvofefor fear left he thould fhoot fhort,in one of his 
vers, wherein he tells us,that it did derogate much from 
sxcellency of Adams condition to have any one day for God 
ated unto him: yethere notwithftanding he tellsus, 
| if God had appointed fuch a day, it was no moral thing , 
yet aceremony directing to Chrift, but only as a point of 
ty which God was pleafed then to fubje him unto : vis 
| that 
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that d man may as well conclude that it was a moral 
Serve God inEden, becaufe it was a place which God 

. pointed Adam to ferve him in, as the feventh day to be 
val, becaufe it was the time thereof: but this affertion ig 
a meer aivdpe€%r; for the Text tells us exprefly,that ¢! 
did both bleffe and fanctifie the Seventh day in a [pe 
manner, asa thing of common concernment, but is 
faid to bleffe and fan@ifie the place of Eden. All n 
Adam were made in the image of God, and was th 
but one thing im innocency wherein God made hi mil 
eminently exemplary in labour and reft? and fhall y’ 

» think thatthat one thing was rather a point of order ff 
per to Adam, then a part of Geds image common to 4 
the appointment of that roial feat of Eden, was an 4 é ) 
heavenly bounty, and therefore might well be propey' 
himin thateflate; butthe appointment of the cime |! 
‘Gods fpecial honour, was an aét of jaftice, made 4! 
‘buileupon a rule of ‘common equity, as may appear Ov 
the fecond edition of this Law inthe fourth Com a 


ment, andtherefore might well be morally bindin gu}. 
all, andnota point of meer order only for Adam to 


if 
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If Adam had fteod, all mankind might , and perhi | 
fhould have obferved that particular feventh day for ey! 
on earth: but look as Adam obferved it not meerl y becat | 
it was That Seventh (as hath been fhewn ) whi! 
was but fecundarily and as it were accidentally moral zt! 
becanfe it was the Seventh day appointed of God, wh 
is firftly and primarily moral; fo although we ft! 
doe not obferve that Seventh day which Adam ¢ 
yet the fubftance of the morality of this * comma 
given unto him is obferved ftill by us, in obferving the 8: 
venth day which God hath appointed, to which the equity’ 
this Command bindes generally all mankinde : hen! 
therefore it is of little force which fome obje& , that’! 
the Commandment to man in innucency be moral , th! 
“then we are bound to obferve the fame Seventh day, whit’ 
Adam in innocency did: this is oft laid in our difhy Bl 
the anfwer is eafie from what hath been faid. ‘ 


ferve. 
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becaufe we read not any expreffe mention that the 

iarchshefore Mofes time did fanifie a Sabbath, thar 

efore the Sabbath: was not fandified at that time, we 

aswell argne that ic was not obferved.all the time of 
Fudges, nor of the Books of Samuel,becaule no exprefs 
tion is made in thofe Books of any fuchothing: for if 
faid, that there is no‘doubt but that they obferved it, 
ufe it was publifhed on mount Sinai, the like we may 
oncerning the Patriarchal times, who had fuch a fa- 
smanifeftation of Gods mind herein, fromthe known 
+, Commandment and example of God in the firft Cre- 
n, Gen. 2.2. {ris not faid exprefly that Abram ke pt the 


ments, Gen. 26.5. and is nor-the: Sabbath one of 
e Commandments, the breach of which is accounted 
breaking ofall? Exod.16.297,28. and may we law- 
- and charitably think that Abram negleéed other 
al duties, becaufethey are not exprefly mentioned ? 
Hin, it may be as well doubted of, whether the Patri- 
is obferved any day atall (which our adverfaries con- 
H co be moral) becaufe it neither is exprefly mentio- 
Again, it may be faid with as good reafon,” that the 
fices which they offered were without warrant from 
, becaufe the Commandment for them is not exprefly 
tioned: but we know that Abe/ by faith offered, and 
i muft arife froma precedent word: fo that as the ap- 
yed practice of holy men doth neceffarily imply a com- 
d, forthe command given (as hath been fhewr_) to A- 
5 doth as neceffarily infer a practice. Again, if no du- 
to God were performed by the Patriarchs , but fuch 
B|-c exprefly meationed and held forth in their exam- 
5 we fhould then behold a ftrange face of a Church 
many hundred yeers together , and neceffarily con- 
in the generation of the juit, for living in groffe neg- 
s andimpieties, there being many fingular and ipe- 
duties which doubtlefie were done that were not 
*t particularly to be mentioned in that fhore Epirome 
| tbove 2000 yeers together , in the book of Genefis : 
|, therefore for Mr. Ivonfide and Primyofe to conclude ; 
| the keeping of the Sabbath had certainly been men- 
|edifit had bin obferved,is very unfound.Mr. oe fe 
H thinks 


sath; but he iscommended for keeping Gods Com- 
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by iii), Sronf.Q.1.c.2. thinks that if the Sabbath had been obferved, it had 
se, Prim.part.1.c. then mentioned, becaufe leffer things then the Sabbath} 
2.94. - made mention ef, there being alfo frequent occafion to fi 
OF of the Sabbath, and that Mofes and the Prophets would h 
preffed the obfervation of it from the Patriarchs exampl}\ 
- they had fo prachfed. | But whavis this kind of arguifp! 

‘but to teach the holy Ghoft, what, and when and + 
tofpeak? for there be many leffer matters expreft in 
ny other hiftorical parts of the Scripture, and good o¢! 
fion as man may fancy to fpeak of the Sabbath , and fy 
we fee itis paftbyin filence: ‘burit isno wonder if} 
who queftions whether there were any days of fafi)) 
and prayer for 2000 yeers together, becaufe they are]! 
exprefly mentioned, if that he doubts alfo whether th 
were any Sabbath all that time, upon the fame ground:}’ 
ean any queftion that confiders the forrows of thofe tiny’ 
‘which all ages have put men to feek God in fuch. duti¢! 
but that they had fuch days of fafting , as well as hy 


a 


betters in Evangelical times, when the Bridegroom t 
gone? ey if i i 
, i Thefts 171. . a 
. ht 

.- Jeisnorimprobable butthat the Sacrifices of Cain a! 
Abel, Gen.4.3. wereupon the Sabbath day, the ufualf 
ted time then for fuch fervices; for that which our Tr?! 
flation renders, In procefJe of time, the Hebrew ‘calls’: 

~ 4 SIT, i. The end of days; and why may nott/! 
betheend of the days of the week (a known  diviff! 
of time, and moft famous from the beginning» of ¢| 
world, as Rivet demonftratesout of the beft Antiqi| 
ries) rather chenat the end of the moneths of the 1s 
But tis not good ro wraftle with probabilities, of whil\ 
many are given, which do rather darken then clea 
this caufe:. This only may be added, that fuppofe ti’ 
Patriarchs obferved no Sabbath from mans fall to Mo)! 
time 5 yet it will nor follow that man in innocency wa'! 
ftranger to it,,becaufe man in his apoftacy forgot, or di 
not regard to keep it. | op 


Se 
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“If therefore it was a duty which Adum and his pofter’ 
ty were bound to keep by a Law given them in innocenc’ 


Then it undeniably follows, that the obferyance of asi 


doth not depend upon great numbers of people to 
ifte it5 for at firft Creation rhe number was but two, 
yet they both were bound to obferve it then: nor 
sit to be caft afide through any mans freedome from 
dlyincumbrances, whereby he hath liberty to ferve 
‘more frequently every day; for thus it was alfo in 
tate of innocency, and yet the. Sabbath to be obfer- 
then: It is therefore unfound, which Mr. Primrofe af- 
herein, viz. That the confecration of a certain day for 
Ml fervice is not neceffary, but then only, when many troop 
ver and make up the body of a great Affembly; and that 
fore it may be doubted, whether the Patriarchs having 
nal families and little cumber,obferved any Sabbath,but 
Wy fervedGod alike every day with great cafe and affidu- 
_and therefore there was no need nor caufe of a Sabbath 
Wey became a numerous people at mount Sinai. But be- 
awhat hath been faid, how will it appear that the po- 
ay of Seth, called the fons of God,Gen.6.1,2. were not 
merous people? Or that Abrahams family was fo 
| 2 out of which he could gather three hundred fight- 
ficn to purfue five mighty Princes in battel?: But fup- 
ichey were few, yet have not {mall companies , and 
cular perfons,as much need of the blefling of a Sab- 
§ and fpecial communioa with God therein, as great 
Hers and Troops of people? Is not the obfervation of 
abbath built upon better and furer grounds mention- 
the Scripture,then bigneffe of number, and freedom 
ccumbers, not mentioned at all? if 
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Adams fall was before the Sabbath(as Mr. Broad and 
others otherwife Orthodox in this point of the Sab- 
im conceive, by too much inconfiderate wrefting ‘of 
49.12. Fobn8.44.) yet it will not hence follow,thae, 
ad no fuch command in innocency to obferve the 
ath before his fall: For whether man had fallen. or 
retthe thing itfelf fpeaks that God was determined. 
rk fix days in making the worlds and. to reft and fo" 
Gifie the feventh, that he might therein be exempla- 
‘man; and confequently God would have given this 
and it fhould have been a rule to him whether hee 
tno; and indeed the feventh days reft depends. na 
“pon mans fall, then the fix days work of Creations 
*h we fee were all fwnifhed before the falls the e 
i ge. yent 
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'. yenth.days holineffe being more: fuicable-to tha 
then. the fix days labour, to which we fee he was 
‘ted, if Gods.example had any force to dire& a 

him thereunto. Again, ifthe law of labour was writ up! 

his heart before he was adtually called forth to labour, 

To dreffe and keep the fardene Gen 2.15. why might}! 

alfo the law of holy reft be revealed unto him by Gt , 

and fo anfwetably writ upon his heart before ‘he fe hi 

came actually toref{t upon the Sabbath? Little of Ad}: 

univerfal obedience to the law of works, was as-yerall 

all while he remained iumocent 3. and yet all his: obq! 

ence in time to come was writ upon his heart the firfty! 

ment of his Creation in the.Image of God, asit werd! 

forchand, and why might not thisJaw of the Sabbathf! 

writ fo aforehand?° And therefore. Mr. Broad: need 

trouble himfelf or others in enquiring whether Godf 

ctified the Sabbath before or after:the firft feventh ¢ 


ol ie 


wherein God refied 5 and if before.it y how Adam edt’ 


4 


know of the Sabbath before Gods compleat reft-upon 
firftfeventh day, the caufe of it? for God was as wella | 


4 


to make Adam privy to his counfel, aforehand, concern] | 


that day, before. Gods reft on it, which was a»motivels 


> 


the obfervance of it, as he was to acquaint his peoples 
his purpofe for an holy Paffeover before the occafion 6! 
fell ont. Mr. Broad indeed tellsus,that its mot probali| 
that God did not bleffe and fan@ifie-the firtt Sabbath 

feventh day of reft, becaufe it is not faid that Godble q 
the Sabbath becaufe he would, bat becaufe he had:ref | 


init; but by his leave itis moft proper to fay , that 1 
at the end of the fix days work had then refted from 
his works 5 and thence God is {a 

feventh day 3 his ceffation from 

ral reft being the caufe of r 

holy reft (as we have fhewn)) and. therefore there i 
reafon to ftay till the feventh day. was patt, and: chen) 
fan tific it againft the next feventh day; the firft feven'! 
day, upon the ground mentioned , being firft fan Gites 
and which Adam might be well enough acquainted: will 
dforehand, as hath heen fhewn. fen. | 
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nthis controverfie) it will’be found that neither 

aisnor men did fall the fixt day before the Sabbath; 

ien God looked upon all his works, ‘and they were 

sood, Gen. 1.31. and therefore could nor as yet be Y 

nd evil by any fin or fall 5 and now becaufe its more es 

probable, that if Adam had compleatly fanctified and 

one Sabbath , he had ftood immutably‘, as think 

_ be demonftrated; he therefore not flanding a 

: feventh day, for then hee could not have fallen’, 

et not being fallen the fixt day , hee therefore fell 

che Sabbath day, that as the breach of every other 

and was wrapt up in that firft fin, fo this ofthe Sab- > 

| The objeGions againft this from ohn 8. 44. that 

was a murderer from the beginning, and from P/fal. 

-that man in honour did not {17\,or abide one night 

ceftate, with fome other conjectural reafons taken 

ome of the Schoolmens Obs and Sols, are eafily an- 

ibyaferiousand fober mind’, and therefore I leave 
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ms foul (fay fome) did not need’ a Sabbath, becaufe 1953 (em 
lay sag ¢ Sabbath ) him; nor did his body need it , Greg. Val. Tor: 
‘it was impaffible, fay fome, nor fubjegf to wearineffe >° di/p.7..Q.4. 
bork, fay others truly: to What purprfe then fhould Alex. Alef-par. 
bbath be appointed unto himin that eftate 2? But wee 2-2 186. 

ow, that the Hebrew word for Sabbath, fignifies Rivet. ia 
+, and therefore as Rivet well fhews, its called 07-4. 
Mnot MiINIO Aenuchah, which fignifies common 

bm wearinefle; hence it follows, that the Sabbath 
briginally fandified for holy refit, not for common 

: reft fcom natural wearineffe in labour; Adam might 

bre ftand in need’ of a Sabbath, though his ‘body 

mit fubje& to any wearineffe in-or after his Jabour. 

alfo although he wasto live holily every day, yet 

nders not but that his foul might then have’ need 

holy reft ofa Sabbath: For r. Adam was toferve 

| aparticular calling then, as is manifeft from Gen: 

for he was then to keep and dreffe the garden,and 

with and ‘under God in the government of many 

Mar creatures, Gen.1.26. And thus his time being 

a ferving God with all holineffe in/his ralling, ‘he 
needa Sabbath; nor was it lawful for’ him to rurn 

f work in his calling into days, of reft, and #9 ta 
ie a cep 


The Morality of t ath. 
keep a Sabbath every day; no not in that innoé 
happy eftate: for ifit was contrary to Adams holy I 
to work fix days, how could it be agreeable or fuita 1 
the holineffe of God to work fix days? If God di 
bour fix days, and refted a feventh without any ned | 
a reftin refpect of any wearineffe in his work, why: 

not; nay, why fhould not man imitate and be like t 
God in labour and reft, although he wasnot fubje i 
any wearineffe in his holy work? 2. Though ever: t 
was to be fpent in helineffle mediatly, both in feeing|| 
in the-creatures, and meeting with God in his labou ‘ 
calling: yet it wasnot unfuitable, nay, it was veryy, 
ful in that eftate to have one dayin the week for | i} 
immediate and fpecial converfe with God, and for }| 
more immediatly and. {pecially to converfe with t 
Nor indeed was it fuitable to Gods wifdome to co}, 
mans helineffe either then or now, either to holy fa ' 
only, or toholy reftonly, for then he fhould not |, 
been fo like unto God, who was exemplary holy unto} 
in both. Special time for ation wherein he clofed 
God more mediatly throughout the fix days labovr, mi 
well {tand with fpecial time for contemplation of God’ f 
the Sabbath , _ wherein he was to enjoy God i 

immediatly. Adam didnot need a Sabbath upon 

. fame ground of weakneffe that we do,viz. beeaufe we | 
not be earneft enough (as Mr. Piimrofe objets) in 
-fervices to God upon the week days, but we fee it| 
not fuit Gads wifdome, nor mans holy-efiate, then 4 
intent and earneft only inthe enjoyment of his re i 


which his intention on his calling and labour then, « 7 
not be any hindrance when the Sabbath came; being! | 
from fuch clogs of fin then, as we are now -preft d 
withal : and therefore ic is an unworthy expreffion, 
oft ufed by the fame Authour and others: viz. Th 
did devogate from the excellency of Adams condition ta| 
ferve a feventh days Sabbath, and that the determinatis| 
a time then,did argue Adams inability, or want of inclin 
and affedion to ferveGod ordinarily,and that the obfervan 
@ Sabbath is amark, of a fervile condition, as of other: 
daysunder the law; and that if Adam was able to} 
God continually, that it was then needleffe to limit i 
particular day;and that-if «day were needful,God would), 
deft the choice thereof to his own freedome 5, confidering | 
wifdeme and godlineffe wherewith God had endow db 

| . ssi 7 
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fe and fuch like expreffions are but hay and fubble , 
ch the light of the truth delivered may eafily con- 
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] istrue,the Saints and Angels in heaven have no fet 176 
wath; but doth it therefore follow, that the ftace of in- 
yecy on earth, fhould have been in all things like (and 
ycularly in this ) tothe ftate of glory in heaven? No 
i Matter; For fhould there have been no marriage;no 
Jing of the garden, no day nor night, gc. in Parad ife? 
uie there is no marriage, nor dreifing of gardens, nor™ 
aks, nor reckonings of day and nighe in heaven? If 
§ bath work for Adam to do, not only upon the Sab- 
| > but upon the week days alfo, why might he not be 
0 glorifie God without flint or ceafing, as the Angcls 
a heaven ? unleffe Mr. Primrofe will fay, that Adams 
age and dreffing the garden, was a flinting and 
Wg from glorifying God; which either hee mutt af- 
B or elfe his argument falls flat upon all four , who 
sthat Adam could not have any fer day for a Sab- 
§ becaufe then he fhould not be like the Saints and Thid (18, 
4sin heaven, who glorifie God continually with- id f-18; 
tint or ceafing. | 


i 
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ey that think that the Sabbath was not given to A- 177 ’ 
becaufe ir was given as a peculiar prerogative and Jronf Be 


ten 
CAp.2. 


edge tothe Jews: andthey chac think thatit was 
WS prerogative and priviledge,becaufe of fich Scrip- 
as affirm that God gave unto them his Sabbaths,Exo. 
» Nenem. 9.14. Ezek.20.12. and fach like; they 
fs well imagine that neither the whole Decalogue or 
art of it did belong to 4 dam, becaute the very fame 
is affirmed ofit,viz. That he gave his laws to Fa- 
is {tatutes and judgements to Ifrael, Pfa.347.19. to 
Ufo its faid were committed the Oracles 0 f God, Rom. 
The Sabbath therefore is not {aid to bee given to 
e's a peculiar propriety to the Jews,no more then o- 
arts of the Decalogue,but as afpecial mercy,yea as a_ 
T mercy in fome refpect then the giving of any o- 
Ws, itbeing the {weeteft mercy upon earth,to rett 
bofome of God (which the law of the Szbbath cals 


M . . t0) 


« 


ro ) and to know that itis our heavenly Fathers” 
‘that we fhould do fo upon every Sabbath day ina tpec 
manner, without the knowledge of which law we 
leffe light of narurecohold rhe candle to us to theo 
vance of it, then from any other laws to direct us to 
obedience of them. EGA oe 
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Tris affirmed (bur unwarily) by fome, that the TI 
life ia Paradife was a Type of Chrift, and thence fo}! 
 wouldinfer, that it was noe unfuitable to Adams eft 
‘and condition in innocency, tobe taught by Types 4! 
that the Sabbath might therefore be ceremonial , {ul it 
fing that it was obferved by Adam in his innocent eftat} 
but although the Tree of life, and fundry other things! | 
Paradife, are made fimilitudes,to {et forth Chrift Jetig | 
his Church, by the holy Ghoft, Rev. 22. yet its a git. 
miftake, and moffabfurd, to make every metaphor,or}'} 
militude and allufion, to be a Type: for the husband’ 
_ fowing of the feed is a fimilitude of preaching off} 
word, Mat.13. and yet its no Type of it, an affect Ht 
lover and hufband is in fundry Scriptures a fimilitudee 
refemblance of Chrifts affe@ion and love to his CI 4 
and Spoufe, the headand members of mais body are} 
militudes of Chrift rhe head,and the Church his membt' 
but will any affirm, that thefe are :alfo Types of 
and juft thus was Paradife and the Tree of life in it, 
were fimilitudes to which the holy Ghoft alludes 
king mention of Chriftaud his Church, but they were} 
Types ofthem; there was Typus fidtus in them, Off't 
trarius, (which isall one witha fimilitude -) but 
was no Typus deftinatus therein , beimg never purpo | 
ordained to thadow- out Chrift: for the Covenait| 
works by which Adam was to live, is directly contt@ t 
rhe Covenant of grace by faith in Chrift, Rom. 11563! 
which we are to live, Chriftis revealed only in thet} 
ant of grace, and therefore could not be fo revea 
the Covenant of works direly contrary thereunta 
dam therefore was nor-capable of any Types then 0) 
veal Chriftto him: of whom the firft- Covenant ¢aly 
fpeak, and of whom Adam ftood in no need, no MO) 
much as to confirm him in chateftate, for ( with” 


Xchink that look as Adam breaking the firft Gove 
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€ is become immutably evil and miferable in him- 
cording to the rule of juftice inthat Covenant 3 fo 
e him to have kept thar Covenant, all his pofteriry 
¢en immutably happy and holy, (not meerly by 
) but by the fame equity and juftice of that firft Co- 
© and hence itfollows, that he ftood in no need of 
> OF any revelation of him by Types,’ no nor to con: 
imin that Covenane; I know in fome fenfe whate- 
od commnnicates to his creature in way of juftice , 
¢ laid to be conveyed in a way of grace, if grace 
en largely for that which is conveyed our of Gods 
il & goodpleafure,as all things in the world are,even 
acceptance of that wherein there is moft merit,and. 
Chrifts death and (atisfaQion for fn : but this is bur 
y with words; for its clear enough by the Apoftles 
F thar grace ftridly taken, is oppofite to works, 
1-6. The law of works which only reveals doing 
Fs tothe law of faith which only reveals Chrift and 
mder which Covenant of grace Adam was not, and 
bre had no Types then to fhadow out Chritt: ‘To 


‘ipation (as fome lately affirm) is as much as, to 
‘ they were not Types then: “and therefore nei- 
efe,nor the Sabbath,were ceremonial then,and that 
ient for what we aim at; only ‘tis obfervable, that 
ound expreffion leads into more palpable errours 3 
Mey make the Tree of life T ypical by Anticipati- 
they make the marriage of Adam and Eve , and 
tently the marriage of all mankind, Typical ,. and 
‘ay (hould not all marriages ceafe, . when Chrift 
itype is come?nay,they make the rivers,& precious 
ind gold in Paradife thus Typical of Chrift and his 
> Rev.21. and then why may they not make the 
‘in heaven Typical, hecaufe men on earth who 
tthe Vials are refembled to them? and why may 
) riding upon white horfes be Typical, becaufe 
6 fo refembled? Rev.19.11 Pererius who colle@s 
lugo de vic. a Type of the whole new Creation, in 
works of fix days firft Creation, may pleafe ‘hitn- 
other Popifh Progtors do) with fuch like fhady 
ee and phantafmes, and fo. bring in the Seventh 


qcompany to be Typical alfo ; but a good and 

I ftomach fhould’ be exceeding fearful of a little 

‘on fach windy meat: nor do I think that. Hugo's 
M 2 
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t Paradife and the Tree of li were types hy way” 
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new Creation is any more Antitypical to the firftf 
Creation, then Damafcen.s Types in the fourth ¢ 


‘dement, who makes, Thou, thy fon, thy daughter. 


vant. the ftranger, tobe Types of our finful aff 
fpirir, an 

fual part, 

day. 


If therefore the Sabbath was given to Adam 
cency before all Types, nay, before the leaft pro 
Chrift, whom fuch Types muft fhadow forth , 
cannot be in its firft and native inffitution Typi 
Ceremonial, but Moral: and therefore in its j 
original inftitution, of which we fpeak , it did 
pifie either our reft in Chrift, from fin in this life, ¢ 


reft with God in heaven in another life, or any othe 


gined reft, which mans wit can eafily invent, and }y 


the Sabbath with: but look as our Saviour in re 
the abufes in marriage, calls usto the firft inflit 
0 know what is perpetual in the Sabbath, its mo 


if 


have recourfe hither ; which when it was firft obic 


we fee was no way Typical, but Moral3 and if 


way cloge’d with fin and earth had then need of) 


bath, have not we much more? , . 
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As before the fall,the Sabbath was originally a d 


tially moral, fo after the fallit became accidentally 
cal, i. ithad a Type affixed toit, though of its 
ture itneither was norisany Type at all: Ga 
a farther end untoit after the fall, to be of farth 
Type out fomewhat to Gods people,while in the 
ofit it remaineth moral, and hence it is thata 
day remains moral, & to be obferved, but not tha 
day which was formerly kept; nor have we th 
‘sefting which was under the law, burthis endo 
we might more immediatly and {pecially conv 
God, which was the main end of the Sabbat 
fore mans falls for if the Sabbath had been e 
Typical, then it fhoukd be abolifhed wholly, anc 
- gemembrance of it then of New Moons and Jub 


becaule it was for fubftance moral, being extant ) 
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l, and yet hada Type affixed co it after the fall > 
| & Seventh day is flill preferved , but that.Seventh 
lismow abolifhed : and hence New Moons aud other 
ith Feftivals as they are wholly Ceremonial, in their 
» fothey are wholly abolifhed (wichout any change 


W-m into other days,as this of the Sabbath is) in their 
} pemng. ‘ 
| ~  *Thefis 181. 

Jere avé fundry Seriprures alledged to prove the Sab- 
fo be Typieal and Ceremonial, out of the Old and 
WTeftament, as I/a.66.23. Gal.4.10. Rom.14.4,5.Col. 
B but if we fuppofe chat thefe places be meant of the 
ly Sabbath (which fome deny) and rigidly urge 
» we may quickly preffe bloud 1n ftead of milk out of 
& wholly abolifh(as Walleus well obferves ) the ob- 
fon of any Chriftian Sabbath: but this one confidera- 
a Type affixed ro it tomake ic fo far forth Ceremo- 
and therefore alcerable, which for fubitance is Mo- 

lay be as arightthred to lead us into a way of 
inthis great controverfie, and to untie many knots, 

(I fee not how pofiibly they can be otherwife un- 

and therefore we may fafely fay, that that Seventh 

abolifhed, becaufe it hath a Type affixed ro ir, but 

Seventh days Sabbath is ftill continued wherein 

is no Typeatall. ' 


jal 


' 
\ 
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ny fay,why was new the ceremony afficed,wafht off and 
1 after Chrifts comming, and fo that Seventh day {till 
rd: as we fee publique prayer is ftillufed , but the 
incenfe removed, and the firft-born ftill retain that 
a: moral, the type affixed to them being now abolifhed ? 
afon of this is, becaufe there is a neceffity of the 
f both, both prayer and firft-born; for publique 
muft be, and firft-born muft be, and they cannot 
iged into anyother; but there was no neceffity of 
tinuance of that firit Seventh day tobe the Sab- 
aay, there was fome caufe to change it, and, ano- 
y might be our Sabbath as well as that firft: look 
te asthe Lord could have kept the Temple at 7e- 
» meerly asa place of worfhip, which at this day 
eneral is neceflary, and have wafhed and wiped 
| M 3 of 


169 
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j 
‘and left through the Typicalneffe of it mans corr 
‘fhould abufe it; fo I may fay concerning the S: 
“did wor fait with the wifdom of Godto wipe'o 
remony affixed tothat Seventh day, when it mi 
be changed, and fokeep that day, confidering fi 
mens ceremonious and fuperftitious hearts are 
“fichttmes or places, unlefle the very Types be 
with the things themfelves. SOR Saye ae 


fy. Thefis 183. 


-°T is trne,the Sabbath is called a fign between God, 
“Exod.3 1.13. Ezek."20. 20. butit doth not foll 
“therefore itis originally fignificative and Typical) || 
“yay be only accidentally fo, by reafon of a Type ait, 
~afixed3 yet upon narrow fearch of this place 10) 
“food upon, no Type at all can hence be proved, bec) 
“fign is mentioned : ‘for it is notneceffary to think t) 
“4s a Typical and Sacramental fign, as Circumeific, 
“the Paffeover were; for ic mightbe only an indi 4 
and declarative , as Numb.16.38. & 47.10. and | 
“frnits of Gods regenerating Spirit-aré figns of our 

lation from death to life, 1 John 3. 14. which fig q 

continue: andif ic be fuch afign, it is rather a) 

argument for the continuance of the Sabbath , © hi 

any abolition or change thereof: oR 


we ELS 
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yt 


- “The Sabbath being no vifible fign of invifibl 
eannot therefotebe ‘any Sacramental’ fign or T 
“therefore atv mdicant and’ déclaratrve fign Of our « 
~on with Gods and God with us, of our intereft 1 
of hisinus : andtherefore in thole placés,Exoa.1 
. Ezek 20/20!) where ’tis called'a fign,it isnot m 
“fimply and nakedly confidered in it felf (as all Se 
tal and Typical figns be)but it isfo called in refpet) 
‘ Beeping of it, or-as it is obferved and kept and there | 
~¥uns in way of promife,Exek.20.20. If ye hallow® | 
‘paths, they fhall then be a fign. between meand yo 
“you hall know (hereby) that amthe Losd youn} 


L ca Jag ‘Mor ality of the S abbat be Bais : 
although the Sabbath it felf be called afign, Kxod.31. 
it is explained, verf. 13. to be fuch a fign as to know 
eby that the Lord our God fandtifies us5 and in E- 
.20.20. that we may know hereby thathe is the Lord 
God: for we know he is the Lord cur God ifhefan- 
es us) and that we are his people, if we fanctifie,or be | 
tified of him; and in this refped it becomes not only 
n, but a mutual fign between God and us, and in no o- 
 refpedt (as Walleus would firetch it) and hence it 
zat whoever makes a con fcience of fanctifying the fab- 
naright, fhallnot long want affurance of Gods love, 
his bleffed fign. . 


| 
ii 


in Thefts 385. 

What Type fhould be affixed to the Sabbath , and of 
titis thus Typical and fignificative, 1snota little dif- 

I co find ont, and being found out to prove it fo to bes 

landling the Change ofthe Sabbath, | fhall pofirively fer 

k what I apprehend; only at the prefent it may not 

amiffe ro caftin afew negatives of what it isnot; for 


1s wits in imagining Types and Allegories are very 
ally luxurant, unleffe God check them in fuch kind of 


inity. 
7. Thefis 186. 


"ae Type lies not in the day of worfhip;for the greatelt 
erfaries of the Sabbath place a morality therein; nor 
Mh it lie in a feventh days tor though feyen be made. a 
aber of perfe&ion , yet what fober mind ever made a 
be of feven, more then of fixor ten? Some have made 
week a fhore fummary and epitome and refemoiance 
hat old prophecie of the worlds continuance for 6e00 
rs (a thoufand yeers being with God but as one day ) 
| the feventh thoufand the great day of reft and peace 
he weary world; but this is a doubtful affertion .at 
i, or if true, ae it is not therefore properly a Type, or 
sbe, yet not fuch a Type as was to ceafe a¢ the com- 
ngof Chrift (as our. adverfaries would have the Sab- 
h) but when the Antitype is come of thar feven thou- 
dyeers: Iftherefore irlies any where, it is in itas in 


“ft day, or day of reft. 
| - Theis 
a Oe . 


“ Change of 


Mi $Sabath. 


|  Thefis 189. ihe 
Some make the reft of the Sabbath, a Type of Chr 

refi in the grave, and ifit could be proved, I durft no 
pofe its buticis but gratis dium, affirmed by fome 
ly learned, who herein fymbolize with Popifh poft 
who pleafe themfelves much in this. and fuch like 
ricat fignifications of the Sabbaths refi: For if Chr 4) 
neither enter into the flare of reft till his refurre@ion, #— 
into the place ef reft until his afcenfion, how then ¢ 


_ the reftof the Sabbath Type our hisreft in the g 


which was part of his moft heavy labour of humil 
Aéts 2.24. and no part of his reft, umleffe it wasin re 
of ceflation therein from actions of natural life? but 
re{t of one day is very uafit to refemble and Type out 
ceft of three days in the grave; and why may not 
reftfrom labour in his fleep be. as well the Antity 
Chrifts reft from the-actions of this life in his grave 2» 
) Ini Thefis 4882 x 
Why may not eur Jabour in the days fix be madea‘ 
ofour labouring in fin, as well as the Sabbath a Type 
our fanG@ifieation and reft from fin? as fome would hil 
it; Why may not our Libertines make abftinence fril 
adultery,forbidden in the feventh Command,a Type 
fpiritua: chaftity (as the Gnofticks did of old) as welri 
the reftfrem labour on the Sabbath, a Type of outhe 
from fm? And by this liberty, how eafie is it for fra. 
allegorizing wits, which my heart abhors, to Typifi 
it were )and allegorize all the Commandments out of 
world. eis . (al 


Thefis 189. a 
The refton the Sabbath may be confidered eit 1 


if 
— refpect of Gods example in himfelf, or his command. 


man out of himfelf: Now the reftof the Sabbath 
exemplary in God,cannot be a Type of any thing, be 
God never made himfelf an example of any cerem 
thing; Gods own immediat as cannot without mo | 
injury to God he made Types and Ceremonies; if the 
fore there be any thing of the reft of the Sabbath 7 
cal, iris foin refpeé of mans reft on it commanded. 
him of God ; but whether and what ir doth Typifie 
thall {peak to in its* proper place. if 


4 
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| ie wants not futficient proof; that the Gentiles genes 190- 
Spractifed and approved a feventh days Sabbath, and fs 
| a ees highly honoured among them as very facred : Aret. loc. Come 
Scruth both Tertullian, Eufebius, Fofephus , and Philo, de Sab. Kivet. — 
ormerly affirmed; Aretus alfo, efpecially learned Ri- in Com.4.@ 
nave larely vindicated and made good againft all the differt. de orig. 
ptions of Gomarus, and others; infomuch as that the Sab.Prim.parf. 
efuge both of Gomarus and Primrofe is this, viz. That 1. CAp.36f.Qo 
ofe Heathens who writ about the Sabbath. andin honour Bi 
_ received not their light from nature, but frem the wri- 
of the Fewifh Common-wealth, allthofe Heatheni{h te- 
nes about the Sabbath, being publifhed and writ long af- 

¢ delivering of the law upon mount. Sinai: And there- 
they think this no argument to prove that this law 
practifed ever fince the world began, or that it was 
m by the light of nature, by which it might be evin- 
obe moral: but by this anfwer we thall {carce know 
hing to be according to the light of nature by the 
ngs of the Heathens, for alltheir writings are fince 
ms time,if they be of any credit; but fuppofe they did | 
now itby the working power of the light of nature, 

f they approved of, and honoured this day when it - 
nade known by other means, fo that they knew it by 
pproving light of nature, asthe Authours alledged 
@: good, its then fufficient.to prove the feventh day 
J, even by the light of nature: And although Sene- 

i d.fome others fcoft at the Jewith Satbaths, asif they 
he feyenth part of their time thereby; yet we know, 
mens lufts will give them leave to {coffe at that which 
heir confciences chaftife them for; befide, I think 

: {coffs were not fo much at the feventh day,as attheir 

MH and ceremonious obfervance thereof, as alfo of their 
ith yeers, wherein its no wonder if that the light of 
re fhould not fo clearly fee. 


Thefis 161. 


1¢ light of nature in the Gentiles, efpecially in matters 
e firft Table, was very imperfedt, dim, and corrupt 5 
te it is,that we cannot expect tofind any perfeé light 
ature in matters of.the Sabbath;fome glimmerings and 
pradtifes herein are fufficient to-prove thar thislaw is 
| . ’ natural 


fhould wot or could not by any reafoning of corrupt 
be perfectly found’ out 3 their obfervation ot holi 
_ feftivals,did argue fome imperfe light of nature 
 werning the Sabbath,’ which once nature had more pi, 

| &tly,as old walls and rubbifh doargue old and great \ | 
dings in former times, but fuppofe they could not find, 
exactly the feventh part of time, and fo dedi cate io 

for his Sabbath; yet the want of fuch light argues |) 
‘the want of perfe@ion of the light of nature, w 
fhould not expe to’ finde in the prefent light of 

an matters of the firft: Table, aad in this of the Sa 
and therefore: ’tisno argument toprove the Sabba 

to be of the law of nature, becaufe the perfect knowlty 
of “ees exatt time ae is not es in eeaert nature en : 


iO a hil 
EW ‘pots 19 | Theis 1920 
voSuppote thes Gentiles did neither ‘Enow.nor were ey ¢ 
‘proved particularly by any of the Prophets for bré ea | 
the Sabbarh; yet'thisdoth:not argue that they were) } 
‘bound to fan@ifie a’ Sabbath, and °thatit was no 
them to negleé& the Sabbaths for it was a priviledge of 
“Jews to have Gods Oracles revealed to them , and®) 
cially this of the Sabbath, Nehem.9.14. Rom 3.2. fo it, 
a curfe upon the Gentiles co live withouc Chrift, an! 
His Wickes Sabbaths, Ephef.2.t2. The-times oh 
ignorance God is faid.to wink at, AF.17.30. not by 
fmg them for chebreach of Sabbath,or other fins , bb. 
‘not reproving them forit, asneither he did fort Mi 
other moral tranfgreffions, which norwithitandin 
‘fins! The Pasriarchs were not condemned expr 
Mofes time (by Mr. Primrofe account) for their Pol 
chat we read of, and yet it was a fin all that time 
the very firft inftitution of marriage 5 atid why mig 
the breach of the Sabbath bea fin much more longe: 
mong the Gentiles, and yer none of che Prophets repr. | 
them particularly for the fame? And therefore Mr. Pi 
rofe hathno caufe to mark this argument with chalk, 4) 
with all attention, as he calls it; viz- That the bread! 
the Sabbath among the Gentiles was no fin, becaufet 
not any where pacticularly reproved by the Prophets) 
God: for we fee,by what hath been faid,upon what Ww, 
erntches it ftands. 2S 


Ayan. 
mil 
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Whe Gentiles fhall not be condemned only for what they 
a@ually know, and did not practife; but alfo for what 
,did not advally know, yet might and fhould have 
wn: The Geritiles did know that fome days were to 
keptholy to God (faith M. Primrofe) and they fhould 
‘known the fitreft proportion and moft fuitable fre- 
acy of fiich days, which the fame Authour acknow- 


feventh days Sabbath, and poffibly might have known 
they had not Held truth in unrighteoufneffe,bue made 
t Sement hereof; for in this fenfe habenti dabitur’, to 
‘otit hath thallbe given, to wit,more of the fame kind 
{AW whether natural, moral, or evangelicals if com~ 
light in all thefe , more common'light 5 ‘if fpeciall 
in thes. they, shall then have more fpecial and {a- 
light. ih 85 bss ial Ay sade oe ie 1 a SS 
uae care 
ie G ie Oo : re) BS est 
hs itis noargumentthat that Law is aecording to the 
Byc of nacure, which the Gentiles generally ae 
n Polytheifm,and facrificing of beafts,yea,will-worfhip 
iuld be according to the light of nature , becaufe thefe 
3 were generally praétifed )fo it is no argument that that 
Bw isnot according to the light of nature which they ge- 
“aly neglected 5 and therefore fuppofe the Gentiles ne- 
+ obferved a Sabbath, yet this isno argument that it is 
Pee nomoral law. I know M. Primrofe thinks that 


ertion hath fome truth init, ifthofe words By Sacrifi- 

Mand Offerings be left out 3 for what light ofnature could 

ake men think that an infinite Deicy offended, could be 

cified by fuch carnal obfervances asthe facrifices of 
ute beafts,and their bloud, which never offended? This 
{tome the Gentiles might retain as a relique of former in- 

‘dion andinftirntion, by their firft Fathers after the 

oud: whichbeing matters meerly ceremonious, might 

“rerained more firmly then other moral duties of great 
mfequence 5 however we fee, that the practice of rhe 

ontiles is no fit guide to dire& that which is according to 
¢ law and light of nature. 

; oe , Thefis 


eth tobe moral; therefore they fhould ‘have known | 


» facrifices were by.an inftin& of nature, Becanfe it di- Prim. part 
tes that all fins whereof mortal men'are guilty, are to bee 3, § 3. 
biated by Sacrifices and Offerings to God offended : Which ~ © 
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corrupt : 
law of God wr 
nothing elfe 

within, toa 


_minde, and moral 


fome things contai o 
{tle calls Confcienc 
morhipp uu. a r) 

law of pure nature, left in all n 

may be encreafed by more know! 

or more diminifhed and 


man, Titus 1.1§. 


2. The law of corrupt natur 
is taken either more 


As itis taken more largely, fo it comprehends all 
which is agreeable and fuitable to natural reafon, andt | 
from a natural innate equity in the thing, when it is mi 

known, either by divine inftruction or humane wifdo 
though it be not immediatly known by the light of 1)} 
ture, and thus many judicial laws are natural and mor! 
(though pofitive ) and of binding nature,unto this dz | 
_ Asit istaken ftri@ly, fo ic comprehends no mor 
what nature immediatly knows , or may kaow wi 
external inftrudtion, as parents to be honoured, man 

to be preferved. deg shee sa 

3- The Law of principles of nature, | 

nature _{tridtly or 

taken, are either ¢ conclufions from fuch principles. 

The principles of the law of nature are in fome re 
many, yet may be reduced to this one head, viz. 
g00d is to be followed, evil tobe avoided. a 

Conclufions are dedu@tions from thofe principles , lik 
everal ftreams from the fame fpring, which though: re 
eviden 


} 
i 
\ 


+ : 2 
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Lhe Morality of she Sabbaths 
ent then the principles, yet may be readily found ouc 
icourfe and fad {earch. : 


aa immediate 
- Conclufions arifing from ana, 
Ichefe principles, are more mibcliate: 


amediate are made( by Aquinas co be two,1. LoveGed 
pall chy heart. 2. Lovethyneighbour asthyfelf. 
‘ediate are fuch as arife from the former principles,by 
as of thofe rwomore immediate conclufions: and of 
Jkind are fome (as he thinks) yea, all the laws of the 
alogue, ifright reafon may be Judge. Now to apply 
,  ‘Thefis 196. 

the queftion be whether the Sabbath be known by 
Might of pure nature? the anfwer is,yea;for Adams mind 
Mw of it,and his heart was inclined and bentto the kee- 
of it,although it be true,that now this light in corrupt 
e(as in many other moral duties )is almoft whollyex- 
-and worn out, as hath been formerly fhewn 5 And to 
k plainly, this great and firft impreffion left on mans 
#tin pure nature, isthe firft rule according to which 
arc now to judge of whatis the law of nature, and it 
* to dafh to pieces and grindto powder and duft,moft 
ually and ftrongly, the dreams and devices of fuck 
rould make the $abbath not moral, becaufe not natu- 
or not eafily known by the prefent light of corrupt 
ire, when ascorrupt nature is no perfec copy, but 
ptted difcovery of fome part of the light of nature , 
ch was fully imprinted at large in pure nature: and 
‘efore itisno wonder, if our adverfaries fo much op- 


dcency : fuch therefore as are otherwife Orthodox in 
i point, and yet make this defcription of the law of 
we (viz- which was written on mans heartin his firft 
ation) to be both uncertain and impertinent , doun- 
ily pull down one of the ftrongeft bulwarks, and the 
I that ever God made to defend the Morality efthe 
bath: there is indeed noexpreffe Seripture whiclr 
ces this defcription ofthe law ofnature(as they objeé ) 
foitisof many. other. things which are virtually and 
fubftance contained in the Scripture, although there 
10 formal defcription fet down of the fame,and the like 
y ofthis defcription here. . 
! ae a5 yg een shea 


-the Commandement of the Sabbath in the ftate of 
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If we {peak of the law of nature ftrifly taken, for | 
which is immediatly and readily known by the com} | 
light ofnature in-all men, then it may be fafely aff 
that alrhough the Sabbath fhould nor be in this fen 
eural, yet it will not follow that iris nor therefore 
for the moral law once writ on mans heart in pure 
is almoft blotted: out; only fome rudera. and old rub 
left of it in a perverfe mind and a corrupt heart, Ep 
wefee the wifeft of the heathens making thofe th 
fo be moral yertues ( Funivs inftanceth in the law of | 
vate revenge, and we know they magnified will-worfl 
which the Scripture condemns as moral vices and 
God would have Common-wealths preferved in all pla 
ofthe world, from the inundation and deluge of im 
wickedneffe, and therefore he hath generally printed); 
hotions of the fecond Table upon mens hearts, to} 
bounds. (as by fea-banks ) unto the overflowings thera, 
and hence it is that they are generally known : bue 4 
would not have Churches every where , and there q 
shereis but little known concerning matters of the fi; 
Table, and confequently about thislaw of the Sabba 
which notwithftanding may be moral, although it be} 
foimmediatly made known. : | k. 


iy 
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of corrupt nature it felf: for. 
to be worfhipped 
moftequal. 1. Th 
f{pecial time,and a 
Thatit’s moft mee 
The Lord having given man'fix days, and taken a feven. 
to himfelf, mans reafon cannot but confeffe that it is m«| 
juft to dedicate that time to God: and for my own part: 
think that in this refpea thie law of ‘the Sabbath was \ 
fairly writ on mansheartia ignocency, 25 many om 


. ee eg gy : eee ; : ic ‘a a re : : wae - 
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faws, which none queftion the morality ofarthig 

ut difputes about this are herein perhaps ufeleffe. 


Sacrament of the Lords Supper may be adminiftred 199: 
circumftances concurring ) every Lords day, nay 
fic week days often, as they did in the Primitive 
ations : and hence our Saviour limits no time for 
he firtt inftitution thereof, ashe did forthe Pafle- > sift 
Sold, but only thus, As oft as you doit, do it in re- es 
Mince of mes Hence it will follow, that now under 

{pel there is no fet Sabbath (as M. Primrofe would) priya, par.tci@ 
Ae our Saviour at the firft inftirution of the Lords : ‘ 
#-,limits no particular day for the celebration there- 
Monce he did for the Pafleover 5 for though there is 

Hor fpecial time (as fhall hereafter appear) for 
H>lique exercife of all holy duties not being limited 
le times, butenlarged to other times alfo; hence 
as noreafon why our Saviour fhould inftirute a fer 
fh, when he inftituted the Lords Supper, at the 
# time of the celebration thereof, as it was in cafe of - 


| repyer. 
| Thefis 200. 
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| 
| ‘no argument to prove the Sabbath to be ceremoni- 933 7 
| fe it is reckoned among ceremonials, viz. fhew- prim, par.2.6.% 
Band facrifices, as M. Primrofe and Wallaus urge it out wal. diff-de 
| .12.1,2,3. for 1. upon the fame ground fornication py¢¢,c, 2, 
ting of idolothytes are ceremonial, becaufe they are 
ai among ceremonials, viz. bloud and things ftrang- 
és 1§.29.2. upon this ground the Sabbath hath no 
#ty at all in itsno more then fhew-bread and facrifi- 
: t were wholly ceremonial. 3. The Sabbath is iw 
e place reckoned among things which are moral, 
Hing a fheep out of a pitupon the Sabbath day, an 
humanity 5 why may it not then be as well accoun- 
myral? 4. One may as well argue thatthe not keeping 
Bny with Publicans and finners was a ceremonial 
| becanfe the Lord Jefus ufeth the fame proverbial 
Mi, Twill have mercy not facrifice , Mat 9.13. upon 
#. he defends the lawfulneffe ‘of pulling the ears of 
tpon the Sabbath day, in this, Mat. 12.15. the {cope 
‘ore of this place'is not to thew: the nature of the a 


I 
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Prim. pat. 1. 
CAp.7-f-3: 


The Morakty of the Sabbath: | 
bath day, whether it be ceremonial or moral; Bip) 
lawfulneffe and morality of his a& in eating the ¢i 
corn upon this day; and thus the arguments of our }i 
our are very ftrong and convicting to prove the md! 
of fuch an a&, but no wayto prove the ceremonial}! 
the Sabbath:for that is the fcope of our Saviour, that}! 
to the hungry is to be preferred before the facrifice off 
refting upon the Sabbath.M. Primrofe indeed replies} 
to & tells us,that mercy % to be preferred before facrificd! 
remonial duties, but not before moral duties ¢y therefore\\ 
ferving it before the reft on the Sabbath,the Sabbath cou y 
not be moral: but we know, that mercy in the ff! 
Table is fometimes to be preferred before moral dup 
the firft Table : a man is bound to negle& folemn pi 
fometime to attend upon the fick; itsa moral duty to! 
étifie fome day for a Sabbath (faith M. Primrofe) an 
furppofe a fire be kindled in a Town upon that day, ai 
fick to be helped, muft not mercy be preferr’d bi 
hearing the Word?) which himfelf will acknowl! 
to be then a moral duty. “aH 

Thefis 201. it 

i 

When Chriftis faid to be Lord of the Sabbath, Ma’ 
&. the meaning isnot,as if he was fuch a Lord as had {! 
er to break it,but rather fuch a Lord as had power t 
point it, and confequently to order the work of it fc 
own fervice. M. Primrofe thinks That he is {aid to be 
of it, because he had power to difpenfe with the keepingt' 
by whom and when he would: and that Chyift did chit 
do fuch works upon the Sabbath day,which were neither v' 
of mercy or neceffity, nay, which were fervile, which the 
forbade: for Chrift (faith he) as Mediatour, had no’ 
£0 difpence with things moral, but he might with matters'| 
monial, and therefore witb the Sabbath. How far C! 
Jefus might and may difpence with moral laws, 1 dit 
notnow, I chink Bie comes nearett the truth in this! 
troverfie; only this is confiderable, fuppofe the Sab: 
was ceremonial, yet its doubtful whether Chrift Jefus ! 
came in the days of his flefh co fulfill all righreoutn' 
could abolifh or break the law ceremonial until his dif 
was paft, by which this hand-writing of Ordinances '! 
blotted out, Col.2.14. and this middle wall of parti) 


4) 


was broken down, Ephef.2.14515516. But let it beyt! 


* 
so 
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ehis death, yet in this place there is no fuch matters 
Wie words contain a clear proof for the right obfer- 
y: .of the Sabbath, againft the over-rigid conceptions 
¢ fuperftitious and proud Pharifees, who as they 
ghtit unlawful for Chrift to heal the fick upon the 
@ith, fo to rub out, and eat afew corn ears upon it, 
ugh hunger and wane (and perhaps more then or- 
Wy inthe Difciples here) fhould force men hereunto, 
a was no fervile work (as M. Primrofe would) but 
‘kK of necefficy and mercy inthis; and our Saviour 
s the morality of ir, from the example of David 
» the fhew-bread, and thofe that were with him,pre- 
g thavof mercy before facrifice,and abftinence from 
oan and hence our Saviour argues, That ifthey 
ding upon David might eat the fhew-bread, much 
| - hungry Difciples might eat the corn while the 

led upon himthat day, who was Lord of the Sab- 
pand that they might be the better {trengthened 
fe do him fervice: Thefe things being thus;where 
3 there to be found any reall breach of the Sabbath, 
ag of any fervile work,or maintenance of any unne- 
bg the fame learned and ‘acute writer im= 


toour Saviour? which I had almoft faid is almott 
cemous. 
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no argument that the Sabbath is net moral, becaufe 
» Mark 2.27. that man is not made for it, but it for 
for faith M. Ironfide, man is made for moral duties, 
eyforman: Forletthe Sabbath be taken for the 
<ft of the Sabbath, as the Pharifees did, who placed 
Hh Religion in the bare reft, as that they thought it 

ful to heal the fick on that day,or feed the hungry 5 

isnot made as laftly,for the bare reft, but rather ic 
nand for his good; but ifby Sabbath be:meant the 
cation of that reft, fo man is made for it,by M. Prime 
yn confeffion: Nor our Saviour {peaks of the Sab- 
a the firft refpedts for the reft of it is but a means tu 
ler and a better end, viz. The true fandtification of 
ch the Pharifees little looke unto, and therefore he 
well fay tharthe Sabbath was made for man, the 
itbeing no further good then asit was helpful to 
| ey N . ‘ a mae 


pjat Chrift had’ power to break ceremonial laws then. 
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man in duties of piety or mercy required of man, in|! 
fan&tification thereof: M. Primrofe confefling that 
made for the fanétification of the Sabbath , woul 
fore winde out from this, by making this fanific 

che Sabbath to be no more then what 1s equally re 
of man all the week befide: but he is herein alfo 
mittaken; for though works of piety and merey are 
red every day, yet they are required with acertal 
nency and (pecialty upon the Sabbath day, and the 
chat God calls men to reft from all worldly 
(which he dothnot on the week days) that they mi 
honowr God in fpecial upon the Sabbath, as fhall here 


appear. : 
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Its a Monkith fpeculation of M. Broad to difting 
of the Sabbath in fenfu myftice,and fenfa literali, as ii 
myftical fenfe like the lean and ill-favoured kine in Ff 
yaoh’s dream fhall eat up the liceral fenfe,and devo rq] 
bleffed and {weet Sabbath; for the Lord never ni 
the Sabbath fuch a myftical thing as the refting fra 
works ofthe old man only every day, no more the 
he commands us to labour fix days,he permits us C0- 
in the works of the old man all the fix days. I 
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For though icbe true that we are to reft every) | 
from fin, yet it willnot hence follow, that every } 
to be a Chriftians Sabbath, and thatno one day in 
to be ferapart for it: For 1. Upon the fame groun 
fhould have hadno Sabbath, becaufe he was to r 
fin every day. 2. The Jewsalfo before Chrift, 
have rejefted all Sabbaths, becaufe they were then 
ro reft from fm as well as Chriftians now. 3. U 
fame ground there muft be no days of fafting or 
under the Gofpel, becanfe we are to faft from't 
day, and to be joyful. and thankful every day. 
fome Libertines of late fay fo5 butupon the fame 
there fhould have been none under the law neit 
they were then bound as well as we to faft fro 
4. Hence neither fhould any man pay his debts, 
he is bound to be paying his debt of love: to Gc 
men every day. §- Hence alfono man fhould p 
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#0 his family, nor alone by himfelf folemnly, becaufe 
Hiftian is bound to pray continually: And indeed I 

t think that any forehead could be fo bold and brae 
s to make fuch a conclufion 3 but while I was writing 
‘ame to my hearing concerning a fea-man who came 
fe coafts fromLondon, miferably deluded with princi- 
f Familifme, who,when an honeft New-Englifh man 

bbin-mate invited him to go alon g & pray together, 
ering their neceffities, he would profeffedly: refirfe 

it, upon this ground, viz. Doft not pray continually 2 
ven fhould we pray together now 2 6. The Command- 
of the Sabbath doth not therefore prefle us to ret 
“om fuch works as are in themfelves evil;which God 
satno time 5 but from the works of our callings 
reekly employments,which are in themfelves lawful 
-neceffiry (0 be attended on atfome time It is ther- 
oofe and groundleffe affertion to make every day 

he Golpel to be a Chiriflians Sabbath day. | 
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‘hink that the Sabbath was proper to the Jews, be- 
hey only were able to keep and exactly oblerve the 
fit, being fhur op (as M. Primrofe faith) within ‘a 
orner of the earth, and that the Gentiles therefore 
WH bound to it, becaufe they cannot exactly obferve 

heof it, im feveral quarters of the earth fo far di- 
isa very feeble argument: For why might not all 
exattly obferve the rifing and fetting of the Sua, 
ing to feveral Climates by which the natural day, 
his ofa Sabbath,is exactly meafured? and which 
th appointed (without limitation to any hour) to 
pounds of the Sabbath as ir fconer or later rifes 
m were not the mariners of the men of Judah bound 

eve the feventh day in all the everal coats where 
ade their Voiages ? did God limit them to the rie 
fetting fm of Judza only? whar colour is there te 
aus of them? indeed its true, that’ in fome habita- 
thern Coafts,the fim is not out of fight fome months 
rr, but yet thisis certain, if they know how the 
pends into moneths, they can exadly reckon the 
ofthofe meneths, and therefore, can exadtly tell 
days of which thofe weeks confift > and there- 
ty haye their exa@ rules and meafures to know 
ieee + N 2 Eaft 
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_Eaft and Welt, the place of the fim-rifing and ft 
and confequently to know the Sabbath days} 
if they thould not exaétly know it, their will to. 


“herein (as in other things) accepted of God. af 
‘ Bare: des 


nF ph Nate: OR eT Refts 206.0. SO 
~~ If this Truth concerning the Morality of the Sabbatt 
depend upon the Teftimony of ancient Writers, it 
eafie to bring chem up here im the rear, notwit : 
the flourifhes of the great Hiftorian; but this hat 
done fufficiently by others, nor doth it fuit our fco 
aim at only the clearing up of the meaning of the fq} 
Command, which mutt fland firm; the heaven nd¢' 
fhall fall afunder, the Lord will rather wafte King 
and the whole Chriftian world with fire and fwor 
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I fhall therefore conclude and fhut up thefe thing 
anfwer to M. Capenters and Heylins fupnet, an a 
“againft the Sabbath,which they have gone compa 
whole earth and heavens about ro find out, neve 
of till their days, and now irs brougheto light. |; 
not make mirth withic (as fome have done, aad lel’ 
{cruple untoucht) but in words of fobriety, and fr 
nefle, and plainneffe. If the Sabbath or Lords da 
they) be moral, then the moral law is fubject to mani 
‘tation, becaufe the nations iffuing ont of Noahs ar 
them/felves from thence over the face of the whole ear 
farther, fome at afhorter diftance, whereby changing 
gitude with their habitation , they muft of neceffity ali’ 
* differences of times, neitber can any exatlly and pre cifel) 
ferve any one day, either as tt was appointed by Mofes 
Gt was inftituted by Chrifts Apoftles afterwards, by: 
the manifold tranfport ation of Colonies, and tranfmig 
aations, from ene regioninto another whereby the 
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rality of the Sabbath. 
Jarily be fuppofed to vary. The anfwer is ready and 
, viz. Although the Nations iffaed out ef Noabs ark, 
(pread themfelves over the face of the whole earth, 
: farther, fome at a fhorter diftance,and thereby chan- 
‘their longitude altered the differences of time , fome 
ining the day iooner, fome later, yet they might ob- 
the fame day 5 for the day is regulated and meafured 
fe fun, andthe fin comes to one meridian fooner or 
then toanother, and hence the day begins in one 
»fooner or later then in another, and fo the beginning 
e dayis (refpectively ) varied, but yet the day it felf 
ins unchangeably the fame : what though our Coun- 
menin old England begin their Sabbath above four 
» before us in new, they beginning at their evening, 
pour evening, yer both may and do obferve the fame 
all nations are bound to keep holy a feventh part of 
but that cime muft be regulated by the Sun, neither 
eceflary that the fame individual 24 hours fhould be 
ved by all, but the fame day as it is meafured by the 
a this or that place, which may begin in places more 
tly many hours fooner then in other places more 
etly5 a day isnot properly time, but a meafure of 
and therefore the manifold Tranfportation of Co- 
, and Tranfmigration of mations from one region un- 
other, hinder not at at all, but that they may exact-. 
1 precifely obferve the fame day, which was inftitu-. 
ad appointed : for although the time of the begin- 
pithe day be varied, yer the day it felfis not, cannot 
fied or changed. Now whereas they fay, that if 
in fhould t:avelthe world about,a whole day muft needs 
ted, and if twe men fromthe fame place travell, the 
ftward, the other Weffward, round about the earth, and 
a: the fame place again, they {hall find that he whe hath: 
aftward hath gotten,and the other going Weftward hath 
lay in their account 5 yea, the Hollanders, after their 
pry of Fretum de Mayre, comming home to their Coun- 
ind,by comparing their accounts with their Countrey-mnen 
ey that they had loft a day, having gone Weft-ward, and 
affed the earth reund. Yanfwer,what though a tra- 


| 


his continual moving with or againft the Suns mo- 
A time get or lofe a dayin his account , is the day 


ore of its own nature variable or changeable?) Ged: 
3 hath 


varying perpetually the quantity of the day, by reas _ 
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for times and feafons, and in fpecial for the re 
the day; and asthe motion of the Sunne is cc 
there is an ordinary and eonftant fucceffion of days 
out variation ; for unleffe the Suns courfe bee ch: 
the day which is regulared by it, isnot changed; 1 
any fhall cravel round about the world, and foam 
or fecond the diurnall motion of the Sun, and 1 
varying continually the quantity of the day, at 
gain or lofe a day, according to their reckonin 
may and onghr then tocorrect their accounts: 
the 12. having found the Julian yeerto be too gr 
the motion of rhe Sun, cut off ten days, by which | 
quinoxes aud Solftices had anticipated their prop 
‘ces, that forthe yeer might be kept atts right 
and is itnot as good reafon that a traveller who op 
the.Suns diurnal courfe continually fhortens fo 
of his day, tillat la% in compaiiing the earth ro 
gains a whole day, fhould cut off in his aceounts th 
which he hath gained by anticipating the Suns cou 
and fo rectifie his accounrof the day? . For in eve 
gion and Countrey whatfoever,and howfcever fitu 
men are to begin the day at that cme when the d 
turally begins in that place, folikewife they are to ret 
and connt the days as chcy are there regulated and@ 
red by the Sunne, andrhat thould be the firft or feel | 
day of the week tothem, which is naturally the fi 
fecond day of the week ro that place where they arégl | 
thus their doubrs are cafily fatisfied when they rerum 
the place whence they firft came> But if any foal} 
vis ucty difficuls for men thus to-recifie their accounts, an 
obferve that time in every place which ‘was at firft infital | 
and tts probable thas the nations in their feveral tranft 
ons aud tranfportations never ufed any fuch courfe. T 
{wer 1s obvious 3 mens weaknefle, or negled and. 
Iefneffe to do what they ought,is not a fufficient argum 
to prove that not to be their dury; befides "tis not p 
ble,thatany nations were thus put to it to travel 
about the whole earth (although fome particular p 
in this laterage have failed round about it) and th 
could not vary a whole day poffibly , but going 
Eaft-ward , fome Weft-ward, fome South-ward, 
North: ward,: they {pread themfelyes over the face 
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ole earth, fome ata fhorter, fome ata farther dim 
ice, and fo fome began the day fooner , fome later, 
yet all (as hath been fhewn ) might obferve the 
day: the morality ofthe Sabbath 1s not built upon 
onomical or Geometrical principles, and therefore it 
aot fall by any fhady fpeculations {o far fercht. 
\ 


Here ends the Morality of the fourth Come 
4 mand ment. 


The G bange of the Sabbath follows. 
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W herein the true grounds 


of the Change of the Day are 
plainly opened. 


‘Sundry Scripturesalfo (Cufually al-; 
ledged) for this Change are more 
fully cleared and vindicated. 
from what Mr. Braburn 


and Mr. Primrofe have al- 
ledged againit the fame. 
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i} fourth Commandment. Thef. 4. 
I~ the Sirf day in the. week may be called the feventh 
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> will If God the Efficient caufe,the Refurrection of Chriff . 
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2 Afcenfi on no ground oft the change of the Sabbath. ge 


Refto of God being fj Sled in bis firft Creation by the fi. in 
iran,bence the day of Reft may be well changed. Thef.1 6: 


| ither the three days refting of Chrift in the grave, ner 
N33. years of Chrifts labour, the ground of our labour 

N rejtnow. Thef. 18. 

got only Chriffs Refurrection, but an affixed Type to the 


Sabbath,is the ground of the abrogation of it. Thef.2e -. 
hat the affixed Type to the Sabbath is. Thef.21 on 
e meer exercifes of holy dutiesupon a day are not any true . 
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Bit to.be the Chriftian Sabbath. Thef. 30. 


ae firft day of the week proved to be the Chriftian Sabe 
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7- cleared by nine confiderations. Thef.25 

¢ fecond place from Cor. 16,152. cleared from feven } 
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H E change of this day from the laft tothe firft a 
of the week,although it be confirmed by an an- yi 
cient cuftome, yet rhe true reafon and grounds 
& of fogreat a change are not fofully known: Sa- 
| cred writings nor fe exprefly fetting down (a3 
| re in fome things of leffe coneernment ) the caufeés 
‘of. And many ofthe Arguments heaped up,and_mul- Vide Sprant om })))))(/ 
yee Sabb. Ironfides })) ( 
-eat weight,while they want an adverfary at the other anfwer fo 30¢ ji) 
of the Scale to balance them: Yet upon fad exami- Argum. QU-Se Hii 
on,and fearch into them,they prove too light,and con- ©-17- 
ently occafion the temptation of {crupling the ‘truth 
validity of others more ¢lear. We are therefore with 
ie warineffe and humility of mindto fearch into this 
| cee and with much thankfulneffe and modefty 
Accept that little light which God gives usin greater, 4s 
(as of much light which he is pleafed co lend usin , 4, . 
Jc matters. Pafcimur apertis, exercemur obfcurss, Wt Auftin: 
i| ’ wean dla aA aie Vice te is 


li 


lcd by fome for the change of it,which may feem of 


| 
! 
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_ der ifit cafts fuch blots and ftains upor them as that ! 
can fcarcely be difcerned, Wil magis inimicum veritati' 
cumine nimto.’ We fhould therefore be wife with fal) 
ty,and remember that in this and fuch like Controver' 
the Scriptures were not written to anfwer all the ferv! 
and objections of Cavillers, but to fatisfie aid tte | 
confciences of poor believers. And verily, when [1 
with fuch like fpeeches and objeétions as thefe,viz. Vl 
is it exprefly faid, thatthe Old Sabbath is abrogated 5" 
what one Scripture is there in the New Teftament d! 
ring exprefly that the Lords day is fubftituted and es 
yeom? cannot from fuch expreffions but think and’ 
that the ignorance of this change in fome doth nor fF} 
foimuch from deficiency and want of light on Gods }# 
but-rather from perverfenefle on mans part, which 

~ notfee nor own the truth, becaufe iris not revealed 
difpenfed after that manner and fafhion of expreiftio'f 
mans wit and phantafie would have it: Like Naat! 
who,becaufe the Prophet went nor abour the cure of} 
Leprofie in that way and fafhion which he would ?¥ 
him, did not therefore (for a time) fee thar way off 
which God had revealed tohim. For the Holy Ghe'f! 
ot bound to write all the principles of Religion mi 
Common-place-heads, nor to fay exprefly, In this pla 
Scripture you may fee the old Sabbath abrogated , and| 
new inflituted ; for we find nofach kind of expreft} 
concerning Puuls Epitiles, aad many books of Script 
that this or chat Epifile or Book is Canonical; which! 
we know tobe fo by other evidences. We know 

.., fhat the Holy Ghoit bybrief hints of Truth , gives 
fion of large Comments, and by writing abou 
Matters tanquam alind agens, it brings forth to ligh’ 
the By revelations of great concernment , which it} 
ameet pur pofely in chat manner to make known... Ant! 
in many other things it hath thus done, fo efpeciall 
of the Sabbath. So thac if our hearts like locks w 
ted to Gods Key, they would be foon opened to ft 
ough the difficulties of this point; whieh I con 

all pradical points hath been moft full of kn 

difhcultics te my own wegkncfle, - 0 
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i make Apoftolical unwritten infpirations notified and Ge 
known in their days to the Churches,to be the caufe 
i) change of the Day, isto plough with a Popifh hei- 
ind to caft that Anchor on which deceivers ufe to re- 
id by which they hope to fave themfelves when they 


| 
| not how otherwife,to defend their falfhoods. 
i | : 


Thefis 3: 


J make Ecclefiaftical Cuftome , eftablifhed firft by 3: 
Woperial Law of Conftantine , to be the foundation 
ae change, isto make a prop for Prelacy, and a ftep Prim.pare.ca.s 
| ie and to open a gap to all humane inventions. KeylinHift.l.2? 
hit be in the Churches power to appoint the greateft : 
| Hay 3 why may not any other Rite and Ceremony be 
Wcdalfo? andifitbe free to obferve this day,er not, 
pect of it felf , becaufe it wants a divine inftitution, 
§ctncceflary to obferve it,in refpedct of the Churches 
me and Conttitution (as fome pretend.) why may 
he Churches Commandment be a rule of obedience 
houfand things elfe as well as in this? and fo in- 
ice Will-worfbip, and to ferve God after the traditi- 
, men,which God abhorres? 


i Thefis 4. 


| © obfervaton of the firft day of the week for the 
tian Sabbath arifeth from the force of the fourth 
pedment: as ftrongly as the obfervation of che 
t cultus, or means of worfhip now under the N. Te- 
Mint, doth fromthe force of the fecond. Commande- 
3. only letthis bee fuppofed , that the day is now 
ed. (as we fhall hereafter prove) as alfo char the 
be it felf is changed by divine inftitution; for Gofpel- 
btions when they be appointed by divine foveraign 
ority, yet they may then be obferved and pradtifed 
trtue of fome Moral Law. The Gofpel appointed new 
iments, butweare to ufe themby vertue of the fe- 
‘Commandment: fo here the Gofpel appoints anew 
th dzy for the Sabbath, but it ftands by vertwe of the 


h Commandment: andtherefore the oblervauon ef 


| 
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The Change’ of theSabbath, =) 
it isnot an AG@of Chriftian Liberty, but of Chriftian) 
ty impofed by divine Authority, and by vertue of the 


obsatl Lo Thefis g. 


i 
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tal Law.. | 


43s aft (HF.2%974 : : at 
- For the Morality of the fourth Commandment(as!| 
been proved) ‘being preferved in obferving not ae | 
bath onlysnor yet a Sabbath meerly when man {ees m. 
but in oblerving the Sabbath, i. e. fuch a Sabbath as is.§ 
rermined and appointed of God, (which may there 
be either the firft or laft of the feven days )Hence it is, 
the firft of the feven, ifit be decermined and inftivute, 
God-under the New Teftament, arifeth equally fron 
fourth Commandmsnt, as the laft feventh day did w 
the Old Teftament; and therefore itis no fuch piacu§ 
nor delufion of the common people,as Mr.Brabourn wif 
make it, to put the Title of the Lords Sabbath upor§ 
Lords day , and to callit the Sabbath day; for if § 
‘born our of the fame womb the firft feventh was, if it: 
(i mean) from the fame Commandment, Rememb} 
keep holy the Sabbath day; why may it notbear then 
of the Sabbath now, as the firfl-born did in former tif 
eee fll | 
 Thefis 6. 4 
If the Lord would have man to work fix dayes 1 | 
ther, according to his own example, and the morali, 
the fourth Commandment, that fo a feventh day d 
mined. by himfelf might be obferved; Hence it 1s, 
‘neither two Sabkaths in a week can ftand with the 
‘yaliry of the feurth Commandment, nor yet could the | 
“mer Sabbath be juftly changed into any other day the | 
“to the firft day of the week; the firft day could no} 
‘long to the week before 5 for then there fhould be fl 
“daysina week 5 andif it did belong to the week! 
‘Jowing, then (Cif we fuppofe that the fecond had! } 
the Sabbath Jthere muft be one working day,v7z. rhe, 
day to go before it, and five working days after it, anf 
‘there fhould not nor could not be-fix working days |; 
‘tinued together, thatthe feventh might be the Lo 
“cording to the morality of the fourth Comman: 
‘ And henceit is, that no Humane or Ecclefiaftical pt | 
“ean change the Sabbath to what day of the week, 
‘pleafe , fromthe frit, which new is. : 3 
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| fhould norfeem an uncouth phrafe,or an hard faying, 
Mill che firft day of the week a feventh, or the fevencth 
M for thongh it bethe firft abfolurely in order of exi- 
Me from the Creaticn,yeer relatively in way ofrelation, 
in refpedt of the number of feven ina week, it nay be 
Sted with the name and ticle’of a feventh, even of fuch 
lenth as may lawiully be crowned and anointed ro be 
fea day 5 for look as Noah,though he was the firft 
Wder of years,and dignity cf entrance into the Ark, yer 
called the eighth, 2 Pet.2.5. inthat he was one of 
(as the Learned’ oblerve ) qui odfonavium numerum 
jebant, or whormade up thenumber of eight: oir 
Brefpedof the firft day, which indivers refpe&s may 
Milled the firft, and yet the feventh alfo. Mr Brabouras 
annenc therefore 1s of no folidity, who’ goes about to 
me the “Chriftian Sabbathsto be no Sabbach, Becaufe, 
Bet Sabbath which ‘the fourth Commandment injoins vis 
Bled the (eventh day; burailthe Evangelilts call the 
Bs day the fift day of the weeks not the feventh day.For 
ould remember that the fame day in divers refpeés 
i called the firft day ,-and yetthe feventh day; for 
B pect of itsinatural exrftence and being, it may be and 
Miled'the firft day, and yet in refpect of divine ufe and 
Bcation, it may be and-1s called the feventh day, even 
tue of the fourch Commandment , which is the 
as day, which isconfefled to be the firft day. 


lw : - 


| 
| 
| 


Thefis 8. 


although in numero numerante (as they call it) i.e. 
minber numbring there can be but one feventh,which 
tdiately follows the number fix: — yet in numero nue 
fo, 7.¢. in number numbred, or in things which are 
pred, (asare the days of the week ) any of the feven 

efoin way of relation and propertion. As fuppofe 
men ftand together, take rhe laft man in order from 
ither fix, who fland about himjand he is the feventh +_ 
ain take’ thefiritin order, and fet him aparece from 
x who ftand below him, ‘and ifthe number of them 
are taken from kim make up the number of fix , he 
may and muft neceflarily be called the feyenth. Juft 

Jf .- @ thus 


ang ad 7 
a shige: 


a: a2 


hange of the ‘ab | 
ghus iis in the daies of the week; the firft Sabbath 
the Creation might be called rhe feventh day in refpe|| 
che fix days before ir; and this firft day of the week}! 
_ be called the feventh day alfo, in refpect of the fix w 
ing days toyether after it. That may be called the lag 
venth, this the firft feventh,without any abfurdiry o}, 
count which fome would imagine: and if this firft ds, 
the week iscalled the eighth day according to Exe 
Prophecie of Evangelical times,and his reckoning ony, 
from the Creation, Ezeb.43.27. why may it nor the] 
other re(peéts put on the name ofa feventh day alfo? 


44 
ae 


 Thefis 9. ony 
The reafon why theLord fhou!d depof: the laft feve § 
and cxalc and crown the nrft of icven to be the day c§ 
Chriflian Sabbath,is nor fo well coniiaered, and thety 
to be here narrowly examined. For a: fo- thofe Ea 
Chriitians,whoin the Primitive times cbferved two , 
“baths in a week, the Jewith and the Chriftian, doub § 
their milk fod over, and their zeal went beyond the} 
‘The number of Jews who were believers, and yet t0 | 
vealous oftheir old cuftomes, we know, did fill thofk} 
ces in their difperfion, and before morethen the We, 
and more remote parts , andtherefore they might ,f 
powerfully infect thofe in the Eaft, and they to gai 
keep them, might more readily comply with them. | 
vustherefore fee into the reafons of this change fror | 
-feventh unto another. ! 
| 
a0 


Tirefis 10. 


The good willof him whois Lord. of the Sabbal| 
the firft efficient and primary caufe of the intticution | 
‘mew Sabbath; but the Refurredion of Chrift being, 
the firft day of the week, Mark, 16.9. is the fecondar 

ral or moving caufe hereof : the day of Chrifts refurre, 
being Chrifts joyful day for his peoples deliverance | 
the worlds reftitution and new Creation, itis no WY 
ifthe Lord Chrift appoint it, and the Apoftles p, 
_ and publith it, andthe Primitive Chriftians obferw, 
, their holy and joyful day of reft and confolation.For | 
; notable work of God upon a day, ‘being ever the 
canfe of fanétifying the day: hence the wor k of rec} 
tion being finifhed upon the day of. Chrifts refusre} 


hee» | CeO { e 
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‘The Change of the Sabbaths 


See. ee 
: i tg 
' i 
i 
’ 


NWrcin' Chrift' was firft- moft glorioufly® manifefted 
iverefted from it, Rom: 1. 4. hencethe Lord Chrift 
it have good caufe to honour this day above all o- 
§: and what other caufe there fhoyld'be of the pub- 

olemn Affemblies in the Primitive Churches ; upots 
ic{t day in the week,then chis glorious work of Chrifts 
} 


if 


reGion, upon the fame day which began their great 
r the rifing of the Sun of righteoutheffe,is fcarce ima- 


le. 
| Thefis 1. 


-adtion of Chrift doth of it felf fanGifie any time 5 
bole why fhould we not then keep as maay ho- 
es every year as we find holy actions of Chriit recor- 
1 Scriptare, as the fuperititious crew of blind Papifts 
his day? But if God who is the Lord of time fhall 
fe any fuch day ortime wherein any fuch adion is 
d ich a day thenisto be kept holy; and therefore if 
illof God hath fandified the day of Chrifts Relur= 


In, we may lawfully.fan@ifie the fame day; and 
gore Mr. Brabeurndothus wrong, as if we made the 
redtion of Chrift;meerly to be the caufe of the change 


jas day. 
: * 


Thefis 12. 


edion as holy,rather chen any other day of his In- 
jon, Birth, Pailion, Afcenfion: tcisthis; beeaule 
as rifing day was hisrefting or Sabbath day, wherein 
gt encred into his ref{t, and whereon his .reft began. 
fic Sabbath or reft-day of the Lord our God, only 
Wy our reft-day according to the fourth Commande- 

Hence the day of Gods reft from the work 
ation , and the day of Chrifts Reft from the 
of Redemption , are onely fit and capable of 
ur Sabbaths. Now che Lord Chriftin the day of 
arnation and Birth, did not enter into his reft, 
hie made entrance into his labour and forrow, 
hen began the work of Humiliation, Galathians 
| verf. 4, 5. and in the day of his paffion, he 
gen under the foreft part and feeling of his labour, 
Wct Agonies wpog the Croffe and in the Garden. 
: Oe '- And 


: the will of God fhould honour the day of Chrifts 
| 
| 
| 


if 


tae tanta 


| : being the mioft glorious work that.ever was, ani 


-Chrift then and. thereby entred into his place of Ref}, 
third Heavens)yet did he not then make his firft ent: 
into his eftateof Reft,which was in the daie of his 
reGion; the wifdome and. will of God did: ther’ 


choofe this. daie above any other to be. the Sabbath!) 


Thefis 13. mt 
. Thofe that g0 about (as fome of late have done | 
make Chrilts Afcenfion daie the ground of our Sab 
daie, had need.be fearful left they lofe che cruth anc 
beyond it, while they affect fome new difcoveries | 
which feems to be the cafe here. For though Chi 
his Afcenfion entred into his place of Reft, yet the pl 
but.an Accidental thing to Chrifts Reft it felf, the ft" 
which was begun inthe daie of his Refurrection; , 
therefore there is no reafon tq prefer that ay | 
cidental above that which is moft fubftantials or the’ 
of entranee into the place of his Reft in his Afcenfior] 
fore the daie of Reft in his Refurreétion : befide, its’! 
uncertain whether Chrift alcended upon the fartt dé! 
the week; we are certain chat he arofe then 3 and’ 
we fhould build fuch a vaft change upon an uncertain’ 
know not. And yet fuppofe that by dedu@ion and fin’ 
of wit it might be found our, yet we fe not the holy’ 
exprefly feccing ic down, viz. That Chrift afcended } 
the firft daie ofthe week, which if he. had intend’ 
have made the ground of our Chriftian Sabbath,he ¥' 
furely have done: the firft daie inthe week being | 
accounted the Lords daie in holy Scriptures; and 1| 
ther firft daie do we find mentioned.on which he afi! 
ed, but only onthat daie wherein he arofe from’ 
dead. . aise: mh 


Thefis 14. 


Ve And look as Chrift was_a Lamb flain from thei! 
dation of the world, meritorioufly, .but not aually: 
he was alforifen again in the like manner from thef' 
dation of the world mericorioufly,but gos actually. Her 


he Change of the Sabbath. 


ay, until he had aétually finifhed his work of Crea 
oneither was it'meet that this day fhonld=be chan? 


* 


| ; look as God the father aétually inftirred no Sab" 
f 


Mantil Chrift Jefus had actually finifhed (and not me- 


t 
| 


| 


| 
| 
| 
| 
| 
| 
| 
' 
} | 


} 
} 


| 


| 


ufly only) the work of Redemption or Reftaura- 
- Andhence itis, that the Church before Chrifts 
might have good reafonto fandtifie that day,which 
sited upon the adual finifhing of the work of 
on, and yet might, have no reafonto-obferve our 
ian Sabbath ; the work.of Reftoration and new 
n, and reft from it, not, being thendo much as a2 


wi 3 
Li 


24 


| 
fi 


ether our Saviour appointed that. firft individuall 
his RefurreGion to be the firit Chriftian Sabbath; 
borat difficult to determine; and I would nor tie 
and leave them for others to unloofe 5: This only © 
, that ‘although the firft iudividual day of Chrifts 
eGion fhould not: poflibly be the firft. individuall 
h, yer ftill che Refurrection of Chriftis the groimd 
infticution of the Sabbath, which one Aoitteration 
ball thofe devices of fome mens heads,who puzzle 
ieaders with many intricacies and difficulties , in 
gthat the firft day of Chrifts Kefurrection could 
the firft Sabbath, and thence would: infer that the 
his refurrection, was notthe ground of the infticu- 


x 
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a: the Sabbath, wh chinference is moft falfe;. for it. 


ie with Chrift to make that great work on thisday 


Hie'ground of the inftitution of it , fome time after 


eck was pat. 
iE Thefis 16. 


*fin and fall of man’ having defaced and {poiled( de 
ough net de. faéto_)» the whole work of Creation, as 
arned * Bifhop wellvobferves; It was not fo meet ¥ 
prethat the Sabbath fhould be ever kept in refpect 
work, but rather in refpedt of this new Creation 
toration ofall things by Chrift, after the actual ac- 
dhment thereof in the day of his Refurrection. But 
God the father having created the world in fixe 
Whe refted therefore and fandified the feventh : So 
Be O 3 chia 


15. 


16. 


Lake Thefes. 


: See SE te 3 Ri 
‘this work beirig fpoiled and marred by mans fin, at’ 
new Creation being finifhed andended,the Lord the’ 
tefted the firft day of the week;and therefore fandtig 


of. 
vey 


ow 


gh 


5 ve ‘The fourth Commandment gives in'the reafon wh 


re i | 
fandtified the feventh day from the Creation, ‘Viz. ‘be! | 
God refted on that day, andias itisit Exod. 31.19: 
refrefhed in it,-that is, took a complacency and defi’ 
his work.fo doneiand {6 finifhed. Bue the finof mani 
ling from his firit Creation,made God repent that ev | 
made man, Gen.6. and confequently the world for ’f 
and therefore it took off that complacency or reft an’ | 
frefhing m this his work; if therefore the Lord bl 
himte]fto work anew work, a new Creation or Rei} 
tion Of all things in aind by his ‘Son; in which he vyi" : 
everreft, may notthe day: of his’reft be then juftly' | 
ged into. the firft of feven,on which day hisreft in hit 
work began;., whereof he will never repent? If the! 

, vary hisreft, may not he vary the time and day of itt 
muftnot the time and day of ourreft be varied, bell 
the ground of Gods reft ia anew work is changed? | | 

Thefis 18. a 

18, _ Asit wasno neceffary duty therefore ; “perpetual. 

We obferve that feventh day wherein God firft retted,be | 
his reft:on that day isnow changed; {0 alfo it is mK 

ceflary‘orderlytoiobferve thofe fix daiés of labour,w | 

in he firft laboured and built the world, of which fo! | 

fin of man he is faid to have repented ; yee notwithf | 

ing, though it be no neceffary duty to obfervé hole 9 i 

cular fix dates of labour, and that feventh of Reft, ’ yel'} 

a moral duty (as hath been proved ) to obferve fix: 

“oe for labour, anda feventh for: reft; ‘and hence’ it fal! 

that alchongh the Lord Chrifts Refton the day. of hic 

furredion (the: firit day of rhé week) might and may! 

iy be taken asa ground-of our reft on the fame day} 

his labour ii, the work ‘of’Redemption three and th 

. yeats and upward ; all the daies of his life and humilia' 

could not nor cannot juftly be made the ground ore}! 

pte of our labour,fo ds we muft labour-and work: 3354 

rogether before we keep a Sabbath the Day of che 


ae 
a | 


‘ 
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The Change of the Sabbath. 
iife although God could alter and change the day of 
flea infringement of the Morality of the fourth 
ymandment 5: Yet he could nor make the example of 
is labour 33 years together, the ground and exam- 
ey continuance in our work; without manifeft 
hofthat Moral Rule, viz. That man fhall have fixe 


together for labour,and the feventh for reft.For maw 
eft the firft day of the weck, and withall obferve fix 
for labour, and fo keep the fourth Commandment 5 
jc cannot labour 33 years together, and then keep a: 
A) without apparent breach of the fame Command- 
: and therefore thae Argument of Mafter Brabourn ‘ 
ftour Cheiftian Sabbath melts into Vanity, wherein 
peth an equity of che Change of the daies of our labor, 
i three daies.onely together( as Chiift did lie in the grave ) 
ears together.( as he did all the daies of his humiltati- 
caf th hy inake.a change of the Sabbath, from the 


Be of the.day.of Chrifts Reft. And yer! confefs inge- 
ay with him, that ifche Lord had not inftituted the 
Alay of che week'to be our Chriftian Sabbathall thele, 
Auch like arguings & reafonings were invalid to proves 
Ange 5 for. mans reafon hath nothing to do to change 
pwithout Divine appomtment and inftimtion: thefe 
sonly [mention why the wifdome of God might wel 
ithe day... Lhe proofs that he~hath changedit, fhall 
w in due:places. ; 


Wy a oi4 ae # ats Thefis 19. 

eRefurre@ion:.of Chrift’ may therefore be one 
nd, not only-ofthe Sanétification of the Chriftian Sab- 

8 seem a fufficient ground’of the abrogation of the 

th Sabbath. Foryfirft,che greater light may darken the 
Mand-a greater work(as theReftoration of the world a- 
the Creation of It)’ may overfhadow the lefle, Fer. 
48. Exod-12,2.. Secondly, mans fin fpoiled the firft 
qand thereforethe:day of ic might be jufily abrogated. 
athe horrible wrath of God had been immediatly pou- 
Iipon:man (as might be proved’, and as tt was upon 


l 


i Pasi Angels ) and confequently upon all creatures 


goansfake,: if Chrift had not given the Father ceft, for 
fe fake the world was made,Rev. 4.11. and by whofe 
and médiation the world continues as now it doth, 
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- -Yetalthough Chrifts Refurre@ion be-one ground 
only of the infticution’ ofthe new Sabbath, but alfo of: 
abrogation of theold,' yet it is nor the only ground if 


a ab ks he See 
a | 


the old-was abrogacedi; For; (as hatlybeen fhewn )t 
wasiiome ‘type affixed tothe Fewifh Sabbath,: by reafo 
which there was jnft caufe to abrogate,or rather (asf 
vik callsit:)totranflate the Sabbath to another Day. | 
therefore this dafheth another of Mr: Brabourns dre§ 
whoargues the continuance of the Jewith Sabbath, bee 
there isa pothibiliryfor:all nations ftill to obferve it. i 
(faith he ) cannot wen England ws well as they at Jew 
lem remember that Sabbath ?. Secondly reftin it. The 
keep it holy. Fourthly,keep the whole day holy. Fifchly't 
laftiof feven. Sixchly, and allthis inimitation of Godsuy 
fo Nation (faith he)befides the Fews objervethefe 6 thi 
Yes verily that they could in Sipe tpn | | 
the qneftion is nor-what! men-may orinight do) “but A 
rhey ought to do,and fhould'do.For befidesthe ee | ! 
*Gods Reit through the work of the Sonjthere was a’ 
affixed to that JewifhySabbath,for which eaufe ic may 
ty vanifh ac'Chrifts death) as wellas other types, in reli) 
of the affixed type; which was but aeceadertal; and 
be Continued and preferved intanother day, being origi 
ly and effentially Moral: A Sabbath wasinftituted inn} 
radife, equally honoured by Ged in the Decalogue ¥} 
~ all other Moral Laws, forerold.coccortinue in the dai 
the Gofpel by Ezekzel and Ifazah, Ezek.43.ult. Ifa. 5644 
and commended by Glrift, who bids his people pray | 
their flight may notihe inthe winter oy Sabbathiday,as itt ih 
eafie to open thefe placésagainftall cavilss sand: thef¢ 
itis for fubitance Moral. Yeethe word Sabbati(as Hi | 
92andrthe!Apoftles-gradations frompyearly -holi-daie} 
monthly mew-moonsjandérom them to weekly Sabba} 
which are called (hadows of things técome, Coha:t6. Me ' 
{lrougly co argue fome type affixed:to thofe:individs 


Sabbaths,onJewifhfeventhidaiess andherceiris perhy 
that the Sabbath»is fet-among.Moral: Laws in the Def 
logue, being originallyand eflentially Moral, ‘and yeq 
fet among Ceremanial Featl-daies, Lev.23. 2,3. becautit 
is accidentally typical: And. therefore: Mr. Brabourani! 
not raile fuch a duftjand cry out,Ob monjtrous! very Stran | 
what a mingle-mangle £ what gn hotch-porch have we a 


The Ghange of the Sabbathe 

a confufion and jumbling of things fo far diftant, a 
Morals aad Ceremotials:are here mingled together ! No 
;,we-do not make the'fourth Commandment effenti- 


§ ; 


ry « o| °. e 
| Ceremonial. 5 but being accidentally fo, why may it 
Wichftanding this. bee wmingled among the reftof the 
ais?)  Lét-onefolidreafon bee given, ‘but away 

i PRN 9a 2 
BS tige . word ow saute ory ee iosueD 

he queftion be, whaptypeis affixedand annexed to 
yon wit-can eafily.allegorize and, readily frame imagi- 
jos,enough in this point.Some chink ititypified Chrifts 

iptheigeave 3 bue I fear this will necthold, nomore 
Bong :Poftillers;abound. : Bullinger‘ and: fome_ others 
! t ehacaie was typical in.refpeé of the; peculiar facrifi= 
Uh wiexed-coiir, ‘which facrifices were types of Chrift, 
4.28.9. Andalthough much might: be faid for this ae 


| abbath ?.d think-it difficult co find out,alrhough mans 
many other Popifh conjectures, wherein their alle- 
Mi.chatawhich. Mrs-Braboura replies; yet a fee nothing 


| 
l 
\ 
' 
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a partes cultus anftituta). on this -Day. proves»rather & 
Halty of worfhipping God more abundantly2 on this 
Mthen any Ceremonialnefsin it; for sf the offering of 
iices meerly, fhould make a day Ceremonial,why did 
i make,every.day Géeremonial in refped of everyidaies 
Hiig.of the Morning-and Evening facrifice ?»Some think 

in Re{tuponthe Sabbath (nor.God the Fathers Reft, 
. Brahourn-turns it}was madenot only a refemblancé, 
ii@ a typeof ounReftin Chrift, :of which: the: .Apo- 
cake, Heb. 4.3- which is therefore call dia’ Sabbatifm, 
of a keeping ofa Sabbath,as the,word fignifies. What 
Acs would inferfrom this place to makethe Sabbath to 
icenly.Ceremonialisvand what ‘Mrs:Brabourn would 
rerivomhence,*that ivis nor at all Ceremonial 5 may 


shave been in fome ofthe former ‘Fhefes. ‘Some tcru- 

4 Dfec nowyet through about thiscext,inforce me-heree 

H>befilent, and therefore toleave:it “ro fch'as think 
pmay defendic, as:one ground of fome athxed: type 
pche.Jewith Sabbath, . moe 2uUS i 


Thefis 


etuinchis; for ;themultplying offaerifices (which . 


‘ofthem be-eafily: anfwered here again,’ as already 


Jun. Ann. in 
Gen. 203. 


The Change of the Sabbath. 
Off \ vodignt Delonte s tbefas ose har ci 
~ Learned Junius: goes* before: us ‘herein , and ¢'§ 
out the Type affixed te that Sabbath; For, befides chu 
‘imftitution of itin Paradife , he makes two other 
“which he calls acceffory, or. affixed ‘and .added to it! 
One was Civilisjor Civil, that men and beafts- might’ 
from their coilfome labour every week. 2. Ceremon. 
or Ceremonial 5 for their folemin Commemoration oft} 
deliverance out of Egypt , which we know Typifiec 
“deliverance byChiift , ‘Deut.'§i'1§.-° Some think in} 
that their deliverance oiit’ of Eg ypt was upon the Sab! | 
day 5 but this Pdo not urge 5 becaufe though it’ be vf 
“probable, yetlitis not certains only this: is certain, )# 
“they were to''fanitifie this’ day, becaufe ofthis their sp 
verance; and: tis€ertain this deliverance was Typic# 
“our deliverance by \Chrift : -and hence ’tis certain, '} 
there was @-Type'affixed: to this Sabbath 5 and ‘beet 
the Scriptureiis fo'plain and exprefsinir, am incline’ 
think the’ fame which Funins doth ) thar this is the’ | 
‘vather then anyother Iskave yee heard of : againft wl}. 
Tknow many: things may beobjeéted; only:it may oe 


bel 


écient toclearup the place againft that which MriBr. 
‘aniwerstOinboadr Sion Loo gaged facade f 


DO VFO EMO S TL i PS ee ; ah 
ihe Deliverance out of Egypt; faith he , is not fet dh 
ws. the ground ofthe Inftitution of the Sabbath, but only) 
ghotive toitke.obfervation thereof 5 ws it was“imore generat 
fhe Preface tothe Decalogue, to the abedience sof every. 0} 
command, which not withfbanding arevibe\Ceremontal 5 fore 
faith,L am thé Lord,who brought:thee out of Egypt, th 
forekcepthouthé: firft, the fecends the thirds the pfthy, 
sixth; ds well athe: fourth Commandement.; and ther | 
(faith heme wtiay-make. évery.Commandmnent: Ceremonts 
well as the Sabbath, | if the motive sof deliverance vit oft} 
yptinakes theiSabbath to be fox Thisis the fubftances: 
inews of his difcourfe herem; and ‘Liconfefs its erne;eh | 
deliverance our of Egypt wasnor the firft ground of the} 
fticution of it, but;Gods. \Reft»after> his fix days: labo: 
yet 1 wasfuch aground.as we. contend for; viz. mr | 
dary and an annexed or affixed ground... And that it™| 
not a Motive only to obferve that day (as ic is in che Bh) 
face to the Decalogue ) buta fuperadded ground of i 
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| The Change of the Sabbath: 
appear from this one confideration; viz. becaufe that 

| japan on which the Lord urgeth the obfervation of 

a “ 


abbath in Exod.20.11. itis wholly left out in the re- 
Hion of the Law, Deut,5.15.and their deliverance out 
| ypt put into the room thereof:. for the ground in Ex- 
} 


» 11.is this, Six dates God made Heaven and Earth,and 
ke feventh day and fanéified it; but inftead of thefe 
sand of this ground , we find other words put into 
room,Deut.5.15. Remember.thou waft a fervant in the 
1 of Egypt, and that the Lord. brought thee out thence 
Bc mighty hand, therefore the Lord thy God commandetls 
Bro keep the Sabbath. Which feems to argue flrongly 
Athefe words are not a meerMotive,but another ground 
a; obfervation of the Sabbath. And why might not the 
ral Motive in the Preface to the Decalogue, ferve as2 
Hient Motive tothe obedience of this Commandment, if 
¢ was no more bur a Motivein thefe words of Deutr, 
theretore I fuppofe this was alfo the ground and affix 
‘ype unto the Jewifh Sabbath. | 
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pas day of the week inftituted in its room to be ebferved 
) Chriftians tothe end of the world.For cis, not theLords 
Miner {0 to. fpeak in many other things which concern, 
Kingdom, but as it were occafionally, or in.way of Hi- 
ie,or Epiftle co fome particular Church or people; and 
s he doth concerning the Sabbath :. and yet Wifdomes 
dis plain enough to them thar underftand. Nor. dot 
be’buc that thofe Scriptures which are fometimes al- 
ped for the Change of the Sabbath, although at the firft 
h they may not feemto bear upthe weight. of this 
fe, yet being throughly confidered, they are not only 
cient to ftablifh modeft minds,but are alfo fuch as may 
ropiler, or {top the mouths eyen of wranglers them-, 
ig : Thefis 
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 ¥et'notwithftanding although holy duties on ad; 
not argue fuch a day to.be our Sabbath, yet that day wh 
is fetaparc for Sabbath fervices rather then, any other \ 

andis honoured above any other day for that end, fa 
fuch a day is the Chriftian Sabbath.” Now, if it may, 
aye that the firft day of the week was thus honout; 
then 
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certainly it is to-be accounted the Chriftian’ Sabb 
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“0 "Phe Primitive ‘pattern Churches ‘thus honoured !,} 
firft'day of the weeks*and what they pra@ifed with} 
reproof, ‘that the Apoftles (who planted thofe eee | 
enjoined and preached unto them fo'to do; ar leat} 
fuich' weighty mattersias the Change of days, of preferti} 
_One'before that-other which the Lord aahopeall 
fore’s and what the ‘4 a tee that the Lord™ 
fus'commanded, Mat..28126.Go teach all Nations that whi, 
FE 'coramard yeu.“ Unlels any fhall chink char the Apoft.) 
fometime ‘went beyond'their Commilfion to teach chat 
éthers which Chrif¥ never'commanded, which is blaf | 
moius-to imagine 3' for though they mightire in prad, 

as men, and as Petér'did at Antioch, and! Paul and Bad 
nabas'in their conténtion; yet in their publick Minift, 
they were infallibly and extraordinarily atfitted,efpecial, 
im fuch things which they hold forth as patterns for afte | 
‘times : if therefore the Primitive Churchés thus honoure | 
the firft day ofthe week above any other day for Sabbatl 
fervices , then cerrainly they were inftituced and taugl, 


~ 


|  -Jhe Change of the Sabbath. © a 
0 do by the Apoftles approving of them herein; and 

the Apoftles taught the Churches, that, the Lord Fe- 
nmanded tothe Apoftles. So'that the approved, pra- 

Wf the Churches herein fhews what-was the Do@ria 

H. Apoftles 5 and. the Doétrine of the Apoftles fhews 

| was the command of Chrift: fo that the fanGificati 

A chis firft day of the week is no humane tradition but 

inc infticution from Chrift himfelf. aig we 
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atthe Churches honoured this day above any other, 
appear in its place, as alfo thatthe Apoftles com- 
ed them foto doe. Yet Mr. Primrofe {aith,that this 
|isdoubeful : and Mr. Ironfide (not queftioning the 
ir) falls off with another evafion,viz. That they aél- 
Rein not as Apoftles, but as ordinary Paftours, and confes 
| ly cE Bee es cM only in oF hich ts Change of ‘ i 
Mcbbath, but in allother matters of Church-government, ) 
i ier bich te-veckensdbir of thasatbaeirto'be one \wbhich ©" 7 Sem 
Biiks were impofed according to their private wifdom, as 
Ait for thofe times, but not by any Apoftolical Commiffion 
cerning ail times. But to imagine that matters of 
| th-government in the Apoftles daies were coats for 
Hoon in refpect ofafter-times, and that the form of ‘it 
table (as he would have it) I firppofe will be dige- 
By few honeft and fober mindes in thefe times, unlefs 
be byaffed for a feafon by politick ends, and there- 
Bherein I will not contend; only it may be confide- 
whether any private fpirit could abolifh that day, 
Bh from the beginning of the world. God {0 highly hos 
ed, and then honour and advance another day above 
adfan@ifie it too (as fhall be proved) for relisious 
Mes. Could any do this juftly but by immediace dif> 
ition from the Lord Chrift Jefus? and if the Apo- 
did thus receive it immediately from Chrift, and fo 


: the obfervation of it, they could ‘notthen teach it as 


! » 


le men, and as private Paftours 5 as he ‘would have 
) pernicious conceit, enough to undermine the faith 
ie eleét in many matters more weighty then this-of 
abbath. Lani : 


ty St These ey 
To know when and where the Lord Chrift inftct! 
his Difciples concerning this change, is needlef to eng ¥ 
{t{is fufficient to believe this, that what the Prit 
Churches exemplarily practifed , that was caught ('f 
by the, Apoftles who planted them 3 and that wf 
foever theApoftles preached,the Lord Chrift comma’ 
as hath been fhewn. Yet if the change of the Sabbath’ 
matter appertaining to the Kingdom of God, why th'f 
we doubt but that within the fpace of his fortie dai'} 
bode with them after his RefurreGion, he then taug’} 
them, for ’tis expreflly faid,that.he then taught them, 
things, Adfs 13. | 
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When the Apoftles came among the Jews, they 
ched ufually upon the Jewifh Sabbath,but this was no/}| 
caufe they did think or appoint it herein to be theChri'} 
Sabbath, bur that they might take the fitreft opporcut' 
and feafon of meeting with,and fo of preaching the Go'f 
to the Jews inthofe times. For, what power had the} 
call them rogether when they faw meet? or if they had} 
was it meet for them thus to do, before they were fut} 
ently inftructed about Gods mind for fetting apart fom} 
ther time? and how could they be fufficiently and feafe# 
bly inftruéted herein without watching the advantag'f 
thofe times which.the Jews thought were the only ¢'f 
baths? The daies of Pentecoft, Paffeover , and houre't 
prayer in the Temple, areto be obferved ftill as welt 
che Jewifh Sabbath,if the Apoftles preaching on cheir$'} 
baths argues the continuance of them, as Mr. Brabourn'| 
gues; for we know that they preached alfoand went't 
purpofely to Ferufalem at fuch'times to preach amt} 
them as well as upon the Sabbath daies: look therefore'} 
they laid hold upon the daies of Pentecaft and Paffeo ier 
the fitreft feafons to preach ro the Jews, but not think! 


| 


that fuch Feafts fhould ftill be continued, {0 it is in th} 


preaching upon the Jewith Sabbaths. 
Thefis 31. 


. Nor did the Apoftles finfully Judaize by preaching 
the Jews vpog their Sabbaths (a5 Mr. Brebourn wou 
SS } ; ere 
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Idthen Fudaize.and after Ceremonies,faith he,and {0 
thofe things which they laboured to. deftroy:.For,fup- 
Hcy did obferve fuch daies and Sabbaths as were Ce- 
jal for atime,yer it being done nor mn contcience of 
y,butin confcience oftaking fo fit a feafon to preach 
Wfpel in,ic could nor nor cannot be any, finful judai- 
I {pecially while then, the Jews were not fufficiently 
Hied about the abolifhing of thofe things. For M.Bra- 
Heould not but know that all the Jewifh ceremonies 
once the appointment of God, ‘were to have an ho- 
| ile burial and that therefore they might be lawfully 
aed for atime among the Jews, until rhey were more 
nftruéted about them; and hence Paul circumcifed 
py becaufe of the Jews, AG. 6.3. and did otherwile 
i'm to them, thar{o he might win and gain the more 
| ee: and if Paul obferved purpofely a Jewifh ce- 
| y of Circumcifion, which was not neceffary, nay; 
M. was not lawfulto be obferved among the Gentiles, 
42: and yet he obferved it to gainthe Jews: why 

mot Paul much more preach the Gofpel, which isin 
Ba neceffary dutie, upon a Jewilh Sabbath which 
ic occafionally to him, and therefore might, lawfully 
‘erved for fach an end among the the Jews, which a- 
the Gentilesmight be unlawful? Suppofe therefore 
he Apoftles might have taught the Jews from houfe 
ife(as Mr. Brabourn argues again{t the neceffity put 


of publick preaching for the more plentiful gather- 

of fouls, when many are met together, and which 

peelly be done, and be contented only to feek their 

in fuch private waies ? and what although Paul did 
ble the chief of the Jews rogether at, Rome, when 

isa prifoner , to acquaint them with Civil matters’ 
his imprifoament, A#. 28.17. yet had he power 

cthusin all places where he came? or was it meet for 

o todo? Did not he fubmit the appointment of a 

1 Affembly to heare the word rather unto them, 

affume it to himfelf, Ad?. 28.23. Itis therefore falfe 
mfound, which Mr. Brabourn affirms, viz. That Paul 
‘each onthe Fewifh Sabbath in confcience’ of the Day, 
ne with re{pect of the opportunity he then took frem 
i 
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wn publick meetings then to preach to the;For( faith My ) 
< : Rig ; gn ; : Au! 


Hie that their Sabbaths fhould not be ftill obf erued, 
‘ 


the Apoftles to preach upon the Jewifh Sabbath )yet , 
Biieafon or Confcience was there tolofe the oppor- ”: , 


> 


: “The Change of the Sabbath. | 
Paul had power to affemble them tog ether on other dayes\) 
I fay, is both falfe: “for he that was fo much: {pok, 
gainft among them, might not in all places bé able), 
forth fuch a power; asalfo tis unfound; for, fappofeh § 
fiich a power, ‘yet whetherit was fomeet for him: § 
itforthin appointing other times), may be eafily-j,, 
of by what hath been faid. ten Disco sto) ae 

Thefis'32.°° > * ; baila 
ad FaGte>, mer : as 
Nor is there a foundation here laid of making all,§ 


ay 


actions of the Apoftles unwarrantable ‘or unimicably§ 
Mr. Brabourn faith) becaufe we are not to imitate thes 
files herein in preaching upon ‘the Jewifh Sabbaths, 
no aions either’ of Chrift or’the Apoftles which \§ 
done meerly in refpect of fome fpecial occafion, of hi} 
reafon, are,¢atenus , Or in that refped& binding to ong 
For, the example of Chrifi eating the Lords Supp 
with men, not women, in an upper chamber, and tof 
the dark evening, doth nor bind us to exclude wom 
notto celebrate in other. places and times; beaut 
know that thefe actions were meerly occafioned ink 
of fpecial reafons (as the cating of che PajJeover with} 
own family, Chrifts family not confifimg of womeéi— 
it is here in refpect of the Sabbath; The Apoftlesis 


ching upon the {ewifh Sabbaths was meerly occafi| | 


by occafion of the publick meetings ( their fitteft i} 
do goodin) which were'upon this and any other df 
7h 
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Now although the Jews oblerving this day,the A 
obferved it among the Jéws by preaching among thf 
yet we fhall finde that among the Chriftian Ged 
Churches and believers (where no Judaifme was to} 
snuch as tolerated for a time) * nor any fuch day was, 
obferved, nay, anorher day, the firft day in the wey 
honoured and preferred by the Apoftles above ani 
day in the week for religious and Sabbath~ fervicesy, 
‘although holy duties doe not argue ‘alway an holy*, 
“yet when we fhall finde the holy Ghoft fingle out an} 
‘gninate one particular day to be obférved and hone, 
rather then any orher day, and rather then the Jewl, 
wenth day it ielf for Sabbatli-fervices aad holy da) 
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indeniably proves that day to be the Chriftian Sab- 
and this we fhall make evident. to be the firft day 
§ week. Which owe ching ferioufly minded fif pro-. 
oth utterly fubvert the whole frame anid force of M. 
fjirns thady Difcourte for the obfervation of the lew- 
A>bath , aid moft effectually efiablitherh rhe Chrifti- 
Mpbath. M. Brabourn therefore herein beftirs his wits, 
| Alsus onthe contrary, that Paul preached not only 
Jews; . but even unto the Genciles upon this jewifh 
Wth,racher chen any other day; and for this end brings 
ac proof; oneis 4fs13. 42,44. where the Genules 
ito defire Paultopreachto them, e¢ 73 peTaky 
jem i.e. the week becween, or any day between 
pext Sabbath (as {ome tranflate it) cor (if M.Brit- 
rill J the next Sabbath, or Fewifh Sabbath, when at- 
BY! the City came out to hear Paul, who were moft of 
entiles, not Fews. Be it to, they were Gentiles in- 
§) but as yet no Church or Chriftian Church of Gen- 
ually under Chrifts Governmenc and Ordinances 4 
A whom (L fay) the firft day of the week was {0 
honoured above any other day for facred Atiemblies: 
Bisno wonder if the Apoftles yield torhcir defires 
ching any time of che wee’, whiclr they theughe 
ft time , even upon the Jewith Sabbatir; among 
the Jews being mingled, they anight have the fit- 
Portunicy co preach cochem alio, aid 9 become all 
' allmen to gain fomes- His ficoud proof is, Ads 
(3. and here hetells us, chat Paid and Tamothy 
jd nor to the Fews, but ta the Gentiles ‘upon the Sab- 
y-  Uconfetsthey are norcalled Jews no more then 
that they were Gentiles 5 bur why mightnot Lydis 
company be Jews or Jewith Profelytes , who we 
did obferve :the Jewifh Sabbath ftridtly till they 
Actrer inftruéed, as they did all other jewifh cere- 
palfo? For Lydia isexprefly faid to be‘one who 
pped God before Paulcame. M. Brabaurn tells us, 
veno Tewifh Profelytes,. becaufe they bad ny Lewith 
pues and therefore they were fain to g0 out of the City 
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Fields, befide a River to pray. Iconfels, the Text 
at they vvenc out toa River fide, where prayer 
ont to be made 3 bur chat this vvas che open Fields, 
t there was:no.Oratory, houfe.,” or place of fhel- 
-€t and pray in, this is sor in the Texe, buc ics Ma-' 
usns Comment and glofle _ its) But fuppofe cit 

) | ri: ; Was, 
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Ike Change of the Sabbath. 
was inthe open Fields, and that they had no Synagog; 
yer will it follow chat thefe were not Jews ? might); 
the Jews bein a Gentile City fora time without any) 
nagogue? efpecially if their number be but fmail; 
this {mall number confift chiefly: of women, as it fs 
this did,whofe hearts God touched, leaving'their hutk§ 
‘otheir own ways? Ifthey were ner jews,or jewilh 
felytes, why did they choofe the. Sabbach day ( whicl.f 
Jews fo much fet by) rather thenany other, to praye 
worfhip God together in? Bur verily fiich  aniwer, 

' thefe vvherewith the poor man abounds in his Trey, 
make me extreamly fear that he rather ftretcht: his 4 
Gience, then was acted byaplain deluded Confcien,§ 
this point ofthe Sabbath. * sae 
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i megs 2 which being taken jointly coger 
> e e e ' C. \ i i on 
HERevir. resi hold thefe three things : | 


C4) That the firft day of the week w 
ny other day for Sabbath-fervi 
Churches practice, asis evidenty Adis 20.7... 99 
2. That the Apoftles commanded the obfervation 6) 
day, rather then any other for Sabbath-fervicesy) | 
evident, 1 €or. 16.1,2+ : ee | 
. That this day is holy, and fanétified to be holyt } 
Lord above any other day, and therefore it hatl 
Lords name upon it (an ufual fign of things He 
him )and thérefore called che Lords day,as is 
Rev.t.t0. butthefe chings need more particulay 
plication. > ate newark, 
: bik ag 
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The Change of she Sabbathe 
id generally now met together, fo that ir was nopri- 
F fpithanecting (as fome fay) but general and open, 
Wding as thofe times vvould give leave. ; 

Chat this meeting was upon the firft day ofthe week, 
A ey 74 pre var cuba rev 2 which phrafe alchough Go- 
Ms, Primrofe, Heylin, and many others go about totran- 
hus, viz. upon one of the days ofthé week. Yet this 
jcient to dafh that dream(befides what elfe might be 
qviz-That this phrafe is expounded in otherScriprures 
the firft day of the week, Luke 24,1. Lohn 20.1. bue 
B- to be found chroughour all the Scriptures expound-’ 
Mone day in the week. Gomarus indeed tells us of & 
Mijxepav, Luke 5.17. & 8.22.8 20.1. which is tranfa- 
Wodam die, or acercain day; butthis vvil! noe help 
for this isnoteéy rh pux ter cwbCazwr, as ’tisin this 
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BT hat the end of this meeting was holy duties,viz. to 
& bread,or ro receive the Lords Supper,as the phrafe 
Bounded, As 2. 43., which vvas therefore accom- 
id wich preaching the Word and Prayer, Holy pre- 
Mion and ferious meditation about thole great myfte- 
a Nor can this breaking of bread be interpreted of their 
Hicafts, or common {uppers, as Gomarus fufpeds. For 
§ Love-feafts,and common fuppers, were not of rhe 
ae Charch rogether (as this was) but in feveral hou- 
re Cartwight proves from Ads 2.46. And alchough 
ovinthians uted their Love: feaits in publick, yer chey 
adly reproved for icby che Apoitle, 1 Cor.t1.12. and 
afore he vvould not allow it here. 
?Tis not faid thar Paul called them together, becaufe 
sto departthe nextday, or chat they purpofely de- prim. per.2. 
j the Lords Supper till char day , becaufe then Paul cs Je rsh «| 
Mo depart(as M. Primrofe urgeth) bue the Text {peaks 
as Of a time and day ufually obferved of them before, 
herefore it is faid,that when they came together to break. 
5 and Paul therefore took his opportunity of preach- 
»them, and feems to ftay purpofely, and waicfeven 
among them, that he might communicate with them, 
reach unto them in this ordinary time of publick 
is and therefore though he might privately inftru& 
reach to them the other feven days, yet his preach- 
ow is mentioned in regard of fome fpecial folemniry 
bting on this day. 
‘The firft day vvas honoured above any other day for 
i ee shele 
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TieChange of tke Sabbath. 
thefe holy duties; or elfe why did they nor mect / 
the laftday of the week, the Jewith Sabbath for! 
ends? For isthe Chriftian Gharches were bound t¢’ 
ferye the Jewifh Sabbath,why did they not meet thet’ 
honour the feventh Day above the firft Day?  Confid/ 
that itvvas but the day before, and therefore might: 
have done it, more fitly too, had that feventh day/f 
the Chriftian Sabbath. © | ers. | 


‘mentioned wf 


; | 
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‘f 
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red,and the * Original word properly’ fignifies orc’ 
_ Bread for.common nourifhment. And yet (uppote th 
receive the Sacrament every day, yet here the break: 
bread ismade mention of.asthe opus divs. or the 
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 qethense He be Sabbath. ) 
fs ofthe day; and the day is mentioned.as the ipecial 
rfuch a purpofe; and hence no other day. (if they ; 
read in itis mentioned, and therefore its called in, 
he day of meeting to break. ‘bread. Nor do find in all > Oa 
ide aday diftmaly mentioned for holy duties | 3 
gis firft day of rhe week is wherein a whale people | 
er meet together for fuch ends, bur that day wa 
| the naming of the particular day for fuch ends, im . 
1¢ holinefle of it, and the time 1s purpelely mentic- 
Phat others in after-times might purpotcly and {peci- 
ifcrve that day. 
ihr is it faid, that the Difciples met together the night . 
ne firfi day 5 but irs exprefly faid to be upon che bet > 
| the week : and fuppofe (as M. Brabourn faith )' that... 
eeting was not together in the morning,but onlyin, 
| ening time tocelebrate the Lords Supper, @ little”, 
the fhurting in of the day: yet its a fufficient geqund 
wcience to obferve this day above any other fcr ho- 
ices, alchough every parc of the day bencr filled up. 
Bublick and Charch-duties;for fuppofe the Levites on 
Wvifh fabbath fhould dono holy publick duty ou their 
@bbath until the day was far fpent; will M. Bi adoure 
‘ee thence, that the Jewifh fabbath was nat whol- 
unto God ? Buragam, fuppofe rhe latter part of 
1 was {pent in breaking of bread, yet will ir follow 
) Other part of the day was {pent before >, cither ia 
vate or publick holy duties ? poifibly they might, re- 
he Lords Supper in the evening of this Sabbath( for 
eof this action is inthe general indiffercat) yet. 
they nor {pend the reit ofthe morning in publick 
as vve: know fome do now in fome Churches, who 
Bm. to meer together to break bread the larer parr of 
1, and.yet fanGifie the Sabbath the whole day be- 
| snpote ic se not exprefly faidythar chey did fhuc up 
indows at Troas, and fortake. the Plough and the 
a, and abftain fromall fervile werk; yet if hig he- 
at no more was done this day but whatis expref- 
pwn, M. Brabourn mutt needs fee a pitiful “face of 
gn the Lords Supper,and people coming rufhing up- 
ithout any ferious examination or preparation, or 
of Pfalms,becaufe no fuch duties as thefe are mcii- 
tobe upon thisday. 
ailly, Matter Primrefe like a flaggeri ing man kiows 
ar to fafien on in aalwer to his place, S& thericrs 
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rells 118) Sb erapact it wasa Sabbath yet Hap tt 
raken up from the Charches Liberty and Cuftome, r 
then from any divine inftitution : But befides that y wih 
hath been faid to dath his dream, Thef. 27. the falfenc 
this common and bold affertion will appear more f 
the explication of the fécond' Text, 1 Cor.16-1,2.,¥ i 
now follows, wherein ir vvill appear to be an Ap 
lical ¢ and therefore a Divine ) Inftirution from 

| Thefis 36. . i 


Tn the fecond of the places therefore alledged, qi i 
¥6.1,2. Thefe things are confiderable to prove the | 
day in the vveek to be the Chriflian Sabbath, and tha} 
fo much by the Churches pra¢tife, as by the Apofiles| 
cept; For, ih 

:. Although it be trae , that in fome cafes Colleé | 
may be made ary day for the poor faints; yet why | 
the Apoftle here limit them to this day { for the pea 
ance ofthis duty? ‘they that tranflate x2! uiaw ow 1 
upon one day of the week, doe miferably ant 
phrafe, which in Scripture phrafe only fignifies rt ) 
day of it, and beat their foreheads againft the main 
of the Apoftle, viz. to fix a certam day for fuch ‘ dat’ t 
required fuch a certaintime: For, they might il 
Tranflation ) colle& their Benevolences one day in} 
orten years, for then it fhouldbe done one dag 
week. | 
12. The Apcftle doth nor cnly limit them to thist} 
bur alfo all cheChurches of Galatiaverfe 1,and onal 
ly all other Churchesjif that.be tru Cor. 8.43, 04 
in the Apoftle profeffeth he prefferh not one Church, 
he may eafe another Church,but that there be an equ’ 1 
& although I fee no ground from this Text, that them. 
tenance of the Miniftry fhould be raifed every Sa 
day (for Chrift would not have them reckoned an} 
the poor, being labourers vvorthy of their hire) a a 
chouph this Colle@ion was for the poor faints of 
Churches, yee the proportion f{trongly holds, chacift 

© ordinary caufe of fuch ‘Colledions in every partic 4 
Church, thefe ColleGions fhould be made the firftd?} 
the «week , much more carefully and religiou 
the peor of ones owa Church; and thar in 
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ches of Chrift Jefus to the end of the world. 
The Apoftle doth not limit them thus with wifhes, 
ounfels only to do it, if they thought moft meer, but 
MY Siémm Ea, ver.1. as 1 have ordained,or inftituced; and 
More bindes their confciences to ir; and if Paul or- 
Bdit, certainly he had it from Chrift Jefus, who firft 
Randed him{o to appoint it; who profeffeth, that 
he had received of the Lord, that; onely he com- 
Jed uncothem todo, & Gor.11-23. 

Ifthis day had not been more holy and more fr for 
york of Love then any other day, he durft not have 
-dthem tothis day, nor durft he have honoured this 
shove any other inthe week, yea, above the Jewifh 
thday. For vye fee the very Apofile tender alway 
Bie Liberty, and norto binde where the Lord 
A; bis people free: for thus doing he fhould rather 
pret then laws for Churches, 1 Cor.7.27-33. and 


| 
| 


| 


Apreflely againft his own dorine, Gal.5.1. whobids 
A tand faft in thear liberty, andthavin this very point 
| @aiervation of days, Gal. 4. 10. But what fimeffe 
rhere on this day for fuch a fervice 2 Confider 
wore, 7 

‘That the Apoftle'doth notin this place immediatly 
atandinftitute che Sabbath, bur fuppofech it to be to 


ly,° (Cas M. Primrofe is forced to acknowledge ) and pian par.g-c6 q 
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ow duties of Mercy and Charity, as vvell as of ne- 
}and piety, are Sabbath duties; for which end this 
which Beza findes’n an ancient Manuicript to be cal- 
ihe Lords day) was more fit for thofe Collections then 
t= day; partly, becanfe they ulually met together 
ckly on this day; and fo their Collections might bee 
reater readinefsagainit Pauls coming: partly, alfo, 
hey might give moreliberally, atleaft freely, ic be- 
Bsppofed that upon this day, mens heartsare more 
ied fromthe world, and are warmed by the Word 
edinances, with more lively faith and hope of bet- 
ings tocome, and therefore having received {piritu- 
ings from the Lord more plentifully on this day, every 
vill be more free to impart of his temporal good 
¢ therein for refrefhing of the poor faints, and the 
pty of Chrift Jefus. And vvhatother reafon can 
ven of limiting this Collection to this day, Tconfets 
not honeftly( though I could wickedly ) imagine.And 
jaly ifthis was the end, and withali the Jewilh cay 
; Yo . WAS 
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was the Chriftian Sabbath, the Apof I: would never! 
_ thus limited them to this day, nor honoured and exa! | 
this firft day before that Jewith fevenths whichi it 
been the Chrittiaa Sabbath , had been more fit for ful 
werk-as this, then che firft day Gfa working day) ©! 
hee. THe its ee Sage 
6.Suppofe therefore that this Apoftolical and Divin’ 
ftirution is to give their CoHedtions,but not to inflicurel 
cay(as Mafler Primvofe pleads )fuppofe alfo thar they | 
wotevery Lords Day or firft Day, but fometime upon | 
frit day : Suppofe alfo that they were extraordinary, 
for the poor of other Churches, and to continue for'| | 
time oncly of their need:Suppofe alfo that no man is ivf 
vied to bring into the publick Treafury of the Church, 
Corp’ 2}a ted tsJé7m) privately to lay it by on this day 
himf lf (as M Brabourn urgeth againft this Text) yet‘ 
the qucftion remains unanfwered viz. Why fhouldthe \p 
file limit thom to this day 2 cithet for extraordinary Op 
vate Colledions, and fuch fpecial ads of Mercy,unleffe 
Lord had honoured this day for a&s of Mercy (and m# 
more of Victy.) above: any cther ordinary and com 
day? Whatihes could this Day be but the Chriftian$ | 
Bath impofed by the Apofiles; “and magnified and hor | 
red by all che Churches in thole dayes? Jknew there | 
* fome omer Replies made to this Seriprure by M.Brabo | 
our they are -wind-eggs Cas Platacch calls That Philif 
pner. gotions ) and have batlitrle in them, and therefoil 
pafte them by a3 fdo many other things in that boob! 
not worn tie Ume ro name them. 4 
7. Tins Laftly, fadd,rhis firft day was chus honov| 


¥y 
ii 
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either by Divine or Humane Inflicution: If by Divine} 
lave wnat we pleadicr; if by Hamane Cuftome: and Df 


dition, then the Apofile afluredly would never have 


mended the obfervation of this day, who elfewhere e} 


ceinis the obfervation cf days, though rhe days" weret 
metry sy Divine Initiation. Zeobferu.Cfaich he Days. 
Five: and would he then have commended the obfeni 
tion of thete days-abave any other which are only byl 
mane, bucuever by divine inflicurion? Itsttrange,thael} 
Churches of Guatra are forbidden the obfervation of dai 
Gil dcc, and yer commanded, 1 Cor 16st, 2. a more) 
cred and folemn obiervat.on of the fir day of the we 
~ ratherctagnany other! Surcly,this could not be,unteffen 


esnchide a Divine Inflitsiion hereof» For we know hy 
: - peak 


| ea ie ¥ le ea 3 
The Change of the Sabbath: 
Jus the holy Apoftle is every where to firike at hu- 
cufiomes, and therefore could not lay a {tumbling 
(to occafion the eae fallof Churches ) to allow 
command them to obferve an humane Tradition, and 
wnour this above the feventh day for fuch holy fervices 
2 here made mention of.* But whether this Day was 
mnly fandtified as the Sabbath of che Lord our Ged, 
bme now to enquire. 


! ' Thefis 37. 


| 


s Day, which was ever accounted the firft day of the 


: Irfeems therefore to be the Lords Day, and con- 
inrly the Sabbath ofthe Lord our God. Two things 
eedful here to be confidered and cleared, ; 

a. That this Day being called the Lords Day, it is 
therefore fet apart and fandtified by the Lord 
Chrift as holy. , 

2. That this day thus fanétified is the firft day of the 

_ week, and therefore that firft, day is our holy or 

Sabbath day. 


| ithe third Text, Rev. 1.10. mention is made of the 
| 
| 


Thefis 38. 


efirft difficulty here co prove andclear up, is, that, 
acay whichis here called the Lords day, 1s a dayin- 
Wd and fan¢tified for rhe Lords honour and fervice a- 
Biny other day. For, asthe Sacrament of Bread and 
Ms calledthe Lords Suppersand the Lords Table, for no 
§ reafon but becaufe they were inftituted by Chrift, 
nétified for him and his horour 5 fo what other rea- 
Bn be given by any Scripture light why this is called 
cds Day ,but becaufe it was in the like manner infti- 
and fanctified asthey were? M. Braborun here fhifts 
ftom the light of this Text, by affirming that it might 


Iideemer,¢y therfore may be meant of the Fewifh Sabbath 
is called the Lords holy day, Ifa.g8.3.But why might 
: as well fay,that its called Lo:Supper,& Table,in re- 
bf God the Creator,confidering that in theNew Teft. 


ely applyed.to the Lord Chrift as Redeemer? 
Lords 


ed the Lords day in refpect of God the Creator,not Chrift | 


Chriftis a@wally éxalted to be Lord of all,this phrafe 


therefore asthe Jewith Sabbath being called the, 


ye ey 
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b 67. 


Nay stall as coniee Sabbath of Felwvab, is. tis) thd 
tle'and note certainly known to be'a day fandtified by § 
hovdh, as Creator 5 forthis day being called the Lords | 
is: by: this note as certainly known to be a day fandtific : 

our ‘Lord Jefus‘as Redeemer. ‘Nor doT finde any on) 
ftin@) thing in all the’Seripture which hath the U 
fwper(cription orname upon it (as the Lords Temple, 
Lords offerings, the Lords people, the Lords Priefts, 
but it is fancied of God and holy to him : why is not,§ 
day then holy co the Lord, if icequally bears the Lf 
name? Maiter Primrofe indeed puts us off with ano | 
fhift, viz. That this day being called: fo by the churche.§ 
ftomes ys John thereforecallsit Join vefpect of that cul | 
whieh the Church thenufed, without divine infitutions | | 


‘avhy may he not as ‘well fay,that he callsicthe Lords} 


ble, i in refpedt of the Churches cuftome® alfo? | the” 4 | 
nation of a day, and ofthe firfttimein the day for (f 
publick fervices, isimdeedin the power of each pati | 
Yar Church Sup ofe it be a Lecture, and the hou | | 
Sabbath-meetings') but the fanélification of a day , if 
divine worfhip, to obferve it if God command. a | 
point it; then furely it is _will- worfhip for any hug | 
euftome to inftitute ir. Now,the Lords name being fi 
ped upon this day, and fo ferapart for the honai | 
Chrift, it cannot be that fo it fhould be called in refpe } 
the Churches cuttonié; » for furely then they fhould fi}, 
beea condemned for wvill-vvorfhip by fome of the: al 
files>) and therefore its in refpedt of ene Lords infli | 
on: hereof. A 
1 
Thefis 39. | 


on 
& i 


“f he fecond difficulty now liesia clearing up this: | 
shar viz. That this day thus fantlified was the fir} 
ofthe week , which is therefore the holy day of the Lora} 
God, and confequently, the Chriftian Sabbath : for this 44 


| 
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pole let thefe-enfuing particulars be laid together. 

r. Tharthisday of which Jobn fpeaks,is a knowme 
andi was generally Known in thofe days by this gloti| 
niaine of the Lords day, and therefore the’ Apoitle gif 
no Other title toit but the Lords day, asa known da'| 
thofe times 5 for the {cope of Foha in this Vifion is asin, 
other Propherical Vifions when they fet down the day: 
time of it, to gain the more credit to the ceriaipty ia 


| The Change of the Sabbath. 
Ne everyone fees the truth:circumflantiated, and they 
Hof the particular time 5 and it may feem moft abfurd 
H downthe day andtimefor fuch an end, and yet the 
s not-particularly knowny > wat A | 
‘Tf it' was a knownday, what day can it be either by 
nce-of Scripture er any Antiquiry, Lue che: firft day 


e week? For, | 


ae 


There is no other day. on which mention is made of 
y other work or action of Chrift which might occafi- 
‘a Holy day, but only this of the Refurreétion, which 
-<a@ly noted of all the Evangeliftsto-be upon the firft 
y of the week, and’by:which work he is exprefly 
oi have all power given himin heaven and earth, 
thh.2@.18. and to be.adtually Lord of dead and li- 
1% Rom.14.9. andtherefore why fhould any other 
Bidsday be dreamed of? why fhould Mafter Bra- 
Ait imagine thar this day might be fome -fuperftiti- 
a; Eafter day, which happens once’a year? the ho- 
Ghoft on the contrary, not ferting down the month 
A day of the yeer, but of the week: wherein Chrift 
fe; and therefore it muft be meant of a weekly. holy 
pete called the Lords day. — 

1s. wedonot read ofiany other day (Cbefides this 
day of the week) which was obferved for holy 
Asbath duties; and honouredabove any other day for 
baking of breads for preaching the Word ( which 
weaéts of piety) nor for Colle&ions' for the poor 
Hhemoft eminent a@& of mercy) why, then fhould a- 
J imagine any other day tobe the Lords day, but that 
day? 

2. There feems to be much inthat which Beza ob- 
Aes Out of an ancient Greek Manufcripe wherein that 
Ait day of the vveek, 1Gor-16. 2. is expreffely called 
A: Lords day, and the Syriack Tranflation’ faith, 
gic their meeting rogether toreceive the Sacrament, 


= - 


Boor.11.20. vvas upon the Lords day5 nor is there © 


y' Antiquiry but expounds this Lords day of the 


ni intellexerunt; folus quod quidem feram,°Cl.D. Go- 
irus contradixit. — | 


| Look as Zehovahs, or the Lords holy day , D 
; P fata 


it day of the week; as Learned Rivet makes good River. Differt. 


hinft Gomarus, profeflmg, that Quotquot Interpretes De orig.Sab. 
flenus fuerunt , hacverba de die Refurrectionis Do- ¢,49. 


cS GUS RRR agen eae 
_ The Change of tke 

fainh 38.13. © was the feventh day in the we! 

then in ufe in the Old Teftament, fo why fhou, 

not this Lords day be meant of fome feventh di| 

(the firft of feven in the week which the Lord. ai 
poimted, and the Church obferved under the Net 
ire oi and therefore. called(as that wvas )the Lori, 
aay ? | 4 x | 
§. There cam be no other day imagined but chignh 
be the Lords day. Indeed Gomarus affirms, that its ca,} 
led the Lords day, becaufe of the Lord Jefus appar,}; 
tion in Vifioa to John, and therefore he tells rhatij}; 
Scripture phrafe, the day of the Lordis fuch a-day when} 
in the Lord manifets bimfelf either in wrath or in favour); 
w hereto Fobn. But there’sa great difference ade 
thofe phrafes , The Lords: Day, and the Day of thiy 
Lord, which itisnot called here. For fuch an intet | 
pretation of the Lords Day , as.ifit vvas an uncertah)| 
time, is directly croffe to thefcope of John in fettin,); 
down this Vifion,who to beget more credit to it,tellsu), 
Firft, of the perfon that faw it, J Jobn, vcr. 10. Secondly} 
the particular place, in Patma. Thirdly,the particula; 
time, the Lords Day. =| 


Thefe confiderations do utterly fubvert M. Brabourn) 
difcourfe, to prove the Jewifh Sabbath to be the Lord,}; 
Day, which we are ftillto obferve,» and. may be fufficien, 
ro anfwer the {cruples of modeft and humble minds 3. fai! 
ifwe ask the Time ofit? Itis onthe firlt day of the i | 
Would we know whether this time was fpent in holy < 
ties and Sabath-fervices? This alfo hath been proved, 
Would we know whether it vvas fan‘tified for that endi} 
Yes verily, becaufe its called the Lords Day, and. confé,, 


quently all fervile work was and isto be laid afide in ip 


bove the Jewith Sabbath for Sabbath-duties, vvhy fhould) 
we not believe but that it was our Sabbath Day? . Andale}, 
chough the word Sabbath Day., or feventh Day be a 
expreffely mentioned, yet if they be for fubftance in this | 
Day, and byjuft confequence deduced from Scripture, it 
is all one as ifthe Lord had expreffely called them fo. @ 
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enee therefore it follows,that although this particular, 

nch day, which is the firft offeven, be not particular- 
fade mention of in the fourth Commandmenrs yet the 
i>f feven being abrogated, and this being inftituted in 
pom, iris therefore to be perpetuated and oblerved 
s room. For though it be truefas M. Brabeurn argeth) 
‘new Inftitutions cannot be founded,no not by Analogy of 
ition, meerly upon Old Inftitutions 3 as becaufe children 
| Circumcifed, it will not follow that they are therefore to 
tized : and fo becaufe the Fews kept that feventh day, 
pve may therefore keep the firft day: Yet this is certain, 
when. new things are inftituted not by humane Ana- 
, but by divine appointment, the Application of thefe 
ftand by vertue of old precepts and general Rules , 
) whence the Application even of old inflirutions for- 
yarofe. For we knowthat the cultus  inftitutus to 
New Teftament in Miniftry and-Sacraments, fiands at 
Bday by vertue of the fecond Commandment,as wellas 
nfticuted worfhip under the Old. And though Bap- 
p ftands not by vertue of the inttirution of Circumcifi- 
yetit being De novo, infticured by Chrift as the Seal 
itation into Chrifts myftical Body, ! Cor. 12.12. it now 
is by vertue of chat general Rule by which Circumcet- 
itfelf was adminittred,viv. That the Seal of Initiation 


a e 
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Chrifts Body be applyedto all the vifible members of’ 


Body: and hence children are tobe now baptized, 
nce they vvere Circumcifed,being members of Chrifts 
y. Sothe firitday of the week being inflicuted ro 
pe Lords Day, or Lords Sabbath, hence it follows,that 
e firftfeventh which is now abrogated, was once ob- 
m:d, becaufe ic was the Lords Sabbath, or the Sabbath 
which God appointed.5 by the very fame Rule , and 
ne very fame ground, we alfo are bound to keep this 


ch hee -hath now appointed anew under the New 
ament. , mon $54 


Theis anc 
istrue, that fome of the Primitive Churches in, the 


em parts » did for fome hundred of yeers share 


a 


day being alfothe Sabath of the Lord,our God ,: 


ott. 


4e, 


| ‘The Coen teoe the Sabbath. 
both Sabbaths, both Jewifh and Chriftian. But chev 
this vvithout vvarrant from ‘God ( vvho allows but 
Sabbath in a week) and alfo againft the rule of the 4 
files; for L think that Paw! forefeeing this ain | 
days and. Jewifh Sabbaths,to beftirring aid ready 't 
into the Church, that he'did therefore condenm the} 
in/his Epiftles to the Galatians and Coloffianss and | 
therefore Chriftian Emperours and Councils is atteret | 
did well and wvilely-bothico condemn the obfervatio | 
the one and withal honour che other. vy a 


Theis 42. 


Alchoughothe vvork off redemption be applyed w wat 
in refpect of ‘the fpecial ‘benefits: of ics) yee Chriith 
deach is made heir and Lord of allthings, being now 
down at the right hand of God, and there is fomet 
whichbefalls all the world by Chirifts Redemption 5) 
the Government ofall things’ isnot now in che hai | 
God as Creator, but in the hand of a Mediator,’ Heb | 
2. Heb.2:8,9. Folit's.2 x. Coloffir.t6, 17. 0 Tim 
Fohn'2.35. and hence it is no wonder: if all met e | 
asa few-ele&ted, felected ,-and called, be: com 
to fanétifie the Lords day, as orice they vvere ‘the 
ifh feventh day 5. the work of Chrift being | in fome F 
of as great « extent through all the vvork of Creal | 
the vvork of the Father. And therefore itis a great 
blenefle'in Mafter Brabourn to'go about to vilifie thet 
¢f Redemption, and extoll chat of Creation above if 
that therefore the Sabbath ought itillto be kepri 
‘rence to the vvork-of Creation, which concerns all 
rather then in refpect of Redemption, which hei 
bei ae cutye fome few. 


Thefis 43. 


The Lord Chritt réfted. from the vvork of Redem | 
by price, upon the day of his Refarre@ion 3-bur ‘hea | 
yet at reft from the work of Redemption by powers | 
the day of our Refurreétion and Glory be perfected, | 
it doth not hence follow (as‘M. Primrefe imagines J 

there isno Lords day inftitured in refpe& of Chriffs | 
“farre&ion, ' becanfe‘he hath notsnor did nor-thentelt | 


“) Bedemprien by pavers for lookas the Father 
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it far 
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The Change of th 
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omthe vvorks of Creation, might cherefore appoint 


f Reft, alrhough he did not, nor doth not yet reft 


| Providence, John 5.17. So the Lord Chrift having 


pi the great vvork of Redemption , he might juftly 
nt aday of reft, although his redeeming workly by 
¢ vvas yet behinde. 

| 


, 
: Thefis 44. 


> heavy & vifible judgements of God revealed from 

againft prophaneffe of this our Lords day Sabbath 

eday be a convincing Argument of holinefle of 
ty, when the Lord himfelf fhall have the immediate 
ng & preffing of it. Mean while I confefle my weak- 
to convince an adverfary by-ir; nor vvill I contend 
my other Arguments from Antiquity for the obferva- 

this day 5 but thefe may firffice, which are alledged 
he holy Word. 
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: BEGINNING &| 
OFTHE © && 


SABBATH 


: W herein five feveralO pi-3& : 


; nions about the beginning of the at 
Sabbath, are fet down 3; che Arguments | com- 
“midnly ufed for the four firft of them are 
anfwered 5 and the truth of the fifth, 
for its bévinning in the 
Evening, confirmed, 
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concerning the Beginning 
bo ue sf the Sabbath, i 
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‘Ive feveral Opiniens concerning the beginning of theSab- 
| bath, Thefis 2. as 

time for beginning of the Sabbath not according to the 
jous cuftomes of divers Nations, Thefis 3. ) 
time of the a tificial day not the b-ginning and end of 
fabbath as it begins and ends, Thefis 12: 

beginning of the Sabbath not midnight,Thefis 28. 
‘morning doth not begin the Sabbath,Thefis 48. 

it place of Mat.28.1. ufually alledged for the beginning 
t inthe morning, cleared, Thetis §0. - 

' Refurreétion of Chrift not aimed at by the Evangelifts 
> made the beginning of the day, although it be of the 
nge of it, Thefis 58. a . 

n 20.19. cleared, Thefis $9. 

ils preaching tiél midnight no a-gument of the beginning 
Bhe Sabbath mn the morning, Thefis 64. Saeed 
Puarius acception of the word Day and Morrow, to an- ‘ 
r many proofs alledged for beginning the Sabbath inthe 
ning, Thetis 68. 

1¢ that hold the beginning of the Sabbath was from E- 
to Even until Chrifts Refurredtion , and then the time 
changed, confuted,Thefis 49,70. 

Mere isnot the like reafon for the Sabbath to begin at the 
moment of Chrifts entrance into bis reft, as for the firft 
bath at the beginning of the Fathers veft, Thefis 72. 

> reafows for the change of the day are not the fame fer 
change of the beginning of the day,Thefis 73. 
e conceived fitnefJe for the beginning of the Sabbath in 
morning rather then the evening is a vanitysThefis 75. 
Evening begins the Chriftian Sabbath, Thefis 76. 

» place Gen.1.2..cleared, Thefis 78. 

: darkneffe mentioned Gen.t.2. was not punctum tem- 
s,Thefis 81,82. . 
(oe R_ 2 18 The 


“ 


if The fepatallon of light and darko Gen I. 2. clea 
Thefis 86,87. - 

‘ 9 Levit.23 ie proves the beginning of rhe Sabbath 
ening, Thefis go. 

2 > Nehemiah an exemplary pattern beginning the 
vat Evening, '-Thefis 94. 

2 ¥ Thofe that prepared for the burial ofChrift began their 
bath inthe Evening, Thetis 97,98. ‘ 

2 2 Chrifts lying three dates in the grave, Thefis 100. ] 

¢ 3 Thofe Northern Countries who have the Sun in vt 
a weeks together in a year, yet know when to begin 
day, Thefis 101. SR | | 
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BEGINNING 


ABBATH. 


| Thefis 1. 


| bs holy labour (faith one )to enquire after the Be- 
ning of holy Reft. The Sabbath cannot be fo 
Heetly fandtified unleffe we know the time when 
begin and end it , the different apprehenfions of 
ch as have enquired after the Truth in this. particu- 
re made way for the more clear and diftinct know- 
fit; ic being the priviledge of truth to be more pu- 


Mind fhine the brighter,by pafling thorough the heats 


es of mens contentions and difputations. 
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v4 
re being therefore five feveral Opinions con- 


this particular, it may noc: be unufeful to bring 
( to the Balance and Touch-ftone, that fo by fhuf- 
: Candle, and rejeGing that which is falfe, the lighe 
himay fhine the brighter at laft. 
- | Thefis 
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“Some ‘there be yi make tthe Time mutable a 
ous; affirming, that God hath not fixed any fet 
that he ftands upon , or would have his Pe 
with fuch niceties;fo long: as the day he obfe aC 
itis no matter whenit be begun: nor dot 
variation to be according to that which God alloy 
pofe from Sun to Sum, fooner or tater as the times 
year is) but according’to the Civil Cuftomes offe 
Nations, as they vatioufly begin or end- -their- daysa 
whem they live; as fuppofe they live among Romans. | 
think) they may begin it ‘at mid-night; if with Baby, 
ans, at Sun-rifing 5 if ‘among Grecians , at Sun-fet 5, | 


i 


mong | Umbrians and Arabians, at mid-da y-; > ae 
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Tf ‘the Scripture had left us fich a Hbetry as ms 
meafure the beginning of the day according to human, 
ftome 5 a ferupulous confcience(I thi nk )inight havea, 
and ready guieting anfwer here: burit vvill be four 
true, that though Civil and, Common: Time may adn) 
fuch variations as may beft fuic with their manner ati 
cafions, yet facred and holy Time is not dependent; 
humane ctiflomes, but upow divine imflitutions: for Ww 
purpofé God hath. madethe lights of Medven to befor |: 
fons, Gen.1.14.' tobe guides and helps to sbe gin» and | 
the feafons and days whiclt he fhall appoint. ary 9 


Theft i$ §. 


’Tistrue, that irfuirs nor with Gods witdomnoil 01 ri 
mine all particular circumftances of things ( whié Bt 
almoft innumerable and infinite) by the expreffe 
‘of the Scripture. and therefore he hath left us a fev } 
neral Rules co direét ustherein5 yet forthe Lordtol 
he detesitinadion of Jome circumftances* to hur 

erry, would be very perilous. The Temple,was bk 
cumftasice of place ,» and King Uzz7¢h.in offering i 
varied onely ina circumftance of perfonsyer we kno 
the Ten Tribes were carried away captive for not 
cig at the ‘Temple, and nei mi inten Wi with bea: 


| The Beginning of the Sabbath, = 335 
wth: fo the Lord having determined thefeventhdayy 
is, What now fhould hinder butthat he fhould de- 

' the Beginning alfo thereof ? 


- Thefis, 6. 4 ns) 29 tEE YO? 


ae 
pit 3 3 Ait oi) 
fod hath been accurately careful to’ fix the hegin- 
other Feafts and holy days, far inferiour ‘unico this, 
ae Lev.23.23. Exod.12.6.why fhould we think’ 
b 


Lord isleffe carefull abour the beginning of his 
ae Thefis 7. : 


)¢ Lord hath not left ic to humane wifdome to fet 
the bounds and limits of holy places, (as appears in 
mple, Tabernacle,and all their appurtenances )why 
wethink that he hach left it ro mans wifdome to fi- 


d determine holy Time? 


Thefis 8. 


he Lord will have a fpecia! Time of worfhip once 
ithe circle of feven days, and not appoint the Time. 
beginning and end of it, might he not lofe much of’ 
nuty of the holineffe of the day, every thing being 
“all'in its feafon 7 may not man begin the day’ at 

feafon as may notbe beautifull? ti. 


“Theis 9. 


: Deputation of Time for holy ufes upon occafion is 
-dtoman 3; yet fandtification of Time, andto fet 

unds and limits of it, is leftto no man: Sandtificati- 

‘only pofitive, but relative as here in the Sabbath ) 
Bas proper to the holy Ghoft, as Creation to the Fa- 

md Redemption to the Son. 


Thefis 10. 
lication of holy Time'to the performance of holy 
‘on the Sabbath, (as to fix what hours to meet im 
iederk is left to. humane prudence from general 
| f Conveniency,Order,Comelinels: but Confecration 
nftant and fixed Time is the Lords propriety, noc 
| Q4 only 


13. 
Opin. 2. 
'T. Brabourn. 
DLN, 


~ 


The Scriptures have left the determination of the k 
ning ofthe Sabbath, no more to Civil Nations and 
flomes, than.to particular Churches, and each pa 
perfon 5..forhey may all equally plead againft the L, 
firictnefle ro any exact beginning of Time: but 4 
a loofe liberty were granted,a world of confafions,feai | 
and divifion would foon appear; for fome perfons mit 
then beginitat mid-nght, fome at mid-day; fome mi 
meafure the beginning of the Sabbath according. top 
fleeping fooner, or later on the Sabbath day, morp/}} 
fome might be, plowing,or dancing and drinking, whels 
thers are praying and hearing ofthe Word, and) 
could reftram them herein 2. for they might plea d | 


Sabbath ts not yet begun tothem. ° 


Zhefis 12. i 
va Be i. ere 


if therefore God hath fan@ified a fet-Time, het}. 
fet and fari@ified the bounds and limits. of that Tin}: 
and to begin the Time when we lift, it may fomerimea(; 


from weaknefs, but ufually ’cis.a fruit of loofneffe of he); 
which fecretly loves to live .asit lifts, which would. 
conform to Gods rule, and therefore will crook andbil) 
the rule to its humour ;.-which will not come np to Gj 


Time, and therefore make God to come down tot 1€ii || 


Thefis. 13. 

‘Others there be who give God the honour. of detehi| 
ning the begininingand endof the day, but they cut/hh 
fhort of one half of it, in-that. they make the Artifié) 
day, or the day-light, from Sun-rifing to Sun-ferting Hy 
be the day of his Sabbath... Thus fome affirm down-tig 
Others more modefty fay, that confcierce ought not 
be fctupulous:, nor trouble-it felf; if: confcientioufly | 
Godithe honour of the), Sabbath day-light , havin 
general preparations for it the night before, and ga 


fedtions the night after. 


ae ae 


Pee The Beginning of the Sabbath. 
Seta a, THRE Ee 

tif the day-light be the meafure of the Sabbath,thofe _ —-14. _s 
ive in fome part of the Ruffia and Eaft-!and muft 
once a year a very long Sabbath: for there are fome 


ofthe year wherein they have day-light a moneth 
4 gehetps: leles aia 
o. Thefts 15. 


God give us fix natural days to labour in, is it not fit ve 
he feventh day fhould bear an equall proportion with ¢ 
working day? and therefore itis nor an Artificiall, 
Natural day, confifting of rwenty four hours,which 


juft in confeience allow unto God tobe the Sabbath a 
1  Thefis 16. 

| Birt een sige 

s true, that the night is given to man to reftin, it be- 16, 
noft fit for char end; burit is nor neceffary that all 3% 


veekly nights be fpent in fleep , for we then doe la- 

_ and Gods providence puts men generally upon it \ 
pour in their callings early and late thofe nigiits, and 

ord allows it, nay, it would be fin and idieneffe in 

not ro doit; befides, that {leep and reft which is to 
xen inthe night, it is in ordine, or in reference to 
abour,and is as a whet thereunto, and in this refpeé& 
vhole weekly night as well as the day is for labour 5 
pfleep we take on Sabbathnightis in ordine, or with 
ro fpiritual rett, andfo that whole natural day is 
of fpiricual reft. Ic is rherefore a vain thing for any 
‘ke the nights of the fix working days to be no part 
: fix working days, becaufe (they fay) they are gi- 
M> man toreft{ and fleepin; for upon the fame ground 
may make the Artificiall days no days of labour nei- 
| becaufe there muft te ordinarily fome time taken 
f them to eat,drink, and refrefh our weak bodies in. 


Fr Z Thefis 17: 

Nehemiiah fhuit the gates of the Gity when it began to 17. 

rk, left chat night time fhould be prophaned by bea- Nehem. 13.19 
purdens init, then certainly the time of night was 

fied of God as wellas the day; tofay, that chis act 
| was 


” The Beginning of the Sabbath, 

was but a juft preparation for the Sabbath, is faid w)) 
out proof: for, if God allows men fix days and night, 
fabour in, what equity can there be in forbidding all{ 
vile worka whole night together which God hath alla} 
‘ edman for labour? “and. although wee oughr tom,4) 
preparation for the Sabbath, yet the Time and Meafure}, 
it isleft toeach mans Chriftian liberty; but fora Ci}; 
Magiftrate to impofe twelve houres preparation for |}; 
Sabbath, is furely both againft Chriftian liberty, and Gui, 
allowancealfo: Again, Mehemiah did this, left the mj; 
of Tyre fhould.occafion the Jewsto break the Sabbath«} 
by bringing in wares upon that night; fo as ifthat mij}. 
therefore had not been part of the Sabbath , they Oi.) 
not thereby provoke the Jews.to prophane the Sabbijj 
day, by which Nehemiah tells them they had provohi}; 
the wrath of God. — | | I 
std 

, Thefis 18. ‘ er 

aii 

A whole natural day is called a day, thoughittake,}s 
the night alfo,becaufe the day-light is the chiefeft and}, 


part ofthe day, and we know, that the taco i 
}, 


things is ufually according to the better part; buc for 7} 
Brabourn to affirm, thatthe word Day, in Scripture, i$}, 
ver taken but forthe Artificial day or time of light , i8}),j 
terly fale, as might appear from {undry inftances 5 iti,}; 
futtice tofee a clufier of feven days which. comprehend, 
their nights alfo, Exod.12..45,18,19.41,42. 


3 Thefis 19. 
k 


To affirm that the Sabbath day only comprehends t\ 
day-light, becaufe the firft day in Gen.1. began with mit} 
ning light, is not only a bad confequence ( fuppofing | 
ground of ito be true) butthe ground and foundation, | 


it is.as.certainly falfe, as cofay, that darkne(s is oh | 


its evident, that the firft day in Genefis began withth; 
darknéffe which God calls night, Pfal.4.5. and to aft). 
that che firft day in Gen... begins. with morning light, 1,}, 
groffely faife,as it is apparently true, that within fix di 
the Lord made Heaven and Earth, Exod.20.11. forb 

the creating of chat Light which God calls Day, the He 
vens, and with them the Angels, and the Earth, or fii}, 
matter called the Neep., which was over-fpread wi} 


The Beginning of the Sabbaths 


fis, were created : either therefore the Lord did 
pe the world in fix Days, or tis untrue tha the firft 
Genefis began with morning Light :. and I won- 
pau grounds this notion fhould enter into any 
ead: 


~ for though God calls the Light Day, and 
arkneffe Night, (as we fhall do when we fpeak of 
wtificial Day) yet withall he called the Evening of 
orning the firft Day; and what was this Evening 
lorning? - Surely its allthat fpace of Time wherein 
ord did his firft days work; now its evident, that 
of the firft days work wasbefore God created the 
> and what though evening be oftentimes taken for 
ter part of the day-light? yet irs too well known 
sfe who have waded the deep in this controverfic, 
-is oftentimes taken not only for the bound between 
and darknefs, i.e. the end of light and beginning of 
elle, Jof.10.26,27. Pfal.1¢4.23. but alfo for the 
etime of darkneffe, astishere in this firft_ of Gene- 
-andas we fhall prove in due place 5 and therefore 
affirm, that the Hebrew word ufed by Mofes for eve- 
g, not to be naturally applyable go the night, becaufe 
ignifies a mixture of light and darkneffe in the notion 
t, is a groffe miftake 5 for the Hebrew word Gnereb, 
not fignifie a mixture of light and darkneffe, but on- 
mixture ,. becaufe itis che beginning. of darkneffe , 
-ein all things feemro be mixed and compopnded to- 
} 2 and cannot be clearly and diftin€ly difcerned. in 
‘kinds and colours, if Buxtorfius may. be believed; as_ 
m> evident, I/a.29.15. and to affirm , that the Day is 
-ethe Night , -¢ven in this firft of Genefis, becaufe Mo- 
metimes fers che Day before the Night, itmay feem 
-ble an’ Argument as to fay, that the Evening is be- 
the Morning, hecaafe Mofes here fets the Bvening be- 
Niche Morning; buc this will not feem rational to them 
make the Evening to comprehend, the later part 
ne day-light, and the Morning the firft parc of it: 
fily, tomake the Light to begin the day, becaufe the 
ne of lightis a certain principle of computation (the 
ice of. darkneffe before, rhat light was created being 
Lown) is.all one, asifone fhould affirm, that the time 
ay-light was not the beginning of the day , becaufe 


pace of that is alfoas much unknown, For if we know 
darkneffe was before light, though we may not know. 
long, it continned, yer we do know certainly eh 
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"The Beginning of the Sabbath, — 
firft day began with darkneffe, and thar this dar 

~ light made up the {pace of 24 houres, or of a nd! 
_. day (as in all other days works of Creation) and wi 
is fufficient to break down this principle, viz.that thi 
Day in Gensfts began with Morning Light. a 


oe 


‘Thefis 20. 

_ Some fay, the Sabbath is fignificative of Heaven, |i 
therefore it onely compfehends the day-light which if 
to fignifie the lightfome day of Heaven, which dar! a | 
isnot: but why may not Night-time fignifie Heaven 
well as Day-time? for Heaven is a place of reft, jf 
the nightis the fitceft rime for reft, after our weary | 
boursin the day. Who teacheth men thus to prec 
how eafie a thing is ic chus to abufe all rhe Scripture? 2} 
yet fuppofe it fhould fignifie Heaven , yet why may(f 
the Sabbath continue the {pace of a natural as wella'} 
an artificiall day, confidering that the naturall day o 
world, or of both Hemifpheres,confifts only of light,y 
thefe men fay is fignificative of Heaven? ~ . 


) ‘a Sopp Thefis 21. 


We may and do fandtifie time by fleeping on the § 
bath night, as wetlas by fhewing works of mercy, a 
doing works of necefficy upon the Sabbath day , or asy4 
may do by eating and drinking; for to take mod | 


4 


Thefis 22. 


Mofes indeed tells the people, Exod. 16. 23. that) 
morrow isthe Lords Sabath, buthe doth not fay thi! 
the day, time-onely was the onely time of the Sabbath, «! 
that the day-light begins and ends the Sabbath 3 b 
mentions that time, becawfeon chat day-light of chefe 
venth day they were apt and inclined to go ont (asin 0! 
ther days) to gather Manna, and fo to break che Sabbath 


and it is as if we Thould fay to one who was ready to rid} 


Wl 


The Beginning of the Sabbath, 
the Sabbath morning about worldly occafions, Do 
out, for to morrow isthe Sabbath, thatfo we 
ae prevent the breach of the Sabbath in that 
ee at that time wherein one is moft inclined 


iio. Bf 4 
iy PA . Thefis 23. 


| 
| 
{ 


} 
; 


Imagine that the Sebbath muft be, contained within 
Hands of day-light,becaufe ¢hrift Fefus arofe at break 
}, Mat.28.1. is of no more force than as if one fhould 
de the containment of it within the bounds of. fome 
i-fle, and twy-light; for its evident that he arofe a- 
sat time. 3 7 


Thefis 24. 


| 
| 
i] 


re is no more neceffiry of fanGifying a day and an 
y beginning the. day at Evening ,, than by begin- 
at Morning light (for thus fome argue) for what 
lof the Evening ofboth Hemifpheres,that the fecond 
ng would begin 12 houres after che firft, if the Sab- 
was {an@ified to begin at the Evening of both He- 
Bcres, and fo rhere would be a day and half fanctif- 
e like (1 fay ) may be averred of the morning , 
fing that both Hemifpheres fhould begin their Sab- 
tthe Morning of both Hemifpheres; but we know, 
he Sabbath day is fan&ified ro begin. and,end accor- 
‘ the fetting and rifing Sun in each Hemifphere and 
tude of places refpe@ively. 


Thefis 25. 


13 
| 


osbae "Morning, Lightand Night, made up-every 

ne Creation, why fhall we think bur ;thar the Sab- 

ay alfo confifted of the fame parts? and if the whole 
was made in fix days, and thefe days .be only fuch 
nfilt of day-light, when then was, the third Heaven 
shaos made which did exift before light?,, thofe Fa- 
and School-men, who fet fuch narrow,.bounds: to 
ay,’ had need confider ofit, left, their. anfwer be like 
who hearing a fimple.Preacher, ‘defiring the continu- 
of the life of the King fo long as Syn and Moon en- 
d? and being. askt,if char fhoultd be fo,when fhould 
on reign? he replyed, it may be the, Preacher thought 
he might rule by Candle light. be tiay 

| Thefis 


i 
| 
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Suppofe cherefore that there wasno publick wor} 
the Temple (as one objecteth) among the Jews ik 
‘night-time, yer it will not follow from hence thd! 

_ Sabbath was to continue no longer then day-lizht; ) 
Sabbath might be fanctified privately in the night,’a\i 
as more publickly in the day; '& thus the Jews were}! 
to fandtife their Sabbaths, and fo fhould'we, Ifa. 3a! 
Pfalm 63.9. Pfalin 92.2332 82 82 9 aN 
Hf :| ; ft oF) RES 
Thefis 29. \ oats tal 


"Tis true, thatits very good to prepare for, and en! 
Sabbath with holy affections’; yet ‘if a feventh® pa'! 
weekly time'’be due to God, as'fix parts'of it'aré'¢! 
us, through thé goodneffe'of God’; then ler God bi 
ified as God, and the whole day allowed him'as his 
let Cefar have his due, and God his!) 


isa; W 
Tirefis 28. | ; 
Others allow the Lord his wholé time, bur'chey) 
that he hath fixed the beginning of ic at rhe gatés of 
night, “‘ which Afid- night they call Momiig, or 40) 
“* Mid: night, or Mid-night Morning , and therefore)! 
** imagine out of Gen.1. that the Morning was half’ 
‘“ wherein time began, and halt day; fix hours 1) 
“*from mid-night to. fix, and fix hours day fron! 
““to mid-day: and by thefame proportion , the’ E) 
“*ing to begin at mid-day, arid fo to continue fix hour | 
“ from 12 to fixjand fix hours night from fix to midi 
“* and therefore they fay,sthat God ‘is {aid to ftretel! 
“North upon the empty, 7ob'26.7. becaufe the “fir! 
“* ginning of the notion of titte began from the 'N 
~** point, when darkneffe was firft upon’ the ‘fate of 
~“ deep, and from this North point in the Revolitic 
“* the Heavens we'doaccount it mid-aight', a5 being’! 
“* pofite to the fouth which in the courfe of ‘the Sti 
“© mid-day’: and cherefore alfo (they fay Jthat Ever 
**never taken in all the Scripture forthe whole night | 
“as Evening begins at mid-day, § ‘Morning’ bégin | 
** mid-night. PR ONES EI a 


|The Beginning of the Sabbanb, 
of ag si Thefis 29. 


Wif the firft day, and confequently the fabbath day 

| begin at mid-night,. it were meet to give a demon- 
Wn that this-firft darkneffe fhould continue juft fix 
 orhalf the time of fuch anight when the fun isin 
AquinoGial ; but although it be certain that the firft 
Megan indarkneffe, yet its wholly uncertain whe- 
his darknefle continued but fix hours. Zanchiws 
any others:have very good cards to fhew that this 
irkneffe continued a compleat night of 12 hours 3 
-on the other hand make ic far leffe; certain it is, 
inued fome confiderable fpace of time , in that it 
he name of night put upon its but thar ic fhould be 
a. hours, neither can mans reafon demonftrate it , 
ath God in any {criprure revealed it, but itis a meer 
Mainty, and therefore an ill foundation for ferling the 
ying of the fabbath upon. 


Thefis 30. 


ne would prove the fabbath to begin at mid-nighr,, - 
ie Chrift arofe at mid-night ,‘and he arofe at mid- 
a becaufe Sampfon a Type of Chriti carried away the 
Bof Gaza at mid-night, Fudg.16.3. but fuch allegori- 
M:afonings were fit Tools for blinde Monks in former 

to'delude the fimple people with; | fuppofe men 
Mifer now then to be fed with: wind and -chaff, and 
| Nd their faith upon couzening allegories of humane: 
iby which as the blinde Monks of old did feed the 
a:, fo the Familifts now deceive the world: both 
| { are the fruits of Gods heavy curfe upon their hearts, 
mpecaufe they did not love the Truth to feed upon ir, 
qcrefore fed with vaniry of mind. 


ft Thefis 31. 


} 


s true Pan] Preached till mid-nighe, Ads 26.7: but 
it hence follow thatthe Sabbath was to. end at mid- 
-? no verily, for the beginning and.endof the Sabbath 
‘Meafured by mans Preaching»a longer or a-fhorter 
3 Paul might have continued. Preaching; longer thea 
abdath or mid-night,. the cafe being acest 2 
| refpe 


Tefpeé of his departure the next day never tofeer 
Cesmore. And he might have continued a fhorte : 
then the Sabbath continued, as our Saviour himt! 


before Sun-fet; Mark, 1.22,32. forthe bounds of); 
-nuance of the Sabbath are not fet according to the}| 


ning and.end of any mans Preaching, ‘which is fol 


_ ding uncertain : « Pauls long Sermon was’ not con 


and endedat Mid-night purpofely, andbecaufe fola} 
Sabbath continued 5 but occafionally, in: regard of|:§ 
nall departure from them the next day5 and he 


_ Kefpedt of this extraordinary caufe he'continued. 10 


» at it, which in ordinary courfe had beem véry une 


* 2 Covert. 25 


| 


ble. 


Thefis B32.) + DEO. a | 
It. is not faid:in che firft. of Genefis» that the Mi} 

and the Evening were the firft day, as:ifi the daytp 
begin at. Morning Mid-night: bur the: Evening: an+ 
Morning were the firft day and therefore its ftrane+ 
any fhould derive the beginning of the Sabbath frond 
ning Mid-night out of this Text : The Gracians, bi} 
they begin the day arthe Evening of Sun-fet, did th 
fore orderly call their natural day. * vin St pee env, ays) 
probable that Mofes would fpeak diforderly,. ¢ ordi! 
trogvado here? and not rather according tothe int | 
tation ef Daniel, who calls 2300 daysbymame of @) 


Boker 5 which fignifies Evenings Mornings , becab| 


- orderof time, are fpoken of laft inorder’ of ne 


Evening, not che Morning,much leffe Mid- nighc-Moh} 
is to begin the day, Dane14.26. 0) 00") % Be 

Thefis 33. : | a APs . i 
Itis true, chat fometimes thofe things which aref} 
‘ih 
therefore its no folidArgumentto proverhat the E i 
is before the Morning, meerly becaufe the Evening | 
down firft before the Morning, unleffe it can be pil 
that the ftory fets down fuch things (and fo this inst 
cular) orderly; ‘which I fuppofe'is' evident , 1. Bes 
the firft darkneffe is called Night} ‘and alfo’ compret:} 
the whole Time of Night,as light comprehends the W' 
Time'of the Day, 'Gén.1.4,5. Now Idorot finde t 


of 
¥ 


the Scripture, nor isany man I ‘think able to_ thew 


the whole Night is taken for the ‘Morning, and ther} 


oe. ge ol ee, 
3 ~ oS ia 
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| The Beginning of the Sabbath. 

irft darkneffe could not poffibly begin atthe Morning \ 
ytid-night Morning. 2. Becaufe the {cope of Mofes in 
Chapter is to fer down not only the work -of Creati- 
j bu the exaé order of it, and confequently of the 
pr of Time, which was confecrated with the world 3 
the beginning of it, then the fucceffion and viciffitude 
M firft; inthe dark night, then’in the light day, and 
lichisallone) firft, in the Evening,then in the Mor- 
» 3. Becanfe the Evening may be the endof the Arti- 
i day 5». but I know no proof from any inttance in 
pprure tomake it the end of the Natural day, of which 
here {peaks; and therefore as Evening cannot end 
ay, fo Mid-night Morning cannot begin it. 


Thefis 34. 


} affirm that the Evening is never taken in Scripture 
jewhole Night, and chat therefore by the Evening 
}¢ to underftand fix hours day, and fix hours night,as 
pnfequence is moft weak ,; {o the affertion is moft 
| asmay appear to any who ferioufly ponders thefe 
ich like Scriptures, Hab.1.8.  Pfal. 9202. Fob 7. 4. 
28. 66567. Zach.14.7. Ifa.24.125 
F | 


Thefis 35. 


- canit be proved that the Evening begins at mid. ° 
vhich is their principall Argument to prove that the 
ng begins at mid-night. 


: Thefis 36. 


though it be faid, Bxod.29.38,39+ Exod. 12:6. That 
gb was to be flain between the two Evenings (as 
the Hebrew) yet neither thefe, or any fuch Scrip- 
re able to prove that one of thofe Evenings mutt 
ily begin at mid-day; but only this, that fome 
the after-noon when the Sun was in his declining, 
ne of chefe Evenings fome of the Fewi/h Rab- 
Qin-itatnoon,.and yet it is without warrant from 
resand they are overwhelmed .with croffe tefti- 
from moft of their fellows, who begin it fome a- 
i¢y, fome about two of the Clock in the after-noon, 


¢pbus Gwho knew beft his ppuahry mens miwaners) 
| : an 


PSA I 2a 35 Me mpeen, 
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‘The Beginning of the Sabbath. * 
and who is one of moft credit in his writings, tells 
‘thar they began their firft Evening about three of; 
Clockinthe afternoone. = gal 


Thefis BHR Ate i 


' We read indeed of the fhadows of the Evening, te 
4. but it’ doth not hence follow that the Evening be 


at mid-day, but rather fome time after it, the fhado) | 
of the Evening being the fhadowes of the day declini | 
which therefore grow long; but mid-day is no tim 
declining fhadowes. } 


Thefis 28. 


Although the Evening may be called by humane eth; 
all chat part of the day wherein we wifh men good §}| 
from noon till Sun-fet, yet its then called the Evenint: 
refped of the Artificial nor Naturall day, of which®+ 
fpeakes when he divides the day into Morning and: tr 
ing, parcof which afternoon is alfo called Evening byt 
Holy Ghoft in Scripture; becanie it is either approagi 
or haftning towards the Evening of the natural day! 
contiguous toit: even as part of a dark Night is foment 
called Morning, becanfe itis cither contiguous or mt}; 
from the Morning light, and men are then ufually up: 


preparing for it. Sy ke 
Thefis 39. 


« 


And asno Text can be produced to prove that the 
ning begins at mid-day 5 fo ncither ean any be alleg 
prove the Morning ro begin at mid-night. The 3} 
ture ({peaking properly.) puttmg an expreffe differ 
between Mid-wight, Cock-crowing, and Morningy. 
13. 35- . if } 
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And therefore to Tranflate the words'in Gem %. 1, 
“ the Evening, fo was the Moruing the fitft days ana 
“Cand this gloffe'and imterpreration, viz. Thatol tO), 
“premiffes of Night and Day, fo was the Evening ay 
of them both {0° wasthe Nictning ‘alfo compoulne | 
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The Beginning of theSabbath. 
th,to wit,ofNight and Light: this I fay is but words} 
| ‘ey no proof for fuch an interpretation. FuninsTranf- 
ion is beft and moft clear, and rationall, viz. Sowas 
> Evening and the Morning of the.firft day: for as 


A 


been faid,the whole time ofnight is never called by 
-name of Mornings let any man fhew the leaft Tittle: 
y Scripture of it, and I will yeeldto them in, this 
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affirme that the divifion of the naturall day, Gen. 1. 
day and Night, was for civill ule, and into Evening 
Aorning for Religious ufe, in refpe@ of the Evening 
Jorning facrifice a long time after, is juft fuch a device 
whowouldneeds thinke that the firit day of the 
was Called ula ca88arev,becaule God fore-faw and - 
ned the change of the Sabbath unto that firft Day 3 
t know, God {peaks of things as they were then in 
mature When. they did firf{ exift, before Sacrifices 
thought of; Adam called the names ofthings accord- 
‘their natures and fpeciall ufe, and is it credible that 
> his fall where there was noufe of Sacrifices, that 
nould know of Morning and Evening Sacrifices, in 
irefpedi it was called Evening morning? and yet 
eit was in reipect of Religious ufe rhat rhefe names 
@ycn to each day, yet why muftnot the Evening be- 
e day rather then the Morning? it: being as hath bin 
A, firft in being asic is firft in naming, 
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strue, thetimebeforeday, Mark 1. 39. iscalled 
mMorning , and weread of the Morning watch be- 
ay light,Exod. 14. 24. yet'thefe placesno way prove 
thich they are produced for, viz. That Morning be- 
mt mid-night: that Chrift went to prayer at. mid- 
becaufe he went to it in the early Morning, or that 
prning watch began at mid-night; for we know it 
me time after it3 thefe places indeed fhew thus 
| That fometime before Day-light is fometime called 
ng, whichis readily acknowledged in the refpeéts 
rntioned. — ; 
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<The Angels indeed were created together with 
chird Heaven,Gen. i.2-in the beginning of Time; for be 
incorruptible(as the third Heaven is )riicy could nor be}g 
terward created out of the firft matter,as all chis viliblq 
corruptible World was 3 therefore the Earth is faid tg! 
dark and veid(7. ¢. of all Inhabitants and beautifull fon 
in oppofition to the third Heaven which was made W| 
it, which was lightfome and full of (nhabitants, viz. 1 
Angels; and if it was a Kingdom prepared from the fo,§ 
dation ofthe World,furely this Kingdom had a King thy, 
and this King had hisfubjects 5 who could they then) } 
bur Angels?but ro infer from hence that this Time of dah 
nefs wherein the Angels were created, {ould be mornis 
g- that therefore they are called by Job the Morning ih} 
Fob 35 .6,7.a5 fome imagine, will follow no more thah} 
if one fhould affirm that the King of Babel( called Lue 
was certainly born in the Morning,becaufe he alfo is @ 
a Morning fiar, Ifa. 14.13. for who fees not,but that 
fpeech is meraphoricall in both? glorious excellent} 
hove others being beftowed on them, as fpeciall br) 
neffe and luftre is given to the Morning fiar. 
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“Belfhazar is {aid to be flain inthe night,Dan.$.30. 
_the Propher Ifaiah has foretold fhould be in the Mort | 
Ifa. 47. 11. but willie follow Hence chat the Most) 
the time of mid-night? might irnot be after mid-nigh}, 
well? forthe Text is filents and yetI do not think | 
the word Morning in Ifay is meant of mid-night,nor | 
‘parr of anynight, burbya metaphor the apparent GD | 
the beginning of his miferv( the light ofthe Morning) 
nifefting all rhings apparenrly_) the Lord alfo alludini) 
‘the manner of humane Judicacuress who .were Wot} 
paffé the fentence and inth@ it in the Morning. a] 
Scripture frequently holds forth. oe | 
Ay ; es ik 4 
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i} prey i a 
Though alfo it be true,that rhe Lord fmote the Ha 


atinid-night, and that the {raelites were prohibitec | 


fi 
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ng out of doors till Morning, Exod.12.22,29,30: and 
pat they did ftir up one another to:depart before mor- 
light 5 yet it will not hence follow/as fome would in- 
chat mid-night was the beginning of their Morning : 
gen; ¥. They might have rifen at mid-night juft when 
Wvas defiroying the Egyptians firft born, for tharwas 
pf the Morning by this account. 2.'They are prohibi- 
m ftirring out of doors till Morning,as of chemfelves: 
‘God, and Pharaoh, and Mofes will force them our, 
#isno rule broken by ftirring out in fucha cafe be- 
lay-light morning. 3. "Tis more than probable thar 
as fome good {pace after midnight before they ftird 
which is faid tobe in thé Morning watch 3 for’ the 
1s firoak was at mid-night, aftér'which Pharaah and 
puncel muft fit and confulr, and‘conclude what to do, 
nd for Mofes; after which there muft be fome time 
bfes to acquaint the I/raelites to make them fit and 
ve depart their departure; therefore in the Morning 
ot at midnight which began this Morning. 4. Pharaoh 
r Mofes aiter mid night, yet this Time is called 
» Pfal.30.3.and not Morning 3 and indeed properly 
snot fo, only called fo by an improper fpeech. 
he 
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en 7ob faith that God ftretcht ourthe North upon 
| sae. Fob 26.4. 'tisnot fpoken of the empty Chass, 
5 hath no occafion to fpeak thereof, nor is it his 
5 but of the places near the North Pole which are 
d empty of Inhabitants, none’ being able now. to 
in that frigid Zone. 
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od hath fet any time to begin the Sabbath,furely’tis 
time as may be ordinarily and readily known,thatfo 
as well as in al! other Ordinances) the Sabbath may 
un with prayer, & ended with praife:but ifir fhould 
at midnight,what man of a thoufand can readily tell 
ftain time when it begins,that fo they may in a holy 
: begin the Sabbath with God? all men have not 
d-night Clocks and Bells toawaken them, nor can 
pwing of Cocks herein giveacertain found; a poor 
jan man had need be a good and watchfull Mathe- 
| R 3 maticiam 
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 matician that holds this opiniom, or elfe I fee nor how) 
will know whes'mid-night.iscome 5; and if hee cal/ 
then its very confiderable and’ to me unqueftionable, 
that cannot he thebeginning of holy Time which ci 
be begun. in a holyymanner: there was never any ji 
nance of God but itwas fo ordered as: chat it might) | 
-narily be beguo and ended with God which make 
queftion. that the beginning of it at Morning mid. 
Gannoirbe of Goda: 23) 8h Gan vintnct for ba 
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Others there be, who do. not begin the Sabbathat, 
ning mid-nighe, but begin and.end it-atMorning-tigit 
the rifing of the Sun, and. the light of it 7: who indec § 
affifted witly better proofes and fironger arguments)! 
any of the reft, and therefore need.tryall, and weg 
need to know. what weight they arejof; “As alfo, |} 
accurately wary left ther rule of-leve be broken toy | 
fuch.gracious and learned Servants of -God 3° confid | 
how much they have ro fay m this point, in which | 
much love, refpe& and indulgericethath been ever 40 


ted neceflary by men of moderate aud fober minds.) 
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The fix.working-dayes being confidered abfol 


themfelves,in this refped it is no matter whether the} 
pin at Evening or Morning,or Mid-night,or Mid-day, | 
ic inthis refpedt a fin to begin and end the dayes aceo,| 
to the cuftome of the civill Nation where we lives bi| 
caufe thefe dayes are to be confidered relatively in hi 
of the feventh Day, hence the week dayes are fo toh} 
_ gun, as that their relation to the feventh be nor diftiy} 
foas that the bound: and timits:.6f he Sabbath bec) 
paired-or tranfgreffed «for there is no religiousnec 
to begin and end civil time with facred:nor is it fount | 
Jy as it may feem at firft blufh to give God aid Cefar | 
due = civill accompts.tothe one, and facred to theo! 
for when the Femes; were fubdued by the: Romans, 
might and did begiicheir reckoning of. civill Times! 
Romans did, and yer referve the bounds of facred'} 
wholly unto God: They did the like in wh pose: | 
fince, faith M.£ex,Sehat their civil days bégan'in if 
4: tne oc ff iq 
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ind Religious dayes in the Evening And when they | 
nus varioufly begin their dayes, there was no fuch 

rent difproportion of Times as Reverend Mr. Cleaver . 
ee in the like cafe; if holy Time fhould not begin 

WMorning, which he pleads for. 
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= principal foundation ofthis Opinion,are the words 
if four Evangelifts, Matth. 28. 1. Mark, 16. 1, 2. Luke 
- Folm 20. y. Amongall which that of Matth.28.1. 
noft weight, wherein ’tis faid, In the end of the Sab- 
t it began to dawn toward the firft day of the week, yc. 
whence it {eems to fellow, that if the Sabbath Day 
4 at the dawning of the firft day of the week, that 


the dawning of the day-light of the firft day, muft 
cone of the Sabbath Day, or of the Chriftian 
h 


: Thefis 51. 
§- confideration of this Scripture hath caufed fome, 
beth (viz. Beza, Funivs and others.) who con- 
the Sabbath ro beginat even, to atfirm upon very 
ble grounds,that there was among the Fews, at this 
Wuder their Roman bondage,a double account,and re- 
id of the dayes of the week. 1. Civill. 2. Sacred 
nt. According to f{acred account(they fay}rhe Church 
i began their Sabbath at Evening, not Morning, 
they demonftrate from fundry pregnant Texts in 
dand new Teftament; ‘but according to the  civill 
ntof the Romans, who gave the precedency to ‘tlie 
pg before the Evening, they begun it therefore ‘in 
i: 


eo 
f 


ring,and according to this latcer account they fup- 
e Evangelifts to fpeak. | 
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Fif the feverall: Texts be duly examined , rightly 
ured and fincerely:interpreted, there will nor ap- 
a neceflity of fuchan:account from this place, but 
» chat thefé Texts which are ordinarily produced to 
: the beginning of the Sabbath at Morning,will bring 
mg evidence to demonftrate its beginning rather on 
vening before. R44, Thefis 
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eginning of the Sabbath. . 
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For this dawning toward the firft day of rhea 
meant of the Artificial Day, or the Light of the firft 
the.week, as the word dawning implies, and the eviay 
of their fa& in comming to the Sepulchre demonftraii 
much ; for it isnot the {cope of the Evangelift to fet | 
‘when the firft day of the weck began, but at what tis! 
the firft day of the week fuch and fuch actions fell on 
thing done in any Time of the day,whether at fix,or \j 
or two of the Clock may be faid to be done that day; 
will nor follow that they ‘are therefore done in the b: 
ning of that Day : | meet with two Exceptions here. § 
x. Some fay that it might be meant of the Artificia| 
if the words had run thus,viz.at the Dawning of thedil 
the firft day of the week about the dawning of the y 
butthe dawning towards the firft day, This phrafe (i 
fay) feems to defcribe beginning of [uch a da} as ftands ing 
lation tothe whole week, and all the other days of the nie 
which are to be taken for natural! dayes : Bur, 1. Ther} 
ope a firft Arcificiall.day of the week, as well asal| 
xall.. 2. This, Artificiall day doth not inthis accoum | 
clude the Night before as part of this firft Day, and 
quently the Naturall Day confifting of Night and Li! 
therefore it may well ftandin relation tothe other ¢| 
vof the Week which were naturall; for although the 
gelift fets down. particularly when thefe things abor’ 
Relurrection, of Chrift happened to be, viz: atthe d 
ng towards the firft day of the Week, yet we thatt 


Thi Beginning of the Sabbaths | 
upon the firft day, feems to be an Englith Cabalifm, - 
nee curiofiry:exhaled and extracted out of the 
; rather then any folid Truth which the Text holds 


~ orthe Spiric of God aimed at... 31 cnc ee 

© A fecond exception! is 3 that:.chough the words Day 
dripture be taken for the Artificial day,yet never whe 
Mvord firft,fecond, or third Day, &c.: are joyned toge- 
| and they point us te the firft of Genefis,where when 

it or fecond.day is mentioned, ‘its conftantly meant 
WNaturall andnot an Artificiall Day <But 1. Thisisa 
I miftake; for the Day of the Levites Travell (which 
hot. in the Night,, but upon the Aruficiall day )is cal- 
Moe fourth Day, Fudg.19.5. And the fifth day, verfe 8. 
iis Artificial day may be called the firft day, as that 
fay involve the Night before, (where we make the 
Math to begin) as well asthe Night after, on which 
Bimake the Sabbath to end; and thus the Natural day 
ibe here comprehended alfo (which they plead for) 
ame day which Artificially begins at day-light, may . 
rally begin the night before. | | 
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q we fhould fuppofe that this Day is meant of the Arti- 
Day, yet there is a harder knot to be unloofed in 
Avords of Matthew, who affirmes, chat this Day-light 
| Lene was the Endof the Sabbath. Whereby it 
Hes chat the Sabbath began atthe dawning of the day 
Ae, and therefore it ends atthe dawning of the firtt 
: Ee ise : and hence they infer, that the day-light 
his firft day cannot belong to the. night of the Jewilh 

ath, which immediately went before. And! con- 

ithe argument is firong and undeniable, as the words 
ander the glofie. .. We muft therefore cenquire more 
owly inro the true tranilation of the words, and their 


qiing. 
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at therefore which we tranflatetheend of the Sab- 

; isin the Originall 018 82 eaBGarde. Which words 
arioutly iranflated 5: we fhall onely obferve that the 

ek word 8.)% hath adouble fignification, in frequens 
mong Greek Wrivers. if 

: Arent J X. Some> 
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Fhe Beginning of the Sabbath, — 
‘f. Somewhile ir: fignifies Late Time} ‘or the exe 
and [aft t: me of the continuance of any thing: as, dh 
Ystegs, i. e.thelacerime, or latcertime of the Day: 
2. Sometimes it fignifiesa long Time after: as, dh 
tear, 7. alongtime after the Trojan War: Now ip 
place ic isto be tranflated andin this latter: fence that 
dong time, or a good while after the Sabbath ws ended,» 
began to dawn to the fir/t day of the week; doc. whichiil 
terpretation if it be made good will clear up chis diffi 
ty, viz. thatthe jewith Sabbath did not end at the a 
ning of the Firftdayofthe week, but long before : nol 
deed durft I incline to thisinterpretation, if did no} 
the Evangelifts (che beft interpreters ane ofanother)'§ 
king thefameto my hand. 2 
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. For. firft, Afark,, who writ after Matthew, and is belt . : 
to. interpret his wards,exprefly faich chat the Sabbath yh 
pa(t when the women came to the Sepulchre 5 his wif 
are AlzpionemeraSSers, Tie Sabbath being pat, Mar, ' 
1-Hence therefore, if Matthews words fhould be tray} 
ted, Late on the Sabbath, or towards che ead of the §, | 
bath, then the Sabbath was not already pait (as Mark 
firms ) bur drawing toward an end. Mark therefore té,} 
us,that the Sabbath was ended, and yet not telling us ¥, 
icended, why fhouldwe not Harmonize the Evange} 
by Matthews words, which tells us chat it was long bef} 
2. Thetime ofthe coming of fome of the women to | 
Sepulchre, as it- was upon the firft day of the week, \f 
was fome time within the night: and hence Mark tell, 
it. was very early, Mark 16.2. which cannot be at the fi, 

ofthe Sun onely when ‘tis faid alfo that chey came to | 

Sepulchre; forthatisnot av wpei, valde mane, Ory 
eatly.. Again, Luketells us chat it was spdpu Bs. 9gQ», 
early or ia the depth of the night; for foche word 69%, 
frequently fignifies the time of che night when Coch 
crow. I forbear to inftance in Greek Writers, becaufet} 
Evangelift Fein cleares up this moft fully, who expref 
faitia, chat it was chortag int trn;, it being yet dark: a, 
Poesy it be faid Mark 16. 2. thatthe women came tot, 

pulchre aboutrifing of the Sun 5: yer! Pifeator and orl 
ieterpret chat of their laft a@uall comiag ca it; their Pi 
Pafation for it being very early, while ic. was yet “) 


+d 


ae The Beginning of the Sabbath. 
3 andit feems there-was two comings by feverall of 
to.the Sepulchre : for its evidentthat Mary’ (who 
Wnoft affection) came tothe Sepulchre while it.was 
Hark, theré{tofi them poffibly preparing. thereunto. 
ever the Evangelifts be reconciled,this is evident,that 
Hort firring:of the women: abour that work:.from 
abl they ab(tainedupon che Sabbath day, was-very ear- 
the depth of the morning Darkneffe, beforethe Day- 
when fome would begin the Chriflian Sabbath: and 
Whence it follows::@- That if the Sabbath was nor paft 
a before this dark time of the night began,” but: rather 
id when the firft day of the week begaii to dawn, then 
| 1! follow,that ithefe holy women did not reft the Sab- 
| ‘according roithe Commandment $ for we fee they are 
pight:bufie about thofe things which they did forbear 
) Becaufe of the Sabbath, Luke 23.526 2-Hence it will 
bog that if the Sabbath was not ended before this 
H time of the night, but onely at the dawning of the 
Hight, then our-Saviourcould not arife fromthe dead 
Prirft day of the week, but within the dark night of 
ith Sabbath : for Mary came when it was dark,and the 
Ai Chrift was rifen'bciore fhe came, and how long be- 
Ano man cairtell; but its evident that Chrift arofe the 
day of the week, Mark. 16. 9. and therefore the Sab- 
Nl was ended long before. 3. If therefore the Sabbath 
Bpaft at the dark time of the night, how chen can the 
Math begin at morniiig Light? andif it was paft wher 
as thus dark, when then could the Sabbath end, but 
Bi this night did firft begin? and if this was fo, irwas 
Micruly é)¥caCGa, agood while after the Sabbath 
ended when this dawning toward the firft day be- 
According to the interpretation given. 
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A istrue indeed, that this time of darkneffe is called . 
ning 5 and hence fome would infer, that the Sabbath 
ins in the Morning’: but fuppofe it be fo called, yer it 
i Called morning Light, at which time they plead the 
ath fhould begin ;' and it is improgerly called Morn- 
becaufe (as Hath been formerly fhewa_) iris picpaa: 


ty fo, men ufually preparing them for the wor 


kof the 
light following: Morning’ is alfo frequently taken in 
pture for any ‘early time, ph. 3.5. and {6 this mgin cs 
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- Lhe Beginning of the Sabbath. 
the firftday ofthe week, wherein the women aro 
their work,was an early-time, and therefore called ft 
ing. Again, fuppofe.a double morning beackaowle 4 
(as there was. double evening) yet it will not follow) 
.this morning belongs only to the day following, for it! | 
belong to thenight before; for as where there are | 
evenings fpoken:of, the former belongsto the day, 
ter.to thenight.: fo ifwe granc twomornings, the li| 
‘morning may belong to the dayenfuing, and the fol| 
tothe Night preceding; if therefore any plead for thi’ 
ginning of the Sabbach at the morning light, ' thefe /p! 
of the Evangelift will not bear them out in it,it being‘ 
‘morning when Chrift arofe; if cheyfay ic begias ing 
dark morning, then let:them fer exadtly che time of | 
dark morning wherein. Chrift arofey and wien 
would begin it but no wit of maiiJ fear is able to den} 
» firate this. yi) Heh } 
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And furely itsof deep confideration to all thofe | 
would have the beginning of the Sabbath ro be juft a} 
time of the Refurreétion of Chrift, on the Morning, "| 
wot any one of the Evangeliftsdo ferforth, or aime} 
forth the exact time of Chrifts Refurreétion: they tel 
indeed the exact time of the womens preparation, ‘| 
,comming to the Sepulchre, and of the Earth-quake } 
fear of the Souldiers, and chat thefe things. were done | 
the mornings but none of them points, out the time | 
Chrifts rifing 5 nor is, ir their {cope to fhew exadtly w| 
he roie, but oacly to fhew whathe was rifen and thai} 
appeared to many being rifen, who came to feek forh'} 
Now affuredly, if ic had been rhe mind of {God that | | 
people fhould begin the Sabbath when Chrift began | 
Refurrection, he would have pointed out theexa@t| 
| when he did rife, that fo they might exaétly begin | 
Sabbath; butnone of the Eyaagelifts point out the tir| 
not is ittheir {cope exa@ly fo todo; nay, they do exa‘| 
Point out when orher matters hapaed about the wom. 
_comming to the Sepulchre, but chis is not made ment 
of; onely we may gather by laying many things cogett| 
iene what time it fhould be, and cherefore 1 marvell 
them who would prove the beginuingof the Sabbath | 
the time of Chrifts Refirrreétion from the alata - | 


The Beginning of the Sabbath. - 
g exadlly:to the time of the womens rifing in the 
Mg to vilic Chritts Sepulchre, but nota word of the 
Whing this drives at, which,is the exact time of 

rifing. « Pyetrie BOT i3 1 SOO} chiss 
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is truth 5 for the two Difciples who went to Emaus and 
Wiftyave faid to return to the Difciples when they are thus 
Beethers which evening cannot (fay they) be poffibly 
Pf the Firftevening before Sun-light wa: fet, because 
I) being far {pent, veil.2¢,ane they conftrained him to a- 
ith them (which argues that it was late) and the di- 
af Emaus from jerufalem being fixty furlongs, ov eight 
excepting ahalf 5 fothat it was impoffible. for them to 
Mm fo long a journey in fo fhort a time, within the compaffe 


| 
: arft,this invitation cur Saviour had to fiay by the two 


Bist Evening : Hence therefore its meant of the fecond 


s, which was within night, which yet we fee belongs to 


Wy before. But there are many things confiderable 


cuate the jirength of thefe reafons. 
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Jes,was probably to fome repaff,fome time after high 
offibly toa Jate Dinner rather than a late Supper to- 
the latter evening; andif fo,then the Difciples might 


lacome from Emays to Ferufalém before Sun-fet with- 


former evening 3 for the word toward evening, @pts 
}¥may be as well underftood of rhe frit evening to- 
2 or 3 of the clock.as of the fecond; & ifit be obje&- 


Bhat before the firft evening the day could not be faid 


far fpenr3 yet if the words be, well obferved, nofuch 

ation can be forced from them, fer the words are xi- 

4 Wi p8 eg,i the day hath declinedswhich isttuly faid of 
ime after high-nocn,and therefore might be a fitfea- 
p prefic cur Saviour to ¢at; as nidy appeare by com- 
og this with -a'parallel ‘Scripture’, Judges ro. 8, 9. 
% which 
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which is almoft word for word with this place of Lf 
the Levites father invites him to eat fomething aff! 
early rifing, verf.'8. which was too foon for fuppe 
therefore feems to be rather toa Dinner which ‘th! 
ried for untill after high-noon, or as ‘tis in the Ori) 
CIT MVWOI WY i. untillthe day declined, (juft} 
herein Luke; ) and then when dinner was end¢’ 
perfwades him to flay flill, becaufe the day was wel 
(as-we tranflace i: }toward evenitig§ (as here the D/ 
tell our Saviour) and yet after thele perfwafions ta | 
as late as ic wa: he departed and came to Ferufalem || 
“night, and from thence to Gibeah (without any), 
too ) before Sun wasfet, or the latter evening; and'f 
if we may give credit to Topographers,Gibeah was '' 
as far fromBethlem( from whence the Levite came )a} 
falem was from Emaus : and therefore if the Levite’] 
with his cumber and contubine to many miles bef] 
fecond evening, norwith{tanding all the Argument! : 
from che day declining, and that ic was toward ev't 
why may we nor imagin the like of thefe Difciples a'f 
ws muck more? who had no cumber,and whofe joy f 
‘hot but addé wings toa very {wift retuim tothe eley' 
fore he fecond Evening, notwith{tanding the like’ 
ments here ufed in Lube 24, 29. And’yet fecondly if 
that hey invited our Saviour to fupper, yet the ff 
Evening beginning abouc two or three of the Clock’ | 
after-noon, our Saviour might ftay fome time to eat't 
them, and yet they be timely enough at Jerufalem If 
the fecond Evening: for fuppofe our Saviour ftaid arf 
with them or more,after two or three of the Clock, ¥ 
‘aftrong man may walk ordinarily three miles ant} 
“why might not the rydings of this joyfull news make | 
double their pace, whether on foot or horfe-bacl} 
mention is made of either, and fo be there with’ 
hour and half or thereabout before the fecond Ey’ 
could ceme? } 


a 
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"And although our Saviour appeared to them whe 
dores were fhut, yet it isnot {aid that the doors wet'' 
becanfe it was Night, but for feare of the Fewes and’ 
Purfevanes 5 that they might nor rufh in fuddenly' 
them, which: they might doc in the Day a5 wee 
ofa 


i 
> & 
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| and thoughthis.was.a poor fafe-guard from their 
Wes,yetit wastome, and the beft which they had,or 
t could think of at fucha time; and if our Saviour 
-o them when they, were at fupper, Mark 1 6.14.and 
Wordinarytime of the Jews fupper wasa little after 
| we Sun-ler(as might be demonftrated_) then the fe- 
| 


lvening was not as yet begun, no not when Chri 
much lefie before the other two came, who were 
rom Emaus before. 
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- {aid by fome,that if it was not very late, then the Ar- 
is of the Difciples to perfwade Chrift to flay were weak; 
cems (lay they ) they were firong, becanfe its faid| they 
ined him | but we know that much affection will 
ime urge a weak argument very far, for ftay of fome 
il friend; and when arguments will not prevaile, ic 
old them and conftraine them by force; and thus it 
ache Dilciples dealt with our Sayiour;their conftrain- 
lan was not fo much by force of Arguments as violence 
lrce of love, for fo the words in the Originall (2- 
rasto) properly fignifies : and hence it feems that 
as day enough above head to travell farther in; 0- 
ife what need fuch violent perfwafions ro ftay with 
Mand for any to fay, that the Parallel of the Levites 
ais perfwafions to ftay,upon weak greunds,is not the fame 
Bis, becaufe his Arguments might {uit well net to begin a 
urney when it was paft noon, which was the cafe there 5 
aveafon of no force to perfwade to go farther when a 
inajourney already : which i the cafe-here. (fay this 
Br is again{t che Pradife of love in common experi- 
men weary in their journey may ftand in more need 
a {wafions to ftaythan they that have not-begun to 
Bi at all 5 nor was the Levites journey long from 
eto Gibesh. | | 

| 

| 
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risitan Argument of any weight; from Fobn 39. 1. 
fife the: two Difciples are faid-to abide with Chrift 
Pay, thar therefore the night following did belongto 
day (they flayingas icis fuppofed alinightand con- 
ently that the: Day'begins inthe Mornings. for) thefe 
3  Difciples 
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‘Difciples comming to Chrift at rhe tehtfi honte, ‘or : 
the clock in the afternoon, rhere wé?e'thén two hol} 
maining untill Night (the Jews arcificiall Day'cont| 
from fix ro fix) within which time our Saviour (w 
do much work’in ‘a {mall time) might fufficiently it 
them( for that time_) within che {pace of two hour¢ | 
why might they not depart before the night came, || 
ftay with him only fo fhort a time? and vet if they dl 
that Night,they might norwirhitanding be faid tofty 
artificiall day only, without reference to any Night|| 
or after, or to any part of the Morning. followin, 
Night, when ’tis propable they departed if they dil; 
with him all that Night. RAGS 
aa 
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’ she, 

Thofe who think that Paul would never have Pre, 
till mid-night, Ads 20. 7. if that night had not bee, 
of the Sabbath which began the Morning before, mo) 
would he after this long Sermon have’ communicates, 
them in the Sacrament, verf. 11. unleffe it had bee; 
Sabbath Day, may do well to confider chefe things-1}, 
the caufe of taking in fo much of the Night follow) | 
Preaching till mid-night, was extraordinary,’ vt% | 
early departure never to fee their faces more 3 and) 
that if chis Night wasno part of the Sabbath, it wai 
‘unreafonable to hold them fo long at it, is an afl 
“which wants reafon, if we dobut confider the fhor; 
of his time, the largneffe of Pauls heart, fpeaking no) 
his laft,and the fweemeffe of their affeGions as migh | 
ly enable-them*ro continue till mid-night and up 
with cheerfulneffe,and without thinking the duty te 
and unreafonable long. Paul therefore mighe begi 
Sermon fome part ofthe Day-light,which was parte | 
Sabbath Day,and continue it till mid-nighrfollowmy| 
yet this night be no part of the Chriftian Sabbath, “be! 
it was an extraordinary caufe which preft him herey 
2. That there is nothing in the Words which wille; 
the Sabbath tocontinue fo long as Pauls Sermon did 
 « fuppofe chofe who'begin the Sabbathvat’ Evening,#l | 
‘'fhould be faid of fuch,that being met together the fart 
“of che Week to break Bread, their Teacher being ti 
‘parton the morrow, Preached:unte' them and conti! 


isfpeech cil mid-night, ‘will this argue a continwaD | 


4 


| >: 
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me day? No verily, and the like reafonjs here. 
Wat the Lords Supper might be and was adminiftred 
Pauls Sermon; for there is a double breaking of 
inthe Text: the oneis of common bread, vers. 
: er Paul had Preached; the other is of holy Bread 
W Eucharift verf.7.for the Syria& calls That breaking 
A Bread which is mentioned verfe 7. the Euchavift or 
| SapBer;but thac Which is mentioned,verfe 11. Com- 
Mead; andthe Greek word jure pevo,, implies as 
_and hence alfo its fpoken of cne'man principally, 
M hat when he had broken Bread, & caten,& talked a 
Mme till break of the day, he then deparced, it being 
rdinary repatt for Paul after his long Preaching,and 
_hislong journey, and is not therefore any Sacia- 
d eating ; the manner of which is wont tobe expreft 
| r words than as they are here fer down} ifthere- 
Mauls eating veife 11. was common Bread, it cannot 
i affirmed that the Eucharift was then adminifired 
ermon at mid-night, and yet they partaking of the 
ent this day, verfe 7. irfeems therefore that ic was 
| fired fome. time before this extraordinary courfe 
Maching began. 


li 


i 
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will iz follow,that che Sabbath begins in the Morn- 
ecaufe the Morning is {et before the Night in the 
for the Sabbath, Pfal.o2.1,2. for, 1. The fcope of 
Milmift isnot to fet forth when the Sabbath begins: 
W itis to be fanétified,and that is, not only by fhew- 
Bch che loving-kindnefs of God every Morning or day 
@for that perhaps, many will pis: do) buralfo in 
#eht, when men may think it too unfeafonable or too 
uc therefore in a holy gradation from the leffe to the 

che firft makes mention of the Morning. 2. The He- 
vord for every Night, is, inthe Nights; and there- 
A fuppofe thar this Palm is fpecially applyable to the 
hh, which we know fome queftion) yet this place 
a {oon evince the Sabbath to begin in the Night be- 
te Morning, and to be continued in {weet affeCions 
sht after,as thatit fhould begin in the Morning,and 
tinued the night after; fo that this place wil! nor 
niscaufe, nor is there any weight in fuch kind of 
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Nor wi Litfollow from Levit. 7.15. with 22.29,3), 
Exod, 12.10. that becaufe the flefh of the peace Oj) 
was to be eaten the fame day, and nothing to be left, 
che Morning (fomething like this being fpoken alfo « 
Paffeover_) chat the day therefore begun in the Mor, 
for in Leviticus there is a double Commandment, 1.1], 
the ficth of their peace offerings the fame day 5 but y, 
caufe when they have eaten, fome bones and offals |, 
remair,1ence, 2. They are commanded to leave n¢# 
till the Morning, which doth not argue that they?) 
berty to eat it aslong as they might keep it, but rg 
they had liberty no longer than the fame day to eat.f 
nor liberty any longer chan the next Morning fo m) 
to keep any of the relicks of it: And as for the Paf 
(a place much urged by fome) they were to killit« 
fourteenth day,Exod.12.6.which they might eat the 
following, verfe 8. yetfoas to leave nothing of itt 
Morning, verfe 10. Thisnight following is not che 
any part of the fourteenth, but of the fifteenth day ‘J 
mid-nighe there was a cry,verfe 30,31.and this nigh 
went from Ramefes to Succoth, verfe 37. with 46. a 
time is exprefly called the mcrrow after the Pafl| 
Numb. 23.3. nor is there any inconvenience or ru | 
- ken to kill che Paffeover upon one day,and conrinue | 
of it fome part of another, the Piffeover being a Fe) 
more dayes than one. Z| 


Pa 
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Nor doth it follow, that hecanfe dur Saviour cells | 
Mark. 44.30. Luke 22. 34. that this Day, even this | 


(viz. of the Pafleover) he fhonld deny him, th) 
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Exod.t4. 13. 1 Sam. 4. 9,8. 2Sam. 4.5, 9,8. 
She it oe esas BROS OB 


nfwers many objections produced againft the begin. 68. 
if the day in the Evening, for the Morning, to conti- 
atthe word Day is frequently taken in Scripture for, 

ificiall day,and that the word Morrow frequently fig- 

a new artificiall Day, which in refpeé of, and refe-. 

unro, the artificial day going before or following 

s no part thereof;buras the Proverb is,to morrow is 

‘day : and thus ’tistaken, Fobn 12.12. Fobn6, <2. 

3.958. 6 Sam.i4u2g. Adts 23. 31532. 2 Samu. 

3. Exod. 10.413. Deut.2+. 22,23. Jofh.8.29. ahd 

Exod 7-45'1512,17-with 1.6.t0.13.Bx0d.14.ult.with 

4,28. Dext-9.9,11. Whence onely let this be noted, 

» argue from hence, thac co morrow Morning or to 
w day-light is the begimming of che narurall day, be- 

ics called a new or another. Day,isnot folidjnor alfo 

Ichough the Nighrfollowing the artificial day,be not 

satly called to morrow,. yet fometime it is fo called, 

1.30. 14. where the evening of their morrow ftopt 

j,4. that nighe, 
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ere are fome who confeffe that the Jewifh Sabbath 
_arthe evening ever fince the Creation unto the time 
rifts Kefurredtion; but now they tell us chat it be- 
) the Morning, becaufe of Chrifts Refurre@ion (the 
ofic) which began then 5 fo chat as this makes che 
re of the day, fo it makes a change of the beginning 
day from evening till morning when the Refurredti- 
W Chrift began : but the feebleneffe of this opinion. 
Mippeare from thefe enfuing confiderations. 

{ iad 
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Confider,. That the foundation of this opinion is ex- 
g@- rotten, viz. Thacthe day muft nor begin,until that 
which occafions che change doth aétually exift. But 
du that the Paffeover began before the work which 
cafion it_ did actually exift, viz. che Angels pafling 
the lfraelétes at miLRIBH, Exed.12.29- With 125 43> 
a D4e 
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14.and 6.8. indeed the Chriftian Sabbach day is no}: 
fore the day of Chrifts Refurre&ion 5 yet the beginniy) 
this day may be before the beginning of the Refurregj 
as it was in the Paffeover. hd 

2. Confider. That ifany of che Evangelifts had i 
a new beginning of the Sabbath ac Morniag, that!) 
would then have fer down the exaé time of the Ih 
Refurredion; butnone of them do this; they fet di 
the time of other things to prove that Chrift was rifex 
not the exact time of the Refurrection , for its wh; 
umcertain 5 certainictis, that it was before Day-ligh| 
gan3 for Mary came and found him rifen while it wa) 
dark, Zohn 20. 1. and how long he was rifen before) 
can determine ? : . aa 
3. Confider. That if Chrifts Refurre@ion begang 
Sabbath, fo chat in that moment and point of time wh; 
in Chrift arofe the Chriftian Sabbath began, then C; 
conld not lie three dayesin the grave; for either he 
three dayes accordmg to the Jewifh account, begin 
the day at Evening; and then the third day on W) 
Chrift arofe (which alfo was the firft day) muft bet! 
Evening as we plead for; or elfe he muft lie three 
according to the new account,which begins the third 
in the Morning, leaving out the night before as not a 
taining to any part of the week before or after 5 bn} 
cording to this reckoning its impo(lible that Chrift fy 
lie three dayes in the grave, he may be then indeed 
to arife the third day, bur not tolye any parr of the 4 
“day, becauie lying in the grave implies fome time Of 
tinnance therein upon the thid day; but how could! 
~be,when they fay thacthe moment of Chriits Refurre 
began the day of our Chriftian Sabbath? 2 | 
4. Confider. If the-Jewifh Sabbath was the laftd | 
‘the week,and began and ended at evening, then the |, 
{tian Sabbath mutt either begin at evening: when the 


ffi Sabbath ended, or the firtt day of the week cann | 
the Chriftian Sabbath,but only a part of the firft day, 
part of the fecond day; for the night which goesb'| 
“the Chriflian Sabbath, either: 1. they muft makeitt 
Jong to the Jewifh Sabbath,and then that Sabbath m| 
fanctified 36. houres, and foit muft be more than | 
which is fanétified; which is abfurd 3 or 2. they, 


- make it belong to the Chriftian Sabbath, and then t 
‘ Seanmot make it begin in rhe morning 5 of °3. they | 


a3 
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it ont from all weekly account, and fo take in: the 
following ( whichis part of the fecond day) as pare: 
2 Sabbath. ; 1g 
ae That the feventh part of time cannot be 
ily given to God, bucitmuft be eitherahe firft or laft 
ih (as hath been fhewn) and thei morality of the 
fh: Commandment cannot be obferved. without giving 
pes of thefe; if therefore the Jewifh Sabbath 

lat Even, the Chriftian Sabbath muft immediate- 
reed it, and begin it chen, orelfe a morall rule is 
' 


ne the Jewith Sabbath began and ended at Even, 
ne Chriftian Sabbath began at Morning, what muft 
ae of that night which is between them both, and to 
‘D of the week muft it belong? Sfany fay, that ’t# 
Meter whether it belong to any orno, fo long as time runs 
| rf anfwer will nor futfice 5 for though time runs on, 
Whac orderly time is there here which is running on ? 
§ confifts of years,and years ofmoneths,and moneths 
ie weeks of dayes 5 to what day or what week 
muft this night belong? they that maintain this opi- 
fio roundly affirm, that itsnoabfurdity to leave that 
ight out from weekly,nor as pertaining to any week 

‘ or after, but fay ic was loft : alas poor forlorn Night 
yt thus flrangely forfaken; what aft-ange kinde of 
f this which belongs tono day? what a mifhapen 
Moftimeart thou, and yet how canft chou be part of 
that art part of no day, but onely (as they fay) of 
Howing and running on,without head or foot,week 
Ne 


} 
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to; andthat there is as good reafon to alter the ti 


uch a {peciall and wonderful occ ( 
ny a there was to diforder the courfe of ti 


S. 
That in the dayes of Fofhuah and Hezekiah, there was 
jonftrous mifhapen piece of time cut Cut, as here’ 1s 
med; for though the Sunne. ftood ftill, fuppote 
4.93 about 


The Beginning of the Sabbath. | 
abour twelve hours in Fofbuas time, aud fo made ad 
-géhours 5 yet rhefe twelve hours were part of that 
and of that which ordinarily makes the day, viz._thq! 

tion of the Sun about the Earth, which is ordinarily! 
in 24 hours, onty the Lord flopt ita while,and fo m4, 
alonger day, and-yet meafured by the ordinary mej, 
of aday, viz. the Sun compafliug the earth 5 whicll/ 
night isnot.> | 5 
2. Thoughfome part of theweekly time was cha) 
in fome refpedt 5 yetno partof facred’ and Sabbath 
was perverted by either the Suns flanding flill, or its) 
back, becanfe though theft things were longer than |} 
nary, yet they were but ordinary dayes in this fence), 
becaufe there was no more to either day than that w 
ordinarily makes'a day, to wit, that {pace of time wht 
the fun circularly compaffeth the whcte earth For th, 
a fevench part of time be morally due to God, man h 
fix dayesfor himfelf; yerthis isto be underftood,ds. 
day is meafured by, and made up of the whole com! 
motion of the Suncircling the earth; now though | 
dayes were longer than ufuall in thofé famous time! 
they were onely fuch dayes as were made by this moy 
and hencethere was nochange or ‘perverting of the | 
of the Sabbath, but God hath his dne then orderly. A 
here we muft make a new and flrange beginning of) 
by leaving outa whole night, and denying God a@ ‘1 
day, according to ordinary account and reckoning, 
muit fall toa diforderly begining, upon preteiice | 
more than ordinary occafion 5 which yet we fee, 
not fo in thofe extraordinary times of Hezekiah and| 
fuah. 3 aS =] 
3- In the dayes of Fofuah and Hezekiah,there was, 
neceility of prolonging thofe dayer, and chat ina cout, 
providence, fuppoting that God would work wonde, 
hasprovidence , but whatneceffity is there to begin, 
vhen Chrift. did firft arife? for this ation falling) 
n the frft day, might fanGifie the whole day whi, 
ordinary courfe fhould have begun at Evening : we fe:| 
whole fifth of November is fandtified, upon an og¢ | 
which hapned abcutnine or ten of the Clock: nd | 
Evening of the Pafleover was fanGified before the.Ai, 
paffed over the Ifrasiites at mid-night, which was th 
cafion of the {anctification of that day : what need or, 
ceflity was there to leave a whole night out of wee 
Dig hve Pe ek ve ih SA : : i Cc 
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}:, and lofe fuch a part of precious Trealure ? ; 
Hl ic was for the manifeftation of the marvellous glory 
: in the eyesof all the World, good and bad; to 
that violation (asic were) of the courfe of Time in 
Yea of Fofuah and Hezekiah; but what glory doth 
Mt gain in the eyes of others,by making the Day to be- 
Mc the Time of his Refurrection by the loffe of the 


zat glory doth Chrift lofe if he fhould begin the day 
ening when the Jewifh Sabbath ended, when as the 
| e day thus is celebrated and fanctified for his glory 
pe of his Refurreétion upon this Day? and theres 
tkis a great miftake,to imagine as much reafon for the 
| tion of the courfe of Time in refped of Chrifts Refur- 
i: (which makesfo little for.the glory of Chrift) as 
M. was for the variation of Time inthe dayes of Jofuab 
Hezekiah, which made fo apparently and evidently 
i-xceedingly for the glory of Ged, and the-honour of 
iW who were Types of Chrift? 
| 
9) fay that there is a neceffiry of beginning the Choifti- 
| Ppa when Chrift firft entered into his Reft (the 
Hnoment of his Refurrection )becaule the Father began 
Mewith Sabbath the firft moment of his Reft after his 
Ae Labour, is nor folid nor found: kor there wasa 
Wairy for’ God the Father to begin his Reft ar the end 
As work: otherwife a morail rnie had not been obfer- 
Bviz. Thata feventh pare of Time be fandtified; for 
yes being finifhed in creating the World, there was 
aneceiiity of fandifying the feventh Day wherein his 
B began, left a morall rule fhould be exemplarily bro- 
M but there was no fuch neceflity here; for the whole 
ung ofthe firft day may be fanétifted upon occafion of 
Bits Reft on fome part of tharday, and nomorall_ rule 
en hereby: nay there had bin a morall rule broke if 
chriftian Sabbath had norbegun upon this Evening : 
ale hereby God fhould have loft a Sabbath Day with- 
¢ campaffe of feven dayes as they are meafured by the 
and this is directly croffe to the morality of the fourth 
imand 3 for if a whole night be loft (as chefe men re- 
)) onely Time flows on (they fay) then ic muft be full 
p dayes anda half besore God have a Sabbath ro be- 
54 gin: 
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he Evening before,out of the account of weeklyTime? . 
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gin: aud thisabfurdity inthe courfe of Time, 1 beld! 
will nct be found in Fofuahs time, nor in altering the} 
ginning of the year in Mofes time, Exod. 12. for 10 mq. 
rule was intrencht upen by thefe and fuch like ald; 
tions. Bs Na SAB 
i os Thefis. 73.- 
It is an ungrounded affertion to fay that theveafons of 
change of the Day,are the fame for the hee | the beging 
of the Day : for, 1. There wasa Type aftrxed (as hat | 
fhewen_) to that Jewifh Sabbath;bur I never yer he 
any Type in refpedt of the beginning of the Sabbath.2 i 
vine will and Intiitutioa changed the Day,and that 
cording to a morallrule, viz. That God hath one di | 
feven given him : but God could riot begin’ the Sabl, 
with excluding the Evening before Chriftarofe with ! 
breach of this Rule, as hath bin fhewen: the day mij 
be kept and changed without breach of that rule; bur, 
beginning could not be changed but there would Nee | 
rily follow fome breach thereof. ‘ 
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To think that the Sabbath muft needs begin in the Marni 
becaufe we read not expreflely after Chrifts Refurred ion} 
the Night flould belong to the day following, nog is there s 
viffanc: thereof as inthe Old Teltament, and before Chrift 2) 
furreciion,it may be( they co nfefle undentably fo found | Ti 
ro thik the Sabbath mutt begin in the Morning upon 
ground, isfomewhat like to his conceit, who finding in 
Old Teftament chat the feventh day isto be fanctified, \| 
not finding thisexpreilion,a‘ter Chrifts refurretion,he | 
he thought there was now no feventh day to be fandti 
Thole who can anfwer this ObieGion, may know how 
angwer thereby their own argument for the beginning(| 
it “at Mornicg, which isjuftlike untoit: if indeed thi, 
were clear Scriptures for the beginning of it at Morné 
in the New Teftament, and none to fhew the beginni 
of icat Evening,the argument tad much weight 5 butt! 
hath not yet appeared : Old Teftamenr evidences are | 
Apocrypha proofs in moral! matters, in thefe mens con} 
ences, who thusargue forthe Morning. ee 
Bets es, “% : : es : - Ser 2h Saale >: We N 
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argue the beginning of the Sabbath at Morning , 75; 
the congruity and fimneffe of the feafon for holy Time* 
* chan Evening, is no way faire or rationall : for, 

rere may be as much faid (perhaps more) for the 

i and congruity of the Evening, if this arguing 

evidting 5 but we know the ground of all fuperfti-. 
Hath bin humane.wifdom, which puts out the Eagles 

i hen it goes about to mend them; and when. it 

Ml better Gods Worfhip by goodly feemings and trap- 

fic then deftroyes it, at leaft corrupts it; this onely 

| e faid, thar juft.as we fie down with our hearts over 

fo we find them commonly in the Morning; the be- 

Mig of the Sabbath ar Evening will force us in confci- 

Holic down over night with Sabbath hearts, which 

Moutly prepares for the receiving of Sabbath blef- 

athe day enfiung. ; ; 

1?  Taefis 76. 

herefore the Sabbath doth not begin, neither ac- 
ng to the cuftome of civill Nations, nor. at Mid-night, 
Morning, what Time then mutt is begin at (from any 
r of Scripture) but onely inthe Evening? at Even- 
1 ae after the fetting of the Light of the body 
@2 Sun, wherein darkneffe begins to be predominant 
ache light, the Sabbath begins now,as the Jewifh Sab- 
egan informer times, and here let me fay that Old 
‘ment proofs may be in this as in many other things, 


i 
» 
r 


feats rules. 
| 
i 
| 


| 
Thefis 77. 
| the Jewifh Sabbath did begin and end at Evening , 
#\\. was the laft day of the Week, then the Chriftian 
Mach the Firft day of the week which immediatly fuc- 
as che laft,is to begin at Evening a!fo; ifthe Sabbath ix 
ar ft Infticocion began at Evening, why fhouldnot the 
i tian Sabbath be conformed as neere as may be to the 
Mnftitution ? but we fee out of Gen. 1. That asall o- 
ake began at the Evening or dark night, fo it was 
rderly or poflible according to the morall poe? 
: , : ; 9 


| 
| 
| 
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_ The Beginning of the Sabbath. | 
God acted by, that the Sabbath fhould begin upon aj} 
ther Time than the Evening, .nor is isimprobable but 
Ezekiel fore-tells chis,that in che Chriftian Church, al 
Gate for the Sabbath fhould,nor be. fkuc untill che B: 
ing, Ezek;.46.1,2. fo by juft proportion the time for ¢ 
ing of it, was.the Evening before, when the Sabbat 
gan. gaits — - 


| Thefis 78. 


Now although fome deny the beginning of the Sab | 
in Gen.1..to bein the Evening (deceiving themfelyes| 
their readers with the ambiguity and various aecer’ 
on of the words Evening and Morning) yet this is moft’ 
dent, That the Firft day began with Night or Darl | 
which is called Night, Gen.1.4,5-.and confequently ef’ 
with day-lights let Evening & Morning therefore bet 
how they will, yet its{uffictenr to prove. that which | 
aime at, viz. That as the firft day began with Night, | 
ended atthe end of Day-light, fo by juft confequence | 
ry other day did, even the Sabbath it felf, which ftill 
gins the beginning of Night, which is all that which | 
mean by Evening,when we fay that it begins then; w | 
alfo the holy Ghoft calls darkneffe,which carne 
1.2. hecalls Night, werfe 5. and which Night is al 
with Evening. oi | 


Thefts 79. 7 | 


Andifthe Naturall (which fome call civill, other:| 
compound) day began firft in the Evening, chen fare | 
‘continued fo 5 or ifnot, then this diforderly pradice fh 
have bin regulated again, according to the firft patren, 
the abufes crepr iato the Lords. Supper were by P 
1 Cor. 14. 23. and as errors about Marriage were by | 
Saviour, telling them that ab initio.non fuitfic. 


Thefts 80. 


~ Nor fhontd it be a wonder why the wife Creator fit’ 
begin Time with darknefle, orthe leffe noble parc of | 
Day, no more than-why the Lord fhould begin the we | 
with arude and confufed Chas before a glorious Wor’ 
the progreffe of his wifdome in making the whole W¢| 


ons 


| | e >: ; ’ ‘ 

The Begining of the Sabbath: 

lor the moft pare from more imperfect things to 
| fcom the Chaos to beauty; from the fervants, & fur- \ 
IN toman the Lord and Mafter of this great houfe;and 

H., from darkneffe to lights the Sabbath alfo being a 

HReft, was it not moft proper to begin it then when 

egins his reft, which is the Night ? when alfo God 

eft fromhis work inthe firft Creation. 


-. 
® 
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| te conceive by the evidence ofthe Text, thatdark- 81. | 
was before light,yet wraftle with their wits to make Weemes on the | 
| 
| 
| 


ther part of the night nor part of time, but onely fourth Com- 
im temporis, and by this fhift would make the firft mand. 
) begin in the Morning-light. 


Thefis'B2. 


| was ever any pundfum temporis (whichis thought to 83. 
art of time) called by the name of ‘Night, as this 

effe is? Gen. 1. 4, 5. with 2. Was the World made 

i dayes,and is there a Heaven and Earth made within 

Ame of this darkneffe, and_yet this time of darkneffe 

0 part of time, but only a Mathematiall point, but 

all parc of fucceeding Time ? Zanchy tong fince hath 

ly confuted and crufht this Egge-fhell, where the 
Her may look; there was net indeed any Celeftiall 
Jpn of the Heavens to meafure this Time by, (for Ma- 
| Ce oai tempus eft menfura mots) but by this 
Arsent there was no Time till the fourth day, when 
Min and Stars were created,nor is Time properly men- 
| 4 mh as Erernity is the indeterminate duration of 
i-hing together,fo Time is the determinate duration of 
is by fucceffion : which was evidently fince Time be- 
ipa the ‘firft moment of Creation. . 
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' 
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hers who acknowledge this firft darkneffe to be part 
ime, yet will not have itto be part of the Night- 
5 becaufe light (the habit ) theyfay muft go before 
kneffe (the privation ) becaufe alfo this firit darkneffe 
fo called Night,but the feparated darknefle,Gen.1.3. 
in God feparated the light into one Hemifphere, and 
Pneffe into another, . "Theis 


Bh Be. 


The Beginning of the Sabbath 


enya Thefis 84. 
Eat this arguing is almoft againft the exprefs letter} 
Text,Gen. 1. wherein it is moft evident that light was! 
ted after darknefs had bin fome time upon the face 
deep’; which darknefs cannot be part of the Day-lig} 
more than'’blindnesis a part of fight,and therefore is 
of the Night, before this conceived feparated dar/’ 
could exift. Befide,the feparation of darkneffe fron! 
doth not make any new-darkneffe which is anew /’ 
minated darkneffe, but is the fame darkneffe whic! 
at firft, onely the feparationis anew placcing of it’ 
it gives nonew being toit. th 


Thefis 85. 


Suppofe alfothat light and darknefs are contraria pi, 
tia, yet tis not true either in Philofophy or Divinity, 
the habit muft alway adtually go before the privat) 
the fame Subject; for the privation may be firft if it 
Subjedio capacts 1. e.. Inafubje& capable of the habit, 
filence-may.be before f{peech in a man,and blindneff, 
deafneffe_inaman whonever faw nor heard a wor 
caufe man is a fubjec capable of borh,and fo here dar 
might be before light, becaufe this fubje& of the fir 
ter was capable of both... 

) Thefis 86. 

( 


Nor is it true in Divinity, that the darkneffe and i 
were at firft feparated into two Hemifpheres 3 or if | 
were, yet what Orthodox Writer affirms that the fp 
fed feparated darknefs only is called Night? i 


Thefis 37. 


For look as the darknefs did overfpread the whole 
& all the dimenfions of it at the fame time; why might; 
the light the habit be extended as far as was the priva 
before,& thatat the fame time?there being no glob or d,) 
body of earth and water(exifting as now they doJat; 
time created;& ‘confequently no opake & folid body t, 
vide between light and darknefs, and fo to feparatetl, 
into two Hemifpheres, as by this meansit is at this day, 
lefs we imagin miracles without neceffity; and chat () 
then miraculonfly did it when there wasno neceffity 0) 
For the Element of fire being figuratively called lightit j 
ing (as Funins fhews) proprietas effentialis aznisy bein | 


| The Beginning of the Sabbath. 
Lin the fuperior part of the vaft Chaos, mightthere- 
ae down by amighty hand of God (there being 
jinaty means of Sun or Stars yet created to do it )into 
| inferior Chaos, and fo make day. And the afcending 
Wight upwards again might make it to be Night: and 
Wyre although God feparated between light & dark- 
iW yet this {eparation feems to be rather in refpedt of 
jan in refped of place,or two Hemifpheres : for the 
yhen it was caftdown, feparated and fcattered the 
-{sand fo excluded it, fo that when rhere waslight, 
was no darknefs;when darknels,there was no lights 
hus they fucceeding and excluding one another,the 
s faid.to feparate them one from another,but not into 
gagined Hemifpheres, by which imagination of two 
heres it will be alfo very difficultto fet down when 
day & when it was night, at this time of the Creati- 
ay in refpeét of one part of the Chaos it might be 


day,in refpedt of the other Hemifphere of the Chaos 

tbe called night: & therefore it feems more fuitable 
M truth, that the defcending of the Light, made day 
pvout the whole Ghaos remaining, & the afcending of 
iis proper place fucceffively made night; which as it 
"rs many curious queftions aon the nature & motion 


ar 


P light, fo it yeel m pri 
° the day-light continued twelve hours (which none 
on why fhould not each night continue as long?and 
| Pre that the firft darkneffe did continue fuch atime 
M; the creation of the Light. . | 
j Thefis &8. 7 
| j Berets this locall. feparation into two Hemifpheres 
ranted, yet it will not follow from hence that this fe- 
2d darknes only is called night,& that the darknes be- 
. no part of it: forif the day and night began at the 
Mined divifion of light and darknefs, then (this divifion 
&: in an inttant of time)neither could the day be before 
Might,nor the night before the day,but both exift and 
A, together;and then. ic will, follow that the beginning 
fe firftday was neither in the morning nor evening, iv 
Aneffe nor light, in night nor day 5 bur that it began in 
forning and evening, day-light and dark night, toge- 
; which is too grofie for any wife man to affirm, nor 
Id the God of Order doit... Again, if the firft dark- 
i: which was przexiftent to, this Hemifphericall light 
rkneffe was no part.of the night, then much lefs ws 
i 


samorethan probable argument, | 


ay 
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The Beginning of theSabbathe | 
it any pare of che firft daylight 3:and fono part oft 
turall day; which if any fhould affirm, they mutt dd, 
Creation of the World ni fix dayes; for irs evide 
the Heavens and Earth were made in the time of th 
darkneffe. 24 Sete “ ge 


 Thefis 89: 


: eh 
To fay that this firft darkneffe was part of the ma, 
and did belong to rhe morning-light, as now fomei, 
darkneffe in the morning 1s called ‘morning, and: 
fore is called the womb of the morning, Pal. voy 
meer fhift to prove the beginning of ‘time tobe 4) 
_ Morning, and an evafion from the evidence of truth, 
1. This firft darkneffe muft cither be' the whole nigh, 
fifting as rhe light did of about twelve hours; an¢ 
’cannor pofhbly be called mornimg; or belong theren|| 
it muft be part of the night,and that which came afi, 
light another part of it, ahd then we may {ee a mon; 
day which hath part of its night before it, and’ par,! 
its befide its contrary tothe Text,which makes the, 
morning together, and the whole evening rogethel, 
whole day-light together, and fo the whole wigin 
ther. 2. That darkneffe which by an improper {peey 
make to belong tothe morning, i our ordinary acc, 
the lacter part of the night or of the darkneffe 5 bt, 
réad not in all the Scripture, nor is it fuirable to an}} 
reafon,to make the firft beginning of Night ordarkny 
part of che morning ; Now this firft darknefle (wh, 
the beginning of darkneffe) is‘called night, at leafti, 
beginning of night 5 and therefore cannot be calldy 
ing, but evening rather, as we ufually call cre-firltt | 
ning of darkneffe after day-light. ~ naam | 
Thefis 90. ; : 4) 
) rm hy See 
That expreffe Commandment; Levit.23.32.t0 vele,, 
the Ceremonial! Sabbath from Even toEven,dorhit, 
ly prove the beginning of the Morall Sabbath at the, 
time 5 for why elfe is it called a Sabbath of reft, bu, 
canfe itis to be fpenr in duties of humiliation, as the’, 
Sabbath in duties fuitable to the nature of i¢?odnd!t) 
the Lords care is greatly éxaa herein, x. Thar no | 
Work be done,becaule it is a Sabbathyverfe 31,32.18., 
, OF 


4 
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_ The Beginning of the Sabbath. | 
ent and fandtified from: Even to Even, (meaning) 
| you do your weekly Sabbaths. And hence the Lord 
ory You fhall celebrate your day of Atonement from 
so Even, but (the Lord-ufually wrapping up argu- 
in his words )Your Sabbath:asif he fhouldfay, You 
{account it a prophane thing not to celebrate your 


. worke on that day: this-day isa Sabbath,and there- 
: 
| 
; 
| 


| 


ury weekly Sabbath from Even to Even,or to do any 
ou muft fan@tifie it from Even to Even, and therefore 
fetvile work herein. 


re Thefis 9%. 


imagine(as fome do )That the ordinary Sabbath began 
ner time, becaufe bere God makes anew Command, that 
‘om Even to Even,in oppofition to the other Sabbaths be~ 
Me; and that otherwife it had been enough to fay,You fhalb 
Mate this day a a Sabbath: one may from the fame 
Mid imagine, that in other Sabbaths they might do any 
He work,becanfe here alfo they are forbidden it 5 for it 
peas wel faid,that otherwife ic had bin enough to fay, 
Wall fandtifie this day as you do other Sabbaths: here: 
A fore is no new infticution oftime from the beginning 
I; Sabbath,bur of a new Ordinance, rogether with the 
Hcation of time according to common and ordinary ace 
-and the Lord expreffeth from Even to Even( which 
sup anaturall day) left mans heart (which is foon 


: re day; to prevent which miftake the Lord had 
J reafon to fer the diftin& bounds of it from Even to 


- > ad 


Thefts 92. 


1; can this Evening be fairly interpreted of the former 
Ii before Sun-fet,as raking in chat alfo;for this Evening 
Bbegin at the Evening of the ninth day,verfe 3 2.which 
ning’of the ninth day is nor the Evening of that day 
t two or three of the clock;( for the reach day onely 
ed the day of Atonement, verfe 27+ and. therefore 
ofthe ninth day is nopare of the Aronement day) bue 
iy well expounds it at the Evening of the ninth day, 


mins vevminus Of the endof the ninth day and begin- 
| ning 


Hy of duties of Humiliation ) fhould interpret ic of an — 


qua nonis dies definit, at chat nick of time,which isthe 4. Jun.in bec. 


298 


9s 


Auguft.Ep.48. 


‘ The Beginning of the Sabbatha 
ning of the tenth; you fhall then'celebrate your Sab] 
which curious exaétnefle of the Lord,is partly to ex 
his zeal-for the full and plenary obfervation ‘of thel| 
that he may not lofe a momentstime of honour, «as 


fhew what care they fhould have:of holding out froy, 
firft point; to the laft period of that Sabbat! : 


Thefis 03: 


And therefore it is a groundleffe dedu@ion fre j 
Text, to make this day to be of extraordinary length, 
fo an unfit meafure for ourordinary Sabbath. And \ : 
that there was a Ceremony in beginning this day at¢| 
isbut gratis dictum, ‘and can never be made good, in 
it be ‘by fuch fetches of wit:which can mould the pk, 
Hiftory into the image of a goodly Allegory, a moftif 
dent: courfe of arguing, in Aujtins judgement, and i\} 
time. Pts 1 : oa 

oy 


Thefis 94. a4 
Ifthe Sabbath do not begin at Evening, why did} ) 


miah (an exemplary Magiftrate) command the Gar’ 
be fhut, when the Gates of Ferufalem began tobe dar, | 


‘fore the Sabbath? Nebem.43.19. was it not left the} 


bath fhould be prophaned that night, by bringing i} 
wares and burdens thorow the Gates, as well asiy. | 
enfuing day? is itnot exprefly faid, that he fer his fen | 
at thefe Gates that there might be no burden a | 
upon the Sabbath day? is itnot exprefly faid, thatch | 
the Levites to keep rhe Gates to fandtifie tlie Sabbath f 
verfe 19,22. Now if this evening was no part of the} 
bath, how could they then be faid ro fan@ifie the Sab)4 
thereby ? 7 


a 


Thefis. 95. cele 

. whe 

To imagine that Nehemiah did this to prevent the)| 
phaning of the Sabbath day after, isas ifa man fhould:| 
his doors at noon again({t fuch Theeves as he knowes | 
not come to hurt him untill:mid-night be paft.: Ie .wi| 
he weaknefs in a Magiftrate to take away any confider | 
part of the week which God allows for labour,to pre’ 


ey that evill og the Sabbath which he knows he st 


The Beginning of the Sabbath. 


ale to ‘prevent at the approach of the day it felf : 


Wf che Sabbath had not begun before’; and might 
; 
> pa 


h Peels i TRefisyc 8, 


k time to prevent fuch defilement of the Sabbath 


therefore the Gates of Ferufalembegm to be dark; 

Pu renders the words,quum abienbrarentur poite,i. 
bey were fhaddowed by the defcent of the Sun be- 
ie mountains Which compafled F2ra/alem.and fo did 
jadow of darknesupon tlie Gares of the Ciry,fome- 
Boner than im orhcr places leffe ‘mounramou.$ 
Bcow being no part of the dark night,is truly faid to 
Ire, or (as the Hebrew is) before the face or look- 
Hof the Sabbarh3 for although the Sabbath be faid 
nat Sun-fer,yet itis to be underftood not of the fet- 
he body of the Sun vifibly, but of the light of the 
nen. darkneffe begins to be predominant over the 
id men are forced to forfake their work: now juft 
his Nehemiah'fhutthe Gates, at the common term 
| ofthe fix dayes labour, and tte Seventh daves 
| therefore ‘tis a weak objeftion which fome make, 
jatchis Evening was nor'part of the Sabbath, be- 
ec Gates are faid'to be fhut before the Sabbath. 


Thefis G7. 


id the women who prepated _foices for our Saviors 
at they refted the Sabbath, which is evident to be 
wening3.and rhis they did net fuperfticioufly (as 
my Jbut according tothe’ Commandment, Luk: 23.53, 
)6. If therefore thefe' women begaii to reft accerd- 
the Commandment of God;upon the Evening,then 
ening bythe fame Commandmene is the beginning 
oly Reft of the Sabbath.’ Icis not onely the Com- 


c it be fanified from even to even. 
| i (ai | 
ee ' Thefts 58. 

| that they began. toreftin the Evening, is évi- 
ie i" T 7 dent 


Wemiah might eafily have fhut the Gates in the Mor- - 


terdoneéit, than to cut fo large a Thong out of. 


ent of God, that one day in feven be fan@ified, but 


"990 
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The Beginning of the Sabbath. 
dent from thefe confiderations ;_ Rare | 
. Thatour Saviour dyed the ninth hour, Luk, : ) 
46. which was about three of the clock in the aftey| 
A little after, this Zofeph begs his body and takesit\ 
hecaufe ir was @wpera6Cazor, or preparation for th 
bath, Marks. 42. in which preparation its faid th 
Sabbath did é@éguwexn, draw on, fhine forth, Luk. 2) 
now this fhining or breaking froth of the Sabbath |, 
be meant of the day-light morning fhining froth 5 fi 
meer! dream to think, that Jofeph fhould be fo long), 
in doing fo little work,from Saturday in the afternd,| 
till che next morning light, onely in taking of Chni, 
the Crofte,wrapping him in Linnen,and Jaying hit 
own Sepulchre, which was not far off, burn2ef 4 
alfo. Joba 19.42.The fhining forth of the Sabbatlral!| 
the women from proceeding to annoint Chrifts Bo. f 
ter they had brought their fpices 5 and therefore if\ 
ning forth of rhe Sabbath had been the morning afte} 
might certainly have had fufficient time to do tha, 
in ;,-the.fhining forth therefore of the Sabbath wa] 
Jatter evening in whichthe Sabbath hegan 5 and ty 
fhine forth by a metaphor, becaufe.it did then firft | 
or draw.on; of, as Pifcator and fundry others thin 
caufe about that time the ftars in Heaven, and the | 
_and Candles in houfes began to fhine forth; whic} 
then when darkneffe is predominane, which is tht) 
ning of the Sabbath atevening time. ‘a 
2. If that evening had not begun the Sabbath,\, 
not the women (who wanted neither confcience | 
fection,nor opportunity). annoine his body that ¢ 
but defer it untillehe nightafter?. what could fy 
herein, bur only the: confcience. of the Comma) 
which began the Sabbath that evening. 4 
2... Eirher the Sabbath muft begin this Con 
i 
| 


+ 


te 
os) 
ed 


did not reft the Sabbath according to the Comm 
for if they; began to keep the. Sabbath at mo 

then ifthey.refted according to the, Commandme!, 
mutt keep ic untill.che morning-light after 5 but 
feft chacthey were ftirring, and an rearing 

ments long before that, even in the dark night be, 
light did appear,as hath been formerly fhewn. | 


, Thefis 99. q 
Why the women did not go abour to embalm) 


‘The Beginning of the Sabbath. 

¢ beginning of the dark evening after the Sabbath 
4 but ftaid fo long a time after till the dark morn- 
ot be certainly determined; perhaps they thought 
Mitable toa rule of God and-prudence, to take fome 
i fléep firft,before they went about the faid work 5 
Whe chitk the:morning more fit for icthan the dark 


| 


} 
: 
' 
I 
| 


Hed till the dark morning, when ufually every one 
Hparing and flirring toward their weekly work..; , 


VED £2 Thefis roo. 


ford Chiriit could not lie three dayes in the graves 
Ikbbath did not begin at evenings. and. for any to 
Mhar the dark morning whereim he arofe was part 

ft day,and'did‘belong thereunto,: is not onely. to 
iow their own'principles, who begm the Sabbath 
P-oimning of day-light morning, but they alfo make 
ning of the’Sabbath to be wholly uncertain 5 for 
bang what time of this dark morning our Savi- 
qe? Leila tala 


¥ 
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Hue, there are fome parts of the habitable world, 

2, and thofe Northern Countries, wherein for a- 
noneths time the fun is never-out of fight 5. now.al- 
hey have no dark evening at this time, yet doubr- 
y know how to meafure their naturall dayes by 
on of the fuu 3 if therefore they obferve that time 
§ equivalent to our dark evenings, and fandifie to 
{pace of a day, as ’tis meafured by the circling fun 
bout them, they may then be faid to fanctifie the 
from even to even, ifthey dothat which is equi- 
hereunto; they that know the Eaft, Weft, South, 
pints,do certainly know when that which is equi- 
> evening begins, which ifthey could not do, yet 
s God would accept their will for the deed:in fuck 


fa TS 2 Theis 


§ before, When their forrowfull hearts and fpenc | 
Refit need mercy to be fhewn them,by.taking their ; 
hile firf’ They might alfo poffibly think it offen-- 
others prefently co run to theembalming of the - 
don as everthe Sabbath was ended, and there-. 
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(hs ThS cus ‘oly 
If therefore the Sabbath began at evening raee| 
time in innocency till Nebemiahs time,and from Nehj | 
time till Chrifts time,why fhould any think but thaty 
the Jewifh Sabbath the laft day of the: week dott 
there the Chriftian Sabbath the firft day of the wee) 
gins? unlcffe dny can imagime fome Type in the ¥ 
ning of the Sabbath at evening 5 which muft chan} | 
beginning of the day, asrhe Type affixed did chang’! 
day: or can give demonftrative reafons that the t) 
Chrifts Refurredion muft of neceffity begin the Ch. 
Sabbath, which for oughr I fee cannot be done. +t 
therefore ic isa groundleffe affertion, that the rea) 
the change of the day are the fame for the change of the | 
ning of it} and thai the chief of the reafons for the Ta 
may be as well applyed againft the change of the day it 
of the time of it : But fufficient hath bin faid of this, | 
only adde this, thatchere is no truth of Chrifts, bu 
narrow fearch into ic,hath fome fecret knots and d/| 
ties, and fo hath this about.che beginning of the Sa 
ris therefore humility and felf-denyall to follow o 
reft light in the fimplicity of our hearts, and to wa'| 
the Throne ef Grace with many tears for more cli 
coveries untill all knots be unloofed. } | | 
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iThe true Reft of the Day, 8& 


] together with the right manner 
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Thefis 1. 


ja, He word Sabbath properly fignifies, not com- 
|’ aon, bur facred or hely Ret. The Lord there- 

fore enjoynes this Rett from labour upon. this 
_ day, not fo much for the Reft fake, but becaufe 
| it is a Medium or means of that holineffe which 
rd requires upon this day 5 otherwife the Sabbath 
of idleneffe, not of holineffe ; our cattell can reft 
‘ommon reft from labour as wellas we; and there- 


had 


is mans fin and fhame, if he improve the day no bet- 


a the beatts that perifh. 
| Thefis 2 


asthe reft of the Day is for the holineffe of it, fo 
he labour ofthe Week for this holy refi; that as the 
‘all the labour of our lives is for ourreft wich Chrift 


ven, fo alfo of thefix dayes of every week for che 
| : T4 holy 


The Santi ification of ihe » Sabbath, y 
hely Reft of the Sabbath , the twilight and dawn}) 
Heaven. For the e:ghth Commandemenc , which y ‘E 
nor have us fteal , commands us therefore to labo}! 
our Families and eee in all the feafons of fal: 
This fourth command therefore,which not onely p pe 
but commands us to labour fix daies, muft have anf" 
refpe& in commanding us to labonr , and a higher 
which cannot be any thing elfe but with refpeé f 
Sabbath ; that as we are to watch unto prayer, {f! 
are to work unto the Sabbath, or fo oat allthe V! 
day, that we may meet with Ged, and fandtifie che 
bach day. 3 ae | 

Theft ras 4 


‘AS checeeore the holinefs of the Sabbath is moral 
caufe itis the end of the day; fo is the Reft of rhe Sal! 
(che immediate means to that end_) morallalfo. || 
therefore what ever holy duties the Lord requjred ¢ 
Jews , which were not ccremoniall , the fame duti¢ 
requires ofus upon this day 5 fo what ever Reft }? 
for of them lor this end, he exacts of all Chris 
allo. 


Thef 1s 4. | 4 


Thofe ik make the Sabhath beneath: i 
rider Reft impofed upon the Jews than Chriftian:| 
now bound unto 3 becaufe they place the ceremama 
of the Sabbarh in, the ftriG@ Reft of ir; bur we. are bil 
to the fame Rett for fub{tance of it3 and the ground 

a ftri@ter refi chah we are bound unto, will be, fom 
ight, if well PON j 
INGE S. | 


For cap Bliets it be fard thatthe Jews might ni not bake 
fecch meat upon this ‘day, Exod. 16.'23. no nor: mi) 
fire uponit, Ex. 35.3. no nor gather flicks upon ity! 
out Death. Numb. 6.15,30 (all which things Chrif\ 
now may lawfully do) yer none of thefe places wi 
vince that for which they are abcae de 


fe For firft ir is not faid, Exod. 16/23! ‘bale and feel’ 
| to day which may férve you wext day: bar , that w4 


| The Santtification of the Sabbath. 
ns (viz. which is. not fod nor baked) lay irup untill 
forning , and confequently for the morrow of the 
Jay, which being thus Jaid up 1 do not find that 
jure forbidden to bake , or feeth that which remains 
Wthenext day 5 but rather if they moitufe ic the next 
W they might then bake ic or feeth it that day allo , as 
did that of the fixth day, and without which they 
ncthave the comfortable ufe of itupon the Sabbath 
indeed it was as lawfull to grind and beat the 
dain Mills and Morters , mentioned , Numb.11. 8. 
this day 3 as now to thrafh and grind Corn this days 
ical therefore which did remain , is not forbidden to 
iked or fod upon this day : nor would Gods fpeciail 
miraculous providence appear in preferving it from 
es and flinking ; ifthere had been any baking of it 
£ before , and not rather upon the Sabbath Day. 
| . Thefis 7. 
though alfo they were forbidden to kindle fire upon. 
Hay, Exod. 35. 3.in refped of fome ufe , yet they are 
Aorbidden foro do in refpe& of any ufe whatfoever. 
Where was fire kindled for the Sabbath facrifices, and 
uld have been a breach of the rule of mercy, not to 
lea fire for the fick _and weak in the wildernefs. Ne- 
a) alfoa man moft {tri& and zealous for the Sabbath, 
Whad {uch provifion made every day as could not be 
I ner eaten without fome fire upon the Sabbath day, 
Ws. 18. andthe Sabbath not being afaft bur a feaft 
bfe times as well as thefe, hence itsnoc unfuitable to 
Hime to have comfortable provifions made ready, pro- 
A that the drefling of meat be not an ordinary hin- 
ce to publick or privat duties of holinefs upon this 
, Exod. 12. 16. this kindling ofthe fire here forbid- 
muit therefore be underftood in refpect of the fcope 
e place , viz. not to kindle a fire for any fervile work, 
Bot in refpedt of this particular ufe ofit, viz. tofur- 
the building of the San@uary and Tabernacle, made 
Hion of in this Chapter: for itsfaid, whofoever fhall do 
work therein , (2. any fervile work which is more 
er for the week time) ‘fhall be put todeath , verfe 
ere is therefore either no dependance of thefe words 
e third verfe with thofe in the fecond, or elfe we mut 
rftand ir of kindling fires reftri@ively, for any fervile 
ix,which 1s there forbidden not only the Jews,but us 
Mts AO... sot 32? Qi igou 
, Thefte 


} 


[ 
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The Sanctification of the Sabbath : 
 Thefis 8. Loa 


The man that gathered fticks on the Sabbath, Num 
30.was,put to death 5 what,for gathering of fticks oy! 
why then did not:che.jaft God put them to death}! 
were the firft offenders(and therefore moft fit to bew| 
examples) who went ourto gather Manna upon this « 
Exod. 16. This gathering of {ticks therefore, though |} 
in it felf, yet feems to be aggravated by prefumption; |: 
that the man did prefumptuoufly break the Sabbath, }1 
therefore.its generally obferved, that this very exan} 
follows the Law of punifhing a. prefumptuons tranfgr¢) 
with death inthis very,Chapter : and though it be } 
that they found.a man gathering fticks, as ifit wered! 
{ecretly,and not prefumptuoutly, yet we know that }; 
fumptuous finsmay be committed fecretly as well as op 
ly, though they are not info high a degree prefumpt| 
as when they are done more openly :_ the fear of the 
againft Sabbath-breakers, might reftrain the man f} 
doing that openly, which before God was done prot: 
and prefumpruoufly ;. and though Mofes doubted wha) 
do with che man, who -had that capitall Law given: 
before'againft Sabbath-breakers, yet they might be ig| 
rant for a time of the full and true meaning of it, whichy 
Lord here feems to expound,viz. That 2 Sabbath-brea 
fianing prefumptuoufly is co be put co death: and altho, 
it be donbted whether fuch a Law isnottoo rigoron | 
’ thefe Times,yet;we do fee that where the Magiftrate n | 
le&s ro reftrain from this.fin, the Lord takes the Mi) 
{trates work into his own hand,and many times cuts th | 
off fuddenly who prophane his Sabbath prefumprtuoul| 
and ’tis worth enquiring into,whether prefumptuous$) 
bath-breakers are not ftill tobe pur to Death: which) 
doubt not but that che Lord willeither one day cleat | 
or elfe difcover fome {pecialty in the application of t) 
judiciall Law, to that Polity of the Zews, as moft fit 
them, and -not fo.nniverfally fic for ail ochers in Chrift | 
Common-wealths :, but this larter I yet {ee no proof fc; 
nor do,I expedthe.clearmg up of the other while «| 
cemper of the Times isloofe and luke-watm.. = 4 
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~ 
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Confidering therefore that fome work may be done 


| 


. 


Me 


“Tbe Santtification of the Sabbath. 

-Sabbath,’and:fome nor, and that mans heart is apt 
‘ro'extreams;) either:to groffe prophaneffe or Phari- 
i) ftri@neffe; we are therefore to; enquire, what 
swe muft reft ftom; and what not from, upon | the 


ah'Day- FBI OS Ha 

Bs eeqow som ot Dhefise 10.5 

he Scriptures may be judge herein,we fhall find that 
‘they forbid'al manner of work,they interpret this of 
le Work: The-work forbidden in the, annual Sabbaths, 
ch'did but fhaddow out the refton this Sabbath )it.is 
1 work)Leviti23.758» and hence the reft on the Sab- 
it this'fourth’Command )is oppofed to the labour on 
ycek dayésywhich is: properly fervile, lawfull tobe 

then, but umlawfull upon the Sabbath Day. 


ae Thefis Er.» 


Be Ae rye m4 : ; 
\e School-men, and fome of theirJate Idolizers (like 
harifees of old) ever blind in interpreting the {piri- 
ic (s of the Law-of God, defcribe a fervile work in that 
Her, fo asthat the grinding of water-mills and, wind- . 
I, as alfo the countells of Lawyers to their Clients, the 
Ang Trade“of Fifher-men, are with’ them no fervile 
‘son this day; and indeed they fcarce make any work 
ic, buc what is flavifh and externalhbondage and bur; 


Pk De guiThefis 12. 


vif we confult with Scripruresand the very words of 
olirch Commandment, ‘we “fhall find two things con- 
Ang tomake up a'fervile work. 1.1f any work be done 
y worldly gain, profit, or livelyhood,to acquire and 
afe the things of this life by 5 (which is the principal 
bf week-day labour, Eph.4.28. 1 Thef-4.12- ) this 1s 2 
He work, all oné wich whatthe Commandment calls 
Brork;Hence b ying, felling, fowing,reaping, which are 
for worldly gain, are unlawfull on this day, bemg 
fore fervile works + hence alfo worldly, fports and 
rt which are ordained of God to whet on worldly 


* 


Bar, nor neceffary every day, but only at fome feafons ) 
Pherefore moft proper appurtenances unto dayes of la- 

, and are therefore unlawfullupon this day : Holy 
Hs are no more to be fported on,than holy placesshene™ 
| ; 43 , ; s G 


! 
‘ 


| 


The Sanctification of the Sabbath. : 


alio on the other fide’, to rub the ears of Corn, ‘to | 
Me€ar for comfortable’ nourifhment ‘of man. becaufe}| 
réfpe@ nor worldly ‘gain, are no fervile works,no}, 
tinlawfull , but may: be motelawfully done for the « 
fort of man then to lead his horfe tothe water. this), 
Luke 6.2.8 13.15-& 14-5. hence alfo fuch works as} 
done only for the prefervation of the Creatures, as to 
afheep out ofaiditch; to quench fireina Town, to} 
Corn and Hay from che fuddeu inundation of Waten 
keep fire in the Iron Mills, to fit at ftern and guids 
thip, anda thoufand fich like ations (being nor 
properly for worldly gain) arenor unlawfulls God 4 
felf nor ceafing from works of prefervation, when he 
from thofe of creation : hence alfo fuch works as _are;| 
works of immediat worfhip , but only required necyf 
rily thereto , as killing the Sacrifices in che Temple,; 
velling a Sabbath daies journey to the publique affemh, 
being no fervile works for outward gain, are not, 
lawfull upon this day. h-bag: gerade y 
2 Such worldly ‘works , which though they be | 
done for worldly gain or profic, yet if by.a provi 
care and forefightthey might: be done as. well the wj 
hefore , or may'as well be done a week after the Sabb, 
thefe ‘alfo ‘are fervile works: for. thus the Comma, 
ment expteffeth it: Six dayes thou. mayft do all iby 
(meaning ‘which canbe done as well the week befa| 
andif all cannot be done, it may therefore be as well¢ 
the week after. Hence. the building of the Taberm, 
(which was not fo much for mans profit as Gods || 
nour) becaufe it might bedone upon the fix dai¢s 
fonably enough, hence it isprohibited upon the Sabk; 
day , Exod. 31° {fa manhath Corn in the field , thei, 
he may pretend that the weather is, uncertain, and. | 
ready to be brought into the Barn , yet he. is nor to fe, 
itin upon the Sabbath day, becaufe there is no emin|| 
danger of {poil’ the Monday after, and then her, 
fetch it as well as upon that day: the like may bel) 
concerning Seamens fetting fay! upon the Sabbath d) 
though they be uncertain of a fair gale upon the day || 
ters. Yer we mufttruft Gods providence , who almof, 
all firch matters Keeps us ar uncertainties: hence alfor) 
fweeping of the houfe: ought aotto be. done now, }, 
may'as well be done the day before : foalfo to buy aj 
things at ‘fhops,, ‘or to wath clothes ; ifthey may be dc, 
the'week before or after, they mutt not be done upon i 


| 


; ‘ 
| | - The Sanitification of the Sabbath. 
| hence on the other fide works of neceflity, which 
lor be fo conveniently done the day before or after, 
ioc unlawful “upon this day, asto flie in perfecution, 
acch'the City, to fight wich the enemy, Math. 24.2 4. 
ngs 1.2. Hence alfo works of neceffity', not. only for 
ervation of life; but alfo for comfort and :comelinefs of 
i are not wnlawfull: for tisa groffe miftake ro think: 
works only of-abfolute necetfiry are: allowed onely 
jthisday: forto‘lead an Ox to water, which in» 
Wariéteft times was not difalowed of , is not of abfoluce 
ffity ; for it'may live more than a day without its 
M irs neceffary for the comfort ofthe life of the beaft : 
+ much more’is allowed to the: comfore of the 
bfman?. the Difciples poffibly might have lived longer 
M, che Sabbath wichourrubbing Corn eares , and men 
live on Sabbath daies generally without warm meat, 
| + may faft perhaps all that day yetit is not un- 
‘ull to éat fuch meat, becaufe its neceflary for the come 
of life. ‘Heiice’alfo to put on comely garments,co wath 
dsand face ; and many fuch things as are neceffary for 
| omelinefs as: well.as the comfort of life , are not un- 
Afull now : thereisfometime an: inevitable neceflity 
iisods providence, and fometime a contracted. neceflity 
fbugh want of care and forefight ; in this cafe the work 
il fometime be done, provided thar.our neglett before- 
iy repented of: in a word , he thar. fhall confcien- 


iifly endeavour thatno more work be done on the Sab- 
> than what muft be done for the ends meutioned,thac 
Me may have nothing elfe todoe but. to, be with God 
it day , thall have much peace to his own confcience 
Aicin, againft Satans clamours : hence laftly, not onely 
ward fervile work, but fervile thoughts, affections,and 
es , are to be caft offthis day from the fightof God, as 
ers are from the eyes of men; feryile chonghts:and af- 
Hions being as much againft the fourth Commande- 
Moc as unchaft and filthy choughts againiti che feventh, |, 
am vi oi) Thefis 13. pict ides oxiig 
[hat we are toabftain from all fervile work, not fo 
hin regard of the bare abftinence from work,bur chat 
| ing no work of oar own to mind ordo, we might, be 
Holly ‘taken up withGods work, being wholly taken off 
Hm‘our own, that:he may fpeak: withus, and reveal 
Mofelfe more fully ‘and> familiarly to.us (as friends do 
Meni they get alone.) having called and carried, us ous 
Hai noile aad crowd of al! worldly oscafions and chip g:. 
| is 


| 
| 
| 
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_ Holy reft therefore being for holy work;it may,not; y 

~ mifsto enquire what this work is,,and wherein it.confi 

~ for which end I fhall notinftance in any.the particular 
verall duties in publike.and private,of holinefs and, mi 
becaufe this isto be’ found: in. all) who write upont 
fubjeét : 1-fhall onely fpeak of chat kindof holinefs wh § 
the Lordrequires in all publick & private dutjgs,an ; 


. ° ‘ 


run thorow them, andas it wereanimate them5,an 


truth to find out thisjand obferve-this,is,one of the grea’ 
difficulties(but yet the greateft excellency )of a Chrift 
life. “It confifts therefore in thefe five things. « .», ol 


4 % q 
es eS ore © Py a | 
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~The firfts ‘The Holinefs upon this day onght to. he’ | 
mediate : Ido not-mean without the.ufeof jpublick. of, | 
yate means, burin tefpect. of worldly. things: for ye. : 
commanded to «be holy inall manner.of, converfati 1 
the week in our Worldly affairs, 1Petsx.17-) Holinelsi§ 
be writ upon-our ‘cups: and. pots,’ and. horf-bridless:<) | 
ploughs;& fickles;Zach.14.20,21 -but-this holinefsis, m* 
immediate; we enjoy God by ancd.in the creature; 4 4 | 
our weekly occafions and providences: but do weth 
that there is no more holinefs required upon the Sabpiy 
‘verily every day then “fhould :bexour Ghriftian, Sabpe f 
which is moft falfes. and. therefore. {Ome more immedi} 
holinefs'is required now on this ay, which is not then,’ 
required ofusevery week day 3:,and what can thisibs, | | 
drawing neer to Godthis day moreimmediately,.anrf 
jeer as mortall'man can do, and cafting afide. the wolf 
‘and getting out ofit, ‘and fo to be neer. God.in Prayer,’ 
hearing the Words in’ Meditation; '&e ? Pfale95- $1854] 
were poffible to:be with & enjoy Chrift in Heavens : 
there are rio means,» we fhould thisiday long for, it), 
prize it; bur becaufe thiscannot yet be, and that the L’! 
“comes down from Heaven:to us in his,ordinances,84t 
“by makes himfelfi as neer'to. usashe can.in, this, frat HY 
hence’ we'are.not'only to drawneer to Ordinanges,bn' 
“God arid Chrift in them, upomeliis day, -and.fo be agin | 
“them with greateftimmediatenelsithat.w¢.cans wits 
292 Pfal 63. 1,293! Adamidid'ehjay God inhis.c ling" 
“week day but this was ior foimmediatelas he was tom 
upor the Sabbath day. ow is aS bwoto Has 7 o Kh 


| The Santtification of the Sabbath. 
: y : wiry Thefis 16. pet Bis | 


Ihe fecond is, this holinefs ought not-only to be imme’ 
| . but alfo {peciall, and in our endeavors after the high- 
i cgree, and with the greateft intention of holinefs : for 
ire bound every day to be holy in more immediate & 
i approaches to God fome time or other.of the.daysbut 
“we are called'to be more fpecially holy, becauie both 
iay and our felves aré now fer apart for itin a more 
| manner:we are to love, fear, delight in God, and 
‘to him,and mufe on him every day,but now in a more 
‘all manner all thefe are to be donesthe: Sabbath isnot 
called holy, but’ holinefs to the Lord, Exod. 31.15. 
Mh fhews,that the day is exceeding holy, and fuitably 
Affeations and hearts ought therefore fo to be: the Sa- 
ce on this day was to bédoubledyWumi 28.9. the Lord 
id have double honour from us'this day: that as in 
week time we are finfully drowned.in the cares of this 
i)d,and aftections theretoz' fo upon every Sabbath -we 
Aid be in'a holy manner drowned: in: the. cares, and 
Aights and affections of the things of Godsand hence we 
commanded to-call the Sabbath onr delight; and not 
hifi our own thoughts; or do our own works this day, 
88.13. Davidfaid Pfal.43.4--that he would goto the 


Mir of God (the place of publick worfhip ) ‘to;God. his 


' | 
‘i 
‘i 
| 
| 
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yea his exceeding joy:fo are we not only to draw neer 
Bitar, Word, Sacrament’; Prayer, burto-Godin them 5 
"9 God in them as our exceeding joy; our exceeding 
jour exceeding feat, &c:elpecially upon this daysthere 
arfe any week but we contra& toy! from our world- 


Iiccafions,and by totiching worldly things}and' we faffer 


1y decayes and fofe much ground by temptations here- 


dow the Lord pitying us, and'giving us a Sabbath of re- 
Bcty, what fhould we do now but return » Fecovers sand 


li 


ew our itrength, and like the Eagle caft our bills, and 
ad before our God and.King this day of State and Roy- 


AMajefty,when all his Saints compats his Throne 8-pre- 


ce, with our moft beautiful Garments, mourning,efpe- 
ly thar we fall fo farre’fhort of bSabbaths/adts and. fer- 
+ we fhould not content our felveswith working-day 
iy efs,joyes,fears, hopes, prayers, prailes ‘i bi Sabbath- 
es, fears, praifes, muft benow out ornaments, and yall 
thin ps mult be raifed wp to ahigher'ftraiw’ that as God 
7 gives 


¥ 
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The Sanctification of theSabbath | 
gives us this day , fpeciall grace,means of grace, feafor' 
grace, fpeciall occafions of grace, by reviewing all our’ 
periences the week paft, fo there is good reaton that’) 
Lord fhould be honoured with fpecialt holiefs this di 


 Thefisaqe a oa 


The third is;~ This holineffe ought to. be not of 
immediate and fpeciall, bur conftant and. continued ,"f 
whole day together. For upon every day of the wi 
we are to take fome time for converfe with God 3 buf 
worldly occafions foon call,us off, and that lawfully 5 
Sabbath holinefs muft. be conftant and continued all'§ 
day if the Lord was fo ftri@ that he would not lof 
moments honor in aceremoniall day of reft, Levit."§ 
32. what fhall we think.che Lord expects upon this’f 
which is morall? ‘the Lord: would not be honoured} 
day onely by fits and flafkes , and fudden pangs , wi 
paffe away asthe early dew; but astis in the Pfaln'} 
the Sabbath , Its good to fing of. his loving kintnefs in,¥ 
morning ,' and of his faithfulnefs every night, Pfal. Pe | 
2. and though) this be a wearifome thing to the flefhe'f 
fo long pent in, and although we cannot perfedly doit] 
its a moft{weet and glorious work in.itfelf , to chink 
-the infinite glorious God fhould call a poor finfull crea't 
‘to be with him and attend. upon him all the day Iong'} 
be ever with the Lord is beft ofall , but nexr to that tf 


| 


day is done. 33 {tu ves 


nt Thefis. 18.-%..) 
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’ The fourth is, This holinefs ought not onely to be'} 
“mediate, fpeciall and conftane , but-all thefe holy dt 
are thus to be performed.of us as that hereby we may’ 
 gerinto’ Reéft; foas.that ourfoules may finde and fee! i 
fweer of the true: Reft.of the Sabbath 5 and_ therefo' 


‘minft be a fweet and quieting holine{s, alfo: for the Sabl 


_ Khe Sandtification of the Sabbath: 
sonly called a Sabbath of Reft in refpe& of our ex: 
x from bodily labour, bur becaufe itis fo to be 
| fied, as that on this day we enter into Ref 5 of fuch 
ition of God,as gives reft to our fou's; other wile we 
fandtifie a Sabbath aright, becaufe we then falf 


of this which is the main end thereof 5 untill we 
fo to feek Godas that we find him, and’fo finde 
s that we feel Reft in him, in drawing near to him 
anding before him: thatas God after his fix daies 
¢ did Reft and was refrefhed in the fruition ofhim- 
> fhould we after our fix daies Idbour alfo be res 
dintheprefence of the Lord; Ghat in cafe we want 
}upon the Sabbath , yet he may be in lieu of them 
is and in cafe we have them and finde but little by 
Onveyed tous, yet that by that lictle we may be 
f on the wings of faith beyohd all means unto that 
which upon this daie we may find in his bofom: that 
“ift after hislabours entred into his Reft, Heb. 4. 
gought to labour after the fame Sabbatifm. begurt 
| a earth, but perfected in Heavens; that after all rhe 
r fleps we tread, and finnes and forrows we finde 
y week, yet when the Sabbath comes we» may fay; 
q unco thy Reft oh my foul. The end of all labour 
go the end ofall our bodily and fpirituall labour, « 
mer on che week-daies or Sabbath day, it fhould be 
ait: and wefhould never think that we have reaché 
| eS ofthe dayuntill we Taft the. Reft of the Day: 
gris Reft a Meteor in the Ayr, anda thing only 
@itht for, but can never be found 3 but affuredly 
(to are wearied with their finnes in the week 
mits on the Sabbarh,and feel a need of reft and re- 
3 fhall certainly have the bleffing , viz. the Reft 
e feafons of refrefhing and reft, and the comforts of 
ly Ghoit filling their hearts this day. 14.50.23, 
955-5,5,7,8. Ifa. 58. 13, 14." Pfal. 36. 7,8. Not 
 ofour holineis whichis fpotted atthe beft , but 
H Of our great high Priefts holineffe, who hath it 
p upon his fore-head,to take away the iniquity of 
poly Offerings : Ex.28.36,38. and who hath gar- 
/f grace,and bloud tocover us, arid to prefent us 
p before the face of that God whom we feek and 
ith much weakneffe , and whom at laft we fhall 
gen our fhort daies work here is done’, and our 
¢a-for Sabbath of glory fhall begin to dawn... 
ia | v Thele 
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| The Santlification of the Sabbatld | 


Now when the Lord harh. inclined us thus, toref) 
fan@tifie his Sabbath , whar fhould the laft act of our 
line& be but diffufive and communicative, viz- Ing, 
our urmoft that others under us, or that have relatic 
us, thatchey fandifie the Sabbath alfo, according ti § 
Lords exprefs particular charge in the Commande, 
Liou, thy Sonne, thy Daughter, thy Servants , the Str.@ 
within thy Gates? the excellency of Chrifts holinef\f 
fifis in making us like himfelfin holinefs; the excel g 
and glory ofa Clinftians holinefsis to endeavour § 
liketo the Lord Chrift therein: our Children, Ser,§ 
Strangers who are within our Gates, are apt to pro} | 
the Sabbath ; we are therefore roimprove Our poy), 
ver them for God, in reftraining them from finne as | 

a | 


- 
~. 
' 


conftraining them (as farre as we can_) to the h 

fervanceof the Reft.of the Sabbath 5 left God i, 
their finnes to us who-had power (as Eliin the like} 
to reftrainthem and did nor; and fo our Familie § 


Contciences be ftained with their guile and bloud. } 


| Thefis 20. | i 
And if fuperiours in Families are to fee theit\} 
preferved unfported from fuch provoking evils, Gf 
think bur tharthe fame bond lies upon Superiours im} 
mon-Wealths, who.are the Fathers. of chofe great 


fies, whofe fubjedts alfo are within their Gates, ay} 


power of their Jurisdi@ions? the Civill Magiftratest } 
he hath no power to impofe new ‘Lawes upon thi} 
{ciences of his fubje@s, yer he is boundto fee tt 
Lawes of God he kept by all his Subjeéts 5 provi 
wayes, that hereinhe walk according tothe La} 
Role of God, viz. that 1. /gnorant Confciences i] 
and momentous matters be firftinflructed. 2. Dc) 
Confciences have futficient means of being refoly,) 
Bold and audacious Confciences be firft forew\ 
hence it is ,that though he hath, no.power tomah, 
daies, and to impofe rhe: obfervation of them. uf, 
‘Confciences of his fubje&ts, (becaufe thefe are bh 
Lawes) yet he may and fhould fee that the Sabba, 
ae Lords holy Day that this be obferved, bec: | 
doth but fee to the execution of Gods Comman| 
| nia 


: i ‘The Sankification of the Sabbath. 
a. ‘By what Rule did Nehemiah not onely forbidthe 
of the Sabbath,but did alfo threaten bod] y punifh- 
upon the menof Tyre? (alchcugh they were Hea- 
yet Were they. acthis time within the Gates & com- 
| his Jurisdition:Nehem. 13.21 . certainly he thoughe 
Wf bound in confcience co fee that the Sabbath fhould 
prophaned by any that were within his Gates, ae- 
g% tothis fourth Commandemenr. If Kings and 
sand civill Magiftrates have nothing to doin mate 
the firft Table (Cand confequently muft Rive any 
perty to Prophane the Sabbach thar pretends Cone 
>) why then doth Jeremy call upon Princesto fee 
>énot prophaned , with promife of having their 
fs and Kingdoms preferved from wrath ifthus they 
yo With threaming the burning up and confuming 
es if this chey do nor? Feremy 14 19. 
MW lfcivill Magifirates have nothing tode herein, 
| he nothing todoro preferve cheir Crowns, 
anes, Seprers, SubjeGs , from fire and bloud, and 
line : Nehemiah was no Type of Chrift, nor were 
gs of Ifrael bound ro fee the Sabbath keptas Types 
ybutas nurfing Fathers of che Common-Wealch, 
pufe th:ir own fubjeAs were within their Gates; 
er their power; and therefore according to this 
Mule cf the Commandement they were bound not 
accep icthemfelves, bur tofee char all others did 
M Tis true, civill Magiftrates may abufe their 
judge amiffe , and think thar to be the command 
Whichisnot; buc we muft not therefore take a« 
r power fromthem, becaule they may pervert ic. 
qcits we muft nor deny thar power they have for 
gcauie they may pervert ic-and turn the edge of | 
y God: forifupon this ground the Magiftrate hath 
iy over his fubjeds in matters of the firtt Tablejhe 
B- alfo all his feathers pull’d from him,and al]. 
a taken from him in matters of the fecond Table, 
| ia that, he may work ftrange changes there,., 
Pt juftice; and judgmenc exceedingly : we muft , 
their power , kecaule they may turnit awry, 
Qds Church | and people-byit , but ( asthe A- 
10Fts 5. I~ Tim. 2. 1,2.) topray for chem the 
Aconder them we may livea peaceable lifein all 
: aad honefty: its a thoufand times better to 
cution for Righteou‘nef fake and for a good. 
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ere Mot ee ayer Ce | 
Lhe Santiification of the Sabbath. | 
-_Cénlcience, than to defire and plead for ‘toleration 
Confciences , that fo (by this cowardly device.an 
warm principle ) our own may be untouche: it wi’ 
ver heard of untill now of late that any of Gods Pro 
Apoftles, Martyrs, faithfull witneffes, &ce. that tl 
yer pleaded for Liberty in errour, but only for the 7! 
which they preacht and prayd for , and fuffered fo 
the death; and their fufferings for the Trach with 
Patience, Faith, Conflancy, have done more gooc : 
thie way of univerfall toleration islike todo, w 
wepolely invented toavoid trouble. Truth hath 
fpread by oppofition and perfecution 5 but errour b/ 
Child of Saran hath fled, by a zealous refifting of it’ 
© Bick and weak men are tobe tender’d much, b* 
patick and Frantick men atein beft cafe when thf 
well fexcered and bound : a weak Confcience istol§ 
dered , an humble Confcience tolerated; erré 
weaknefs not wickedneffe are with all gentlenefs! 
handled; the liberty given in the reign of Epica | 
Sports and Paftimes, and May-games upon the § 
Day , was once loathfome toall honeft minds, bil 
to allow a greater liberty j to Buy, Sell, Plow st 
Thrafh, Sport upon the Sabbath day , to all thof 
pretend Confcience, or rather , that they have n¢ 
fcience of one day more than.another , is to build ‘f 
richo,and Babel again , and to lay foundations of 
tothe Land; for God willcertainly revenge the’! 
tions of his Sabbaths ¢ if God be troubled in his RY 
wonder if he difturbes our peace : fome of the AS 
chink chat the Lord brought the flood of Waters ny” 
Sabbarh day,as they gather from Gen. 7. 10- becat”’ 
were grown to be great prophaners of the Sabbat' 
we know that Prague was taken upon this day. 1 
of their finne, began all their forrows which are 
ed to this day, co the amazement of the World?! 
the time comesthat the Lords precious Sabbaths | 
daies of Gods Churches Reft,then fhall come in the’ 
ches peace, Pfal. 102. 13, 14. The free ¢ 
Chrift muft firft begin herein with as, thar Vv! 
find atlaft that Reft which chis evill World is not’: 
to fee, unleffe it fpeedily Joye his Law more , 7! 
Sabbaths better. dS TSS 


| The Sandification of the Sabbath. 
ould therefore defire to conclude this do€rine of - 
Sabbath with teares, and I wifh.it might be matter 
gtcer lamentation tothe mourners in Sion, every 
Wee to behold the univer {all prophanation of thefe pre: 
> times and feafons of refrefhing , toward which, 
| igh the abounding of iniquiry,the love of many who 
feemed zealous for them, is now grown cold: the 
might have fuffered poor , wortlilefle, forrowfull 
cohave worne and wafted out all his daiesin this 
) Wearineffe, grief, and labour, and.to have filled his 
with nothing elfe bue work, and minding of his 
hings , and bearing his own.neceflary cumbers and 
ms here, andnever have allowed hima day of reft 
he came up.to Heaven. atthe end of his life; and 
© have done would have been infinite mercy and 
though he had mace him grind the Mill only of his 
sccafions , and feel the whip and the lath onely, of 
ily griefs and labours , untill dark night came 3 but 
W the over-flowing and abundantlove of a bleffed 
42 it cannot contain it felf (asic were) folonga 
gitom fpeciall fellowfhip with his people here ina 
eland, andinan evill world, and therefore will _ 
ome {peciall times of fpeciall fellowfhip and {weer- 
Acuall embracings 5 and this time muft not be a me- 
| » anhour , alittle, andthen away again; bura 
q day, thatthere may be time enough to have their 
yein each others bcfome before they part this 
aft not he meerly occafionall! ar humane liberty, and 
‘ then , Icftic be too feldome, and fo ttrangenefs 
mctween them 3 but the Lord( who exceeds and 
Spoor man in love) therefore tomake alldure he fers 
gcth the day, and appoints the time, aud how to 
ameerly out of love, that Weary man may enjoy his 
lis God, his love, his Heaven, as much and as often 
# De here, in this life, untill he come up toglory , to 
th God; and that becaufe man cannot here enloy 
des of glory, he might therefore foretafte chem in 
| E Brace; and is this the requirall, and all the thanks 
| for his heart-breaking love 2: to turn back (weet 
gc and fellowfhip , and loye of God in them, to 
§ 2Way thefe daics with {corn and contempt,to fincke 
ay with prophanneffe and mad mirth , to dream 
Way with vanity,to drink,to{wear,to ryor,to whore, 
tO play,to card,to dice,to pur on their beft apparel 
| VY 3 thae 
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‘The Savttification of the Satbath, | 
that they may difhonour God with grearer pomp 
bravery , to talk of the World , tobe later up that} 
than any other day of the week , ‘when their} 
Trons are in the. fire, andyetto fleep Sermon.jor 
the Mmiftry, ifircomes home to their confcienceés; || 
Tales, and break: Jets at home , o¢ (at beft) tor 
Foren or Sabet 1 Bape only to pafs away the} 
rather than to fee God ‘in his Works and warm 
hearts thereby 3’to think God trarh good asa 1 
him, ifthey attend on him in the Fore-noon , alt} 
the After-nocn be'giverto the Devill, or fleep,or yi 
or foolifh patlimes3; to draw neer to God In their bet 
when their choughts, and’ hearts,and_affe@tions, arey 
a hunting or raveying’after the World ‘the Lord kf 
where , but far enough off from him: do you thus r¢ 
the Lord’ for this great love’, oh ‘foolith people ar & 
wile? do you thus makethe daies of your reft andi 
the daiés of the Lords forrow and trouble? da you 
_ weary the Lord whew he'gives ret unto you? was 
éver fuch merey fhewtyor'can there be ever any ) 
love upon Earth , than for che Lord to calito a wil 
fmfull Creature, which'defervesto be banifhe. fons 
eut of his prefence,tocome unto him, enter Ini 
Reft , rake his'filloflove , and refreth it felfin his kf 
in a {peciall manner allthis day? And therefore can} 
he a'greater. fatne above grommd committed out otf 
than chus to finne againft tis love’? “Ido not think : 


the fmyte breach ot the Sabbath (as tofpert and feng 
ordinatly ) isas great a fmne as to murthera maa Ql 
fome Have caftouc torhe reproachi“of fomé zealo, 
the obfervation of the Sabbath day,truly the Lord ki 
for J believe their milk fod over , ifthusthey faidjil 
fpeak of the Sabbath undér this norion® aud refpedt il 
as hereia Gods great love appears to weary, finfull 
Jefs man, a a day wherein all the’ treafires: of -hiy 
rich’and precious Love dre fer open; and in this # 
Jerany man tell’ me what ‘greater ‘fin’ he can imaging 
fines againft the greateft-Love? The fame finnes\ 
are committed upon other daies in the week are the; 
voking finnes 5 bat to commit thefe finnes upoo thy 
bath Day, is to doublethe evill of them : Drinking 
Swearing ,and Rioting, and vain Talking, ¢ycaal 
on the week-day, but they are now but fingle finn) 
thefe and fuch like finnes on the Sabbath ay are c 
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The Santtification of the Sabbath. 


bee they are now not only finnes againft 
pore but alfo againft Gods Sabbaths too, 
much aggravates them 5 and yer men mourn not for 
W'finnes 5 had the Lord never made known his Sab- 
ito his Churches and People in thefe daies , they 
then have had fome excufe for their finnes3 but 
to prophane them fince God hath made them 
tous 5 efpecially the Englifh Nation and People 
Wir, upon whom the Lord hath fhined out of Heaven 
Migreater light and glory in this point ofthe Sabbath, 
any other places and Churches in the World, what 
ney have to fay for themfelvyes , with what Fig- 
willthey hide this nakednefs before the Tribunal 
2 yiD een | 


Lord might*have hid his Sabbaths from us, and 
o another People thar would have been more 
fullfor them,and glad of themthan we have beens 
et he hath been loach to leave us} aud do we thus 
rethe Lord’ ? furely he‘hath no need of the beft of 
ir Of our attendance upon him upon thefe daies; its 
is pitty , which feeing us wearied with forrows,and 
fing our {elves in our finnes , makes him call us back 
Wcekly reftin his bofom,who might’ have let us alone 
fired out our ‘hearts in our own folly and madnefs 
'dayes; and do we thus requite the Lord? Cer- 
athe time will come wherein we fhall chink(as once 


| fa did in the daies of her afdiftion )of all our plea- 


ings we once hadin the daies of our profperity 5 
Holymen fhall one day mourn for the loffe of all 
>recious time, who mifpend it now , and (above all 
Nor the lofs of cheir precious pleafant Sabbath fea - 
if refrefhing,which once they had given them to 
eftand peace in; when the {moke of their tormen- 
Wrerlafting burning fhallafcend for ever and ever, 
| ke they fhall have noreft day nor night: you fhall 
nber and think chen with tears trickling down your: 
Wheeks , of the Sabbaths, the pleafant Sabbaths that 
ie had ,and fhall never fee one ofthofe daies of 
ane of man more: you fhall mourn then to fee 
Hams bofom afarre off, and thoufand thoufands at reft, 
mwhere you alfo'might have been as well as they tf 
Mid not defpifed the reft of God here in the bofome 
qSabbaths. fe cand : 
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The Sanitification of the Sabbath. — | 
* You fhall then mourn and wring your hands , 
fear your hair, and ftamp , and grow mad, an 
* weep tothink that if you had hada heartro have | 
that very tiine-of the Sabbath in feckinip God, indra 
near to God , inrefting m God, which you, difpeniy 
idie Talk, and Idlenefs 5 in Rioting and wautonne itn 
Sports and Koolifhneffe upon this day, youvhad then ji 
in Gods Eternall Reftin Heaven,and for ever ble fle; 
God. . Its faid, Ferufalem cremembred in, the day of} 
afiliction all her pleafane things ,. when the Enemy} 
mock at herSabbaths; and fo will you. remember | 
fad hearts the lofs of all your: pretious feafons of gracil 
pecially then, when the Devills, and Heathens, and «lf 
ned Out-cafts who never had the mercy to enjoy tl | 
fhall mock at thee for the lofs of thy Sabbaths. Vell 
I cannot think that any men that ever tafted any {weell 
in Chrift or his Sabbath,and fele the unknown refrefh§ 
of this fwect Reft , bur that they will mourn for their if 
affeGions to them, and unfruicfull {pending of them,beif 
they die 5 otherwife never go about to blear mens |} 
with difcourfe:,ind Invedtiver,and Difpnees againft chy 
or with carnall Excufes for your licentious {pendinif 
them ; for donbrlefs you taft nor, and therefore kif 
not whattheyare; and you will one day be found tlf 
fuch as {peak evill of the things you ‘know not. | 
yee defpifcrs and wonder, and perth; isthe infinice Ni} 
{ty and glory of God fo vile in your eyes, that you def 
chink him worthy of fpeciall attendance one day:} 
week? doth he call you now to Reftin his Bofom,!4 
will you now kick his Bowels, defpile this Love, and if 
in his face? -doth he call npon you to {pend this dav 
holinefs, and will you fpenditin Mirch, and Spot 5 
Patlimes , and in all manner of licenttoufnefs ?. Haft uh 
wearied Ged with thine iniquities , and thy felf int)| 
iniquities all the week Jong (for. which God mightjo| 
cut thee off from feeing any more Sabbath ) and doth 4 
Lord Jefus Cinftead of recompencing thee thus ). calli 
back again to your refting place ? and will you, now vif 
ry the Lord again, that he cannot have reftor quiet!) 
you one day ina Week? ©hthat we. could MOUrn il 
thefe things: And ‘yer walk ‘abroad the face of 
whole earth, at this day , and then fay where fhall\ 
finde almoft Gods Sabbaths exadly kept? viz, with ni 
preparation for them, delight in ghem, with wondern, 
‘ is | 
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‘The Sandificasion of the Sabbath: = — 

jankfullneffe to God after the enjoyment of then? 
ie world knowes to whom the barbarous Turks do ki 
Watetheir Fridays; rhe Jewes alfo how they fandti- 
W-i¢'Saturdayes, tothe Lord Jehovah indeed , but 
qnco the Lord their God. What account the Papifts 
ion the Sabbaths, notonly their writings (which'le- 
W:-with all other Holy-dayes ) but alfo their toofe 
fC in fports & revellings upon. this day bear fufficient 


f 


sy andoh that we had‘fio caufe to wabh off this 
with our tears fromthe beautifull and pleafant face 
-glorions grace and peace , which once fhined in 
| erman Churches, by. whofe Graves we may ftand 
| + and fay , this is your mifery forthis your pro- 
| e fin. Scotland knowes beft her-own integrity, 
| lights have been burning and fhining long’ in their 
eG in this ‘particular: But England hath had the 
J and worn this Garland of glory, wherewith the 
@hath crowned it above all other Churches. But how 
| that Jitele flock'of flaughter, which hath wept for 
Ai lpreacht , and printedyand done and fuffered for it, 
fhated'and perfected? who have been the {corn 
(hame,and reproach of men, but a company of poor 
: lings, for going our a few'miles to hear’ a faithfull, 
pil Preacher , from thofe idle Shepheards , who ei- 
| sduld not feed chem with knowledge and underftah- 
at home, or elfe would not do it through groffe 
Mnaneffe. , or extream idleneffe? And now, fince 
bat broken the yoke oftheir appreffors’, and fet his 
ic at liberty to return to: Siew and her folemn affem- 
asin dayes of old, and hath given to them the de- 
of their hearts, tharthey may now be as holy on the 
Math as they will, without any to reproach them, at 
to countenance fuch reproaches of them : now I fay, 
ih one'would think the precious Sabbaths ( whichio 
iy of Gods fervants in former time have broughe down 
is generation, fwiming in their teats and prayers, 
Awhich'many in thefe dayes have fo much looked and. 
ed for chat every eye fhould be looking up to Heaven 
i. chankfullnefs for thefe, and that every heart fhould 
icace Gods Sabbaths with teares of joyfullneffe , and 
this dear and precious friend welcom,and lie and reft 
their bofome; and fo I doubtrot but that England hath 
many a corner fullof fuch_ precious jewels, to whom 
Ml; Sabbaths are yet moft: precious and glorious , mea 
io Be eta 
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who cannot eafily forget fuch bleffed feafons andr 
in them, whereby (if ever the Lord did good unto ej, 
they have been fo oft refrefhed, and wherein. they} 
fo oft feen God, whereinthey fo oft met with him, | 
he with thems but whofe heart will it normake to re 
and figh., to hear of late a company (nor of ignorant 
bofhe perfons , malignants , prelatical , and corrupt) 
carnal men.) but,of fuch who have many of them ing 
mer times given great hopes of fome fear of Gad an 
much love to Gods Ordinances aad Sabbaths; and yi 
(what hure the Sabbaths Ordinances.of the Lord 1 
therein have, done them, I know. not, but >) ic wi k 
break ones heart. to fee what little care there is:to fail 
fhe the Sabbath. even'by' them who think in theirjif 
ments that the day isof God. What poor preparatior! 
at, either in themfelves or families! what little cayh 
profit by it, or-ro inftru&.of.catechize their familiess!} 
eo bring themalfoin love with ir! what fecret wearit 
and dead-heartedwefle( almoft wholly unlamented ' . 
mains uponithem! what earchly thoughts, what libih 
tn fpeech abour any. worldly. matters prefently after 0 
moft warning Sermonis. done /. that the Lord Jefusti| 
‘fcarce good carcaffes and ourfides brought him whiche}! 
mot buc.threaten’ more crows to pick them unleffe rh 
" Fepent? and yet this is not fo fad as to fee the loofeni} 
of mens judgments inthis point of the Sabbath, wher} 
fome thiuk a Sabbath lawfull but norneceffary Cin reff | 
ofiany | command of God 3 ) nay fome think it fuperftit }| 
‘toobler vera: iweekly Sabbaths, which fhould: be | 
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day (as they:imagine; ). they have allegorized.Gods §:| 
baths. andalmoft all Gods @rdinances out of the worl 
and caftfuch, pretended Antichriftian filth and peolluti | 
upoe them, that fpiritualk men imaft not now med }: 
with them } ray verily, abl-dutiesof the moral-Law,a'\ 
fruucfall obediénce,and holy walking», and fanGificatic' | 
Sraecs,and lumiliation, and fach hike, {are the fecret: og) 
tempt of many, and the bafe drudgery for a Mil-horfea i 
legal Chriftian, rather chan for one thar is of an Evang } 
licall frame 5 and. herein’ Satan now. appears with ‘th 
| balkar his foot, and: feems itaxthreaten intime to cary) 
ail before him and to kickarid carry: Gods precious Sal! 
haths out/ofthe World with: him,’ and ther farewel dei’) 
Lond. Tefiss iwich all ichy fwreer love and life , if Sit | 
baths be once takea from weby che blind and bold dilpr'} 
| sin) | 


‘The Sanitificarienof the Sabbabs - 
“of wretched men 5 authority as: yet- upholds them 


chi is no fmall_merey )i and, the favour of Chrifts 
Jncfic in them, and theexternall _ brightnels.of the 
Hy of them, .do fill remain on many , with that 
ithand glory ,. that at, ssnot_ geod. policy: for the 
Kc of darknefi¢ now to, imploy;all his, forces -againft 
ices, of the Sabbarh.: ‘but the time haftens: wherein 

Hguitwill be gteatand fierces and Imuch tear that 
fic, Secret contempt, of thefe things’, the. Lond. in 
P‘oll juftice will ftrengchen delufions about this.day 
| pak forth and: profper 3: and. then, pray yon (poor 
A; of God and hidden ones, that your iN oman not 
Athe Winter,: nor on the» Sabbath day > but. woe.then to 
A that give fuck,, woe then tothe high Miniftry that 
id have kept thefe gates, woe then to that loofe 
dvanton generation rifing up, who think fuch out- 
@ formes and obfervation of daies tobe too coarfe 
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(00 low and mean a work for theirenobled fpirits 
fh are now raifed higher and ncerer God fthan to 
(much after Sabbaths or Ordinances , graces or du- 
§ or any fuch outward forms 5. for I doubt not, but if 
all the light and glory thining in England concerning 
as Sabbaths , if yet they are not thereby become pre- 
pppue that the Lord will make them fo by his plagues, 
sfin once get head , God will burn up the whole 
d,and make himfelfdreadfall to all flefh , untill he 
m made unto himfelf aholy people, and a humble 
‘fe , that thall Jove the dujt, and take pleafure in the 
‘ftones of bis houfe, and love the place where his honor 
Is, and long for the time wherin his prefence and blef- 
fhali, appear and*be poured out upon the Sabbath 
. ~~ Iv’s matter of the greateft (mourning , that they a- 
eall other fhould trouble Gods reft, wherein perhaps 
c fouls have found fo much reft , or mighthave done 
- in thefe times , wherei the Lord Jefus was coming, 
to give unto his houfe his Ordinances , and unto his 
yple_his. Sabbaths and dayes of reft-every-ways that 
y they above all others fhould offer to pull them 
of his hand, ‘tread them under foot , and here- 
‘teach all the prophane rout in the WOR L D 
doe the like, witha quiet confcience , and with- 
any check, by their reafonings; that now wher 
dis wafting the Land, and burning down its glory, for 
‘fins againit his Sabbaths , that juft at this time, i € 


f 2 8328 —§ The Santtifieation of the Sabbath. | : 
Ml . _ than ever, they fhould rife up to pollute and pro! 
this day! The Lord grant his poor people co fee cf 
laftto monn for chis fin, that the Reft of the Sabbat 
be Reft'to their fouls, efpecially in this weary hj 
Temptation,‘ which is fhaking all things, and -chre 
de tee unto all flefk. The Lord Jeti} 
tainly ‘hath great bleffings ‘in his hand to pour out./f 


~ his people; in‘ giving them better daies, and brighte } 
more beautifull Sabbaths , and glorious appearance: } 
Ifear , and therefore fdefire that this unwife anc} 
thankfull generation may not ftand in their own way. 
the Lord make quick work’, and give thofe things } 
femmant to'enjoy, which others had nohearts to prii 
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wx, His holy Letter of that ready Scribe of chrifts Mc.Shepherd 
Kingdom, is fo full of Grace and Truth, that it of Mew-Eagt) | 
) | needs-no other Epiftle commendatory than it felf. land, 
is. Yet feeing the Lot wunexpectedly fallen upon 
my pen, to give #t a Superfcription that it may 
current from hand tohand; Ido keartily inthe fir? 
1, dedicate it tothee, thou bleeding ,troubled-{pirit, 
choice <cordiall- friend:, an Interpreter, one\of 4 thon- 
, that doth not onely {peak thy heart , but by the com- 
iy (ovhom Chrift hath promifed to fend ) te thy beart. 
may be this paper prefentis fent onAmbaffie from Hea- 
il, on purpofe, to fet thy boufe inorder, to untiethy bofexa 
Is, to bind the ftrong man, and caft him out of thy deores, 
I thy heart may be ence again fet at liberty, to, ferve the 
I thy God in thy general]. and particular Calling, whofe 
lice “is thy freedom... What»is here fent by this, Ambalfa- 
If Chrift , (who is now the voice of one. crying in the 
lerne(s..) toa wearie and heavy laden foul inthis eae : 
ge fether it fhould appear tothy. judgmentin the ferieus 
ing , and to thy confcience in the home application’ thereof, 
from my opinien of is Therefere I{valh anly adde Cos 
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To the Chriftian , | : 
the Contents of this letter) certain fele@ Caless ph 


fed and refolved in the feverall paragraphs thereof y : 


{ 
I 


~ lie inorder inthe pages following, vil, . 


Page 3. | ie 
Trouble of mind in civill affairs by the fecret injedti} 
religious thoughts. > Se ~ a 
partih nage Oe Page 4.. 
From what Spirit fuch fuggeftions doarife. 
Page 8. 
How to entertain them. when they crowd in. 
Page 12. tt 
Concerning the not being humbled for finfull diftracyy 
that hinder and interrupe the {pirituall performan(} 
holy duties. ee oe a eo a || 
; | Fare 16i BF ak 
How a Chriftian may be faid to be under the Coye| 
of works. : 
Page 18. 1 
How to conceive aright of chat Myftery of Mytleries | 
_ bleffed Perfonsin the Trinity. — | 
Page. 22. 2 | 
The fouls aptnets to goto God immediatly in holy do | 
without taking Chrift Jefus by che hand. aT 
: Page 26. “| 
How to apply abfolute promifes to thy felf, though 
are made indefinitely without condition. | 
; Page 38. = | 
A notable difcovery of a fecret unwillingnefs in the f | 
to feek God in the ftriGeft folemn fervices , befoi | 
entreth into them : Wearinefs of them, while ¢ 
daft; anda gladnefs, when they areended. t 
Page. 42. eS 4 
A found confatation of that Hereticall Arminian T 
viz. Thatthe ftrength of Grace is to be got rarhi 
Argumentation,than inward Communication an 
fluence, arifing from union with Chrift. Vs 
| Page 44. a «(fl 
The experiences of this tried {ervant of Chrift, ( whe } 
the Pen-man hereof) how he'was cared of Athei | 
call thoughts: whether they did wear out, or’ Ww)! 
ther by the digt of Arguments they were rationally 
verthrown, ° Ts Se ie | 


‘ ag Boke 1 Page 4%. 
Wy, whether thofe changes, which a child of God hath 
Mietimes, and thofe movings of the Spirit are caufed 
a naturall temper , or Gods Spiric. . 


| | whioh fele& Cafes, (and maiy more , that collate- 
flue from their fides) are judicioufly refolved with a 
perfpicuity and brevity in thefe few fheets , by the onely 
I of all Controverfies sche two. edged {word of the 
Bs the Word ofGodi = yy gr ox 3 

Ws humbly befeeciing thee , to read over this Epiftle of 
I fo thee, with the fame Spirit of love,and of a found 
M which indited every line init; 

) defive to leave thee at the Thvon of Grace, in the armes 
aft , with the Father of all Camfort 5 that thou mateft 
the Peace of God which paffeth all underftanding, 
crowned with joy anfpeakable, and full of glory; 


ifubfcribe my felf , 
| Friend, 
Me RATE. 
Thine in* aay Spiri-uall 


furtherance of thy Faich, 


WILLIAM AD DERLKY. 


from Charter-houfeid 
idon, Feb. 1, 1647. 
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This Reverend Author hath 
- Pradticall peeces.. | 
BIG Oe | 
| Treatife of the Sabbath. 
The <Sincere Convert. 
Sound Beleever. © 
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ear Sir , 
| 


by not multiply many words in acknowledging: 
mid profe(fing my own unfitnefs and infufficiency to 
feeld your loving and moft welcom Letter , that’ 
ausfaction which both your Self defire, and it 
iclervess Neither yer will I be fo unfaithful to you 
#8 your expedition puts m¢to reply) neither 
i CI think) be fo unferviceable to fetus. Chrift, 
y you, andby you, beckens to me to take this 
write to you, and not to negle& fo fair a feafon a 
>ipecially ix may be poffible my dying Letter to you, 
a! depart from hence , and return to him, as noe 
ng but our laft difafters and Sea-ftraits (of which & 
0 you.) may be but preparations for the exécuti- 

is next approaching voiage. Yer our eyes are to 
}, and our defires are your prayers3 and: at this 

endeavour fhall be in refpeé& of your felf, to 
bee that lighe to you, and to prepare it to you,, 
Mat breviry I may , and with what plainenefle % 
* 5 befeeching the God and Father of our Lord te- 
ift, who mutt be when all failes, the wonder- _ 
infellor , to give you the Spirit of revelation, and. 
ter you have fuffered a while by th. f outward 
sions , doubts, fears, defertions, diftraGions,which. 
ter mentions, hee, would make you perfea, fta-. 
rengthen, and fettle you. And this I verily chink’ 
the unexpeded , yer happy, joyfull, and mott gla~ 
idofthem; For finse.thaye obferyed aad feew 
! Sein. x3 . the 


ia Of ordering the thoughts . 
rhe lamentable ruines of the foul, and feeming gi, 
of many men , by being rockr afleep ina quiet, |, 
calm ,-eafie performance of duties ; without tuch ay; 
ing temptations and tumults within, which ic felf « 
plains cf: I fay , fince | have obferved what a de 
mutd is inthe bottom of fuch ftanding Pools, and wh 
deal of filth isia fich Moats. which are inwardly aty, 
and not emptied from veffel! to veffell, next unto the 
nation ofthe Lord Icfisto a man, J have accountec, 
multuous heare-ftorms and uproars, together with 
fruirfull range efteas of them, the fecond mercy. | 
I never faw that man kepr from fecrer putrefadtion | 
corruption, that was not ufually ialred with fuch 
tations ( efpecially in a, Chrifians fir Apprentif, 
which nfually preferve himentire till death. And ty 
fore (Dear Sir )fainrnot, for Jefas Chrift willrag 
world of bleftings oat of your prefent Chaos and cor § 
ons. Butimake haft to anfwer. Before your rep§ 
my firft Letter; your complaintsare many, . jf 


Your firft trouble is , coacerning your difturbanc 
civill affairs, by che fecrerinjeGion of Religious thon); 
fo that you kwow not how to follow the one, withon,§ 
zard of grieving the Spirit, and breaking your peacg 
not maintaining and nourfhing the fame time the Of 
and hence being drawn to go two wayes atthe fame;§ 
Cwhich you cannot well do) your heart is difquiereas 
your peace much interrupted. ss * od 

This of yours, puts me in mind of che complaiaihy 
honeft , yet plaix maa, to an able Minifter once, wh 
bewailing his condition to him, among other mil 
that was not the leaft: (viz_)thathe was exceed 
troubled with good thoughts , fo. thar he could not 
low his place , unlefs very oft he did ftand ftill and);} 
for fear of grieving the Spirit Cas he thought ) and 
his feafon of being heard in Heaven: ¢ for faid CJ 
ence oft unto hifi.) how doft chou know but this mi 
thy accepted rine, and ifthou doft not take it, itm} 
thou fhalt never have it again? I have forgot the Min) 
anfwer , but T am fure m thefe complaints you gox 
Jone: Ihave. larely known, one very able, wile 
_ godly , put upon che Rack in thefe kind of though 
him, that envying Gods peoples’ peace , knowes ho 

ghange himiélé “into an Angell of light. For it bein, 
oe \| 


Had 


| | ta Givil imployments. 3 
4M} courfe in the time of his health, to make a diary of 

Mhourly life , and finding much benefice by it , he was 
Mifcience preft by the power and delufion of Satan, 

Make and rake the fame daily furvay of his lifem the. 

Mof his fickneis,by means of which,he fpenr hisenfee- 

MN feirits,caft on fuell to fire his ficknefs, and had not a 

ad of his convinced him of his. erronious confcience, 

Wading him at thattime , he had murdered his body, - 
If confcience to fave his foul, and. to preferve his 

3 and do you think thefe were the motions of Gods 

>, which like thofe Locufts , Rev. 9:9, 10. had fa- 

ke men , but had tailes like Scorpions , and itings in 

MW tailes? 3 

Mac thoughts I know , are nor likely to produce the 

| effets 5 alchough you have the fame efficient : and 

f 


i 


fe you fay your peace ishereby diturhed by igno- 
ts not knowing what todo in the midit of thefe 
actions and thefe religious thoughts, {conceive that 
hings are to be fadly conridered of , for the cure of 
At how to know when fuch religious pious thoughts pe 
trom Gods Spirit, and when ath he devill cranf- Be ane 
We himfelfintoan Angell oflight, or froma well: ;. 
ji ftirring confcience, yet blind. For when you 
Gcthey come from Gods Spirit,you are bound to nou- 
ay but when not, you are bound not to embrace 
mply with them. Secondly, learn how your foul is 
ve and carry it felf in Civill employments; For: 
| ae fee how you doe , and may honour God in fol- 
, them, your fpirir will not be fo unquier, if atany 
gu imbrace not the fuggeftions of the other. 
for the firft briefly, all good motions and thoughts 
: the Spirits motions , as may chus appear. | 
re bethree things chiefly by which we may dif- 0 to try the 
He motions , fuggeftions, and thoughts which come tions of Gods 
sods Spirit: all which concurring together in a good Spirit. - 
; or thought , or word, (norone alone ) will 


covery whether: they are from Gods Spirit or 
| rit be fuggefted for Gods ends, its from Gods Spi- 
a&t fo ‘high as for afupernaturall end mut 
rom =a fupernaturall principle, which only is 


ppiric. Pharafaicall ations were fora double 
ne X 3  felfith 


about motors. 


; 


| 
\ 
' | 
i 
i 


4 


\ 


“s OF ordering the thoughts =| 
Aelfifh end, and hence, not from Gods Spirie , but 
“ead their own ipific. = PRS eS ae ee 
or hae. £0 De teen OF Che ee ee ee 
2. Ifthey did any of them abhor this, yet it‘! 
“purchafe and gender in their’ own minds an opis 
~ holinefle before God; and hence ‘Chrift gives the 
Item, in giving Almes , tharthey fhould not let th} 
hand ‘know what their left hand doth: for man} 
wilt do good ads, left they fhould by the negle& of| 
think them hypoerites, and fo'be troubled for} 
Chrift would have usnot to'take notice of what || 
~forfuch an end. OUSS OR GaN a 
Ifthey be animated and quickned from Gods" 
mand; for the higher meafure of holineffe for git 
ends, without a ‘warrant from the Word, is the 
fordid fuperflition : Chrift healed the Leper , wif 
charged him with anger to tellno man, he (nif 
‘flion for a good end ) publifhed the miracle the # 
this was a ood motion , but it was finfullin him, 
crofs: to Chrifts command : when Chrift would} 
wathed Peters feet, he hadmany thonghts that cae’ 
his head , concerning his own vilenefle , and. Ch i! 
f 
a 


pe 


ry 3 and had a good endand meaning in his anfwe'} 
his humility croifng Chrifts command, the Lordy’ 
feth againft it’, and him for it, that he had no patt.n| 
“fhe fould’boe on mit. 885 So hae 


* Gods Spirit fets a man on work in due -feafon 5 i 
the duty bé commanded and rightly direéted’, yet 
not done in feafon ,° ir is not from Gods Spit 
Plal. y. the ‘righteous bring forth. fruit in its feajon" 
hence Solomon {peaks of words {poken in feafon , ave wt 
ef Gold: and hence we read in Ecclefiaftes of a tim 
Sfeafan for every thing under the Sunne : and therefore! 
there isa feafon of Gods appointing for civill thit} 
befinefle, itis not feafon now to be molefted 0! 
plexed init, by” the inje@tion. and croqGaa 
thoughts which we think to procéed from theS 
God." 1 know indeed , that the Spirit of God-dot! 

~able aman to dowhat ever good he doth; _ butas || 
makes Nature fometimes to terve, fo finfull Natures 
Grace into captivity, (which Paul complains of, 

4.) and makes Grace to ferve it. To exhort and fe! 
another for fine’, is from Gods Spirit thac ir is done! 


SSP wise e 


| | 
| db, Givil imployments. > 
Jorove at an unfeafonable time , its from finfull cor- 
on, abufing Gods grace, and making Sampfonto 
, dts from theexcellency ofa knife to cut well, but 
my finger withic when f fhould be cutting of my 
a with it, ariferh not from the endof the knife , nor 
athe intention of him that made it: fo tochink of 
things , itis from the Spiric, I grant, bucto chink of 
in fuch a feafon that God fets you awork to mind — 
>!low other occafions , its from the enemy of Geds 
| , and your own'peace; for asitis a fimne to nourifh 
ily choughts when God fers you: aworksin fpiricuall 
| enly imployments, fo itis (in fome refpedts ) as greac 
I 
| 
| 


to fuffer your: felf co be diftracied. by fpirirual! 
chts., when God fets you on work in Civill¢ yer law~ 
mployments: fuch thoughts (I conceive jare bar the 
of Monkifh holinefle , if they divert you from your 
ll affairs, when the Lord calls you to follow them. 
ne Lord never'calls,you to two divers imployments 
{ame time, unlefs you make the one to-be a means , 
ther the good of the. other; which fuch pious. 
ntsinfome civil! imployments doe; it being no peece 
Wiftian wifdom.or honefty ro -tura round in worldly 
ayments folong tillby giddinefs.we fall down, but 
| is fteps ever and anon tolook up to heavei,and to 
Hi the face. of God, to whom only therin we are to 
| be felves. Bur yerit feems your thonghts are fo 
t 


am. being fubfervientthe one to the other , that you 
G&edand molefied, and your peace interrup- 
4s your Chriftian courfe made troublefom , and an 
burthen, which furely can not be by the yoke of 
shrift; therefore you muft firft bring your troubles. 
particular to this iflue, either you may follow your - 
affaires , and nourifh thefe thoughts, as helps co 
min your peace,and make you heavenly-minded in 
i audifthey ferve (afficiently to fuch an end, why 
aitroubled. with them? ) or elfe you cannot follow 
pmfortably in civill ations, unlefle you banifh from 
Houghts which do fo miferably diftract you, and 
thy do you fear you fhall grieveiGods Spirit , if ac: 
me time you :do not give entertainment to them? 
eafonableneffe of which, fpeaks plainly they came 
bea the Spirits fuggeftions , befides. their hindrance 
fortably walking with God,which the imploymenrs 
Hives cag never hinder. x 4 But 


| 
i 
! 
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Of ordering the thoughts . 
But you will fay,when is the feafon of nourifhingt: 
thonghts? DOW oa 
“I Anfwer , Entertain thofe thoughts’ as‘( irmayt 
you have done friends , who came to you at thar timeh 
have bufinefle with ‘ftrangers , ( whom you love fio! 
well as your friends , ) you have “defired chem 'to ft) 
while, untill you have done wirh the other , and’t}/ 
ou have returned to your friends, and when the’! 
hath been fhut ont of the doors, the other hath had 
welcom, and hath lodged’ with you all’ night, and) 
you have grieved neither , but pleafed’ borhy — Iris tf 
this cafe , pert employments areour ftrangers 44 
they muft be fpoke with , Religious’ thoughts-and 
étices are our friends , thefe come wnto us while 4) 
ealls us to parley with the other, you cannot fpéak wi 
both at one time, in one place , without much perpley} 
take therefore this courfe , make much ‘of: cen 
thoughts, but parley not with them till’ your bufinetti 
done. with flrangers; and towards evening, which is yf 
feafon, fer fome time apart everyday for meditation, 
then make them welcome; then contider and ponders 
what was fuggefted to'you inthe day‘time} and fit} 
véry good thought to the bran , for then is your fea 
and after that let them fip and lodg with you all’ ll 
and keep the houfe with you every day. And furelyswil 
the Lord Jefiis fhall fee what a friend you fhall'makil 
his Spirit,and how ‘wifely you walk therein , you) 
not need to fear aly grieving of it, or unfeafonif 
times : nay (I fay ) you will moft fearfully grieve his | 
rit, if you parley with the conceived fuggeitions of | 
unteafonable times. What ‘thou doft, do it with alba 
béavt , faith Solomon. Eccleig.”)' * | a 
Therefore when you are to pray, confer, or medit: 
do it with all your mind,& all your thoughts, and ally 
ftrengih. So when ‘God calls you to’ worldly emp: 
meénis, do them with all your mind and might; and’w\ 
the feafon of meditation’ comes, ‘take it which’ gion 
Ordinance of God, ‘although many Chriftians ufe‘it 06 
fionally,& againft fome good titne,or when ‘they ‘have | 
fure meting with them,yet to fer'fome time apare for ti 
folemn manner every day,&& that in confcience,as we do 
‘prayer generally,where is the man tobe found that ci 
thus? Thofe men that thus negle & their feafon of mu} 


Py) ae +f : | 


) ‘ 
tn Civil employments. 
Jntting into parley with Gods Spirit dayly,may be wel 
o grieve the Spirit,through the neglect of which Ordt- 
Gods Spirit is as much grieved by profcffors in England, 
) any courfe I know. The Lord awaken us. Burl have 
too farre already in this firft part of my andwer. 
x the fecond means, viz. how the foul is tocarry ict 
| # Civil employments, that fo you may not think you 
| 4 aa when you liften ro good thoughts as you . 
fay two things, r. Learn to follow them out of an aw 
pefpe& tothe eye, prefence, and command of jefus 
| ft; and to do what you do in Civill bufmeffes, as che 
‘k of Chrift; When you are riding, or making up 
aches between man and man, ‘then thik, lam now a: 
the Werk of Jefus Chrift. OO rat tae 
scondly, feeing your felf thus working in worldly em- 
ments for him, you may eafily apprehend that for 
time God calls you tothem, and you atrend upon the 
WX of Jefus Chriftie them, that you honour God ‘as 
Wh, nay more,by the meaneft fervile worldly att, than 
Mu fhould have fpent all that time in meditation, pray- 
Hor any other fpirituall employment, co which you 
no’ call’at that tithe’: Iris noted therefore by fome, of 
ys wives mother, that when Chrift had healed her 
et Fevor, fhe ‘ate nor down at Table with Chrift in 
Smunion with him, which (no qneftion) was {weets 
mminiftred at the Table, and ran tooand fro, and fo 
ed him, and aed for him, wherein fhe fhewed more 
, and'gave him more hononr, vz. in that mean fer- 
, and in a@ing for him, than in having ‘communion 
vhim: now if the Lord would out of his abundant 
dheffe, fer che foul in fach an ating frame for him,and 
could doits worldly employments, as the Work of 
Mitt, and fee how greatly ic honours Chrift in attend- 
bt him, Oh what peace fhould a Chriftian enjoy,not- 
hftanding all his diftractions every day ' And how cafi- 
would fuch devour thoughts you fpeak of, be repell’d, 
 darknefs before the light?’ for the nobleneffe of thofe 
d thoughts you fpeak of prefenting themfelves againft 
‘mean and bafe out: fides of Civill affaires, makes you 
1y to honour the one, when you are call'd to ferve the 
er; but now, by feeing, you do the’ Work of Chrift Je- 
inthem, you fhall hereby fee a glory in’ the ‘meaneft 


- 


fervice 
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» OF being kwubled 

fervice you perform in Civill affaires, and this will n)| 
youcleave untothem. But I have {aid too much abou, 

lling of good thoughts, in thefe times, wherein i 
o few, chough (it may be) little enough to fat, 
you. 7 “ih 
‘ Your fecond trouble is this, (viz.). that. your hea : 
kept. from beiag humbled for finfull diftra@ions, |. 
hinder and interrupt the fpirituall performance f I) 
duties, and that for two reafons : Firft, Becaufe the}, 
inveluntary and gccidentall. Secondly , Becaufe 1 
cannot break the Covenaar between God and your {{ 


eing but infirmities. i! 
For the latrer clanfe concerning breach of Coven} 
sogether withthe other, 3.1 fay, not only infirmities 
nor, but the greateft fins cannot make a breach of Ca, 
mant between God and the foul that is.once really ()) 
“ationally ) wrapt up in the Covenant of grace. ind); 
grofie {candalous fins, nay infirmities, when they are 
wen way.to, and not refitted, may.keep the foul from | 
fruition for atime of Gods Covenant, but. never from ,, 
eternal jus and right unto it; for.as the habic of Faith, 
Grace gives a man aconftant right to the promife and ¢) 
eyenanc (which feed ever remains, which habitever la, 
Fer.3-9. ) fothe act of Faith or. Grace gives a man fruit. 
of the Covenant and the benefit of the promife, and hei} 
bythe ating and venting of fome fins wherein there; 
included the negle& of the exercife of grace, He that, 
really in covenant with God, may be deprived of ee | 
ation of it3 yet feeing the feed of God, and the habit; 
grace ever remains, he canpot by any fin break his ¢0\ 
mant, for the covenant of grace 1s, abfolute, wherein 1, 

‘ Lord doth not ony promife the good, bur-to begin. a) 
pried and fulfill the condition abfolutely, without 1 
pect of fin, ex parte creatura: Indeed if Gods covena 
of Grace did(as that of Works ) depend upon man vo fil 
the condition, having fufficient grace to fulfill it, thi 
rofs fin might well break the Covenant : but feeing Gc. 
as undertaken to fulfill the Covenent abfolutely, ac; 
¢vithftanding all the evils and fins of the foule, no fin ci! 
pollibly break that knot and Covenant which fo firm an) 
refolutelove hath once knit. And therefore, if this k: 
a good argument, Infirmities cannot break Covenant: 
What caule have Ete be humbled for them ? fo as.r0.fay; 


{i 


{ 


| Ra a a ie 
| | | for finfull diftr adtions. 
4 thy mercy Lordthat Iam not confumed for them (at 
i write) youmay'upon the fame ground fay.fo, If the 
Hd fhuuld-defert you, or you forfake the Lord, and fo 
Minto the fouleft fin,which 1 fuppofe corrupt confcience 
snot be fo bold as to think or allow of. | 
Necondly, I fay leaft fins or infirmities do break the firft” 
Henant of Works & and hence you do not only deferve, 
§ are under the fentence of death, and curfe of God, 
Hicdiately after the leaft hairs-breadch fwarving from 
. Law by the fmalleft fin, and moft involuntary acci- 
rallinfirmity 3. “According tothe Tenor of the Law, 
foul that finneth fhall-die: and curfed ts he that conti- 
‘b notin all things of the Law, Gal. 3. 10.’ The leatt fin 
ie(ex parte objetti) inrefpet of God againft whomit 
pminitted, asihorrible and as great as the greateft. For 
pingian infinite wrong being the difhonourof an. infi- 
| Majefiy, there.canbe no greater wrong than an infi- 
) one, unleffe you can. imagine’ a greater thing than 
a; whichis infinite 5.and therefore in this refpect, there 
A, much venome and mifchief done againft Godin the 
t,asinithe greateftfin : And therefore it, and whofo- 
a commits it, deferves death for it, as if they had com- 
ced the fouleft fin. in che world : and therefore after 
Jeaft-and fmalleft infirmities, you may from hence fee 
ficcaufe you have freely to be humbled, and to confefs 
aihem how worthy:you are tobe deftroyed 5 yea,even 
be upon your fetf as lying under the fentence) of the 
vand death;immediately after che commiflion of them, 
§ (o.to mourn bitterly for them. . ; 
he you willday, a Chriftian that is under the Covenant 
xace, is not within the Covenant of works, ‘that Bond 
Bancelled, the laft Will muftitand: and. therefore he 
Meg out.of that Covenant, no fins of this can be faid to 
Nak the Covenant, for nomancan be faid to break that 
| pines which he isnot, and which he is not bound 
Bkeep. 
n aafwer, Every Beleever hath a double being or 
| dings and fo there may be putupon him a double re- 


yirft, he may be confidered as united to, and having-a 
Micuall being on Chrift; and fo it is crue, he is wader 
ce,and, the Covenant of Grace,and not under the Laws 
“the Covenant of works and hence, aor, being under 
| ak ‘ ss < : na < 4 : : the 
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OF being humbled 
the Law, nor bound cto keep ic as a Covenant of ‘ 
(though it be a rule of life )no fin can condema him, tt 
being no condemaaiion to them chat are in. Chrift Jaq) 
Rom.3.t. As Chrift is above condemaatioa, aad law, | 
death, and curfe, fois he. And thiscruly underftao 
the foundation of a Chriftians joy and peace, and g 
everyday; yetfo,as though fin doghnop condema 4 
ethe hath good reafon to fay, it is mercy,aad meer mei, 
rd, that 1 amnorconfumed,that Lam noc condem f 
For fin isthe fame, nay grace and Gods love aggray4, 
fin; for co fin again%.che Law deferves death without i 
covery, but co fin-when grace hath rectived me, and | 
ved me} when the blood of Chrift hath been thed abu ‘ 
antly todeliver.me from fin; Oh this makes the moft |, 
cret filent fin.a cryiug one !. So thatif you do confider tf 
well, you may fee what lictle caule there is to have yl 
heart rifing againft che deepeft humiliation for the fe i 
fin, though you be in Chriit, and under grace : For, 
Daniel when he was putinto the Lions den, had noe . 
caule to wonder :rhathe|was not corn: in pieces by thei, 
and why? -becaufe it was nor from: zayd<ret on th. 
partstorear himin-pieces, bur from che omuiporent po, 
er, and mercy, and grace of his God,thac muzzell’d chil 
mouths: fo thoughy > Lion cana tear, ‘taough no finsos 
hureor condema a Chciftian, ashe is confidered in Citi 
yets hath novhe caufe-to confeffe and wonder, and fa| 
Lord, it is chy meer gtace and mereytiar it is not fi 
(which is che a&.of humiliation your letter faith you ©} 
hardly come unro) and why? not -becanfe Gods gra! 
purs any leffé-evillia fia, but becaals ic’ is’ mzerly grail 
that keeps ic from f{picting/ that venomé: which orherwi)| 
teiwould. -. 5.5 3 2 
Secondly,: a Chriftian may be confidered in refped | 
his naturall-being in himfelf, and thus he is ever under tl, 
Law,and as oftas he finnerhs: under the fentence of deat 
(and asthe Apoftle fpcaks) by nature even we (juftifier, 
quickned)) are the children ‘of wrath as'w=ll as others.An) 
thus after che leat. involuntary accidentall fin, you mx: 
eafily fee what caufe yon have to lie dowa deeply hum | 
bled, mourning under the fentence‘of deach, and God, 
eternall curfe,asa condemed man going to the execution, 
tofeelichas fice chac fhall.never go outs loaxing upon you! 
BE a5 youate in your felf, a forlorn cait-away every m9, 
ment) 


for finfull diftrabiiens. 
Lge this truly underftood is the foundation of a Chri- 
{orrow, fhame, and confufion of face,felf-loathing, _ 
prgetting,felf-forfaking,and condemning every day + 
W believe it Sir) it is no fmall piece of a Chriftians 
Hind work, co put adifference between himfelf and 
Wf, himfelfas he is in Chrift, aud fo to joy and tri- 
i, and himfelfas he is growing on his firft roor, and ' 
Norrow, and loath, and condemn himfelf: fo that 
A inde up all that ! have faid) look upon your felf as 
Mrift,you may fay,thefe involuntary infirmities do not, 
Hanot, condemnme. 
Mc Lord it is grace, Grace that it is not fo, and this is 
Myclicall humiliation. Look again upon your felf, as 
fand’on your own botrom, and live in your own na- 
and fo you may fay after the leaftinfirmity, Ehave 
broken a moft holy and righteous Law, and there- 
_ am already condemned: © wo isme, 1 have al- 
yundone my felf by mine iniquity : and this is le- 
humiliation, whichfervs for mortification, as the 
or vivification. 1 know ir is very difficult to bring the 
+ro acknowledge freely it deferves death after fo fmal, 
Syoluntary offence : but when the Lord reveales two 
Ms, Firft, himfelf in his glory, Secondly, how the © 
| ee him: I perfwade myfelf the vileft heart 
Bt but be forced to confeffe how juft God fhould’be 
fevereft proceedings againft him. And withall con- 
, the more involuntary any fin is, the more ftrong 
| desatl it is, and the more naturall, the more horri- 
as to. be anaturall Thief is farre worfe thantobea | 
Bcrate Thief, who fometimes fteals; and therefore 
id Sir) take heed of looking no deeper, nor feeing no 
er than the bare a@, and unvoluncarineffe and. acci- 
Hlncffe, and fuddenneffe of your infirmities : for if 
do, you look through the wrong end of the glaffe, 
hey will appear fo fmall, thar you will find ita very 
» werk co 'bring your heart confentively to fay (if f 
fay and wfe your own phrafe) It is amercy Lord that 
H not coniumed for them: but look upon them as in- 
i they are, in refpedt of that infinire glory you ftrike, 
g the greateft mifchiefes to God by them,’ aad 
ich makes them the viler) as they are fo ftreng, -you 
etremove them} and fo horrible, as thar ir is nate 
‘oyou to commit them, &c. And furely you wilh not 
pugh grace) find fuch thoughts haunt’ you long + rae 
| ut 
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Of conceiving aright 


bur that they will be (haply) rifing and’ tempting! 

never alway vexing and prevailing. Satans ground rq’ 
ing as far asthe minds of Gods people, and. therefof' 
farre he may come, andthere hie may walk, ( fol’ 
came incothe mind ofinnocent Adam, nay Fefts Chri|' 
his fuggefting temptations ) but the hearr is Chrifts 7! 
liar poffeffion and purchafe; and if he fhall ftill cher? 
fer to come in and vex you, and prevail againft yor, |/ 
to ledge his fuggeftions this or any other way with’ 
you have Law and Cirift on your fide, by-this lirtle |! 
now given you, to eaft him out. BR il 

The third thing chat roubles you, is the dif rankiy’ 
the Perfonsin the Trinicy; for chough you think the } 
Ghoft is God, yet you have not fo high a repute of |! 
as of the Father and the Son, becaufe the Son addret! 
himfelf to God the Father in all his prayers and acka'' 
ledgements, ina more immediate manner than unto!’ 
Holy Ghoft, and therefore you would know if the v' 
Father (asin the Lords Pras :r) includes not the Unit 
Tr inity. ; ieee id 

To this briefly confider three things. 

r. Without all queftion, the fame God which lies 
der that relative property of Father, is the fame Godv' 
the God-head of the Son, and the God-head of the f' 
Ghoft, there being not three Gods; and therefore’! 
God-head of the Son and Spirit, are not excluded, bu!" 
cluded in the God-head of the Father,’ when welook' 
7 the Father as God, in the Lords Prayer, or any wh 
elfe. 2 oR 

2. Burfecondly, the Father as Father, is never tal 
for the fame Holy Ghoft in Scriprure,uor the Sons $| 
is taken for the Father , nor the Holy Ghoft as F’ 
\ Ghoft, is at any time taken for the Son: For it isa! 
in Theologie, though the res fubftrata the thing that | 
wnder the Relative property (viz. the God-head” 
every perfon, be common and communicated, yet | 
fame God head confidered as clothed with his Rela'| 
‘property (as Father, Son, and Spirit) it-is not comr} 
bue peculiar. For the God-head of the Father as Fat!” 
is noc the God-head of the Son as Son, &c: et 

3- Mence ic follows, that when Chrift addreffeth h'| 
felfto the Father as Father in Scripture, it is not beea! 
he is either a diverfe or greater God than the Holy Gh' 
Taunt is is for twogthes reafong, ¥; Bees 


| 
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Re of the Holy Trinity. 
Becaufe the Father as Father, reeeived primarily 
wrong that fin did againft his Work of Creation. For 
father being the firit Perfon in order, and creation, 
Virtt tranfienca& (as election and reprebation were 
irft immanent) hence this work isattribured chiefly 
Wed the Father, in rcfpect of our orderly apprehenkk- 
jand hence man finning chen when he was only made, 
| is chiefly attributed co be againft che Father, becaufe 
| ky appeared to be chiefly chere, and not againft . 
son, for his work chiefly appears in Redemption, he 


i 


g the fecond Perfon, and this the fecond main and 
derfull work; neither againft the Holy Ghoff, for his 
: chiefly appears ro us in Application, being thé third 
on, and this the thirdmaina& that ever God will 
or Show forth to the world in this life: hence God 
pather receiving to our apprehenfion, rhe wrong in 
tion by fin, he is the Perfonchat is to be fatisfied,aud 
he Holy Ghoft. And heuce. fefus Chrift in all his 
ershad a moft fpeciall eye tohim, and nor to the 
 Ghoft (as Holy Ghoft) becaufe he came into the 
ld by his.death, and interceffion, and flrong cry¢s, 
tisfie God the Father, and not God the Holy Ghoft 
third Perfor. And hence itis faid, 1 Joba 2.1,2. If 
nanjin, we have an Advocate with God the Father, (aos 
the Holy Ghoft) becaufe he was (to our appreheafi- 
the Perfon wronged: and hence we are after fins 
mitted chiefly to the eye the Father _in our prayerss 
ogotohim for pardon with our Advocate with us, 
ule to whom offence is chiefly offered, from him 
fy pardon and reconciliation isto beexpedted. _ 
Thereiore Chrift addrefleth himfelf chiefly in his 
vers to God the Father, becanfe he is the original asd 
_caufe of all good, becaufe he is the firft Perfon in of- 
Hof fubfifting, and therefore firit roo in the manner OF 
veying. ‘I know the God-head is the originall of all 
#3: but confider the Perfons one with another, and {6 
i Father is ever the firft in operation, as the Holy Ghoft 
ie Jaft in confimmatiou, for all good comes from the 
it: James 1.19. throughthe Son,by the Holy Ghoft. 
| 1 hence in allour prayers we areto look for all good 
s the Father , for his Sonnes fake to be conveyed us by- 
W holy Ghoft: and hence it is faid, John 6:10. Ne me 
ies to we but whenths Father dravss Why? Icis th® 
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Of going to. God : 
immediate office and work of the Holy Ghoft to dra 
apply the foul unto Chrift, why then isit faid, Unle} 
Father draw 2 The Pefoit | is, becaufe that which wa 
fected and confummated by the Holy Ghoft, was inte 4 
nally and by way of purpofe and decree begun origt! 
by the Father 3 tnd this is chat which Chrifts words} 
chiefly reference unto (viz. the F ather through. t 
by the Holy Ghoft draws. ai 

But { have waded too farrein this Divinity, thel| 
knowledge of which is referved for us in heaven 
thus much to fatisfie you;yetthe word Father in the J 
Prayer, I conceive,under corredtion,a$ it.doth not ext i 
any perfon of the God-head, fo irs chiefly fet down t! 
not fo much to denote the Perfon of the Father, ast 
fe&ticn of Godas‘a Father to us his Sons by Chrift, 
we are to beleeve in our firft approaching to our pra’ 
to be as,nay totranfcend,the affection of any Farher fi 
Son : when we come to call upon fim for thofe fix t 
which the Petitions fer down, for thofe three ends, /7 
dome, power, and glory, which the Prayer conc! 
withall. H 
“Your fourth trouble is your apmeffe to go to Go 
mediately, efpecially when his graces are moft ftrivi’ 

his Ordinances, contrary to that of Chrift, Yee belien’ 
God, beleeve alfo in me. 
" $o indeed itis ufuall for religious nature often to ' 
run and get the ftart of grace 5 as it appears in many 0! 
fo in rhis.cafe you puts Look as it is with every man! 
God awakens him effe@ually, he firft feeks to his Kite) 
phyfick to fave himfelf, by his duties, praying, mouri 
reforming, endeavouring, repenting, working, before 
will feek out to the Phyfician,and to Chriftto fave him| 
-caufe ic was natutall to Adam to feek to live by his Ww 
ing, it is naturall to every Son and branch of thar roo! 
feck to fave himfelf by doing as well as he can; or as ‘| 
gives him the ftrength and grace. So it ishere. It"! 
naturall to Adam to depend upon, and go to God imm 
‘ately, as a creature toa Creator, as a Son to go naked! | 
God as a Father 5 Chrift was not then known, nor fer’ 
atisnacurall to every man, when re@ified Nature is {| 
red up, to go immediately to God. . It ‘is grace in thr 
cond Covenant that reveals and draws to Jefus Cheifh, : 
m0 God by Chrift, 2b. 7. 25, os 


immediately. 


* cure of this diflemper, porider but thefe three 
, : ¥ 
iW Clearly convince the fcil;rhat rhe immotrall, invifi- 
Wand moft holy God, that dwelleth in an unappreach- 
i ht, hath fet.our himfelf tobe feen, or made him- 
Wily vifible, in Jefus Chrift, fo that he would have no 
ook upon him any other wayes, thaii ashe hath re- 
himte!fin his Son: In whom (though in all other 
tres his veftigia and foor-fteps are co be feen_) ashe is 
the face of God is to be feen, which no creature is 
Wo beheld, bur there, being the brighm:ffe of his 
; ed thé expreffe Image of his Perfon, Aeb 1. 3. 
asheisman, the very hearc of God, both in refpect 
#-Gtioa, and willro be feen 3 So that. in and through 
| hrift, efpecially his humane nature, the glory of 
weat God breaks out like che Sun through tke clouds 
rightly in refpedt of us,and rherefore in and through 
| ae nature we are only to behold God, in whom 
ira Chriftian defiresto know, is tobe feen, which 
a face and heart of fo dear a friend, 1 Cor. 4.6. John 14. 
. For we know by c00 Jamentable experience, how 
whole world vanifking in their {moaky thoughts of 
ory of God, as he is confidered in himfelf, and noc 
a> conceive or retain the knowledge of him,did hence 
and fet up Images as fic objects for there drurken 
ring underftanding to faftea upon, and co be limired 
mand hence adored God. before thefe, (as our Popi ft 
acrices do before the Altar) andin thele,and at thelé, 
pifts do in refped of their {mages. Heuce che Lord. 
j this inveterate natura{l malady, hath in che fecond, 
,uaited himfelf to man Chrift Jefus,through whom 
| iia able to our everlafting wondermenc to fee 
nd a'fo here bound only ro behold him, who as he 
a: havdle for our fairh, toheisa fit obte& tor aur 
minds to behold the glory of che mofi high God in. 
Mefore then do you offer ro go unto God wirhout ‘. 


, when as you are nor fo much as toleok upon God, 
Whe appears in Chrifi? Is not che humane nature of 
drd Jefus more eafie to be feen and conceived of, 
Ate inviftble unlimited crernal God-head? 

mccondly, See evidently that there is not any dram 
Wp of God you have, efpeciallyin Gods Ordinances, 
| +e the blood, and is purchafed by the in- 
Mion; and delivered unto you by the hawd of Jefus. 


Of going to God 


Chrift, Epbef.t.7. Heb.7.25. Jobn 5.22. You fhould 9} 
have heard the found of the Gofpel, nor never have} 
day of Patience, nor never have heard of Gods Ordif' 
ces to find him in, nor never have been comforted, gu 
ned, enlarged, affe€ted by Gods Ordinances, were ij} 
for jefus Chrift, the efficacy of whofe blood, and pq’ 
of whofe glorious interceiiion, doth at the very inj’ 
you feel any good in Gods Ordinances, prevail with 
the Father for what you feel; for the Father loveth} 
Son, and hath put all things into bis hands, Fohn 4. 35. 
all men might honour the Son ; all che three Perfonsy} 
ting chiefly for the honour of the fecond § fo that you!| 
fee, nay you are bound to beleeve, at the time you’ 
your heart favingly affeGted in any Ordinance now,|) 
Lord \elus whois at the right hand of God in Hea’ 
who 1s now in his glory , now he remembring/' 
a poor Worm on earth, nov’ I feel the fruit off 
death. O what a miferable forlorn wretch had Ib! 
were it not for Jefus Chrift? Merey could never / 
helped, enlightened, comforted, quickened, ‘affured, | 
Jarged me, ind jJuftice could never have relieved my.d' 
bloudy,perifhing loft Soul,had it not been for Jefus CHF 
whofe Spirit, power, grace, comfort, prefence, {weeti | 
A tafte, drink, and am fatésfied abundantly with, and } 
do enjoy. 4 
Oh Sir, me thinks the fad meditation of this, fh} 
make you in all Gods Ordinances, where you are ay} 
fay yon go immediately to God, to haften fudden} | 
your thoughts ,affedions, praifes,to Jefus Chrift. Nay 
thinks you fhould fpeedily have your heart elevated’ 
lifted up to Jefus Chrift, and fay, I receive this, and 
this from Jefus Chrift. Oh, but this is buta tafte of'} 
hony-comb with the end of my rod, anid if this prefeni 
Chrifts Spirit I feel now be fo fweet, what is him' 
then? i 
3. Thirdly, Labour for increafe of love and famili'| 
with Jefus Chrift, by taking notice of him, by comr| 
often to him, by mufing dayly on his love, asona}) 
thing, by banifhing flavith falfe fears of his forgetful! 
of you, and want of everlafting love towards you: } 
. then you know love will carry you fpeedily to him: | 
encus pondus meum, nay,grant that you have been a ftra’ 
to Chrift, yet reftore the love of Chrift to life agai 
your Soul, and when you come to his. Ordinances w) 
| 


| ammediately. ae 
ie your Soul will make its firft enquiry for hits ? 


willit be fatisfied till ic hach feen him, as we do. 
¢ love, towards whom we have been greateft 


5. | 
fifth trouble is, you know not how to apply ab iQueft. $. 
comifes to your feli, asin Heb. 8. tecaufe they are — 

peccanitcly without condition. Condirionall pro- 

gu fay youcan, if you can finde the qualification 

r you right to the good of the promife within 


a vfefull fruirfull queftion, how to apply abfolute An/w. 
's to Ones particular, deferves a larger time and’ 
than now in the midft of perplexities, I amable, 
ling,to give. For when the Lord faith abfoiutely 
-condition,that he will take away the ftony-heart, 
will purhisfear into his peoples hearts, &c. and 
nd of promifés are made to (ome, not to all,to thofe 
Hom the Lord will, audin generall to his people, 
gon the Sculs of many Chriflians, efpecially fuch as 
a Gods love towards them, are moft in fuffence + 
grefore when they complain of the vileneffe of their 
Mand ftrength of their lufts, let any man tell them 
#: Lord hath undertaken in the Second Covenant, 
| their back-flidings, and tofubdue their imiquities, 
iB pcrcopon reply, itistrue, he hath promiled in- 
#) do thus for fome abfolutely, though they have no 
Mi thema, but I that feel fo vile aheart, fo rebellious 
| , will he do this for me, orno? and thus the Soul 
Bove water, yet fears ir fhall fink at laft, norwith- 
We all chat God hath faid.- 1 will anfwer therefore 
achefe cwo things m generall. 
@ hall fhew you to what end, and for what ufe and 
i: God hath made abfolute promifes, net only to 
Hat be for the prefent his people, but to them that 
4: & of their eftates and condition are not. 
i thall fhew you how every Chriftian is to make ufe 
a, and how and when he ought co apply them. For 
{t of thefe. 
Hirft, 1 conceive,that as in refpect of God himfelf, 
wre many ends which I fha'l nor mention, as being 
Aste, fo in refpe& of man, there are principally thefe 
ids for which the Lord hath made abfolute promifes. 
Wo raife up the Soul of a helpleffe, finfull ,curfed, loft 
in his own eyes, to feme hope (at leaft) of mercy 
ibe ¥2 ang 


| 


pis Of applying the 
@ndhelp fromthe Lord. For thus ufually every may} 
's wrought, towhom the Lord doth intend gra¢ 
mercy: he firftrumshis eyes inward, and makes) 

fee he is ftark naught, and thar he hath noroned 
grace in him, whochoughte hinfelfrich, and wantil| 
thing before, and coniequently, that he is under th¢! 
and wrath of God for the prefent, and char if the! 
fhould but ftop his breath, and cover his face, a 
him away, which he may cafily do, andi: to be #' 
he will, that he is undone forever. Hereupon the! 
is awakned and falls to his Kitchin-phyfick, as 1 fpal 
fore, prayes, and hears, and amends, and ftrives to 
better, and to ftop up every hole, and co amend it #} 
every fin, but finding it felf to grow worfe and ¥ 
and perceiving therebychat he doth bur flirre, ar’ 
clenfe the puddle, and that it is not amending of ¥| 
that he muft attam co, bue he muft beleeve, and mp’ 
long arm to Heaven,and apprehend the Lord Jefus,(1 
fofew know, or ever fhal! enjoy) and hereby. 
the wrath of God; I fay, finding he cannor do thi! 
nor no means of themfelves can help him to this, | 
wpon he is forfaken of all his felf wifdom, and of 
vain hopes, and now fits downlike a defvlate Wic'l 
comfortleffe, and forrowfull, and chinks there is ni 
but death and hell, andthe wrath of a difpleafed GY 

beexpected. Andi! any come and tell this Soul off 
mercy and pitty to finners, { faich he, its true, he iq 
infinitely merciful! uncothem who are rent for thei! 

and that can beleeve, but that F cannot do, and air 

fhall never beable for todo, and therefore what | 
have | but to lie down in my forrow, and toexpe@y| 
tall firoke every moment? Reply agaia upon this Sou! 
cell him, that though he cannot bileeve, or loole! 
heart from fin, yet that the Lord hath promifed to o| 
that he will fubdue ail his iniquitie,and he will pardé 
his fm, and. thathe will caufé men to walkin his w! 
&e. True, faith the Soul again, he will do thus fi 
own people, and for them he hath chofer,bur ? nevell 
a dram of grace in my heart, and there is no evidence! 
the Lordis mine own, orrhar!am his: Here agan! 
Soul lies down, usrill the Lord difcovers ro rhe Soul 
he will do thefe chings for fome that have no grace, 0 
wer had grace, for thefe promifes v ere made to ‘uch. 
Hereupon the Soul thinks thus; Thefe promifes! 

\ 


a 


abfolute -promifes. 
or fome tharare filchy, for why ficuld God poure 
rh upon them?. fer fome that be hard-hearred, 
y fhould he promife to take away the ftcny-heare 
ee &c. and ifuncofome fuch, and I being fuch a 
/y may not the Lord -pofiibly intend and inclade 
Wing he hath not by his promife excluded nor fhuc 
| ? Indeed | dare norfay he will, bur yet how dol, 
lor Angels know, bur yer | may be one? Hereupaon 
taiied ro life again 5 fceing God hath undertaken 
k for the vileft, itis pofiible he may do ir for me, 
en lam vile and can do nothing-for myfelf. And 
) may lee the tirft end and ufe of abfolure promi- 
wc as it were, twigges touphold the finking Spi- 
wopele fle, helpleffe , diftreifed Sou!s. 
fac Second End and Ufe of themiis this. To create 
; out faith im jefus Chrift inthe promifes. Foras 
@ begets terror, fo the promiles beger Faith. Now 
Hicionall promife firfilly begets Faith, becanfe he 
aider any condition of the Gofpel,im that man chere 
Muppofed faith. Irs Gods abfolute promife that 
pets faith, for fairhis nor affurance, bur the come 
ghe whole Soul to Chrift im a promife, John 6.35. 
i the Soul bcleeves in Chrift, when it comes to 
mow this God works in the Gofpel. Firftthe Soul 
ip by hope. And being railed, ir Secondly comes 
@ which is faith, by vehement unutrerable defire. 
Ag come tohim, it Thirdly embraceth Chrift by 


Ml thus the match is made,and the everlafting knot 


| : you have heard, the abfolure promife works 
Wclief from Chrift: and if it works hope, it alfo 
| ps or comming to Chrift by defire. Oh! that 
ai wouldft honour thy grace,thy power, thy love, 
Wife, in helping me a poor caft-away. And thus: 
feated( as it were )by chisabfclute promife : for it 
ic move the heart of any onechat ever. felt his 
ry mightily to the Lord for help, if he hath any 
ing the Lord hath promifed co do it for fome. Oh 
poul,that thou wouldft do irfor me : And furely, 
bt for this abfolure promife of God,no Soul would 
@caufe he would have no hope to be faved, or to 
ay thing as fromthe hands of God. And thus you 
acend God makes, and to what ufe a Chriftian 


Hicfe abfolure promiles. 
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abfolure pro- 
mifes. 


“0 if apphing Ne. : 
2. For he fecond thing (viz) How and whet 
ftian may ‘apply thefe promiles. 
: anfwer, every Chriftian 1s either, iL 
. Within Covenant with God,and knows 1 it, ch) 
y Within Covenant with God.and knows .it nly 
3. Out of Covenant indeed, for his prefente 
cordition, yet he isin fier, or makin ‘towards ithy 
~ y. fhe be in Covenant and knows it,then yougl| 
ly perceive how and when he ought to apply prox 
ro himfelffor he-may boldly conclude, If God be }j 
ahen allthe promifes of Ged fhall be made good u 
af he be a Son of God,he may boldly challenge at 
at the hands of God, (nay in fome refpes, arth) 
of Juftice ir felf) che fulfilling of God the Fathers 
livered in the feverall Legacies of the promife bpj 
the blood, & fealed by the fame blood of Jefus Chi 
they may and fhall be made good unto him, that ij) 
2. Secondly, If he be in Covenant,and knows its 
queftions hence whether Godis his or not, a 
quently,whether the promifés belong unto him: |, 
rule isto be obferved, Je¢ him fo fue and feek for ti 
of the abfolute promife, untill by refle@ting upon 
ads, herein he perceive himfelfadorned & dignity) 
the qualification of fome conditional promife, ano 
he can find the condition or qualificati: n within 
then ds you judg and write,he may conclude,that 
ditional! promife belongs to him,and if one prom} 
all Gods promfes,and therefore thar abfolute prox: 
his own,becau at leaft one conditional promifet 
unregenerate man is within the compafs of any on’ 
tional promife of grace, unlefs you will fay he is an} 
everlafting love of God,the promifes of grace being) 
mid-way betw een the eternal purpofe and decree’) 
& the glorious cercain execution of that love in tin} 
promife being the break day of Gods moft glorio\ 
W pac mutt fhine out in time. b) 
ut here you will fay is the: difficulty,viz. how | 
fo Gol for the good of abfolute promifes, as thereiv! 
my felf within the compafs of fome conditional one: 
Yanfwer, It is done chiefly by three ads. © 
1. Bv being humbly contented, that feeing tl! 
hath pn pal. promifed to work and do all for t; 
he intends for to fave, even when ir can do norhiy 
félfand that he hath cakea the work i into his own! 


. abfolute promifes. 

ticis his promife, offer, officesand honour to do all» 
ay you lie down, not flug gifhly, but humbly at 
let of God,& contented to have him ro be your God, 
wr ever to be difpofed of in any thing by God,if he wil 
ais Covenant in you,contented to part with any fin,if 
ll rend it from you,contented to know any eruch if he 
ieveal itto you, contented to doany duty,if he will 
2 you, contented to fhine bright with all his glorious 
3,if he will create and maintain them in yon, conten- 
bear any evil,if he may lay his hand under your head, 
hereunto ftrengthen you; and fo feeing the Lord pro- 
ro undertake the work for fome, put out the work, 

# over your Soul to him, that he would fulfill the good 
is Covenant promifech in your felf. Now when you ~ 
as, which (no queftion }) you and manya foul doth, 
times refle& upon this a@, and fee if you cannot or 
hot find your felf by it under the condition of fome 
Htional promife,and if you do, then are you bound to 
ye all Gods promifes are and will be Yea and Amew 
you. Now that you do foby this ad, it felf fpeaks 
ly, for how many conditionall promifes are made to 
Micek? Bleffed are the meek, Mat.5.and to the humble? 
jn God will raife up. For this is not faving-mecknefs, 
| quietly contented to be, or to do,or to bear any ching. 
ihe Lord will have me frommine own ftrengch and 
ie, but tobe, ro do,or to bear any thing thatthe Lord 
fkave me, ifthe Lordenableme. Many a fitout heare 
qc gladly have Chrift,but if he cannot have him in his 
| ermes,viz.Chrift and his lufts,Chrift and the world 
| : by his own ftrength and power, he will have none 
Jv,but defperately cafts him away,and faith, what fhall 
ik after him any more? I cannot pray,{ eannot believe, 
| be break this vile and unruly will,thisftony ad:mant 
] -thus the pride of a mans heart works. Now he that 
Hy meekned and humbled, he is contented gladly to 
God his God,and Chrift his Redeemer,and that upon 
Chrift his owntermes. Firft, on his own Coven ints 
what isthat ? why icis this, f will give you the goods 
work in you the condition too; I will give you my felf, 
Pitherfore will not ftick to give you an eye to fee,and a 
t to receive too. This is the Covenant;now hereupori a 
led Soul accepts of Chrift according to his Covenant, 
is own termes thus,viz.upon that condition Lord,that 
wilt humble me,teach me, perfwade me, caufe me to 
| Y4 believe, 
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Of applying the — | 
believe,and in every thing co honour thee; Lord,f an 
tenied glaaly and joyfully to have thee, do therefore 7 
thou wilt wich me. Juftasa fick man tells his Phyft; 
who comes not to him onrhefe rermes, If you will 
your fclihalf whole, th n I will cure you,and do the 
for you; but being utterly unable ro cure,or to know 
to cure himfeli, he cells his Phyfician, Iam content; 
Should begin and perfe& the cure,and fo honour your 
and love in me,ro be contented to take any thirg af}: 
will give_¢ me,and if | offer co refift chat, you fhould}i 
me, and fo de any ching with me. att 

2. The fecondad is, carneftly to long and eons 
Chrift, co cleave unro Jefus Chrift by frevent and ak 
defire, thar he would make good thote a!folure pron 
ro you, fecing that they are made to fome, and that | 
do nor exclude you; for when you pender well, anif 
what wonderful great things the Lord promifeth rofl 
whole heart cannot but be flirred up to fay,as that we) 
in another cafe, Lord,give me afin water ta drinks ay} 
they in the fifth of John, Lord,evermore give us that li 
Now doing this,refle& upon the fecond ad, and fee 1p 
to it,no conditional promife belongs, and you fhall fini] 
affirmative anfwer from the word. For what is thisl4 
ing after the good.not of f me(which many hypecrites,} 
but of all the promifes, bucthat which the Scripture 
thirfling?who are commanded.to come and drink of the. 
ters of iife-freely, Wa.55..1,.2. and hungrmg?ro whic | 
gocd thugs are promifed, Mat.5.°. and which conumin | 
Chiitt Cas ! fake even now) who hath given thisas | 
firit fruit of erernall el Gion,and which kind. f peopl!| 
will never cait away, John 6.37. Now when you fee tli} 
promiles belonging unte you, why date you not cone} 
bavehat all chete alfolute ones are yours alfo2 
3- The third act.is this, Seeing God hath promifed)4 
folurely-fach goad things in the Second Covenant,but h| 
not {ct down the time when, .or how much grace he v} 
gives andfeeing‘only he can help, there-ore Look up, ¢ 
wait. upon.the Lord inthe ufe of alfknowa means, Ul 
“he makes good what he hath promifed ro do,and perfo.| 
and work for you.Say as beggars that have but one doot| 
0 to for bread,ifnone hear,or hearing kelp not,lay the| 
tclves down at the door, and fay, I will wait here, L | 
fare t perithif.goaway, or guarrell with them in | 
Route, becaufe they hiclp me not fo foon as Rua, 4 


| 


| .  abfolute promifes. 
fore T will wait, for it may be their compaffions may 
; Poe as they paffe byro help me. Sodo you, Many 
il comes and longs for the good of the promifes, but 
- Lord do not fpeedily help him,he goes with difcou- 
ocnts, fears,and difcontents, or defpair, or fin, aways 
Akich one of thefe rwo things,either | fhall never have 
| or {come not truly, and hence I feel no help. Oh res 
ber that bread is only to be had at the door,to be di- 
ated when the Lord feeth need,not when we would, 
be we have needsand therefore wait here and fay, if 
| ifh, here I will, at the feet of God, and at the feet of 
romifes and covenant of God, &c. 
iy refleét upon this act, and fee if you may not finde 
i conditional] promi'e annexed unro ir, wuich furely 
nay, and I will name you but two, 1f4.49 2930,31- 
Wi/2. 64. 4. and if the conditionall promife belongs to 
a Soul you may eafily conclude the abfolute promifes 
obr own, & the chiefeft ufe you are to make of them 
d, you know them that they are your own, is to prefs 
to make them good daily to you;&& to believe as verily 
B:ily, asif you had the performance ofthem, chat they 
#. ic may be you will afk me,how fhall 1 know whether — 
i< thefe conditions truly in me ? anfwer, fincerity isa 
witnefling grace,the frequent meditation of tlie Scrip- 
Awill give you much ligit, co judge of the fincerity of 
§},and thar which Saint Paulfpeaks, tor. .12. Ifay 
A you, We have not received the fpiiit of the world, but of 
“whereby we know, (or may know) the things that are 
y given tous of God. : 


Thirdly,if he be out of the Covenant,but yet God be- 
co work with fome common work of his grace upow 
3: all chat I would fay unco him, and all che ufe he cas 
Be offuch abfoluté promifes,confifts m thefe things. 


@. Let him confider the freeneile of Gods: promife, 


‘reby he may be ftirred up to conceive fome hope it 
Bl be made good to himin time. For the promife is very 
-andlarge, excluding none Cexcepr thofe that fin un 
lonably ) be their fins. and natures never fo vile before 
Ml, aud yet not including any by name, for that isin the 
ditionall promife: and hence fuch an one is to make 
ufe cf it,who knows but the Lord may have pitty upom 
intime? and fo hang thy hope upon him. 
Bee a kui | Q Lee 
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Of unvwillingueffe | 
2. Let him confider the worth and price of God: 
mife bought by blood, and for’ which fome men'w| 
give a thoufand worlds for the benefit and comfort off’ 
hereby raife ap his heart, as by the freenefs of it to hy' 
fo by the price of it to efteem of the thing promifed,a}’ 
pearls, and all the honour and pomp of the world. — 
_ 3. Let him confider the fulnefs of the promife, wy’ 
is a plaifter as big as hisfore, juft anfwerable to al} 
wants, nay Infinitely more large chan his wants. |! 
furely thefe three things will draw his heart to long)’ 
the promife, and then you know what is conditioy' 
promiled and bequeathed to them that thirft: For 4! 
itude is the ground of love. Now when the fulnef 
the promife isfeen, there will appear fuch a fuitabli | 

- and fitneffe of the promife to his foul, that he canno 
long for it.. Thus much for the fifth trouble. _ |! 

Your fixth trouble fec down in two heads, put int¢! 
for brevity, viz. fecret unwillingnefs to feek God iy} 
Mri&eft folemn fervices,before you enter into them; wy 
uefs of them while they laft,and glad when they are g'' 
the reafons which you mention are,partly fear of nor’ 
them aright, together with melancholy, and. laftly,| 
firi€tnefs of them. 

Ic is very true, there is abundance of wildnefs in| 
hearts,which naturally feek to have their liberty abroa' 
cannot endure to be pent in the narrow room of holy}! 
formances,extraordinary duties,&c.no more than chik' 
¢an be pent up from their play. _ And hence it 1s weat’ 
them, and glad to think of their departures and ends. /} 
truly it is one of the moft grievous miferies thata i 
heart can feel,and I befeech che Lord of heaven and é 
to keep you,and me,and all his for ever,while we areh'| 
fn our valley, under the fenfe of fuch diftempers, as ; 
greatef{t mifery. And therefore me thought it was a fole 
{weet fpeech of an honeft man to his friend, who fee’ 
him oppreffed with fuch difempers as{you mention, ¢ 
perceiving him to droop under them, he came chearft 
eo him, and fuddenly {aid unto him, can tell you good nev) 
ahe beft that ever you beard,viz. Affoon as ever you are in | 
wen, you (hall ferve Ghrift without wearinefs : Which wo?! 
well chought on, revived the man. That which I wot! 
peak with as much tenderneffe of compaffion as I am al! 
to you, I referre to thefe things. : q 

1. Thata child of God is never ufually weary of t’ 
duty,but rather of his vile heart, to think of, and told 


{ 


| Bae Te feck God, 

on, that in the duty Chrifts yoke is eafie, and his bnvthen 
| 4 co him that takes ir on his neck, and puts his Soul un- 
- ir. The duty nakedly confidered in it felf,is glorions 


his eyes,and fweet to his Soul,and hence fometimes ne- 
r well, but when he confiders his dead, blinde, barren, 
d fenfelefs heart that he is to carry to che duty, and that 
fears,and hath fel will abide with him in the duty : O 
vs grieves,here the Soul pincheth. An Hypocrite is weary 
the duty achild of God rejoyceth in it, but he 1s weary 
his fin,and unfayourinels and wearinefs in the duty. I 
a cfwade my felf,Sir,chat you may foon miftake your {pirit 
Hein : you think you are unwilling to come to the dutys 
id are weary of it,;when indeed;it is your glory, joy, and 
ge, but itis becaufe you fear you can do it no better,that 
oubles you,that you have fuch a vile heart init. And if 
nur trouble be from hence, the good Lord increafe it in 
midayly 5 and withall, bleffe the Lord and fay, Lord, 
ough 1am weary of my vile heart, in thefe dayes of hu- 
i iliation,in thefe Sabbaths, yet I bleffe thee,the daies and 
ties themfelves thou knoweft are dear unto me, It is not 
ord becaufe 1 am weary of thy W ord, but becaufe I can 
> it no better,] am weary of my felf, and this vile heart s 
ere is much love.in fuch a fpirit to the Lord. And believe 
W Sir,your love wants not its recompences,and remember, 
Hhat the Lord. refpetts you not according to your duties 
pas according to your love in them,and to them.And 
Jnerefore thofe duties you are afhamed to own, the Lord 
qill not be afhamed to crown. 
2. Confider, you muft and fhall be baited with thefe 
Jiftempers of heart,fometimes more,and fometimes lefs, as 
Jong asyoulive. It is part of Pauls body of death which 
4 muft carry with him, till he come to bury himfelf- 
@ 3- Thole means which may help you to be freed from 
dhem (a little at leaft) are thefe among many. 
J x. Be but cruly and really,not by fits and darkly,fenfible 
»£ chem; men in deep miferies, are not unwilling to be 
Mpelped our. Pt: 
2. Judge ye not rigoroufly of God,as though he were a 
sloody auftere God,as he did of his matter whofe talent he 
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had,and hence never improved it 5 “but look upon God as 

Whaving a Fathers heart and affection rowards you in the 

| meaneft and greateft performances; which is double, either 
ro give you ftrength to do what you cannot (J can do all 

Asbings through Chri) or having come to him for it, toac- 
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od 
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- Strength of Grace 
cept of what you-would do for him,as ifit were done;|} 
this will make you joy in che pooreft performance. 
though it be never fo full of vilenefs, yer the Lord out. 
his fatherly love, accepts of it a: glorious. af 
3- Renew morning and evening by fad and folemn 
ditation,the fenfe of Gods love to you in Chrift,and im el 
ry dury chat he fets you abour, and love will love and Ih 
the yoke,and make the commandments that they fhall | | 
Srievous to you. | 1 
Thus f have briefly done with your new tronbles whi, 
you mention, youfay, becaufe you may not have the li} 
op ity of writing again. It may be fo,and theteford,| 
h ve defired to fatishe you, which I befcech the Los 
himtelf to do. | 7 tt 
\ Next you come toreply to my firft Letter, of which\J 
havekeptnocopy, as I never didofany, and hencem|4 
and do forget what I writ then untoycu. So much light 
your Letcer lends me to bring things to mind,! will glad i 
take, and be more brief in an{wer, 1 
You finde the firength of grace to be got in you rathe 4 
by argumentation, then inward communication and infl ! 
€nce arifing from the union to Chrift. And this trouble § 
you. . 
To which I anfwer chefe three things. i; 
t.That as the old finful nature is communicated from A;,j 
i 
1 


dam the trft to us,without any argumentation: fo the nev 
nature.which isthe feed,foundation, and plor of all grace 
is diffurfcd inio us by the fecond Adem when we are unl: 
ted co him, without argumentation. It is only by divine} 
Operation. The Lord feave not me,nor any friend I have,,! 
to a naked Arminian illumination ‘ahd per{wafion. i 
~ 2. That co the increafe of thofe habits, and drawing’ 
out the acts of che new creature, the Lord is pleafed to ule, 
morall and ‘rationall perfwafions, as inthe intiance you | 
ave, Chrift died for us, then hence the love of Chrift con i 
fitaines: but remember withall,|t is notthe bare medita- t 
tion, or ftrength of reafon or perfwafion. that elicits fuch | 
divine and noble aéts in the heart and affeG@ion,but it is the j 
blood of Chrift {prinkling thefe ferious medirations, that | 
makes them work fuch graces in the Soul; whichT might | 
fhew at large : which blood isthe falve, though argmen- |} 
tation is che cloath or teather to which it fticks, and by || 
Which itis applyed , but from fuch leather comes nover= . 
tiie, all of it is from the blood of Chrift, which by argu- 
, mentation 


7 how ebt ained. a 
tation healsthe Soul. For if it Were nakedly in the 
entation to flir your heart, and to work ftrength of 
+, what fhould be the reafon that fome times you are 
1ore moved by all your argumentations, than a mour- 
f braffe is by the windes? why fhould the fame truth 
Mt-you at one time, and not at another,when you are as 
difpofed co be affected as at the firft? Therefore con- 
,it is not your reafon and argumentation, but Chrifts 
d that doth all, by as admirable, and yet fecret o- 
tion. 

Your union to Chrift on your part is begun,and pare- 
rought by the underftanding,and hence the good that 
pet by it atany time, itis from your union, or part of it 
aft. 
gain you afk me, whether Calvin doth not exprefle Queff. 2g - 
my-thoughts about our Spirituall union, in his Jib. 4. 

19. | 

anfwer, 1 have forgot what he hath writ,and my felf Anfwe 

- read long fince out of him, and for the prefent I have 

ooks about me where fam, and therefore cannot fa- 

-yeuin this, neither know I when I fhall feek co finde 

he Book and places if I have leifure,t will write to 

or tell fome of your friends before I am gone, what he 

{aid or writ that way, &c. 
vain thirdly, You defire me to tell you how my felt Queft. ari 2 
= to the cure of Atheiftical choughts,and whether they = 
wear out, or whether they were rationally over- , 
wn. Pas tg a 

anfwer,at firft they did wear out, meeting with fruit- Anfn, 
and dead-hearted company, which was at the Uni- 
te | 

| The Lord awakened me again, and bid me Leware 
in old fore broke out again: and this I found, that 
igth of reafon would commonly convince my under- 
hing thatthere was a God, but I felt it utterly infuffici- 
o perfwade my will of it unleffe it was by fits, when 
‘thought Gods Spirit moved upon the Chaos of thofe 


ible thoughts 3 and this I chink will be found a 
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. I did groan under the bondage of thofe: unbelieving 
ights, looking up, and fighing to the Lord, chat if he 
eas his works and word declared him co be,he would 
leafed to reveal himfelf by his own beams, and per 
Ice my heart byhis own Spirit of bis Eflence and 
| beings 


— 


Of the cure of 


being,which ifhe would do,L.fhould account it the gre, 
eft mercy chat ever he fhewed me. And after grievous q| 
heavy perplexities, when I was by them almoft forced); 
make an end of my felfand finfull life,and to be mine oy! 
Executioner, the Lord came between the bridge and 4j| 
water, and fet me out of anguifh of fpirit, (as fhe pray) 
for achild) to pray unto him for light in the midtt off, 
great darknefs : In which time he revealed himfelf.ma}, 
fefted his love,ftilled all chofe raging thoughts,gave ret 
‘in great meafure of them; fothatthough I could not rq, 
the Scriprure without blafphemons thcughts before,nov 
faw a glory,a majefty, a myftery, a depth in it,which fi) 
perfwaded, and which light (I defire to fpeak it tot 
glory of his free grace,feeing you cal me to it jis not wh) 
ly putout , but remains while Idefire to walk clolyy 
with him,unrothis day. And thusthe Lora opened mph 
eyes,-andcured me of this mifery 5 and if any fuch by 
thoughts come(like beggers to my door )to my minde, a} 
put thefe fcruples to me,I ufe tofend them away with thf 
anfwer, Why fhall I queftion that Truth, which I ha} 
both known and feen? 7 
But you fay this remedy is gocd, 277. of prayer , I} 


that you cannor ufeit, efpecially becaufe you queftion ti) 
a 


Truth of God. Aik 

Yet (dear Sir) give mot over this Trade, you wi 
doubtleffe finde it gainfull, whenit may be God hath 
den you more with chefe thoughts, and made you [aj 
your felfforthem. But the thing feems ftrange to me,j| 
i miftake you not, viz. that your heart will not be pi} 
{waded, but that you muft refolve your doubts conceii} 
ing the perfection of Scripture, not by feeking to harm} 
nize thofe paffages that feem to croffe one another, fy 
by afcribing fome humanity or error, (if may interp!| 
you) to the Pen-men, feeing St. Pay! faith, We praphe| 
but in part, and {eeing one of the Evangelifts leaves «i 
the doxology in the Lords Prayer. ee at | 

Sir, if you take thefe thonghts, .arifing from thefe at 
the like grounds, as your burden, I donot blame yout 
pitty youin that refpe&; but if your judgement inde} 
think fo, 1am forry you fhould harbour fuch thoughts 0); 
hour within doors : for you know that holy men writ t) 
Scriptures (but fo far they might erre, but it is adde) 
as they were in{pired, or (as the Originall hath ic)as thy 
ere moved or carried ip the arms of the Holy Gholtea: 


va 


| atheiftical thoughts. 
could they erre? how could God lie? It is true, . 
Hid prophefie but in parc, and is this an argument, 
Hl; he did not prophefie fully, therefore in fome 
The did not prophefie truly? 1 am perfwaded you 
ly there are many things my poor thoughts have 
Hedtoyou, astruc; and yet I am perfwaded I do 
| a prophefie (if I may fo fay ) bucin part. The Spirit of 
Hirected the four Evangelifts to write, yet fo, as they 
§- all write whatanother writ, but in great wifdom 
Mme things doubtfull, and fhort in one, which are 
i-lear and full in another: and hence the Doxology 
4M fer down in one, and nor in another, and many 
5 I could fet you down why, but thar itis needleffe: 
‘you ought not to put up all with a charitable opi- 
f$eripture, butifyoucan, by reafon, reading, and 
Airing, help your heart ro a full perfwafion, this is 
Hire : but many things you cannot get farisfaction 
that way and means, but ftill your Spirit will be 
Hack and doubrfull; What courfe will you here 
i)crefolution, which is Scripture? The Papifts fay 
becaufe the Church hath chriftned it for Scripture 5 

By you will fee reafon for icthat iris fo, or elfe you 

i: be fatisfied, then I fear you will never be fatisfied, 

k,in this cafe therfore thefe cwo things youare to do. 

To go ro God by prayer, to give you a refolution of 
ir doubts, and by fome means or other, fome lighs 
whether this is his word or not. Secondly, if this 
§ word, that he would perfwade your heart of it, 

is fo: For the leaft refolurion which is Scripture, 
Which isnot, is made bythe fame perf{wafion, and 
srfwafion of the fame Spirit that writ the Scripture. 
‘ming the Angels that appeared to Mary, fee Gerard, 
e briefly,(I think )will fatisfie you ; In your anfwer 
A particular {cruples about the Scripture fenle, and 
iflonancy of them. Onely this I will adde to the 
Baufe about thefe things, that if the Scripture be in- 
§ by the Holy Ghoft, and that nor in the fum and fub- 
‘of it, but to every word and fentence of it, which 
k you will not doubt of, when you have confidered 
Ben I chink ic will undeniably follow, thar the fame 
of Truth is alfo a Spirit of Order, and hence the me- 
ofvarious penning of it, is from the Spirit too,whicl 
ay you ftick at. 3 : 


ee 


sain,to your third thing, concerning y our spirit being Anfw. 


How to know | 
burthened with involuntary infirmities, as burthen¢’ 
riot as fins. I fay nothing now, becaufe I perceive bf 
partof your reply, that the Lord hath done you fomef! 
by the nrft anfwer, only ic is your grief you cannot | 
them, norcondemn your felf for them, as damming|’ 
For fatisfaction of which, I hope this repl¥ to your fq 
trouble will give you fomefarisfaGion. | 
Again, to your fourth queftion, to know whether f 
changes you have fometimes, and thefe movings of] 
Spiric, are nor of naturall temper,or Gods Spirir. Ie] 
J did a little miftake the meaning, becaufe you mean}! 
the main work of grace, but occafionall ftirrings and: 
vings of the heart, as by reading fome patheticall Le 
your Spirit is moved with joy or forrow, which if 
be will nor be ftirred at fome other time, as by drink, 
cup of wine,the fpiric is made more chearful & lively/1 
Yanf{wer thefe three things. i 
i. Firft, Thatic is very ufefull for naturall affedio 
be raifed by a naturall temper, asby drinking, earing| 
velrineiie of the Gofpel, Fohn’s candle flies were ray 
with the Gofpel: people are naturally moved fomet) 
bya thindering Munifier , yet never a whit the 4! 
grace, &c. and it is a good fpeech of Do&tor Ames: Al 
nian auiverfall grace (as they defcribe it) may bet ‘ 
fect of a good dinner fomerimes. 
2. That rhough the being of grace depends not t 


the temper of the body, yet the-exercile of grace, 
many giits of grace, together with the feeling of it,d) 
And hence a good dinner, and fometimes wine to a] 
melancholy (if gracious } heart may remove rem prob 
tem,that may keep grace, as joy and thankfulneflegt 
working. and fo. take the grace and draw ir out,not ci 
and diffufe the grace: fhe Propher called ( you kn’ 
for a Minfiril, which fome think, (and that upon § 
grounds _) was coraife up his heavy hearr, and make 
cheariull and fit to fpeak : the body is the inftrum| 
which ifit be broken the beft grace will hardly found’ 
if whole, then they will. 7 

3. Ifyou would know when thefe things only draw! 
grace, or make a thing like unto grace in the Soul, 1' 
{wer,by thefe two things chiefly i 

1. Ifit be crue grace, it ever makes you more hur’ 
and vile in your own eyes, and fay, Lord, why doft (1 
give me any defire to thee, any cheerfulneffe im fer’! 


thee 2 &e, 2 


i 


the Spirits motionss Pa 4 
.. Temakes you more thankfoll, and to bleffe the Lord 
| :t thus remembers you; for this is a ftanding rule, — 
wit ver comes from nature, and agmans felf, it ever 
ids wp it felf, and returns to felf again ; what ever grace 
ies fromChrift, it drives a man out of himfelf, by ma- 
‘him humble, & draws him unto Chrift thar fent him, 
faking him chankfulsI think all grace,and firrings,and 
wings, that have nor this double eff¢4 in fome meature, 
wo be filpected, and if they have, it is dangerous to 
>t whether they are crue or no. ” 


9. Again, your fifth ching about providence,you fay you Queft. 6. 


+ 


ot {ee a pofitive providence, although you do fee a 
ive providence in all your occafions, and comforts, 
qcrofies, you meet withall, asnamely, you can thank Ur 
iW for nor taking away your life,c. but youcannot fee 
MW Siving ic, ~ | : 
Maalwer, 1. Confider what I writ to yo 
eftion in general. 
9 Ponder fadly whether any creattire or appurrenance 
i hath its being from it felf, or fromthe Will ard 


’ 
’ 


wat firft, about ie. id 


dofGod, viz. Iwill have fuch a man to be,and fich 
mmoryto be, &c. 1 think you will fay norhiag can 
g: itfelf, therefore heteis a pofitive providence in 
g life, liberty, &c. 
§ Confider whether the fame will and word that gives 
pcing, together with all ehe appurtenances to it, doth 
4 giveica&t and motion. That it is fo, ] thusde- 
miraté it. ¥. Kyery creature is made for an end, for no. 
Iciiicient, bur works for fome wife end. 2. That no 
ture can lead ic felf to irs end, if finful or irrationall. 
od muft and doth lead it by its feverall ats & movings 
atend. Hence, 4. Every a&is determined byGod. 
td although I grant fome creatures move freely, fome 
a(iarily, yet it, is from a poficive will and providence 
athey move,ad@and fee: Therefore’you fee wha tcaufe 
Be is to {ee a pofitive providence in every thing. 
bacerning the reft of yout Letrer, Oh chat I had time 
| ‘a to write more, yet Lhope I have writ enough 
is time, and thé Lord knows whether ever more or. 
W However, I thank you heartily for improving me 
yay of writing, who have my mouth ftopr from. 
sing. & with I had more fuch friends to dea¥ thue 
Hime, and myfelf more time, and a more fruitful 
@ and heart 60 improve my felf, ot or any other like 


way 


J 


| 
] 
” 


"  PGr. Coesclufton «, uh 
be ay for them.:,F or who knows what breathings of Gi 
Spiricare loftfor want of writing, eipecially when thy 
Ts nofeafon of foeaking? Truly Sir, | micet with few ' 
are much crouble@l in that manner as your felf, but the 
oninaneafi¢e, quiet, and very dangerous way: WINE 
troubles (1 perfwade my elf) keep youawaking, wif 
other virgins are flumbring, and after which Cf amy 
. (waded) the Lord inrends to ufe you for more thane(e 
‘monfervice, if you wade well through them 5 howevely 
Tfaid before, be not difcouraged, or too mich perple! 1 
in forrow for them. For furely, as farre as ! can guel 
the Lord is preparing you for himfel/ by them. I hall} 
forget you, though ! never faw you: and I befeech | 
if you have any fpark of affeSion coward me, kindled | 
thefe few lines, remember when you are beft able ropih 
‘for your felf, to remember to look after me and mine, } 
all chat-go with me on the mighty. waters, and then} 
look up and figh+to Heaven for me, thar the Lord wo 
our of his free grace but bring me to that good Lag 
and thofe glorious Ordinances, and chat there [may 
behold the face of the Lord in his Temple, though ¢ 
never delight to ufe me there, though f and mine fho 
polibly beg there, and rhar if the Lord fhould calla 
“my folemn work and fervice for che good of his Cit 
and People, and company that g> with me, or aregt 
hefore me, that then the Lord jeius would reveal lib 
“crets tome, and enable me the firtle time I have toll’ 
to be fruitfull to him, and to have a larger heart! rt 
ever for him.’ As-for your felf,  fhall defire the Lordy, 
keep you blameleffe aiid un potted in an evill world, yy 
that as he hath begun, fo he would perfed, and cry 
his divine graces and work in you, andthat you mayy 
-preferved frou: national! fins, which fhortly bring Nay 
nal and moft heavy plagues. =m 
Andthe prefence of the Lord may abide with you, 4j 
“in you, untill the Lord call foryou. — Remembef my kif 
Joveto your Father, whofe name [have forgot, andi 
‘whom T could nor feadrhefe lines, being then hindi 
by bufineMfe. Now the peace of Jefus Chrift be withy,f 
and keep you upright aad biameleffe till death. And) 
mever fee you more ullihelaitand great day, then Fay 


well, Farewell, . y 
ours in Fefus Chrift | 
a T. Ss. f 
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HEB. 5. 12. : 

For when for the time ye ought to be Teachers, ye: — 
have need that one teach youagain, whichbe the ie 
firft. Principles of the Oracles of God and are be -<* 
come fitch as bave necd of milk, and not ofjtrong 3 
meat. 
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IT is no difparagement at all for this wife Mae | 
lter-Builder 5; labour fometimes by the Ham- ae of 
ner of the VVord , to faften the'e nailes of Truth wey. England: | 
t fure place, evenin the heads and hearts of In- ‘ 

A Chritians. - | 
Neuber is it below the highest Scholar in Chrifts 
re to hold faft the form of wholefome 

rds. ; : 

he great Apoftle kimfelfe, ( who-was wrapt up 

thethird Heaven) although he hadreceived 2 

pmiffion of Chrijt his Majter to make D1fctplesy 

hewas a Difciple fiill 5 for he not only Catechie 

ptherssbut learned, andthat again, and again, 

: firft Principles of the Oracles of God, which 

called The Myfteries of the Kingdome of Hea+ Heb.$. 12. - 

, and. the depths of God : that is, in plain Mat.13.1%6 

lif, thofe Dotirenall Truths, which are truly erga: G08 

damental, and abfolutely neceffary unto falva- ‘ sah 

bored pure a. '3 1005 


2Tim. 1. Wg. | 
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tion; that wee may be able by found doftrine both | 
to exhort and convince the gain-fayers; and be 
ready alwaies to give an: anfwer to every matt 
thar askech usa r:afon of the hope that is inus. | 
‘Thus heartily bejeeching: thee, in the Name 0 q 
Chvz ', to fcarch the Scriptures}, and to give thy 
felt continually to prayer, and the Miniftery of! 
the Word, that you may erow in Grace , and i 
the knowledge .of our Lord.and Saviour Jefuy) 
C'rift; I now commend you to God, and to tha 
Word of his Grace’, whichis able ta build you 
up, andto give you an inheritance among : 
then: which are San@ified, Sobeit. = | 
Friend, fam thine, if thou doeft love the Truth] 
. and_our Tctus Chzift in fincerity.'  * 
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| Chriftian Reader, 


a 


Eing defired to perdfe and give our opinion of 
1% vere(olvrtons in thi: Letter now prefented to 
7 by view :VVe mujt contelfry they appeared 
1 “ery precious For wehave leldome feen acnie= 
]¢> profoundneffe,and godlinef?, fo eminently equ: [a 
ind happilly matched. There arein Cbhviits 
bool divers forms, elementaries y and men of exer= 
pd wits. The Scholar propofing the'e cafes was no 
Ay, and he was happy in meeiing with a teacher 
Acble for refoluiion. Therefore, whe ever reads 
Ai beeds, will not renent of his labour. But the 
fe knowing ihe Reader is y and the more experien- 
| 133 VV aies of Chrit,the more delight may be 
Ke ingand the more prvfit may be reap by the/e pieus 


id profound refolutions. Sowe are 
|| 5 


| ea res ie | Th iscin Chrift Jefus 
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Refi. : 
Hat is the beftand faft end of Man? | 

4 As To live to God. Rom. 6. 10,11. Gal ! 
‘* _W 19, 2 Cor. 5.3.18.. : 

ve. How is man to live unto God? ? 

-A. Two waies. +» 

Firft., By Faith in God. Pal. 39. 3. : 

Secondly , By obfervance of God. Ecclef 12. 334 ; 

Q Whatisfaichin God? | . . 

A. It 1s the fief! ad of our Spiritual life , whereby sf 
Soul believing God, believeth in God, and there tefteth as" 
tbe only Author and Principle of Life. Heb. 10, 38. Joh.3. q 
a hom. 4.3.Heb. eke Heh, 4. 3.1 -Deut. pe 


, oe. 


of Chriftian hangin. : 


rh tis God? . 

(God only knoweth himfelf 5 nO rip can fo know hins 
yee: Yet he hathananifefted himfelf unto us in bis back- 

| accérding to our manner or meafure of knov wing thingse 
He need know no amore than thefe., that we may live. 
Mh. 6.16. Exod. 33.19.23. | Ae gg 
What are Gods back-parts ? 
‘They are two, Firft, His by Pfal. 6 9: 
lly , His Efficiency. Rom. 4. 21 
What is Gods fufficiency ? 
Jtis his perfed fulnefs of all good , vilteas he is all. 
ptt for us in himfelf. Plal 16.15. Gen.1 7.1. 
Wherein ftands and appears'Gods fufficiency ? 
Firft,dn his Effence. . Pfal. 68.19. 
pndly , In his fubfftence or perfons. 2 Sam. 9-20, 25. 
/Whiatis Gods Effence ? © 
I Whereby he is that abfolute fift being. Revi. 8. Ifa. 
BEXod. 3.14, | 
§ Can you fufficiently conceive of the Glory of this 
| oft pure Effenee., by one act of Faith ? 

No, and therefore the Lord hath manife otead it unto-us 
brs attvibutes , Deut,29.29.Exod. 34.97... 

Wl What are Gods attributes? - 
[bat one moft pure Effence diverfly apprehended of uss 
Bers made Rnown unto us. 1 Joh, 4,. 16Ifa, 43. 


ow many kinds of artributes are there 2 

aThere avetwe forts of them. 

ai, Some fhewing what Godis. 

idly, Same fhewing who God is. 
BBy what attr butes know you what God is? 
By thefe.. God is a Spirit living of bbmfelf, Joh. 4.24. 
B26... -. 
| ey what attributes do you underftand who God 


by ey Efentiall properties : which fhev.to us: Fitfly 
Breat a God heis. -Plal. 77.13. 

: badly, What a manner of God he is.Mar. 6.17. 

a What attributes fhew how gp a God he is? 


Wir(t, His snknttenel whereby he is, without all lia | 


 Effence.2. Chr. 2.546. 
qrdly , His Eternity, whereby heis without all limits 


jie LxseeQBan ar gnc la Pial. 102. 25526, 
WBZ. ee GAGS 
xs Pyents GaGCO Sait ~ Q.Whae 


4 


Q.What are thofe attributes which thew whats Pty 
‘ger of God he is? 1 
P A. His qualities whereby he satteth ‘with . : are 
orts. 
 Firft, His Faculties , whereby “he is ; able to att, 
G0.16.8 63. 1. 4 
Secondly, His Vertues of thofe Faculties ’ bere? 
Prompt andveadyto act. Pfal.86.5.° i 
5 are his faculties? > on | 
A. Firft, His Underftanding , whereby he an id 
together, and at once ali truth. Heb.4.13.AG.15. 180 
Secondly , His Wili, whereby hepurely prelien, all, | 
Pfal.t 19.68. y 
Q. What are the vertues ofthofe Faculties? - 7 |! 
A. Firft , They are Intelleftuall , the vertues of ni: |" 
derftanding, as Wifdom, Knowledge, andthe reff... = 
Secondly , Movall ; the vertue of his Will, as oe | 
nefs, Mercy. In the aéting of bth which , confifts Gaus!) 
'pinefs. | *] 
Thus much have you feen of Gods fuffictency in reg ! 
‘his Effence. Now Jalon th fubfi fe ae 
Q. What are his (ubfiftevices or perfons? 2 


4. That one moft. pure Effence with its Relative D ! 


ates 
» Q. Whatare thofe Relative properties: 2. 
A. They are three. 
Firft , To beget. ie 
Secondly, Tobe begotten. = 
Thirdly, Toproceed from both. ve: | 
‘ evieh many perions learn you from. igs ro fil 
od aA 
tA: ‘Pies | 
| Firft, the firft , is the Father the firf Perf i ind ) 
begerting the Son. Pfal.2.7. iy 
Secondly , The Son, the fecond Perfon,. begotten of the.) 
ber. Joh. 3.6.Heb.1.3. a 
Thirdly , The Spirit, the third Perfon , proceedi ig 
them both. Toh. 15.26. i 
_, @ Are thefe three Perfons thee dittine Gods. 2a 
A. No, For they are that one pure HDi» and-there'| 
But one God. Joh. 1. 1. Rom. 9:§, 1 Cor. 6 16. 1 Cor! 
Eo. i 4] 
Qf very Berton tia! ‘Gad , how can they be dif) 
Perfons ,aud not difling Gods ? 


i is Chrittian Religite. 


5, Because one and the fame thing may have many 
properties , and refpeéts of being, whichin the Ged=° 
e diftinct Perfons. As one and. the fanie wan, may - 
er in ome refpedt , a Mafler in another rejpeet aid a 3 
another refpect. 

thefe three Perfons be but one “'Gork what follows 
nce 2 

nat a! the three. Perfans are Co-equal , Coeternail, 
in, not feparating from each other , and therefo e-des ; 
ineach ether , glorifying each pers Froy.8. $e 
uch concerning God, 


Now conce: ning the ke of God, 


nus much concerning God's fuficiency > Whatie 
ency ? 
pereoy. he worketh all things ’ and wi in all things. 
36: Efa.as.q. 

ty hat of. God thines forth : and. are vote to behold 
ficiency : ? 

V0 things. 

Gods Omnspotency , in vefpecl of his Effence. : 
lly , the co-operation and diftiné: manner of working : 
vee Perfons. Rom.1.20.Iohn 5.17. 

‘hatis Gods Omnipotency 2 

ts his Almighty power, whereby he is able to bring 
| UL that he aoth will, or what ever he can will or de= 
vhron. 20.6. Phil.3.21. Mat. 3.9. Pfal. 15-7» 
hat is Gods Decree 2’ 

Shis Eternall aud’ determinate pu pale concerning 
Hing of all things by .bis migity power , oy ahgeres to 
lc Eph. &. 11.55) 

y hat attributes or glory of God appear it in his De- 
iift, His Conftancy, whereby his Decree remains ute 
ble. Num.i3+ 19. 

dly , His Truth , whereby he delivereth nothing bub - 
bath: decreed. Jer. 10.10. 

ly » 1s Faitbfullneffe, whereby he effedteth what a 
leereeth according thereunto, Efa.46.10. 

hat is Gods Counfell 2 

11s deliberation as it were, forthe beft effecting of eq 
ng according to his Wifdom. AG. 4. 34° »Ffal.40.24. 
vars isGods Wildom 2? . 


A. ig 


. 
2 5 - = ~ = 4 
TP ts : 


ee 
be 


A. It is. « the hie, or AS plat farm of all things | 
mind of God, which either can be known, or halle ba 
according to the good pleafure of. his will. Heb. 11.3 \ 
8.12,13. | 

Q. What is the good pleafure of Gods will 2. 

A. Itis the moft free Ad of his Will, whereby he 
himfelf dire#ly, as the greateft good, and all other thit' 
himfelf, acceding to his good pleafure. Nat Ii. 25 
56.4. || 
Q. What learn you from hence ? *\f 
A. That Gods good pleafure is the firft and beft caw : 


things. Pfal.115. 3.Pfal.33:8,9,10,11. 


Al 
~ Q What is the Co-operations of the three Pert | 
Gods Efficiency ? 

A. Whereby they work the fame thing together we 
Joh. §.17,19.8& 16.13,1 4. 1 

Q. If they. work-the fame thing’ together , 10) | 
that fome works are attributed to God the Father, a'f 
ation; fome tothe Son, as Redemption; fome to thd : 
Spirit, asapplication? a 

A. Thisis not becaufe the fame work is not common | 
she three Perfons, but becaufethat work is p: “incipally 
buted in Scripture to that perfon whofe diftinct marae | 
Ring appears chiefly in the work, . 

A Re What isGod the Fathers diftin@ manner a 
ing ; 

A. His working is yet himfelf by the Son,and tot 
Ghoft , Pfal.33.6.Joh. 1.3. and henoe the beginning 5 
theCreation of allthings is attributed to him. 4 

Q. What 1s God the Sons manner of working aa 

A. Ais working is fiom the Father, by the Holy (' 
Yoh.14. 16. and hence the difpenfation of all things 4q 


1 | 


~ Redemption is attributed unto him. 


Q. What is the holy Gofts manner of working 2 | 
A. His working is from the Father andthe Sonne.) it 
#6. and hence the confummation of all things, and i 
bion,is attributed unte him. 
Q. Wherein doth Gods efficiency or working a 
| A. In two things. 
Firft,In his creation of the world. 4 
Secondly, In his providence over the world. Efa. sr 
What ts his creation ? | 
A. It is Gods efficiency , whereby he made the wholew 
af nothing , originally execeding good. Plal.3 3.9.Gen. ral 


| ss hriftian Religion. 
| id the Lord make the world in an inftant ? 

fo, but by parts , inthe foace of fix dayes, defcri- 
ies Mofes. Gen. 4. | | | 
hen did the Lord make the third heaven , with 
pels them inhabitants ? ; 

| 4 firft day, inthe firft beginning of it. Gen: 1.16 
059- 

hatis the creation of the third heaven ? 

jereby he made it to be the beavenof heaveas, a mofh 
lace, replenifhed with all pleafure which belongs ta 
appineffe , wherein his Majefty is feen face to face, 
are called the habitation of God. 2 Chr.a §,6.. 
1. Pfal.63.15. 

'Vhat is the creation of the Angels ? 

hereby he created an innumerable aumber of them, in 
to be miniftring {pirits, with moft accuteneffe of un- 
ng liberty of will, great ftrength, and fpeedy in mo- 
lebrate his praifes , and execute his commands;/pe. 
he heirs of falvation. Heb.11.22.Joh.8.44.Heb. 1. 
n.14.20. Jude 6.2 Pet.2.14. Ela, 442. Pfal. 1304 


nen did God ¢reate man? 

pefixt day. Gen.1.27. 

fw did God create man ? | 

made him a reafonable creature, cenfifting of body, 
pmortall Soul, in the Image of God.Gen.2.7.Gen. 


* = 


Bhat is the Image of God wherein he was made? 
jt hability of manto refemble Ged, and wherein he _ 
Iinto. God, in wifdom, holinefs, righteoufnefJe,both im 
B, and in his government of himfelfe and all creas 

.3.10.Ephef.4.24.Gen.1.26. ’ 

at became of man being thus made ? 

peas placed inthe Gardenof Eden, asinhis Princes 
iyo live unto God, together with the. weman which | 
BW him,.Gen.2.15. 


‘Thus much of Gods Creation. 


Prat is his Providence? 4 is i 
Nereby he provideth for his creatures being made, e- 
, leaft circumftance, Plal, 145» 4. Proverbs 16. 
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_-) Q. Wherein is his Providence feen? = 


brings all creatures to their ends, Plal.20 10. Pfabid} 


Rael ag ass 


—"" Q.° How ig Gods Providence diftinguifhed 2. | 


<° Aa lt is either, firft, Ordinary, and mediate, w)’ 


 provideth for his creatures by.ordinary and ufual m 


Qo 28.. 2 a pea Tak Ds, sf 

Secondly, Extraordinary and immediate, whereh' 
wides for his creaiures by miraclesyor immediately b} 
Pial.:6.4 Dan.3.17. ‘ ~ id 
~ AS Firft, in Converfation, whereby be upholdeth| 
their being and powerof working, Act. 17.28, Pfal.|) 
gos Nefom. 900, 1. alia tis Pe || 


eM \ if 
Secondly, in Gubernati 


on, whereby he guides, d 


QR. Doth God govern all creatures alike? 
Aw Nay but fome he governs by acemmen provid, 


“ethers by a fpectal providence, te wit, Angels and Men 


ternal jiate of happmefs in pleafing him, or of mif\ 
pleajing orn, Deut.30.1 5516. “al 
» & What of Gods Preyidence appears in hi, 
goverumene of man ? 49° ae |! 
A. Twothings. ; | 
1. Mavs Apoftacy or fall. iS ee: iil 
2. His Recovery or rifing again. i 
Q. Concerning mans fall; what are you tO, 
therein? 3 : ‘| 
A.. Two things. 3 NSS a 

‘ 1. His tran(greffion in eating the. forbidden fia, 
« ¥7. : nee ; a 1 
2. The propagation of this unto all Adams pofterity| 
Q. Was this fo grear afin to eat of the ft) 
fruit? ' : : ; oe | 
A. Tes, exceeding great, this Tree being a Sitere| 
‘the Covenant; alfohe hada fpectal charge not to eat i 
in it the whole man did ftvibe againft the whole’ La 
when God bad jo highly advanced hime »% 
QR. Whar are the caufes of this tranfgreffion? | 
A. The blameleffe caufe was the Law of God. Ron | 
And hence as the Law did it, fo God did it, bolilys ju) 
blamelefly. Rom.7. 10,1%,18. . # 
Q.What are the blameable caufes? Bf 1 
A. Two principaily, SES 
“ 1+ Fhe devill abufing the Serpent to deservethe 1 
s en.3. Io ; ul 
_ 32 Manhimfelf, in abufing bis own free-will, in r 


| 


pie So TSE on 

« + | r>-% wy a 

Ce ae pene fot cont 
. ‘= ® set “ee, >. ee = 

ow Gea tg Tite apes | 

rete a oe a 


dig 4 Tg ; as, ‘ i} te SAF ae 
. L oe 
oo . t 


of Chriftian Religion. = 
Imprations which he might have refifted,Eph.9.29.. 


What isthe Devil? ; e 
‘That great number. of apoftate and rebellious Angels, 
ytbrough pride and blafphemy againft God, and malice 
fiman, became lyars and murtherers of man, by bringing 
ence fn Luke i1..i8. 1 Tim.3. 6. ‘1 Jolin 3. 12, 
8.44. ie ek a 7 

p What are the effects and fruits of this rranfgreffion ? 

_ They are two. % | 

Guilt, whereby they are tyed to undergo due punifbment 
ne fault, Rom.3.19.. 

Punifhment, which is the juft anger of God upon them 
ehlth of fin, Rom.1.18. 

‘Whar are the particular punifhments infli&ed onthe 
s of this fin? vd 
Befides the fearful punifhment of the'devils, mentioned 
6. and that of the Serpent and the Woman, Gen. 3. 14, 
er of man was firft, Sin Original and Adual; 


y 
1 

ie 

| 


2 i eee 


dly, death. Gen.§.5. 

Whatis fin? 

The tranfgreffion of Gods Law, John 3. 4. 

What is Original and A@ual fin? 

Firft, Original finis the contrariety of the whole nature 
anto the Lew of God, whereby it being averfe from ak 
is enclined to all evil, Ecclef. 8.11. Gen. 6.5. Rom. 


ondly, Adtual fin is the continual jarring of the adfions of 
fom the Law of God, byreafon of Original fin, and fo 
ath no free-willto any /piritual good, Efa.65.2,3. James 
1D Saighes . j ei, 
“What death is that God infli@ts on man for fin ? 

. A double death. | 

The firft death of the body, together with the beginnings 
in this world,as grief, fhame, loffes, ficknefJes,Deut.28, 
2,25. vis | 

The fecond death of the foul, whichis the eternal fepa- 
rand ejection of the fout after death, and foul and body 
judgment, from God, into everlafting torments in hell. 
Is there no beginning of this death, as there is of che 
Baths tite? * gyi : ott 
Yes, at firft, fecurity and hardneffe of heart, which can, 
eeLfin its greateft evil.” hte 

‘Terrors-of confcience, Heb.22 15, ° 
Bondage of Satan, Eph. g-2< 


ee 
~~ 


4. The 


Sash 
4. The urfe of Gadi in all leffings, 

ye 1H 10 ROM.9.226 

Q What of Gods Attributes thine forth neve 

1. His hoiine{s, whereby he being pure from all fia,), 

away with the leaft fin in the beft Wi. his creatine 
i.iI ; 
— His Fuftice, whereby he being oft infin bimfl 
not but pun(h man for fin, as well as ‘Yeward him fire FH 
ing, 2 Thel.1.6. F 

3. His Patience, whereby. ‘he -ufeth pitty, pati | 
bounty, to bis creatures offending, Rom.2.3- bi 

Q. Isthis fin, andthe ee of it a 
mens pofterity ? 

A. Les, John 3. 3. Eph. 2. 3.) 

Q. How isit propagated? je 

A. By the imputation of Adams fin unto Ws, a ji 
nifbment muft needs follow upon it, Rom.5.13. > | 

Q. Why thould Adams ‘fin be imputed | to ait his : 
gity?- 
= Becaufe we were.in him as..the meripers i in 1 the ie 
children in bis laynes, as debtors in their furety, a bran 
their roots, tt being juft, that as if be flanding, all haah 
by imputation of his; ‘ hreoupehs fo be Fallinesdl ete 
by the tmputation of bis fin. 

Q. Thus tave you feén mais apoftacy fot Cody 
is be recovery? -, 

It is the return of manto the favour of mY 
ney out of favour, and the exceeding riches of hi 
grace, Eph.2,12, 13. Rom.s3.8. ~ * 

Q. How are we broughtinto. fayour, and what 4 
parts of chis recovery? 
_ As Two wayes 
Firft, by Redemption, 2 Cor.8.19520, 
_ Secondly, by Application hereof, Tit. 3. 6. . 
:. Q. Whatis Redemption? . . £ 
A. The fatisfadlion made,’ or the price paid, fo ai 4 
of God for the life and deliverance 9f man out of the capi 
9 if fin,Satan,and death,! »y a Redeemer, aceording. to the. 
nant made between him and the hae 4 Cor.6. 206. 
74. Efa.§§.10511. , 
a Who is this Redeemer? ? 
A. Fefus cChrift, God and Man, Matth, 1.23. i 
ol.2.19. 
Re Why is he God-Man3 


a | 


ae 


Lint 


i 


: Chriftian Religicn. 
A That fo he might be afit Mediator, to tranfas all bufi- 
| between God and man, in the execution of his three Of= 
iw hereunto be was anointed of the Father, 1 Tim. 2.5. 
| 2.2. i 
| what are thofe three Offices of Chrift? 
‘His Propheticall Office, whereby he doth reveale the 
| f the Father, A&.3.22: €ol.2.3. 

His Prieftly Office, whereby he makes full atonement 


be Father for us, Col.1.20. 

|H1s Kingly Offices whereby he governs his people whom 
(taught and reconciled, fubduing their enemies, and 
ang their eternal peace, Pfal.2.6. Efa.9.6. 

How hath Chrift Jefus made farisfaGtion ? 
By his humiliation, whereby he was made fubjed 
wal his whole life and death, to the ftrict Fuftice of 
0 ahs what ever the fame might require jor the te- 
fon of man, Gal.4.4,5. FP. 
What did Gods Juftice require of man? 

/1. Death, for the breach of the Law, and that Chrift 
» In his bitter fufferings, both of body and Soul,by being 
fin, and fo abolifhing fin and this is called his Palfive 
lence, Heb. 2.9. Eph.1.7. 2: Cor.§.21. Gal.3.13: 
er fect Obedience,in fulfilling the Law perfeétly both in 
ture and Afions, for the procuring and meriting of lifes 
is 1s called his Ative Obedience, Heb. 7. 26. 

What follows Chrifts Humiliation ? 

His Exaltation, which is his glorious vigory, and open 
bh over all his and our enemies, fin;Satdan, and death, in 
eral] degrees of ity Luke,24. 26. Phil. 2. 8,.9.'1 Cor. 


‘What is the firlt dégree of Chrifts Exalcation ? 

His Refurreétion the third day, whereby bis Soul and 
ythe power of the God-head, were brought together as 
nd fo rofe again from death, appearing to bis Difciples 
[pace of fourty days,1 Cor.1$.4.Joh.z.19. AG 1.3. 
What is the fecond degree of Chrifts Exaltation? 
Ais Afcenfioninto Heaven, which was the going up of 
in- hood into the third Heaven, by.the power of the Gou-. 
from Mount Olivet, inthefight of-his Difcipies, Ads 
112. - : 


| What isthe third degree of his exalration? 

His fitting at the right hand of God, whereby he being 
| edto the fulneffe of all glory, in both natures, 2verneth 
eth al! things tozether with the Father, os Lord over 
Aa all. 


ae The Sumeof eee || 
Ai, for the good a his people; Mark 16.9. Phat. I reste} 
£5.23; Eph. t.20;2122.°n Pet, 9vaas" 
~Q. What és rhe fourth and laft degreeof oe exa 
A. His return to judgement, which is kis fecal 
into this world with great glory and Majefty’ ‘to judge the 
and the dead, to.the confufion of alli them. that. woul! 
have him rule over thei, and to the unfpeakable good 0). 
people,Mat.i9.28.2Tim.4.1.AQG Engh 2 Thefi 1.7 
em Tee much of Redemption, the Pe ‘Part: of: his. 
W hat 1s application * vg 
vik: Ww hereby tae' Spirit by the Word: and Minjjtery. | 
om mates all that which Chrift as Mediator hath done fob 
Church, efficacious tothe Church. as her own; John 16 
‘Fitts. 3.556,7. John 10. 66. Rom-10. yes ‘Eph. 51 25' | 
v &. Whatisthe Church?» ©. 
A, Tie number of Gods Eleé, Heb: 2. 23" John | 
Paige john 10.16. Eph.1.22,23.) we G0 
Siow doth the Spiric make application! tothe. oth 
Ast. By union of the Soul to Chrift, Phil-3.9, 1d. i 
~ By Communion of the benefits of. chrift to the Souls: . rt 
Qo Whatis this Vnion 2? (0 dH A : 
Ay Whereby.the Lord joyning the Soult a) Chit mat 
one {pirit with Chrift,. and fo gives it poffeffion of Chit 
véght unto all the benefits and bleffings 6f Chiat; Gor, 64 | 
john 17.21. Rom.8.32. 1 John 9/124 5 ais 
.Q. How doth the Spirit make this Vion? 
fe Two wayess ‘i 
- by cutting off the. Soul from the old. Adam, or re) | 
Olive: Tree, in the work of preparation,ROm-11.23,240 J 
2. By putting or ingrafting the Soul into the fecond: ‘Ad! : 
Chrift Fefas, by tke work of vocation, AS 26.18. "| 
»Q. Wharare the Parts of the rene of the < N 
(0: Chritt ? 4 
A. They are two. 
1. Ccutrition, whereby the Spirit immediately as 
the Seul from its fecurity infin, by making it to mourn 4 | 
and feparating the Soul from it, as the great euill 1.6 | 
3+ jer.4. 3,4. Mat.11.20,28. s_ 
2. Humiliation, whereby the Spirit ci the Soul off j. 
felf- confidence in any good it hath or doth. “Ejpecially,by | 
Ring it to feel its want, and unwoythineffe of Chrift, 
hence firbmitteth to be difpofed of as God pleafeth, Phil. a) 
Lake 16.6. Luke 15. 17,78, rg. 
Gao ha. are she parts ns ¥ceation of the Soul rc hy 


t 


 Chriftlian Religicn, 
Le The Lords call and invitigion 6f the Soul 19 come te 
fh in the Revelation, and offer of Chrift and his vicis 


\ 


| y2Cor5.10. | 
a. The receiving of Chrift, or the comming. of the whole 
Wout-of it felf unto Chrift, for Chrift'by vertue of thei re- 
ble power of the Spirit in the call, and this is Faith,} \er. 
ile John 6.:44,45. John 10.16. Efa.3 5-5, alee 
». ‘Thus much ofour Union. What is the commanion 
ifts benefits uato'the Soul? | 
| » Whereby the Soul pofleffed with Chyift, and right unto 

) ‘hath bythe fame Spirit fruition of bit, and ail bis bene- 
W Joh 4.10.14. ee ee 
| | ling isthe firft of thofe berefits we do enjoy from 

+h? : : 
| \. Joftification, which is the Gractous Sentence of God 

Father, whereby for the fatis faction of Chrift apprehended 

ath, and imputed tothe faithfull, be abfelves them from 

wilt and condemnation of all fins, and accepts thera is 

eltly righteous to eteruall life, Rom.3.24,25. Rom. 4.6, 

. Rom.8.32,534- 

). What difference is there berween Juftification, and 

ification? rida ; 

. Fuftification is by Chrifts Righteou fneffe inherent in 
| Ronelys Sanctification 1s by a righteoufnefs froin Chrijt 
vent in our felves, 2 Cor.§.21. Phil,3.95- sa 97 9 
4 Yuftification is perfected at once, and admits of no de- 
| ssbecaufe it 4s by Chrift his perfect rightcoufnes:fanctifica- 
is imperfect,being begunin this life,Rev.12.1.Phi.3.1. 

). Whatis the fecond benefit nextin order co fuitif- 
fon, which the faithfull regeive from Chrift? 

.. Reconciliation, whereby a Chriftian juftijied is afually 

iciled, and at peace with God, Rom.$.1. John 2.12.and 
| t follows his peace with all creatures. 
What is the third benefit next unto Reconciliation? 

\. Adoption, whereby the Lord accounts the faithfull his 
s,c owns them with privileges of Sons, and giuzs them 
WSpirit of Adoption, the fame {pirit which 1s in bis only be- 

4 Son, 1 John 3.2. Rom.8.11.14,15,15,17. 

). What is the fourth beneficnext to Adoption? 

A. Sancification, whereby the Sonsof God are renewed in 

Whole man, unto the Image of thzir heavenly Father tn 

| it Folia, by Mortification, or their day'y dying to-fin by 

ue of Chrifts death « and by Vivification their day ly rifing 

Beach of life,by @brifts refurvedzon,1Thet,5.23.Eph. 3. 
fer-31-32.R0m.0.7,8. -.- Aa2 QW bas 
| : 


eta ee ese 


See er Pa 


ae ‘The Sum of al x + | 

_, Q. What follows from this Mortification and Vivip 
HOWE a kane acini : “HA i 
A. Acontinuall war aid combat between the renewe 
Afified ty Father, Son, and. Holy Ghoft, and the unrep| 
part affijied by Satan and this evill world, Rom. 7, eu! 

"OQ. What isthe fifth and laft benefit next unto 
fication ?. ae el “tial? see Bo 
_ A+ Glorification, which hath twe degrees. . The eneih 
life, and the other in the world to come.: eS SK 
..Q. What is the firft degree of Glorification ix 
life? , 2) t.oid Sega M 
» Ae Lively expettation of Glory, from the affaranc . 
Shedding abroad Gods love in our hearts, working joy unfpi 
able, Rom §.2,8. Titus 2.02. ate fl 

Q. What is the fecond degree in the world to com’ 

A. Full frutton of Glory, whereby being made com 
and perfect in Holineffe, and Happinelfe, we enjoy all |i 
good eye hath not feen, nov ear hath heard, in our Imme 
and Eternall Communion with Gad in Chrift, Heb. eH 
Cor.15.28. Maree oat te é 


Thus much of the ivf part, of living to : 


God by Faith ty, God. eee. |) 


al 


Q., What is the fecond part, viz. our Obfervance ? ; 
A." Itis the duty that is to be performed to God of ws,thr) 
the power of his Holy Spirit, wo rking inus by Faith acoory 


¥.94 


_ Wherein confifts our obfervance of God? & ae | 
A. Itts either Moral, or Ceremonial. “a 
©. Wherein confifts our 4% ral obfervance of God 3 
A. Intwo things. sn a gan 4 
i. In fuffering bis will, whereby a Believer for the || 
of Chrift,- choofeth rather to fuffer any mifery, than to con; 
the leaft fin, Heb.t 1.26, A&s wiine meee 
2. In doing his will, whereby a Believer in fenfe of Chi | 
love,perfarmeth univerfall ebediere> to the Law of God,Ry| 
7-22. 4 John’s. 3. Luke 1.6. Phil. 2.10, ee 
Q. Isthere any ufe-of the Law toa Chriftian? | 
A. Although it be abolifhed to a Chriftian in chrift, 0 
Covenant of lifes ( for'fo Adam and his pofterity are j\ 
perder it yet it vemais as aruleo f life, when he is in Chn 


{ 


to the Will of God; Eph.6.6,7. Plal-139.24. Rom.6. 141) 


) 


| | Chriftian Religion. ee 
prepare the heart for Chrift, Rom. 6.14,15.Mat. 8217, 
9,20. Ezech.10.11. Rom.9. 4) 04 
‘Why is nota Chriftian fo under the Law as a Cove- 
| of life, fo as if he’breaks it by the leaft finhe fhall 
r it ? ‘ : "Cr a ene +t ” 
| Because ‘Fefus Chrift hath kept it perfectly fer him, 
.8.3,4. Rom.5.20,21. Bs 
_ Can any man keep the Law perfedlly in this life > 
No, for the unvegenerate wanting the Spirit of Life, 
t perfect an act of life inobedience toit. Zhe regenerate 
the Spirit but in part,perform it only imperfectly,Rome 


om.7:21. 
What befalls the unregenerate upon their difobedi- 
ato it? | 
‘The eternal curfe of God for the leaft fin, and the in- 
2 of Gods fierce and fearful fecret wrath as they increafes 
) Gal.3.10. Rom.2 §. 

_ What befals the.regenerate after their breach of the 

, and imperfeét obedience untoit? 

The Lord may threaten and corve& them, but his loving 
8 (in covering their fins in'theiy beft duties by Chrift 5 
ccepting their meaneft fervices fo far as they are quick- 
y his Spirit ) is never taken from them, Pfal. 89. 315325 
lach.3.1.to 8. Ifa.36.7.Rom.7.20.: idle CN 
rpbee is that imperfect obedience of Believers whicit 
zepred ? ets: i 
When they obferve the will of Chrift,as that therein 
They confeffe and lament theiv fins, y John 1, 9. Rom. 


4. 

They defive merey in the blood of Chrift, and more of bis 
t, Phil. 3.¢,10,11. ae ; 
| They return him the praife of the leaft ability todo kis 
Pfal.50.23. 1Cor.15.10. | ey 

. How is the Law, or ten Commandments divided? 

| Into two Tables. The firft,fuewing our duty to God 
diately,in the four firft Commandments. — The fecond,our 
toman,in the fix laft Commandments. 
Whatrules'are you to obferve to wnderftand the 


rrr — rrr en 


~~ — — T 
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Law? 

Rpefesss 3.4 

| That in whatfoever Commandment any duty is enjoyn- 

here the contrary fin-is forbidden: and where any fin is 

dden, t here the contrary duty is commanded. 

| That the Law is fpiritual, and hence requires not onely 
mE out 


a 


The. Sum of al 
outward, but inward and fpirituall obedience. |, 
3: Where any grofefinis forbidden, there allthe fil 
grees, means, aud. provocations to that finare forbid), 
and are in Gods account that fin. And fo where any}! 
commanded, there all the figns,means, ard prowscation 
duty are commanded alfo. bv EY 
4. That the Law is perfect, and therefore, theres 
in allthe Scripture, but is forbidden im it 3 “ROY MO 
quited Cif meral ) but itis commanded inite. 
ae 3 at | 


} 


Thus mich of our morall obfervance ° ! 
of God. . ay 


¢ hl 
Q. Whiatis our ceremonjall obfervance? |} 
A. The celebration of the two Sacraments, Baptifu| 
Lords Supper. E ine: Lg 
 Q. What is aSacrament? _ Deerip, | 
“A. It is an holy ceremony wherein. external fenfible, 
by the appointment of Chrift are feparate from common 
Larifc exhibiteand fealtous that affurance. of etern 
by Chrift Fefus, according te the covenent of bis grace,G, 
Qo AOey a yk i 
Q. Which are the Sacraments? ss i 
_A. They are two, Baptifm andthe Lord Supper. : 
Q. What is the externall fenfible part of Baptifm: | 
A. Water, John 3. 23. | eee f 
Q. What isthe inward and fpirituall part of Ba, 
Hgnified, exhibited, and lealed pereey fin. 4] 
A. Chrifts Righteoufneffe and his. Spirit, c a 
1. Wafhing away our fin, and fo delivering us from. 
_ fl 2. Prefenting us clear before the Father, and fore), 
us again to life, Rom.4. ¥ Cor.2.13, Mat.3.11. te 
— Q. What follows from hence?.. Baaye st | ; 
A. 1. Thatit is a Sacrament of our new birth aid i, 
sing into Chrift, Jong... ie 
2. That as we are perfedlly juftified at ence; and | 
new-born once, (ball never dye-again. Mence this Sea. 
be Adminiftred but once. : cae | 
Q. What is the externall aud fenfible part.of the1, 
Supper? — Casa sh) IRCA es Se 4 
A. Bread and Wine, with the Sasramentall. aftions is 
the fame. Jo ak ¥ of 
Q._Whatis the inward and fpiritual part of at, fignit 
fealed, and-exhibited thereby? A 


| 
| 
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rhe body and blond of Chrift crucified, offered and gi- 
Pee cata: beleevers, renewing their faith 
Myerral life, 1 Cor.11-24. John 6.54555. 

N what follows from hence? 

| 1.) That it is the Sacrament of our growth in Chrift, bee 

| hea becaufe itis food givente nenrifh us, having rea 
nlifee oS : 

| hat therefore it is to be adminifired and received often 
vemay.grow. Bi tas 

That children and fools, and-wicked, ought not to pare 

the Sacrament, becaufe.t hey cannot examin themfelves, 
bas their Faith, 1 Cor.11.28. 

Onghrnotthe Sacrament to be adminiftred to car- 
ople, ifthey. have been baptized ? | 
No, becanfe fuch as are not withinthe Covenant, have 
pe tethefeal of the Covenant. * 7 
where are Believers, who have right unto this Sa« 
nt, to feek fruition from it? ; 
Because it ought not te be adminiftred privately, (as the 
s would )lence Gods people are te feekto enjoy theirright 
M; fome particular vifible Church, in joyning with them, as 
members of the fame body, & Cor-11.20;22. 1 Chron. 
. Ads 2.42. 
4 acereanaes ought every particular vifible Church 
ift.of ? 

A chrift being head of every-particular Church, and it his 
ence none are to be members of the Church, but fuch as. 

ombers of Chrift by faith, x Cor.1.2.1 Thefi1. 

But do not Hypocrites,and no true Members of Chrift 

Ain? 

Yes, but if they could have beenknownto be fuch, they 

to be kept out,and when they are known, they are orderly — 

aft out, Mat.25.1. 2 Tim-3.5. Rev.2.20. Tit.3:20- 

I Are thefe Members bound only to cleave to Chrift 
head by Faith? | 

| Yes, and to one another alfo by brotherly love, which 

Ac bound to Arengthen and confirm as well as thetr faith ) 

hlemn Covenant, Eph.4.15,!6. Col.1.4. Jer.$0.4. Has 


| s. Zach.11.14. Zeph.3.9- Pfa].119.106. 

i What benefits are there by joyning thus to a parti 
LU 

| 


> Church ? 

r. Hereby they come to be under the {pectal Government 

rifhin bis Chnrch,and the Officers thereof, Ma. 30. 20- 

} Hereby they have the premafe ef jpeciat bleffing, and 
| © their 
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See asta : : 


3. Herein they have the promife of God Special prefen 


- aad tohold forch unto the Church,” that fo they mayb 


— 


heir obildvel alfes Pls 3303. \Exods 20: 65:8 val 


a. Revettliag unto them bis Will, Plal.27.4. Pfal.62. 
2. Protecting them, Ma.aqi6e oo 8 a 
& 3. Hearing all their Prayers, Deut.4.7. Mat.r8i 19, 
4, Are there nor (ome who never find thefe benef 
A. Yes, Becaufe many knowing not how to make ufe of 
Ordinances, not feeling a need of Gods prefence only iat] 
their fin alfa binding, ¢y partly hardning their hearts,and 
Inting Gods houfe; they then become worje when they have 
means, Mat.11.23. Jer.17.5,6. Heb:6.8. 1 Sam. 5.8 
Eze.14.4. UKing.8.26. 1.0) vndy sna | 
Qs What are the miferiesof thofe who carelefly, a 
wilfully defpifesand {0 refufe to joynto Gods 'Chutch? 
A. Befrdesthe loffe of Gods prefence in the fellew/hip of 
people,it is a fearful Sgn’ (continuing fo) God never intend: 
Save their fouls.) A&s'2.47. Uaibo.12. Rev.202393;240/ 
Q. What therefore ought peopie chiefly to labour fa 
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joyned coir? © * yin a | 
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A.\A three-fold work. Neha. bk CE | 
1. Of Humiliation wader their mifery ,death,and finjas rhe 


greateft evil, AG.2.37. Mat.3.6. 2.9 BAe 
a. Of Vocation; or their drawing to Chrift,out of thign 

fery,as to their greateft, and only good, A&s 2.38541.) 
3. Of new Obedience, how tizy have walked in’ Chi 

Since called, A&s 9.26,27. Mat.3.8, ney 
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